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This article seeks to identify a mechanism of anticipation in Israeli literature that is bound up with temporal anomaly. My point of departure will be a series of prominent novels, all published in the years 2014–2015, that reflect an increased preoccupation with hope thwarted or anticipation unfulfilled. These novels, penned by preeminent authors in the first rank of Israeli literature today, include David Grossman’s A Horse Walks into a Bar, Amos Oz’s Judas, Dorit Rabinyan’s All the Rivers, Yishai Sarid’s The Third, and A. B. Yehoshua’s The Extra; they evince a contemporary trend that, following Svetlana Boym’s The Future of Nostalgia, I will term “nostalgia for a lost future.” While they direct their gaze toward the past, this past is primarily characterized by its visionary, anticipatory gaze toward a better future. Amidst the shattering of hopes, embodied by the Oslo Accords, for a permanent solution to the Israeli-Palestinian conflict, anticipation (looking forward) has turned to nostalgia (looking backward). Yet this nostalgia is for the state of anticipation itself: a state with an inherent connection to the deep structure of Zionism.
The State of Anticipation
In a 2013 article on contemporary trends in art, art historian Claire Bishop writes that while the decades after World War II were marked by “post” trends (postwar, postmodernism, post-colonialism, post-communism, and so forth), the early twenty-first century has been a period of anticipation, turning toward things to come.[footnoteRef:1] Indeed, the past decade – with its climate disasters and its economic, political, demographic, social, and health crises, not to mention heightened and intensified feelings of uncertainty, helplessness, and genuine anxiety about the global extinction of the human race – has spurred us to engage in anticipation. The word “anticipation,” which suggests awareness of or orientation toward some future occurrence, bears a wide range of meanings; it may denote not only expectation, but prognostication, foreshadowing, prediction, potential, looking forward, initiating action in advance, preparation, and/or fervent enthusiasm for the future. The interdisciplinary research field of anticipation studies includes scholars from the life sciences, the social sciences, and the humanities, all of whom address the complex relations between views of the future and actions taken in the present.[footnoteRef:2] This area of thought challenges prevailing concepts of time, proposing a multidimensional view of temporality. As a concept that expresses an attempt to “live a time before its time,” anticipation represents a multilayered, placeless view of time – a view that deviates from conventional clock time, which moves from the present toward the future. The very notion of anticipation or foreshadowing enables a different understanding of the concept of “future,” usually formulated in terms of an orderly, linear view of the motion of time associated with the idea of progress. New thought on anticipation seeks an alternate framing of the discourse on times to come and the nature of their formation while still in the present. This formation takes place not as the automatic perpetuation of current conditions, but rather through longing for a different world – for the unknown that has yet to appear. [1:  Claire Bishop, Radical Museology, Or What’s Contemporary in Museums of Contemporary Art? (London: Koenig Books, 2013), 62.]  [2:  While the discipline of anticipation studies is relatively new, several academic journals and book series have already been published on the subject. See Routledge, “Book Series: Routledge Research in Anticipation and Futures,” https://www.routledge.com/Routledge-Research-in-Anticipation-and-Futures/book-series/RRAF.] 

Here, I will point to the tension in contemporary Israeli literature between the multilayered temporality of anticipation and the capacity (or lack thereof) to imagine unexpected, unknown futures. The novels of 2014–2015, written approximately twenty years – the span of a single generation – after the Oslo era, are constructed on a complicated temporality in which the backward gaze is inextricably linked to anxious anticipation of the future, while the forward gaze is obstructed by a sense of “the end of history.” These novels express a feeling that time has veered from its course. Further, they reflect an ambivalence toward the historic role of Israeli authors as “secular prophets” who sought to set and shape the direction of the future, as the forward gaze is clouded by a gaze drawn back to a past full of hope. Yet, in these novels, the lost vision represented by Oslo becomes a “living ghost” that breathes life and movement into literature. 
The temporal structure of anticipation has been rooted in the foundations of the Zionist enterprise from its inception. As a revolutionary movement, Zionism embodied momentum and enthusiasm focused on the future.[footnoteRef:3] Theodor Herzl’s Altneuland (1902), a text that served as the seminal inspiration for the Zionist vision, is a utopian novel that imagines a life of ease in a future sovereign Jewish state in Palestine, an exemplary society that is prosperous and peaceful. The archetypal figures of Zionist literature are figures of anticipation: For instance, the character of “the watchman of the house of Israel,” a phrase coined by Isaac Erter in the mid-nineteenth century, became a widespread figure of speech used to describe the Hebrew author’s role toward the nation and the prophetic mode attributed to him. As Hannan Hever has noted, the critical posture of “the watchman of the house of Israel” holds distinct dimensions of power, desire, and hope.[footnoteRef:4] Through his mighty gaze, the watchman heralds a glimmer of hope and redemption for his people, despite the anguish and helplessness of their current state. Thus, the watchman’s posture of far-seeing observation is at the same time a posture of anticipation – prognostication, prediction, a look forward into the future.	Comment by Author: This is the usual translation of both the biblical verse and the figure of speech. However, I suspect that the translation "watcher" might be more accurate for your purposes here, as it connotes observation and criticism rather than guardianship.	Comment by Author: In the footnote: According to the journal's website, the article appears to have been published in 2015, not 2018 as written in the original. [3:  See, for example, Shlomo Avineri, The Making of Modern Zionism: Intellectual Origins of the Jewish State (New York: Basic Books, 1981).]  [4:  Hannan Hever, “Contemporary Israeli Literature on the Verge of Betrayal,” Theory and Criticism 45 (Winter 2015): 284 [Hebrew]. See also Dan Miron, If There Is No Jerusalem: Essays on Hebrew Writing in a Cultural-Political Context (Tel Aviv: Hakibbutz Hameuhad, 1987) [Hebrew]. ] 

That said, there is an additional complexity here: The forward gaze proclaimed by the Zionist posture of anticipation fundamentally entails looking far back into the past, as attested from the beginning by the oxymoronic title Altneuland. The very thought of an “old-new land” represents the paradoxical duality of a past and future that exist simultaneously. This duality is intrinsically connected to the multilayered temporality of Zionism, which combines two disparate views of time: a progressive, linear view of time that imagines the future as a direct line of advancement; and a messianic view of time associated with the sublime and with temporal leaps that aim to hasten redemption. In other words, Zionism’s temporality does not operate along a linear-historical axis of “homogenous empty time”; rather, it rests on a “vertical simultaneity” of events from the distant past and the future, such that the present is experienced as the reactualization of a past instilled with new relevance.[footnoteRef:5] The Zionist fusion of these two opposing views of time has sometimes given rise to mutations in which rationalistic progress (the “Start-Up Nation” and the high-tech industry) is once again inextricably entangled with romantic anticipation (the messianic vision of Greater Israel). [5:  See Walter Benjamin, “On the Concept of History,” Selected Writings, vol. 2, trans. David Singer (Tel Aviv: Hakibbutz Hameuhad, 1996) [Hebrew]. In his book Imagined Communities, Benedict Anderson relies on the concepts of time presented by Benjamin, claiming that one of the primary conditions for the birth of a nation as an imagined community has to do with a fundamental change in the view of time – a transition from the “messianic time” that characterized the cultural reign of the great religions to “homogenous empty time,” secularized time, measured in hours and years. See Anderson, Imagined Communities: Reflections on the Origin and Spread of Nationalism, trans. Dan Deor (Raanana: The Open University, 2000), 55 [Hebrew]. In Zionism, these two concepts appear to merge, both operating at once; alongside the perception of Zionism as acting and moving toward sophistication and progress, characteristic of homogenous empty time, Zionism was also perceived as realization, repair, and fulfillment – the reactualization of an age-old vision bequeathed to the nation by its biblical patriarchs. This view creates a “dialectic leap,” according to Benjamin’s formulation; skipping over thousands of years, it connects the present of the pioneers (haluẓim) to the ancient, legendary past of the chosen people.] 

