

Rabbi Joseph Qimḥi (Riqam, 1105–c.1170) was a linguist, biblical exegete, religious polemicist, translator and poet. He was the father of the biblical commentators Rabbi Moses Qimḥi (Ramaq) and Rabbi David Qimḥi (Radaq). Menachem ben Simon of Posquières and Rabbi Moses Qimḥi were his most important disciples.	Comment by .: הוספתי כדי לתת פשר לראשי התיבות ריק"ם. אפשר להסיר	Comment by .: לא בטוח שהקיצורים מתאימים. אבל כיון שRadaq כן מוכר אולי כן. החלופה היא לומר Qimḥi או Joseph Qimḥi  לאורך הערך.	Comment by .: הוספתי.  אין באנגלית ביטוי מקביל  לגמרי לתלמיד מובהק והרגשתי צורך להסביר למה מציינים דווקא את אלה.  אפשר להשמיט. 
Riqam was originally from Andalusia (southern Spain). The Almohad persecutions led to his immigration (c. 1150) to Narbonne, an important center of Jewish life in Provence. Riqam was fluent in Arabic and intimately familiar with the tradition of Hebrew linguistics and philological commentary that had originated in Babylonia and North Africa. Upon his arrival in Provence, he conceived his main task to be to transmit the Jewish scholarship that had been written in Arabic to the Jews of Christian Europe who were unfamiliar with the language.	Comment by .: יש לציין שאנדלוסיה היא אזור בספרד המודרני.  הממלכה המוסלמית האחרונה בספרד הייתה אמירות גרנדה והיא לא חפפה במדויק עם אנדלוסיה של היום. אולי יותר טוב לכתוב Al-Andalus שהוא הכינוי הכללי לספרד המוסלמית	Comment by .: אולי יותר טוב – 
He took up the task of transmitting
Most of his works that have reached us were apparently written in Hebrew during his time in Provence. He broke new exegetical ground in all the fields he worked in. 	Comment by .: אני לא מרוצה ממשפט זה.  הוא סתמי מדי. אולי תוסיף מעט כדי שיהיה משהו יותר ספציפי?
According to Rabbi Solomon ben Melekh, Riqam wrote commentaries on all the books of the Bible. His son Radaq cites his father’s commentaries to various biblical books more than three hundred times. Only a few passages from his commentary on the Pentateuch have survived. His commentary on Prophets, which he called Sefer Hamiqneh (based on Jer 32:14) did not survive at all. From his commentaries on Writings, only the commentary on Proverbs and the commentary on Job have survived intact.
Homiletic interpretation of Moses Ha-Darshan’s school was the dominant form of biblical exegisis in Provence before Riqam’s arrival there. Riqam was the first Provençal exegete who systematically presented peshat interpretations in a rationalist spirit, based on philology (Talmage, 1999). Riqam refrained both from homiletic/aggadic hermeneutics and philosophical interpretations. His main interest were grammar, syntax and interpretation of biblical verses to arrive at their peshat meaning. He regularly made use of Arabic, Aramaic and Rabbinic Hebrew parallels to clarify difficult words. That being said, he was very familiar with Rabbinic literature and occasionally integrated Rabbinic material into his commentaries (Cohen, 393-394). As a native of Muslim Spain, he was familiar with the Muslim literary mentality called adab, i.e., the integration into the text of instructive allegories, sayings and rhymes. Because of this, one can find in his commentary on Proverbs an inclination for philosophy, ethics and contemplation.	Comment by .: לא נראה לי שיש מילה טוב באנגלית.  אפשר לומר literal אבל לדעתי זה חוטא למטרה. אשמח לשמוע הצעות. 	Comment by .: הוספתי
Riqam was the first scholar in Europe who composed systematic grammatical works in Hebrew. This was part of his desire to transmit the Jewish scholarship written in Arabic to the Jews of Christian Europe who did not know the language. Riqam offers a systematical and comprehensive presentation of the principles of Hebrew grammar in his work Sefer ha-Zikkaron. Among other noteworthy innovations, he was the first to distinguish between short and long vowels in Hebrew, which was a revolution for understanding the vowels. In another grammatical work, Sefer ha-Galuy, he addressed the disputes between Menaḥem ben Saruq and Dunash ben Labrat, usually deciding in the latter’s favor. It appears that his main interest in that work was to resist the grammatical verdicts of Rabbi Jacob Tam and in doing so to reject the French grammatical tradition which he found unacceptable.	Comment by .: מכיון שזה כבר נאמר, אולי עדיף להפוך את הסדר: 
As a result of his desire to transmit the Jewish scholarship written in Arabic to the Jews of Christian Europe who did not know the language, Riqam composed systematic grammatical works in Hebrew and was the first scholar in Christian Europe to do so.	Comment by .: הוספתי
It is possible that Riqam’s preference for peshat was also influenced by his polemics against Christian allegorical approaches to biblical exegesis. Riqam was the first European Jew to publish a book that depicts a dispute with Christians (The Book of the Covenant). It is reasonable to suppose that this book is not the protocol of an actual public dispute but rather an imagined one that was composed as a guide to polemicists.
Riqam’s interest in the literature of ethical parables and epigrams is especially evident in his work Sheqel Ha-Qodesh. This work is a collection of parables and epigrams formulated as rhyming poems, based on Solomon Ibn Gabirol’s Mivḥar Ha-Peninim. Two editions of the book were published while Riqam was still alive; the second edition contained additional sections and poems to render it more similar to Ibn Gabirol’s book which is the source of most of epigrams (Shalev, 2012).
Riqam was also a translator from Arabic to Hebrew and translated Bahya ibn Paquda’s Ḥovot Ha-levavot in its entirety. Only part of the seventh section, “The Gate of Repentance” has survived.	Comment by .: אפשר גם לכתוב Duties of the Heart
Despite his originality and innovations, Riqam’s works were not widely diffused. In contrast to other exegetes of his era, his commentaries were not printed in the Miqra’ot Gedolot editions of biblical books in the fifteenth and sixteenth centuries. His commentary on Proverbs was first printed in 1865; the commentary on Job in 1868; Sefer Ha-galuy in 1887; and Sefer Zikkaron in 1888.
Several explanations can be offered for the relative lack of popularity of Riqam’s writngs: the Jews of Provence preferred the homiletical exegesis in the style of Moses Ha-Darshan over the philological, peshat-oriented style of Riqam; Riqam’s attacks on Rabbeinu Tam, the esteemed leader of French Jewry led to Riqam’s works’ rejection in northern France; the wide circulation of the relatively more accessible writings of Riqam’s sons, Ramaq and Radaq, came at the expense of their father’s books; the works and commentaries of Riqam’s contemporary and fellow Spaniard, Rabbi Abraham Ibn Ezra, overshadowed Riqam’s works (Gil, 1975).	Comment by .: צריך להסביר למה זה היה משפיע על פרובנס

Rabbi Moses Qimḥi (Ramaq, c.1125–1190) was born in Andalusia, and was the son of Rabbi Joseph Qimḥi (Riqam) and the elder brother of Rabbi David Qimḥi (Radaq). The Almohad persecutions led to his immigration (c. 1150), together with his father, to Narbonne, an important center of Jewish life in Provence. He continued his father’s activities in the fields of grammar and exegesis. His biblical commentaries were mostly founded on philological, peshat-style exegesis. In many places, Ramaq presented extensive discussions on grammatical topics. Despite this focus, he, like his father, did not refrain from discussing philosophical and contemplative topics like divine incorporeality and psychology. His commentaries on Proverbs, Job and Ezra and Nehemiah have survived. The commentary on Proverbs was written in 1177 and for many years was mistakenly attributed to Abraham Ibn Ezra. The introduction to this commentary includes a short section – Sha‘ar Ha-’Otiyot – where Ramaq insisted that it is impossible understand the language of the Bible without thorough knowledge of linguistic structure and the roles of the different parts of speech. An important characteristic of the commentary is that it is divided into units ranging from two to eleven verses. Ramaq argued that the verses in these units are related in various ways: contrast, explanation, or the completion of an idea (Klein). The commentary on Ezra and Nehemiah that is attributed to Abraham Ibn Ezra in Miqra’ot Gedolot was actually composed by Ramaq. In his commentary on Job, alongside extensive philological discussions, Ramaq attempted to show how each speech relates to the speech that preceded it. Ramaq’s commentaries on Jeremiah and Ezekiel are cited in Menaḥem ben Simon of Posquières’s commentaries. It is unclear whether Menaḥem’s citations are taken from written commentaries or whether he heard them directly from Ramaq.	Comment by .: הוספתי פה כמו למעלה בגלל ראשי התיבות	Comment by .: למעלה ביארת שזה דרום ספרד.  מכיון שזה ערך נפרד, אולי ראוי לעשות אותו הדבר פה.  כמו"כ ראה הארה למעלה שהממלכה היתה נקראת Granada	Comment by .: חסר תאריך	Comment by .: עד כה השתמשתי ב ḥ לציין ח.  לשנות פה? 	Comment by .: עד כה השתמשתי ב ḥ לציין ח.  לשנות פה? 
Ramaq’s grammatical works that are known to us are Mahalakh Sevilei ha-Aa'at and Sekhel Tov. The first is a primer of basic Hebrew grammar and the conjugation of verbs and is notably clear and short. It was widely diffused and was the first book of Hebrew grammar that was printed (1488). It was translated into Latin in 1531 and became a manual for Christian Hebraists. This short book was a pedagogical breakthrough for the teaching of Hebrew and outlined a new way of teaching the language (Alder 204-205). In this book, Ramaq fixed the order of binyanim (qal, nif‘al, pi‘el, pu‘al, hif‘il, huf‘al, hitpa‘el) that is used to this day. Another grammatical work (Sefer Taḥboshet) is cited by Radaq but has not survived.	Comment by .: שמע צריך להיות Adler? גם כאן חסר תאריך ורק כאן אתה מציין מספרי עמודים. 	Comment by .: אפשר לכתוב derived stems או grammatical conjugations אבל נראה לי שזה הכי פשוט ומובן.  	Comment by .: מה לגבי ה-ח פה? Ch  או ḥ ?
Ramaq’s influence on his younger brother, Radaq, was immense and is evident in the both the latter’s biblical exegesis and his grammar writings.


Provençal School of Biblical Exegesis	Comment by .: מקובל לכתוב את ה c  עם הצ'ופצ'יק ולכן עשיתי כך גם פה.
The main period of Jewish intellectual flourishing in Provence took place between the eleventh and fourteenth centuries. This period began with the blossoming of the new centers of Torah learning in northern France and concluded with the expulsion of the Jews from France in the fourteenth century. The Jews of Provence were at the forefront of important cultural developments including: the translation of Arabic philosophical and scientific literature into Hebrew that enabled the Jews of Christian Europe to absorb the achievements of the Jews of Muslim Spain; the genesis of the Aristotelian philosophical school that caused upheaval and debate all over the Jewish world; and the first appearance of Kabbalistic literature.	Comment by .: אם מדובר על פרובנס, זה מעט מבלבל למה מרכזי התורה בצפון צרפת חשובים. אולי יש להוסיף משהו?	Comment by .: זה לא בקטלוניה? זה קרוב אבל לא אותו הדבר.
The uniqueness of Provence as a center of Jewish scholarship derived from its geographical position between Spain and France. Provence was a route through which cultural and material goods were transmitted between Christian Europe (mostly France and Germany) and areas under Muslim control (Andalusia). This position led to an atmosphere of tolerance and cultural openness.	Comment by .: או: Torah learning	Comment by .:  הייתי מוסיף כאן –and North Africa
יש לציין שאנדלוסיה היא אזור בספרד המודרני.  הממלכה המוסלמית האחרונה בספרד הייתה אמירות גרנדה והיא לא חפפה במדויק עם אנדלוסיה של היום. אולי יותר טוב לכתוב Al-Andalus שהוא הכינוי הכללי לספרד המוסלמית. 
The intellectual culture in Provence was complex, with the development of centers of Torah scholarship possessing an orientation influenced by the French Tosafists and others that were influenced by the scholarship deriving from Spain that encouraged the study of linguistics, natural sciences, poetry and philosophy. As a result Provençal Jewry valued both traditional Torah studies and general culture, including sciences, wisdom and ethical literature, and poetry. 	Comment by .: התרגום כאן קצת חפשי לאחר שאי אפשר לתרגם מילולית ביטויים כמו "יהדות של תורה" 
Biblical exegesis in Provence can be divided into three periods:
The homiletic period (from the eleventh through the middle of the twelfth centuries); the period of peshat and philology (from the middle of the twelfth century until the beginning of the thirteenth century); the philosophical period (thirteenth century).
The most prominent scholars of the first period were Rabbi Moses Ha-Darshan and his son Rabbi Judah. Their full works have not survived but what has been preserved shows that their commentaries contained mostly homiletical interpretations with isolated cases of peshat exegesis. Another notable figure was Rabbi Menaḥem bar Ḥelbo (1015-1085) who strove to interpret the text in accordance with the peshat but also drew a great deal on Rabbinic midrash. Grammar and linguistics were barely discussed in this period.
The second period commenced in the middle of the twelfth century with the arrival of refugees for Muslim Spain following the Almohad conquests. In this period, the emphasis shifted to philological exegesis that continued the project of the Spanish exegetes. Among the immigrants from Spain were the founders of two famous families that had a profound influence on Provençal Jewry – Rabbi Joseph Qimḥi (Riqam, c. 1105–1170) who settled in Narbonne and Rabbi Judah Ibn Tibbon (c. 1120–1190) who settled in Lunel. The Spanish immigrants were well-versed in philosophy and science and these became part of the Provençal Jewish culture. The important biblical commentators of this period were Riqam for his commentaries on Proverbs and Job, his son Rabbi Moses Qimḥi (Ramaq, c.1125–1190) for his commentaries on Proverbs, Job, and Ezra-Nehemiah, Menachem ben Simon of Posquières (second half of the twelfth century) for his commentaries on Jeremiah and Ezekiel, and his cousin Rabbi Moses ben Sheshet for his commentaries on Jeremiah and Ezekiel.	Comment by .: כפי שציינתי למעלה, אולי עדיף לוותר על ר"ת של השמות	Comment by .: כבר נאמר למעלה. אולי להשמיט?	Comment by .: הוספתי פה כמו למעלה בגלל ראשי התיבות
Rabbi David Qimḥi (c. 1160-1235) was Riqam’s younger son. He composed commentaries on nearly the entire Bible and continued the Spanish tradition of philological exegesis while relating often to Rabbinic midrash. He also offered Maimonidean philosophical interpretations of the more profound aspects of the Bible. In this way he can be said to represent all three genres of Provençal exegesis: philological peshat, homiletics, and philosophy.
After Maimonides’s thought became known in Provence at the beginning of the thirteenth century, Provence became a center of Maimonidean thought and continued to be so for next one hundred and fifty years. Much of its intellectual and literary activity can understood as the development and continuation of Maimonides’s writings. The main proponents of Maimonidean works were the halakhic scholars of Lunel and Rabbi Samuel Ibn Tibbon (1165-1232), who translated The Guide of the Perplexed into Hebrew at the beginning of the thirteenth century. It is possible to distinguish two different groups of biblical exegetes during this period.	Comment by .: תרגום מעט חפשי
The first group included Rabbi Samuel Ibn Tibbon who composed a commentary on Ecclesiastes; his son Rabbi Moses Ibn Tibbon (died c. 1283) who wrote a commentary on the Song of Songs; Rabbi Nissim from Marseilles (beginning of fourteenth century) who wrote a commentary on the Pentateuch called Ma‘aseh Nissim that offers naturalistic explanation of the miracles mentioned in the Torah; Rabbi Jacob Anatoli, Rabbi Yed‘ayah Penini, Rabbi Levi ben Abraham, all of whom offered philosophical interpretations of many biblical verses in their works. Some of them even criticized the peshat exegetes for neglecting the mysteries of the Torah.
The second group was committed to peshat exegesis of the Pentateuch while taking into account the philosophical ideas they had learned from Maimonides. Their peshat exegesis was deeply influenced by Rabbi Abraham ibn Ezra’s commentaries. Their integration of philosophical ideas and values was under the deep influence of Maimonides. One of the ways that this combination of peshat and philosophy was accomplished was by the articulation of ‘to‘a lot’, ethical and educational lessons derived from the non-mystical stratum of biblical meaning. For the scholars of Provence, this interpretive methodology replaced the traditional peshat exegesis. Among those who adopted this methodology were Rabbi Menaḥem Ha-Meiri (c. 1249–1314) in his commentaries on Psalms and Proverbs and Rabbi Levi ben Gershom (Ralbag, 1288-1344) who wrote commentaries on most of the Bible. These two commentators continued and developed Radaq’s methodology. Their exegesis contains a philological element, but it is negligible compared to the contextual and idea-based interpretation inspired by Maimonides. Another important figure was Rabbi Joseph Kaspi (c. 1280-1345) who wrote a commentary on most of the Bible. His exegesis was based on logical analysis, which took the place of the philological precision of earlier exegetes. He also emphasized “the meaning of the Bible” and developed the ideas of Maimonides. 	Comment by .: קצת חוזר על מה שכבר נאמר.  אולי להשמיט?	Comment by .: הוספתי כי צריך לציין את מה זה החליף	Comment by .: זה קצת סתום. אולי להוסיף משהו? 

