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Abstract
Rabbi Yahya Ben Harosh (1913-2000), rabbi of the city of Kenitra (Port-Lyautey) and Juge judge (dayan) in the cities of Casablanca and Rabat (Morocco), in a letter written on 25 July 1950, resented lamented the fact that in his letter (25.7.1950) about his students who were exposed to ultra-Orthodox anti-Zionist currents Anti-Zionists and who despised the heads of Zionism and the founders of the sState of Israel.	Comment by Michal Horneman: Possible "Ben Harroche" or "Benharroche"
Second paragraph?
In this article, I would like to discuss, in this article, first of all, the historical background to the writing of this letter. Secondly, in the letter itself will to be brought presented in its entirety, with clarifications and emphases.; Thirdly, in concerning the conceptual basis foundation of the letter writer's vigorous protest, - sucking I will show that his position is based on from the normative messianic idea, which is originally, butrooted in a normative historical form/framework, which taught mandated striving for the re-establishment of Jewish sovereignty in the Land of State in Israel, until the granting of religious legitimacy of to Zionism as a secular national movement.; And, finally, my aim is to open a window is opened for a renewed methodological and historiographical discussion.	Comment by Michal Horneman: 2 אפשרויות
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Rabbi Yahya Ben Harosh (1913-2000), rabbi of the city of Kenitra (Port-Lyautey) and judge (dayan) in the cities of Casablanca and Rabat (Morocco), in a letter written on 25 July 1950, lamented the fact that his students were exposed to ultra-Orthodox anti-Zionist currents and despised the heads of Zionism and the founders of the State of Israel.
His statements were strong, colorful and unequivocal - “I believe with all my heart that Benjamin Theodor Herzl of blessed memory was a true prophet, and that David Ben Gurion and his faction are the redeemers, of whom it is written (I Samuel 18:14) ‘And David was successful in all his ways; and the Lord was with him.’ Anyone who slanders our president, Chaim Weizmann, and David Ben Gurion is as if, Heaven forbid, he speaks of the Almighty and is banned from the seven firmaments.”[footnoteRef:1] [1:  Rabbi Haim Amsellem, Reah Nihuah (Sweet Savor), a collection of documents and articles from the archives of Rabbi Yihya Ben Harosh, Av Beit Din (Head of religious court) in Morocco, including writings dealing with conversion issues entitled “the converts of Kenitra,” Jerusalem, 2017 [or 2016], pp. 92-94.
] 

In this article, I would like to discuss, first of all, the historical background to the writing of this letter. Secondly, the letter itself will be presented in its entirety, with clarifications and emphases. Thirdly, concerning the conceptual foundation of the letter writer's vigorous protest, I will show that his position is based on the normative messianic idea rooted in a normative historical pattern, which mandated striving for the re-establishment of Jewish sovereignty in the Land of Israel, until the granting of religious legitimacy to Zionism as a secular national movement. And, finally, my aim is to open a window for a renewed methodological and historiographical discussion.	Comment by Michal Horneman: אני לא לגמרי מבינה את כוונת העברית, לכן בינתיים מסמנת בצהוב, ואחזור אליו.

1. Historical background
At the beginning of the 20th century and [especially] following the Second World War, ultra-orthodoxy began to penetrate the Jewish educational system in Morocco. School networks such as Em Habanim (Rabbi Zeev Halperin, 1910), and Otzar HaTorah (Rabbis Avraham Kalmanovitch and Raphael Akko, 1947) were opened, with the aim of challenging the existing educational network. Kol Yisrael Chaverim, founded in Morocco in 1862, was up to that point the dominant Jewish school network in the country, with the largest number of students and an educational approach that was definitely modern and secular.[footnoteRef:2] The Otzar HaTorah network took under its wing the fledgling Em Habanim, which was new to Morocco, and shouldered the responsibility for 10% of school-age Jewish children in Morocco. In the years 1947 to 1962,[footnoteRef:3] thousands of exceptional Moroccan students[footnoteRef:4] were sent to learn in Lithuanian yeshivas in France, England, Israel and the United States, with the encouragement of Otzar HaTorah’s founders, who saw this as a way of rehabilitating and rescuing the world of yeshivas and Torah that had been destroyed in the Holocaust. They presented this as “an action intended to rescue students from the clutches of the Enlightenment and Zionism,” to save them from the dangers of modernization[footnoteRef:5] and “other predatory animals,” in the words of Rabbi Gershon Libmann, about whom we will write more later.[footnoteRef:6] This was a deep social-cultural process that began during the period of the French protectorate in Morocco and shaped Sephardic-Mizrachi religious students as Lithuanian b’nei Torah,.	Comment by Michal Horneman: יש צורך להנהיר?	Comment by Michal Horneman: יש צורך להנהיר? [2:  Michael Lasker, “Jewish Education in Morocco,” Paamim 9, 1981 [or 1980], pp. 78-99.]  [3:  Already in 1945, students from Morocco began arriving at the Chachmei Tzorfat Yeshiva in Aix-les-Bains, the first yeshiva to be established after the Holocaust, due to the efforts of Rabbi Chaim Yitzchok Chaikin (1907-1993), aided by Rabbi Yedidya Monsonego, rabbi of Fez. The yeshiva combined religious and secular subjects, as mandated by the government of France. The great wave of students who left Morocco for Europe and the United States began in 1947, urged on by Rabbi Avraham Kalmanovitz, Head of Mir Yeshiva in New York.]  [4:  ]  [5:  ]  [6:  ] 

In France, the migration of close to 35 thousand refugees from Eastern Europe gave a big boost to /strengthened the Lithuanian yeshivas: Yeshivas Chachmei Tzorfat in Aix-les-Bains, the Pepinière Yeshiva,[footnoteRef:7] near Versailles, Saint Germain en Laye, and Fublaines, in the eastern suburbs of Paris, which we will discuss at greater length later. It is worth noting that the Chachmei Tzorfat Yeshiva in Aix-les-Bains and Or Yosef in Fublaines struck deeper roots than any other Lithuanian yeshiva in France. [7:  ] 

The Lithuanian yeshivas aspired to recruit the cream of the Moroccan students - an aspiration that directly conflicted with the interests of the Joint Distribution Committee.[footnoteRef:8] The Joint, a Jewish American organization that invested extensively in building long-term educational-communal infrastructures, stood aside helplessly as the most promising students in Morocco were sent away, with no intention to return. Paradoxically, this educational policy adopted by the heads of Jewish education in Morocco ultimately harmed that education in the long run.[footnoteRef:9] [8:  ]  [9:  ] 


