Reviewer 1
Thank you for your comments and clarifications. While my article does offer an historical survey of the symbolism of light and darkness in Western culture, following your insightful comment, I realized that I did not emphasize clearly enough the article’s novel contribution, beyond this broad overview. You indicated that this leaves the reader only with the biological and psychological basis underlying positive associations with light and negative associations with darkness, and the effect these associations had on the development of human intelligence. I would like to suggest that this genealogy reveals something more, which perhaps was not clear enough in the original article, and has now been given stronger emphasis. 
[bookmark: _Hlk112921042]In addition to exploring various Western worldviews regarding the concept of light and outlining similarities throughout its cultural history, this genealogy reveals that some of these ideas emerged simultaneously in other cultures. Most fascinating, in my opinion, is that these cultures also separated the concept of light from its natural source – that is, the physical source of light. It seems inherently interesting that cultures, from the great religions and mythologies of the distant past through the New Age, have perceived light as an entity that does not necessarily originate from a physical source such as the sun or a lightbulb. According to the genealogical study presented, this is a recurring motif in the mythologies that developed in the ancient Near East, the birthplace of Judaism and Hellenistic culture. In the revised manuscript, I have added the aim of the study and the hypothesis in the Introduction. In the Conclusion, I now emphasize that this genealogy shows how cultures, beginning with the great myths and continuing through contemporary times, have separated the idea of light from the source of light. Moreover, the genealogy reveals that Western culture’s foundational mythologies attribute holiness, knowledge, and wisdom to light, and this has traversed its history in a continuous through-line.	Comment by ALE editor: this is a phrased used in the article
Responses to questions raised:
1. Why are metaphors a “prison” and not a liberating force?
[bookmark: _Hlk112928039]Nietzsche called metaphors a “prison” because they define how we think and understand reality, and often prevent us from understanding reality outside their limits. I added this quote of his in the article: “The drive toward the formation of metaphors is the fundamental human drive ... a regular and rigid new world is constructed as its prison from its own ephemeral products, the concepts,” (Nietzsche, 1896/2005 p. 21).	Comment by ALE editor: I found this English translation of the quote on page 21 of:

Frederich Nietzsche (2005/1896), On Truth and Lies in an Nonmoral Sense, in Truth: Engagements Across Philosophical Traditions
edited by David Wood, José Medina, pp. 14-23)

they give credit for the translation to:

Frederich Nietzsche, “On Truth and Lies in an Nonmoral Sense” pp. 79-91 in Philosophy and Truth: Selections from Nietzsche’s Notebooks of the Early 1870s, edited and translated by Daniel Breazeals (Atlantic Highlands, NJ: Humanities Press, 1979)

Originally published as Über Wahrheit und Lüge im aussermoralischen Sinne,
in 1896


I did not find any book by Nietzsche in English with the title Dionysus and Apollo (though it does appear in Hebrew with that title.)





2. Why is it written that we “instinctively” turn to Nietzsche and Foucault? 
My intention was in relation to genealogy. In the revision, I omitted the word “instinctively” but the article explains that Nietzsche is widely viewed as the founder of the genealogical research method and Foucault as his successor.
3. The Old Testament as opposed to the Hebrew Bible?
The term the Old Testament is used in the context of Christianity, which is the basis of Western culture.
4. I completely agree, of course, that Prometheus' punishment for bringing light to humans is similar to the story in which the Hebrew God curses the serpent for encouraging Eve to eat from the Tree of Knowledge, which certainly implies that religion and religious institutions are not always in favor of free thought.	Comment by ALE editor: is it necessary to put this in the letter? It doesn’t indicate any change made or question raised.
Thank you again.
Sincerely, 



