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Abstract

This paper shows how Arab politicians in Israel, especially Arab Members of Knesset (MKs), relied on paradox as an essential rhetorical device in order to convey their messages, to promote their ideological positions and to criticize the Israeli government'’s policies, which discriminate against Israeli Arabs and the Palestinian people and deprives them of their rights.
     We argues that the paradox contributes to focusing and structuring the message, in order to highlight the plight of Israeli Arabs and the Palestinian people, to impact positively on the Israeli government'’s discriminatory policies towards them, to emotionally manipulate the government and to bring about a significant change in its attitude towards them. 
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1. Introduction	
This paper discusses the use of paradox in the political discourse of Arab politicians in Israel. The aim is to shed light on the use of paradox as a rhetorical device. The thesis on which the present paper is based maintains that the combination of paradox used in the political discourse of Arab politicians is not fortuitous, but the result of a choice whose objective is to serve politicians'’ political positions and to sharply criticize the Israeli government for its racist policies towards Israel'’s Arabs and the Palestinian populace. The choice affects the way in which addressees understand and perceive the world, and motivates them to take a stand. 
   The corpus is taken from examples of the written and oral political discourse of Arab politicians, in particular from speeches in the Israeli Parliament. This method was adopted because the Knesset is the central area where Arab politicians express their political opinions on a variety of subjects. The corpus is made up of examples in Hebrew, gathered at random from different time periods. It should be mentioned that this is necessarily an impressionistic approach. In no other serious political situation has an Arab Israeli politician discussed the political discourse. It was almost impossible to compile a wider corpus and identify further examples. Therefore, the conclusions of the study reflect our personal impressions and should be considerate accordingly and, as such, more comprehensive studies are needed.
     There are good reasons why Arab politicians'’ discourse in Israel is focused so much on official discrimination against the country'’s Arabs, since this is a group which has not enjoyed equal rights in all domains from the time of the establishment of the State of Israel to the present. The Or Commission, tasked with determining the facts concerning the clashes of October 2000, interpreted its mandate very broadly and also delved into this issue. The commission'’s report defined the foundations of Arab society'’s standing in Israel, documented the inequalities from which it suffered, and determined that its discrimination was against the law. Among the commission'’s recommendations was a clear call on the government to act to close the gaps between Jewish and Arab citizens through equal budgeting and promotion of improving the situation of Arab society in areas such as education, employment, industrial development, land for construction, and addressing the problems of the Bedouin dispersion. The commission also called for enabling Arab citizens to publicly and properly express their identity, culture and language, and to initiate activities that would encourage them to feel part of the country and to promote their integration. By now it has become clear that most of the commission'’s recommendations were not implemented. While some advances have been made on a number of issues, the fundamental problems remain unresolved, and the Arab sector in Israel still suffers from significant discrimination on the part of the Israeli government. 


2. The Holocaust in the Israeli political Political discourse Discourse 
Prior to the 1967 war, the Holocaust was not part of the everyday reality in Israel. It was not taught in schools and was rarely mentioned in survivors'’ homes. The decision by Egyptian ruler Gamal Abed al Nasser to close the Suez Canal and blockade the Straits of Tiran to Israeli shipping, coupled with the feeling that the country'’s survival was in jeopardy, led to tensions, mainly among the families of survivors. However, Israel'’s decisive and total victory in the war offered certain proof that the only way of ensuring the Jewish people'’s survival in Israel was a strong army. Israel would guarantee that there would never be another Shoah (Holocaust). Since then, almost every politician repeatedly uses the Holocaust in demands regarding the borders of Israel and its enemies, and in all negotiations over the occupied territories under Israeli army control (Keren 2015,: 173). 
In the period between 1967 and the 1973 war, Israelis'’ sense of security regarding the country'’s future and their feeling that Israel was morally in the right grew stronger. The threat posed to Israel'’s existence by these two wars only reinforced the belief held by many, including Holocaust survivors and the soldiers who fought in these wars, that Israel had a right to hold the occupied territories and to control their populations (Keren 2015,: 174)	Comment by ALE editor: Keren 2015 does not appear in the reference list
In the wake of these wars, the subject of the Holocaust arose whenever there were discussions or arguments about the control of the territories. For example, plans to enter into negotiations were termed, '“boarding the train to Auschwitz.”'. At the same time, strong criticism developed regarding the conduct of IDF soldiers towards Palestinian populations in the West Bank and the Gaza Strip, and Professor Yeshayahu Leibowitz even compared their behavior to that of German soldiers during the Nazi era (Keren 2015,: 174).	Comment by ALE editor:  Chicago recommends double quotation marks for everything except quotations within quotations. The comma or period goes inside.

https://www.chicagomanualofstyle.org/qanda/data/faq/topics/Quotations/faq0001.html#:~:text=For%20nonspecialist%20texts%2C%20Chicago%20recommends,comma%20or%20period%20goes%20inside.
	Comment by ALE editor: Perhaps write this out in full.
The most important event, in terms of the everyday use of the images and symbols of the Holocaust, at the beginning of the twenty first century was the removal of Jewish settlers from their homes in the Gaza Strip during the Disengagement from Gaza in 2007. During this contentious event, Jewish settlers employed symbols from the Holocaust, such as yellow stars, and the security forces were referred to by Holocaust-era terms, including '“Nazis'” and '“kalgasim'” (a derogatory Hebrew word meaning '“troopers,”', cruel soldiers of an oppressive regime). The settlers also stated that they were Holocaust survivors or the children of Holocaust survivors, and sought to use this aspect of their identity as a reason for halting the Disengagement. Since then, the use of the Holocaust for every political purpose has proceeding unstoppably. This includes Israeli diplomacy, ranging from taking all high-ranking foreign diplomats to visit the Yad Vashem Holocaust Museum as the preamble to policy discussions with Israeli leaders, to Prime Minister Benjamin Netanyahu'’s speeches to the United Nations. 
Many people on Israel'’s left have criticized Israeli political culture'’s emphasis on the uniqueness of the Holocaust as excessively focusing on Jewish victimhood. They believe that it has been exploited to justify Israel'’s aggressive policies towards the Arab world, and Israelis'’ moral blindness to the wrongs carried out against the Palestinians in their name (Margalit 1998,: 61). In this context, the Syrian Times argued that '“a country that continually uses, and too often manipulates, Holocaust imagery to justify its policies of self-defense and "never again", cannot complain when the rest of the world uses those same standards to make judgments concerning its own policies,”' (Litvak and Webman 2009,: 325). 	Comment by ALE editor: Margalit 1998 does not appear in the reference list	Comment by ALE editor: Litvak and Webman 2009 does not appear in the reference list
Renowned Israeli Holocaust scholar Yehuda Bauer contends that the term '“Holocaust'” has become flattened in the public mind because any evil that befalls anyone anywhere becomes a Holocaust: Vietnamese, Soviet Jews, African-Americans in American ghettoes, women suffering inequality, and so on (Litvak and Webman 2009,: 325). 
While no politician has based his or her entire campaign on Holocaust denial, a number have used it when it was in their interest to do so. Croatian president Franjo Tudjman wrote of the '“biased testimonies and exaggerated data'” used to estimate the number of Holocaust victims, and in his book wastelandsWastelands: Historical Truth, he always places the word '“Holocaust'” in quotation marks. Tudjman has good historical reasons for doing so: during World War II, Croatia was an ardent Nazi ally, and the vast majority of Croatian Jews and non-Jews were murdered by their fellow Croatians, not by the Germans. Tudjman obviously believes that one of the ways for his country to win public sympathy is to diminish the importance of the Holocaust (Lipstadt 1993: , 7). 	Comment by ALE editor: Lipstadt 1993 does not appear in the reference list
Van Dijk (1984,: 13, 40) focuses on the '“rationalization and justification of discriminatory acts against minority groups.”'. He designates the categories used to rationalize prejudice against minority as '“the 7 D'’s of Discrimination.”'. They are dominance, differentiation, distance, diffusion, diversion, depersonalization or destruction, and daily discrimination. These strategies serve in various ways to legitimize and reinforce the difference of 'the “other',”: for example, by dominating minority groups, by excluding them from social activities, and even by destroying and murdering them (Reisigl and Wodak 2001,: 22).	Comment by ALE editor: This is an odd choice of words here. Perhaps ‘harming’?

3. Theoretical framework Framework 
3.1 Rhetoric
Language is the primary means through which humans understand the world. Speech is the expression of wisdom (sophia), allowing people to reason about a situation, construct a dialogue, understand, and investigate a subject. Humans have developed a strong ability and power for verbal and written expression, without which they could not realize any intellectual achievement beyond that of animals (Gitay 2010,: 27; Searle 2002,: 18). Communication is a fundamental action that unites and encourages a diverse, variegated society (Graber 1993: , 305; Mio 1997: , 113). Rhetoricians, knowing the importance and power of words adopt strategies that can be realized through use of words, their primary tools. They use words in a sophisticated manner, to create a new reality that their listeners will accept. This is done by first building a bridge of consent with listeners, after which the work of persuasion is undertaken on the basis of this created consent (Gitay 2013: , 120).
Rhetoric has been called “verbal manipulation” because, when used correctly and effectively, written or oral expressions can be intentionally used not only to convey information, but to influence, persuade, and motivate others to take a certain action. Oral and written rhetorical devices are widely used by many people and in many areas of life. People are social creatures, and their very existence and ability to act depend on their ability to communicate in an understandable way. While spoken and written words are used primarily for the exchange of information, virtually all people, rulers, and ordinary citizens alike, have an instinctive urge to persuade others to accept their opinions, inclinations, and preferred lifestyle. The skill of persuasion is the ability to change others’’ opinions or attitudes through some means of communication. Since the times of ancient Greece, rhetoric has been a significant area of public communication, and this is no less true today (Kayam and Sover 2013:, 43). 
Aristotle (2002) defined rhetoric as “the faculty of discovering in any particular case all of the available means of persuasion” (Kayam and Sover 2013:, 44). Rhetoric became a respected and integral part of the development of democratic patterns of governing in ancient Greece. Verbal persuasion was seen as essential for the advancement of public affairs, and a skill every citizen needed to establish a place in the social system (Aristotle 2002). Teaching the art of speech and the discipline of rhetoric began in the fifth century BC, led by Corax of Syracuse, who lived in Sicily. In 644 BC, the tyrannical regime of Syracuse was overthrown and replaced by a democratic regime. Many of the city’’s residents had been exiled or had fled, and upon their return, they discovered that the tyrants had expropriated their lands and property. A wave of property lawsuits followed. Two citizens of Syracuse, Corax and Tisias, designed a method of rhetoric to advise people on how to argue their cases in court. In the heyday of the Athenian state, rhetoric was used in the courts and in the assembly, and echoes of this style are also found in tragedy, comedy, philosophy, and historiography from that time (Aristotle, 2002; Kayam and Sover 2013:, 44). 	Comment by ALE editor: This is confusing. Is the Aristotle quote in the Kayam and Sover work? If so, why do you need to refer to them, rather than directly to Aristotle? 

3.1.1 Rhetoric in the Arabic language 
Rhetoric, in its classic sense of using language to influence and persuade, is particularly valuable in the Arab language. In Arab culture, rhetoric is understood as the ability to enthrall one’’s listeners through language that is used with subtlety, style, and rhythm (Patai 1973:, 48). Arabic is a musical language, meant to be evocative, to affect listeners, and touch their hearts. The spoken word can evoke powerful emotions, shape behavior, and have an impact that reaches far beyond the scope of the content.
American-Arab historian Hitti noted that the Arab people are particularly ardent in their admiration for literary expression, both spoken and written, and that the Arabic language is unparalleled in its ability to exert a strong and irresistible influence on its audience (Hitti as quoted in Darshan 2000:, 3). For example, it has been noted that modern audiences in Baghdad, Damascus, and Cairo are deeply moved by the recitation of poems or speeches in classical Arabic, which they only vaguely or partially understand. The rhythm, rhyme, and melodic quality of the language exert an effect on listeners, which is referred to as “lawful magic.”
Another aspect of Arabic rhetoric (= balāġa(h)) is expressed in exaggeration (= mubālaġa(h)) and overemphasis as rhetorical devices (see Darshan 2000:, 4 on Patai 1973). For example, on the eve of Israel’’s War of Independence in 1948, leaders of Arab countries made boastful statements that deviated far from the truth in order to evoke a certain impression of the situation and to generate enthusiasm for their political desires and aspirations. For example, the Syrian president announced: “I am happy to tell you, with confidence, that we even have an atomic bomb at our disposal, yes, a homemade one. . .” The prime Prime minister Minister of Iraq declared: “All we need is a few brooms to sweep the Jews into the sea,” (Patai 1973:, 49–50). These statements had no basis in reality, and a deep chasm separated their words and deeds. 
Using rhetoric as a means of persuasion, particularly as a means of gaining control over the masses, has undergone changes in modern times, because people today understand reality primarily through the media. The phenomenal growth of the media has inarguably affected the process of transmitting and receiving messages (Schaffner and Sellers 2010). Television and the internet have created virtually unlimited possibilities to manipulate audiences, especially through messages and means that are used primarily for purposes of mass marketing and sales (Galili 2004; Kayam and Sover 2013:, 44). 
People may obtain power and advance their political positions through the effective use of rhetorical devices. Politicians in the late twentieth and early twenty-first centuries behave differently than did political leaders in previous, more traditional, periods. This phenomenon has been termed “new politics” by German researchers (Kayam and Sover 2013:, 45). New politics refers to the emergence of industrialized democracies and the decline of political parties in Western liberal democracies, both the result of the expansion of mass media and the personalization of politics (Galili 2004).
In the past four decades, many scholars have discussed the sweeping social changes that led to the emergence of new politics in industrialized democracies in the West. These changes are reflected in the transition from materialist values to post-materialist values, and have led to the formulation of a new paradigm. Some researchers have argued that this new paradigm represents a transition from “old politics” that were concerned with economic growth, maintaining public order, national security, and a traditional lifestyle, to a “new politics” that are focused on individual freedom, social equality, and quality of life. As a society achieves a certain level of economic prosperity, public attention shifts away from economic problems and towards issues related to quality of life. Therefore, people prefer leaders with a flexible governing style and strong communication skills, who tend to resemble effective managers able to empower their followers (Galili 2004; Kayam and Sover 2013:, 45). 

3.2 The Critical Discourse Analysis (CDA) approachApproach
CDA is a multidisciplinary approach that is used in discourse analysis. It focuses on how social and political power is created and maintained through language, seeking to expose discursive biases and manipulations that serve political interests and advance controversial ideological positions, and highlighting the methods or stratagems through which the discourse produces or maintains an unequal balance of power in a society. CDA aims to expose the linguistic, cultural, and historical roots that support the practices – the modes of action – that preserve the balance of power. The approach’’s basic premise is that discourse has the capacity to shape social identities and establish relations between groups of people and individuals. CDA thus focuses on the way in which social structures embody the existing balance of power and control in the society through discourse: how the discourse produces them, approves them, challenges them, or legitimizes them. It seeks to understand, expose, and ultimately oppose social inequality (Hart 2010:, 13–14; Livnat 2014, vol. 2: 361; Meyer 2001:, 15; Reisigl and Wodak 2001:, 32; van Dijk 2001:, 352; Wodak 2001a:, 10).
The term “power” is the main concept in CDA, the discourse mechanism being seen as a central way to actualize power in social contexts. This premise is fostered by the thinking of social philosophers such as Karl Marx, Michel Foucault, Antonio Gramsci, Jürgen Habermas, Pierre Bourdieu, and others who drew attention to the central role of language in constructing social reality (Hart 2010:, 13–14; Livnat 2014, vol. 2: 361; Meyer 2001:, 15; Reisigl and Wodak 2001:, 32).
For Foucault, discourse is a representation of knowledge about a certain subject; it is linked to knowledge production through language. Foucault argues that the term “discourse” relates not only to language but to action modes (practices), rules, and regulations. Discourse constructs and defines the objects of our knowledge. It controls how to talk about a subject or to act regarding it; it determines the accepted ways to talk about it, and thus also limits other possibilities for knowledge construction about the same subject. A discourse will never consist of one statement, one text, one act, or one source; it will appear in a variety of texts and different institutional contexts in the society (Livnat 2014, vol. 2: 362).
According to Foucault, “Words/Things” have meaning and can be called real only in a specific historical context. For example, “mental illness” is not an “objective” object that means the same thing in every era and every culture. Thus, the term “mental illness” does not signify something objective in the world. The object it represents is an outcome of the construction of knowledge that occurs within a certain discourse. This object is constructed by all that is said about it in a certain culture and in a certain period, by the way it is described, explained, judged, classified, etc. (Livnat 2014, vol. 2: 362; Meyer 2001:, 15). In essence, discourse constructs objects, instilling them with significance and meaning in a particular social and cultural context. Discourse determines how people see things and creates a picture of their world and their outlooks, thus influencing their actions as well. According to van Dijk (1984:, 13), prejudice is not merely a characteristic of individual beliefs or emotions about social groups. Such ethnic attitudes have social functions, e.g., to protect the interests of the in group. The cognitive structures of prejudice and the strategies of its use reflect these social functions (Reisigl and Wodak 2001:, 21–22).	Comment by ALE editor: Do these words need to be capitalized?	Comment by ALE editor: Do these words need to be in quotes?
CDA scholars regard themselves as ideologically motivated and committed, and their research is a kind of intervention in the life of society and social relations. Many researchers from this school are also active in movements against racism, feminist movements, peace movements, and so forth. They state their ideological intentions openly and stand with weaker social groups against more powerful ones. The quality of their research is not measured by “objectivity” and academic remoteness, but by preserving the norms of systematic, rigorous, cautious analysis that are accepted in all scientific research (Livnat 2014, vol. 2: 371; Meyer 2001:, 15).
CDA is not a school of linguistics or discourse research. While the stated goal of traditional scholars of discourse is to reveal and describe the linguistic system’’s structure and laws, CDA scholars tend to argue that the academic description traditional scholars offer is sterile and has no social and ideological implications (Livnat 2014, vol. 2: 371).
While analyzing texts and “linguistic events” requires some analytical method, CDA on principle is neither based on nor prefers a single theory or a uniform analytical method. Instead, CDA offers a kind of toolbox for the researcher, a list of linguistic and textual characteristics that can be examined when one wishes to analyze a text critically (Livnat 2014, vol. 2: 366; Wodak 2001b:, 64). See, for example, Koller (2012, 19–38) who presents a working model for analyzing collective identity in discourse which integrates a socio-cognitive approach as a major strand in CDA. [footnoteRef:1]  [1: ] 




4. Analysis and discussionDiscussion
4.1 Paradox

A paradox involves the simultaneous application of two mutually contradictory claims. In order to resolve a paradox, one of the clashing statements must be sacrificed, or a way found in order to avoid the clash (Perelman 1994, 52).[footnoteRef:2] A paradox is valid or true if the two clashing claims are true. When the two clashing claims are not uttered simultaneously, that is, each is said at a different time, the paradox is no longer valid, even if its component claims are both true, because of the time gap between the claims (Landau 1988, 118-127).[footnoteRef:3]  [2: ]  [3: ] 

4.2 Paradox as Reflected in the Political Discourse of Arab Politicians in the State of Israel
Below, we show the contribution of paradox as a manipulative rhetorical device for sharpening messages in the political discourse of Arab politicians in the State of Israel. These politicians are mocking the apparently non-normative and unjust actions and behavior of Israeli government, showing them as ironic and ridiculous, to the point of absurdity. It can be said that these politicians are trying to prove that, when accurately examined, the conduct of the Israeli government makes statements they do not fulfill. For example: while, the Israeli government talks about striving for peace with the Palestinians and their good intentions to grant them their legitimate rights, they continue to suppress their rights.


4.2 השתקפות הפרדוקס בשיח הפוליטי של פוליטיקאים ערבים במדינת ישראל
להלן נשתדל להראות את תרומת הפרדוקס כאמצעי רטורי מניפולטיבי לחידוד המסר בשיח הפוליטי של פוליטיקאים ערבים במדינת ישראל. פוליטיקאים אלה משתדלים ללעוג למעשיו ולהתנהגותו הבלתי נורמטיבית, הבלתי צודקת, כביכול, של הממשל הישראלי, ובכך להאיר אותו באור אירוני ומגוחך עד כדי אבסורד .אפשר לומר שפוליטיקאים אלה מתאמצים להוכיח שהתנהלות הממשל הישראלי בבחינת נאה דורש ולא מקיים. לדוגמה: מחד גיסא, הממשל הישראלי מדבר על חתירה לשלום עם הפלסטיניים ועל כוונות טובות להעניק להם את זכויותיהם הלגיטימיות, ומאידך גיסא ממשיך בדיכוי זכויותיהם. דוגמאות נוספות המבליטות את הפרדוקס בהתנהלות ממשל זה וממחישות את האפליה נגד ערביי ישראל והאוכלוסייה הפלסטינית:  

1.". “The 1967 lines are a historical compromise which the Palestinian people make with the State of Israel. No historical compromise is possible without history. You must understand this. We commemorate Nakba Day because it is part of our collective memory, it is part of our identity. You cannot speak to us as an identity, as a nation, without recognizing our historical memory. Otherwise, you do not recognize us as a nation. It is very important for you to understand this" .” (Azmi Bshara, 14th Knesset Protocols, 20.5.1998).	Comment by ALE editor: The Knesset Protocols should be listed in the reference list.

The government of Israel cannot recognize the Palestinian people and at the same time deny Nakba Day, which is an integral part of the PalestinanPalestinian collective memory and identity. This behavior of the government is perceived as a paradox, because the two things are mutually incompatible.

2. “Is it conceivable that a movement which adheres to such a racist view has the right to exist in the State of Israel? Is it conceivable that the Israeli writer Amos Oz demands of the German government to act against the neo-Nazis, and rightly so, but the Israeli public remains indifferent to the activities of Israeli neo-Nazis? Why is this movement, in view of its deeds, not declared a terrorist movement, and outlawed? How long can will this forgiving attitude last towards dangerous phenomena that could destroy Israel'’s sensitive social fabric?" ?” (Taleb el-Sana, 26th session of the 13th Knesset, 18.11.1992).

The Israel government'’s demand to act against neo-Nazis in Germany is incompatible with its forgiving attitude towards the Kakh movement, which promotes racist views.

3. "“I asked him (a senior minister): How do you separate (the Jewish and Palestinian people) when Kfar Sava, Kalkiliya and towns in the region, such as Taybeh, Tira and others, are connected inside the Israeli borders? How do you separate between Tulkarm and Netanya and the towns on the border? How will you separate Afula from Jenin? And the list is long. How will you prevent these people, laborers, who worked inside Israel for more than 27 years, from Judea, Samaria and Gaza, to work here? How can you say to them now: You will not work here, because there is a peace agreement? How is a peace agreement consistent with the people in Judea, Samaria and Gaze to whom you now say: Now, because of peace, you will sit there? That is not logical. If there is a true intention to go for a peace agreement, when you tell him: Now you will not enter our country and we will bring foreign laborers from all kinds of places around the world.”" (source inaccessible).

The government'’s conception of separating the two nations as part of the peace process is perceived as a paradox. Separation and a peace agreement are inconsistent with each other, since peace means reconciliation rather than separation. The series of rhetorical questions contributes to feeding the paradox.

4. "“There is also a phenomenon of relating to concepts that slowly are accepted as legitimate in the accepted values and norms of the State of Israel, as if whatever concerns the Arab population is something inferior, and what belongs to the Jewish sector is the ideal to which one should aspire. Thus, for example, inferior work, how is it defined? Arab work. What is a bad appearance? An Arab appearance. Bad taste? Arab taste. An indecent gesture? An Arab gesture. How can one raise an egalitarian generation that believes in coexistence when such norms and feelings in inculcated in it?"?” [footnoteRef:4] (Taleb el-Sana, Knesset Protocols, 23.12.1996).  [4: ] 


Taleb el-Sana’s series of examples, in the form of questions and answers, bolster and nourish his claims that 
Tthe Israeli government is trying to raise a generation that believes in equality and coexistence, but at the same time treats anything having to do with the Arab populace as inferior in comparison with the Jewish sector. This behavior of the government is perceived as a paradox.

5. "“When we learn about Chernichovski and about Haim Nahman Bialik, why at the same time don'’t they let us learn the literature of the Palestinians, of our people? And when they teach the Tanakh, King Saul, Kings, Sayings of the Fathers, the words of King Solomon and all these nice things, why don'’t they let us learn the Muslim religion? Why this cultural coercion? Why don'’t they enable us to have an education administration like the Haredim? Do the Haredim have a separate history? They have something that is much more unique than the Arab national minority in Israel, which makes the Haredim special with respect to the general education administration, which is why they receive an independent religious education administration.”" (Taleb el-Sana, 14th Knesset Protocols, 23.12.1996).

The Israeli government allows the Haredim (ultra-Orthodox Jews) to manage their own school system, despite the fact that they do not have a different history than the rest of the Jewish people, but at the same time does not permit the Arab population, which does have a history of its own, to learn its culture and its history.

6. “Is it conceivable, MK Kleiner, that the school system of the Arab population of IsrraelIsrael will be controlled and shaped by people who are foreign to the school system? How can those people, who design a school system that is completely foreign to us, create a new generation that is immune to the influence of foreign elements, including exposure to the issue of drugs, or the influence of drugs, by the very fact of violating the norms and values of Arab society, which opposes every negative phenomenon like drug abuse or alcohol?" ?” (Taleb el-Sana, 14 Knesset Protocols, 23.12.1996).

Israeli government policy with respect to the Arab school system is perceived as paradoxical: On one hand, the government recognizes the Arab school system as an independent entity, with its own culture, but on the other hand it is controlled by people who design a school system that is completely foreign to this system.

7. "“Instead of the state telling the Arab population that as a national minority it has its own history and culture and can manage an independent school system according to its own values, language and unique independent history, they are trying to empty it of those values, of that culture, and cram into the Arab population'’s school system the history of the Jewish people, Bar Kochba, the Hasmoneans, the Maccabees, the Hellenistic Jews and all that world. This is good to know, but why do we have to learn this and at the same time not to learn our own history, who we are, where we came from? We have no history? Why do they cut us off from our national identity, from our national history?" ?” (Taleb el-Sana, 14 Knesset Protocols, 23.12.1996).

The Israeli government'’s policy of requiring the Arab population to learn the history of the Jewish people and at the same time to ignore the study of the Arab people is perceived as a paradox: One cannot demand of the Arab population to learn the history of the Jewish people and at the same time not to learn its own history.

8. "“The situation is complicated in this respect, that Israel, the country in which we live, is at war with our nation. But you can'’t come and say: Either you convert and become Orthodox Jews, or you don'’t have the right to live here. We don'’t derive our right here from anyone, not from the Knesset and not from a member of Knesset. Our right tito be here is a natural right, because we are the rightful people" ,” (Taleb el-Sana, Knesset Protocols, 16.5.2001).

Arabs and Jews are citizens of Israel and both should enjoy fully equal rights. Making Arab rights conditional on conversion to Judaism is incompatible with the fact that the Arabs' citizens'’ right to live in Israel is their natural right.	Comment by ALE editor: This could say: Living in Israel is Arab citizens’ natural right (I didn’t make the change because editing is not part of this job).

9. "“We were here since before the establishment of the State. We will continue to express our credo, which is based on a true belief that there can be no peace when there is occupation. True security is only through true peace" .” (Taleb el-Sana, 13th Knesset Protocols, 16.5.2001).

On one hand, the Israeli government strives to make peace with the Palestinians, but on the other hand it continues the occupation. This behavior of the government is perceived as paradoxical, because peace and occupation are mutually contradictory. Ending the occupation is a condition for peace.

10. "“Madam Speaker, Members of Knesset, the State of Israel must decide what its attitude is towards the Arab minority within it. It must form a policy of actual equality and not leave it as a slogan about democracy and equal treatment, when for decades the treatment has been the opposite of equal. The treatment was based on a different attitude, one of discrimination, an attitude that discriminated against the Arab sector, for just one reason: They belong to a different nation. During all the years that have passed, the Arab sector suffered both in the budget and from a policy of expropriation, of recognition of towns, of depriving the Muslim population of its basic, elementary right to manage its own religious endowments by itself" .” (Taleb el-Sana, Knesset Protocols, 25.12.1995).

The State of Israel calls for equality and for egalitarian treatment of the Arab population in the country, but in fact ignores that population'’s basic needs. Its calls are just slogans, because the Arab population for years has been suffering from discrimination. The government'’s treatment of the Arab population on the issue of equal rights is therefore perceived as paradoxical.

11. "“It is a stain on democracy and equal treatment. In my opinion, it is necessary to act immediately to improve the conditions of the inhabitants of the mixed cities. One cannot have inside one city that there will be a different approach just because of the national identity of the residents of that city, especially in the mixed cities Jaffa, Lod, Ramla, Haifa and Acre. Even in Jawarish they erected a wall, a real wall, like the Berlin Wall, which separates the Arab from the Jewish neighborhood, between Jawarish and the Jewish neighborhood. How can such a thing be possible? Why do they do such a thing when they speak of partnership, of an attempt to develop a sense of belonging among the country'’s citizens? Raising a wall that separates Arabs from Jews? On the wall'’s right side there is no sewage system, no infrastructure, nothing, and on the wall'’s left side there are all the utilities, and yet they speak of equality and a democratic country? That is the true test to fix all the wrongs in the national budget" .” (Taleb el-Sana, Knesset Protocols, 25.12.1995). 

Official Israeli policy vis-à-vis the Arab population is perceived as paradoxical: On one hand there is talk of partnership and equality between Jewish and Arab citizens of Israel, but at the same time the Arab population suffers from discrimination and is not given its basic rights, just because of its national identity.

12. "“I would like to say: Is it conceivable that the country will deprive a large minority, the Muslim population of the country as a whole, of the right to administer its own religious endowments? Yesterday, during the evening news on television a picture of a church in Bosnia, in Sarajevo, was broadcast, in which Muslim Bosnian Muslim soldiers entrenched themselves. They gave broadcast time to one church in Sarajevo, and I'’m for that, it'’s legitimate – even in time of war it is forbidden to harm holy places – but what can we say when in Israel mosques – in Beersheba, in Caesarea, in Safed, in Tiberias – are desecrated every day, not in time of war but in time of peace, and an whole population, the country'’s Muslim minority, is deprived of the right to manage its own religious endowments?" ?” (Taleb el-Sana, Knesset Protocols, 25.12.1995).

Israel condemned the attack on the church in Sarajevo in which Muslim soldiers entrenched themselves, and gave the matter time on television, while at the same time it ignores the desecration of mosques every day in Beersheba, Tiberias, Caesarea and elsewhere, and even deprives the Muslim minority in the country of its right to manage its own religious endowments. This behavior is perceived as paradoxical.

13. "“When they want to close some deal under the table with respect to Muslim endowment property in Jaffa or in Lod they say: We are transferring these assets to be managed by "boards of trustees". On one hand they transfer the asset to be managed by the board, and on the other hand the state contacts the board in order to purchase these assets. As if people are stupid, don'’t understand. It’’s a game of fraud. The government dares engage in games of fraud, to cast sand in our eyes. It engages in commerce in endowment property, which must not be sold or bought in the case of cemeteries and mosques. It is time that this stain, this shame, be removed, this shame of depriving the Muslims from managing their own religious endowments" .” (the original source is inaccessible).	Comment by ALE editor: What does this mean? You got the quote from somewhere.

The government'’s actions with respect to Muslim religious endowments in Jaffa is perceived as paradoxical: On one hand it appoints a board of trustees to manage the endowment'’s assets, and on the other hand it negotiates with the same board to acquire the assets.

14. "“This budget allocates money also to settlements, it still allocates money to settlements in the Golan Heights, when negotiations are taking place with Syria in order to reach a peace agreement; allocating money to settlements and increasing the amounts. The same story is true with respect to the West Bank and the Gaza Strip. You negotiate with the Palestinian Authority, the army withdraws from some of the Palestinian territories, but you continue to allocate money to the settlements. We cannot support a budget that allocates money to the settlements that are an obstacle to peace" .” (source unavailable).

The settlements are an obstacle to peace, and any allocation of funds to them makes it more difficult to reach a permanent peace, full peace between Israel and the Palestinians.

15. "“The Prime Minister, everywhere he arrives around the world, boasts and says that the Arabs in Israel enjoy equality, justice, equal rights and an ahla – sweet – life. Arabs throughout the world, there are no Arabs in all the countries of the world who enjoy the rights and the good, pleasant life of the Arabs in Israel. Mr. Speaker, only in the '‘Isra-democracy'’ are the basic rights of the Arabs in the Negev expropriated, entire villages are cut off from water, the school system is not developed, people'’s rights are not recognized because the place is not recognized. In the '‘Isra-democracy'’ demolition orders are handed out to entire villages, like the village of Wadi al-Naam, like Umm al-Hiran, like Atir. And for what? In order to build a Jewish town named Hiran in place of Umm al-Hiran and to set up a nature reserve in place of the Arab village of Atir. How can one, Mr. Speaker, speak of democracy, when it is a conditional democracy? When it is a democracy that expropriates a person'’s basic rights?" ?” (Masoud Ghanaim, Knesset Protocols, 9.1.2012).

The Prime Minister'’s words about full equality for Arabs in Israel contradict the government'’s policy of depriving Arabs of their basic rights, especially the Arabs of the Negev.

16. ""“When disaster hits some region or country, the Israeli government quickly sends the Rescue Unit, flies them to give help, sets up tents, and also sets up a hospital in the field in order to help the injured. But the Israeli government, which helps other countries and other nations, is the one who destroys homes of its Arab citizens in the winter. As my colleague Masud Ghnaim said, imagine the situation of the old eighty-year-old woman whose house has been destroyed, turned into a pile of rubble, with no solution. What good will this do to the country? What did the country gain from this deed? What is the message when one day before Minister Begin came to that place and on the next day the forces come to destroy?" ?” (Taleb el-Sana, Knesset Protocol, 10.1.2012).

On one hand, the Israeli government provides aid whenever a region or country is hit by disaster, but on the other hand it demolishes the homes of its Arab citizens, especially in winter. The government sends Minister Begin to meet with the Arabs in the Negev in an attempt to solve the problem through dialogue, but on the next day forces are sent to demolish. This behavior of the government is perceived as paradoxical.

17. "“I want to say also with respect to America – what was the regime in Iran before the Islamist regime? There was the Shah of Iran. Was he a great democrat? Did he believe in freedom of expression? In freedom? No. Yet he was a protégé of the United States and had good relations with Israel. This just indicates one thing, in my opinion, that for the United States, sadly, and for Israel as well, their interests are important. Dictator, democrat, believes in freedom, doesn'’t believe – it doesn'’t matter. The main thing is that he serves the interests of the West, of America or of Israel. That is dangerous, because I think that if we really want to be a democracy then it should not be a limited liability democracy. Thank you very much" .” (Masoud Ghanaim, Knesset Protocols, 23.7.2009).

America and its legendary ally Israel criticize dictatorial regimes and constantly call for freedom of expression and a democratic system of government all over the world. This behavior contradicts the fact that both countries choose to turn a blind eye when countries trample on their citizens'’ freedom of expression, as long as these countries serve their interests.

5. Conclusion
It may be noted that Arab politicians in the State of Israel rely on paradox as a powerful manipulative rhetorical device to show that the conduct of the Israeli government is, to a large extent, making statements they are not fulfilling, since its actions contradict its words. This administration claims that it is ready to extend a hand to the Palestinians in peace, while it continues to trample their rights and ignore their suffering. It condemns fascist movements around the world, and at the same time coddles radical right-wing activists despite the hate crimes they carry out, including racist chants such as “death to Arabs,” burning Palestinian homes, uprooting their olive trees, vandalizing the property of Israeli Arabs, writing racist graffiti on mosques, and more.
Through the use of paradox as a rhetorical device, Arab politicians strive to improve the behavior patterns of the Israeli government’s behavior towards Arab citizens of Israel and the Palestinians. They believe that exposing to the international community the paradoxical conduct of this Israeli administration will increase the pressure to live up to promises to the Palestinian people and the Arabs of Israel and to end their double messages, that is, talking in a way that is accepted by the international community while their actions contradict their statements. 

5. סיכום 

אפשר לציין שהפוליטיקאים הערבים במדינת ישראל נשענים על הפרדוקס כאמצעי רטורי מניפולטיבי רב עוצמה כדי לחשוף שההתנהלות של הממשל הישראלי היא בבחינת נאה דורש ולא מקיים, שכן התנהלותו בפועל סותרת את הצהרותיו. מחד גיסא ממשל זה מצהיר שהוא מוכן להושיט יד לשלום לפלסטינים, ומאידך גיסא ממשיך לרמוס את זכויותיהם ומתנער מסבלם. הוא מגנה תנועות פשיסטיות בעולם, ובד בבד מטפל בפעילי ימין רדיקליים ביד רכה למרות פשעי השנאה של פעילים אלה המשתקפים בקריאות גזעניות כמו מוות לערבים, שריפת בתים פלסטיניים, עקירת עצי זית של הפלסטינים, פגיעה ברכוש של ערביי ישראל, כתיבת גרפיטי גזעני על מסגדים ועוד. 
     דרך הפרדוקס שואפים הפוליטיקאים הערבים לשנות לטובה את דפוסי ההתנהלות של הממשל הישראלי כלפי ערביי ישראל וכלפי הפלסטינים. הם מאמינים שחשיפת הפרדוקס בהתנהלות הממשל הזה בפני הקהילה הבינלאומית, תגביר את הלחץ עליו לעמוד אחרי הבטחותיו לעם הפלסטיני ולערביי ישראל ולחדול מרטוריקת המסרים הכפולים, היינו להצהיר בדרך מסוימת המקובלת על הקהילה הבינלאומית ובד בבד לפעול בניגוד להצהרות. 
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