Repetition and Innovation in the Process of the Formation of the Babylonian Talmud: On the Characteristics and Significance of Parallel Dialectical Structures*
Abstract:  This article examines a distinctive type of textual parallels in the Babylonian Talmud, which share linguistic and content features, but whose parallel feature is primarily structural.  In this, they are distinct from other types of parallels marked by clearer language and content similarities.  This phenomenon, which I call here parallel dialectical structures, appears in various loci across the length and breadth of the Bavli, but has not yet been studied or comprehensively defined in previous scholarship.  This article illuminates several of the principal characteristics of this phenomenon by means of a survey of four examples of parallel dialectical structures.  The discussion of each of the examples reveals various aspects of this phenomenon and illustrates that there were varied preconditions behind the application of the duplication techniques characteristic to this phenomenon and varied goals in employing them.  It seems that they were used to create new sugyot, to edit preexisting sugyot, and to develop and edit complex sugya structures.  Likewise, I have found that these replication techniques were used by later editors as well as by named Amoraim.  Therefore, this phenomenon can reveal a small measure of the editorial methods applied to sugyot of the Babylonian Talmud, and even some of the study practices of the Babylonian Amoraim.  

I. Introduction
Prevalent parallels and textual repetitions are an essential and distinct feature of the Bavli, as well as of the rest of rabbinic literature.  This feature is found in every corner of the talmudic text—starting from the array of terms that are used as the common language of talmudic deliberations, to the fixed structures of argument that outline and organize the discussion of various issues, and ending with literary units of various lengths that repeat without alteration (or with minimal contextual alteration) in various contexts.  The study of various types of parallels thus sheds significant light onto the processes of the creation of talmudic sugyot, and raises fundamental questions regarding the editorial methods behind them—whether signs of uniformity necessarily reflect later activities of harmonization, or whether in some cases they reflect earlier, more generative and formative activities.  The latter description emerges from the work of Ch. Albeck, as presented in the seventh chapter of his Introduction to the Talmud, Babli and Yerushalmi.[footnoteRef:1] There he discusses a long series of duplicated texts in the Bavli—some of them repeated word for word, but whose changing loci provide a slightly different shade of meaning, and others in which the change in topic that follows their inclusion in alternative contexts results in localized linguistic changes “to fit the topic.” Albeck explained this duplication as the result of “transfers” of texts from place to place, that is, as the product of secondary uses of consolidated texts that were generated in specific contexts, and their duplication for the purpose of broadening the discussion in additional contexts.  According to Albeck, the origin of these transfers dated as early as the regular study practices of the Amoraic study house, in which sages employed preexisting texts to deduce answers regarding other topics by means of duplicating the texts and integrating them into the new contexts. [1:   Tel Aviv 1969, pp. 452–522.] 

In this article, I will discuss a specific kind of parallel that has not yet been described and discussed in scholarship, as a distinct phenomenon.  In doing so, I will examine Albeck’s basic insight and will attempt to clarify the question of the origin of the textual duplications in the Bavli from additional angles.  The parallels I focus on are found in units of halakhic deliberation, where most of the dialectic structure is worded identically, but whose topic, basic assumptions, or the sources discussed differ in their content or details.  These differences are reflected in several places (at least two) within a uniform textual sequence, where the contents of components with equivalent functions vary according to the particular starting point of each individual unit.  The parallel between these units is evident, on the one hand, in the content and wording of the repeated components, and on the other hand, in the logical function of the changed components.  However, while complete lines of argument are repeated in these kinds of units, they are not duplicated as they are in full, but only in a fragmented manner—where some of their content changes from one appearance to another.[footnoteRef:2]  They could appear adjacent to each other, or in a single textual sequence, where sometimes one parallel is presented as the alternate of the other with language such as “there are some who teach” (איכא דמתני) or “there are some who say” (איכא דאמרי), but some parallel units also appear in distant locations—sometimes even in different chapters, tractates, or orders.   [2:   Compare seemingly similar phenomena (though different in several important respects) that were discussed in the works of I. Marienberg-Milikovsky, “Beyond the Matter: Stories and Their Contexts in the Babylonian Talmud — Repeated Stories as a Test Case” (PhD diss., Ben-Gurion University of the Negev, 2015); Y. Gezuntheit, “Struggles for Authority among the Babylonian Amoraim in the 4th Century and Their Reflection in Unique Dialogue Form” (master’s thesis, Ben-Gurion University of the Negev, 2014); Gezuntheit, “Confrontation Patterns in the Babylonian Talmud and Their Association to Its Composition” (PhD diss., Ben-Gurion University of the Negev, 2020).  See also Albeck’s discussion of two cases (ibid., pp. 246, 250) in which, in his words, “the entire structure of the sugya” was transferred.  ] 

Although the “parallel” units discussed here are identical in much of their language and they share a fixed sequence of similar argument structures, they reflect significant and consistent differences in some of their specific content and thus cannot be defined as different iterations of one text that was supposedly suited to changing contexts through additions or localized alterations.  In this way, they are thus distinct from the transferred units Albeck described.  In addition, it should be emphasized that the duplicated dialectical structures that I discuss are not thin and abstract logical structures that suit many diverse sugyot,[footnoteRef:3] but rather consolidated and detailed structures that are well implanted in their context.  This is the reason that each of these structures only repeats a few times.   [3:  These types of structures are scattered throughout the Babylonian Talmud, and examples of them are too numerous to count.  See, for instance, structures such as “Granted, [X] is not difficult . . . but [Y] is difficult! — [Y] is also not difficult …”; Let the question be raised according to [X]’s opinion, let the question be raised according to [Y]’s opinion.  Let it be raised according to [X]’s opinion: Is [X] saying only here, but there . . . or perhaps it is even according to the opinion of [Y] . . .”; “Shall we say that our mishnah is not in accordance with [X], as it was taught . . . —even if you say that the mishnah is in accordance with [X]. . .”; What is [X]’s opinion? . . . If we say . . . rather is it not. . .”; and so forth.  
'בשלמא [X] לא קשיא... אלא [Y] קשיא! – [Y] נמי לא קשיא...'; 'תיבעי ל[X], תיבעי לY]. תיבעי ל[X]: עד כאן לא קאמ' [X] התם אלא... או דילמא אפילו ל[Y]...?'; 'לימא מתניתין דלא כ[X], דתניא... – אפילו תימא [X]...'; 'מאי [X]? אילימא... אלא לאו...'.
] 

	In what follows I will seek to clarify broadly and more precisely the characteristics of the phenomenon of parallel dialectical structures and to understand the nature of its formation.  In my research on this phenomenon I gathered hundreds of varied examples of textual units in the Bavli that meet the following precondition: units of halakhic deliberation that have at least two consecutive replications (whether attributed to two different sages, the same sage, or the stam), which share a common argument structure that is worded similarly, in which appear at least two content changes that depend on each other.  Out of this broad database I chose twenty-one typical examples that can be used, in my judgment, as a productive and diverse basis for the description and definition of the phenomenon of parallel dialectical structures.  In the following sections, I will briefly discuss four examples that reflect various aspects of the phenomenon.  I will then argue that despite the diverse characteristics of the various examples of the phenomenon, all of them have one principal feature that connects them, and can therefore further teach us about one basic technique that was employed—in various ways—in the process of the redaction of talmudic sugyot, as well as in the study practices of the Amoraim.  

