
Chapter 9 - The decline of the politically-affiliated rabbinate and the growth of the new leaderships
The decline of Hever HaRabbanim  took place, as a matter of course, within Hever HaRabbanim itself  as described so far and as will be  described below. At the same time, it is appropriate to examine the decline of Hever HaRabbanim  also in the wider social context, that is, the emergence of new forces, which even if not officially, in practice were a substitute for the weakening rabbinical organization. Below we will elaborate on the growth of Gush Emunim and its rabbinical leadership as well as the growth of the national yeshivot. There are two main reasons for placing the focus on these leadership groups:
1. Rabbi Shaul Yisraeli, one of the prominent leaders of Hever HaRabbanim, was also prominent in the new leadership groups. The fact that the same rabbinical figure was also at the center of the declining leadership, and after his resignation became a central figure in the new leadership, actually links the decline of Hever HaRabbanim with the simultaneous growth of the new leadership.
2. These leadership groups, Gush Emunim and the national yeshivot, developed mainly during the 1970s, at the same time when Hever HaRabbanim began to  show signs of weakening. The chronological overlap between the decline of Hever HaRabbanim  on the one hand, and the growth of the national yeshivot and Gush Emunim on the other, also points to this correlation.
The most prominent event that changed the face of Israeli society and the State of Israel, and especially the face of religious Zionism, was the Six Day War in 1967. It is not the purview of this book to review the impact of the Six Day War on Israeli society as a whole. For our purposes we will naturally focus on its impact on religious Zionism. Until the Six Day War, the political activity of the Mafdal focused on religious legislation and maintaining the Jewish character of the state. The pragmatic approach underlying the Mafdal's activities was born in the mid-1950s, when its leaders  understood that the vision of a Torah state was not achievable in the foreseeable future and that it was preferable to place its main efforts on religious legislation, within the framework of political constraints.[footnoteRef:1] Don Yehiya pointed out that during this period, the Jewish religious ideal was not in any way a source of national political activism but rather the opposite was true: during this period, a mutual reinforcement was created between religiosity and political moderation.[footnoteRef:2]  [1:   Cohen, Hatalit vehadegel, 110.]  [2:  Don-Yehiya, Fundamentalism dati, 431; Don-Yehiya, Bein shalom vesheleimut hareẓ. It is also important to note Dror Greenblum's claim that religious Zionism's conception of power existed before the Six Day War. See Dror Greenblum, Migevurat haruaḥ lekidush hakoaḥ: koaḥ ugvurah baẓionut hadatit bein 5708 le5727 [From the Bravery of the Spirit to the Sanctification of Power: Power and Bravery in Religious-Zionism 1948-1967], (Tel Aviv: Open University Press, 2016).] 

The main change occurred following the Six Day War with the liberation of Judea, Samaria and Gaza [abbreviated in Hebrew as "Yesha"], which significantly accelerated the trend of political and national activism in religious Zionism. This trend is reflected in the emphasis on the vision of "the whole Land of Israel" and the prohibition against returning the territories liberated in the war.[footnoteRef:3] The culmination of the trend came after the Yom Kippur War, when the Gush Emunim movement was established, and in its wake, new settlements in Yesha began to be established.[footnoteRef:4] Don Yehiya noted that those who hold this ideology draw their inspiration from the national yeshivot, and especially from the  Yeshivat Mercaz HaRav Kook and those affiliated with it ideologically.[footnoteRef:5]    [3:  Schwartz, Merealizem lemeshiḥut.]  [4:  Dov Schwartz and Avi Sagie, Memeẓiut lesafah: haẓionut hadatit vemilḥemet yom hakipurim [From Reality to Language: Religious Zionism and the Yom Kippur War]. (Jerusalem: Carmel, 2022).]  [5:  Don-Yehiya, Fundamentalism dati, 432.] 

Those who led the new line in Religious Zionism were the Young Guard of the Mafdal led by Zevulun Hammer, who served as a member of Knesset on behalf of the Mafdal since 1969.[footnoteRef:6]  The return to the areas of Judea and Samaria, Gaza, Sinai and the Golan stirred among the younger generation of the Mafdal the strong desire to turn the expansion of the homeland into the central and most prominent platform of Religious Zionism. To a certain extent, this even largely eliminated the previous ideological preoccupation with passing on Torah law. Now Religious Zionism had come upon a topical, operative platform that was ideologically meaningful. The Six Day War was therefore one of the significant landmarks that influenced the worldview of Religious Zionism and its path, in addition to the emergence of the party's Young Guard in the early sixties.[footnoteRef:7]   [6:   Kempinsky, Zevulun Hamer.]  [7:  Schwartz, Mireshit haẓemiḥah, 119. See also Hellinger, Medinat Yisrael le’an?, 97; Segev, 1967, 577.] 

****
The escalation in political activism of Religious Zionism was linked at the same time to the development of the religious leadership in the national yeshivot, which set the tone also in Gush Emunim movement.[footnoteRef:8] Horowitz and Lissak explore the paradox that underlies the phenomenon: on the one hand, intense involvement in the life of the state and a desire to influence its course, but on the other a trend toward stronger religiosity that was reflected in the emergence of a more militant leadership during this period. [footnoteRef:9] This trend is also the underlying rationale in the study conducted by Asher Cohen.[footnoteRef:10]  The year 1974 is noted as the year when there was a significant change in the attitude of Religious Zionism to the secular parties and the partnership with them. Cohen asserts that the organization and establishment of Gush Emunim in 1974 symbolizes the beginning of a new era in the Religious Zionist community; in contrast to the previous approach that limited the activities of the Mafdal to religious matters only, since then religious Zionism has applied its ideas to all areas of life. [8:  Sheleg, Haḥardalim; Sheleg, Hadatiyim haḥadashim, 37-42; Ehud Sprinzak, Bein meḥaah ḥuẓ parlementarit leteror – alimut politit beyisrael [Between Extra-parliamentary Protest and Terrorism: Political Violence in Israel], (Jerusalem: Jerusalem Institute for Israel Studies, 1995), 58-64.]  [9:   Horowitz and Lissak, Meẓukot beotopiah, 98.]  [10:  Asher Cohen, “Badlanut uptiḥut – hityaḥasutah shel haitonut vehamanhigut haẓionit hadatit leḥiloniyim ulḥiloniyot betekufat hamedinah (1948-1967)” [Separatism and Openness: The Attitude of the Press and the Religious Zionist Leadership to the Secular and Secularism during the State Period (1948-1986)], (MA diss., Bar Ilan University, 1987).] 

Don Yehyia relates this to the issue of religious leadership relevant to our topic. He points out that Religious Zionism needed a new type of spiritual leadership that could be a counterweight to the ultra-Orthodox religious leadership. Because of this, it became necessary  to design and formulate an original and innovative worldview, based on the traditional sources but aimed at interpreting them in a way that was adapted to the new circumstances.[footnoteRef:11] [11:  Don-Yehiya, Fundamentalism dati, 438-439.] 

Indeed, during the seventies there was a significant increase in the number of national yeshivot, which until then, had been few in number in Israel. Since then they have increased so that there are dozens of hesder yeshivot, mechinot[footnoteRef:12], and yeshivot gevohot. [footnoteRef:13]   The yeshiva educated students who learned their ideology from their rabbis in the yeshiva. The national yeshivot were identified with the ideology of ​​"the whole Land of Israel", and the rabbis of the yeshivot became the unofficial leadership of Religious Zionism. One of the prominent rabbis identified with this leadership was Rabbi Shaul Yisraeli. [12:   Mechinot are preparatory programs for military service combining Torah studies with physical training. Yeshivot gevohot are Zionist yeshivot which hhhh]  [13:  Shlomo Abramowiẓ, “‘Yeshivot nakim bekhol makom’: Tahalikhim vetemurot baẓionut hadatit leor hakamat yeshivot hahesder” [“We Will Establish Yeshivot Everywhere”: Processes and Transformations in Religious Zionism in Light of the Establishment of Hesder Yeshivot, 1953-1985] (PhD diss., Bar Ilan University, 2017); Stuart A. Cohen, “The Hesder Yeshivot in Israel: A Church-State Military Arrangement,” Journal of Church and State 35 (1993):113-130. ] 

After he resigned from Hever HaRabbanim, Rabbi Yisraeli cut himself off from all its activities, except for sporadic participation in "Yarchei Kala". He continued to serve as a judge in the Great Rabbinical Court until his retirement in 1978. In 1978 he was nominated for the position of Chief Rabbi of Israel on behalf of the ultra-Orthodox circles and the "Hardali"[footnoteRef:14] stream in religious Zionism. This clearly indicates the position led by Rabbi Yisraeli towards a rapprochement by Religious Zionism and the ultra-Orthodox world. Rabbi Yisraeli complained that the voice of the rabbinate was not heard, and a change could only be made by replacing the chief rabbis and therefore, he decided to run. In addition, he lamented that the Mafdal had distanced itself from him, although he remained a member of the movement.[footnoteRef:15] [14:  'Hardali' is a synthesis of haredi (ultra-Orthodox) and leumi (national), thus, religious Zionists who are strict in their religious observance.]  [15:  Levi Yitzhak Hayerushalmi, “Kolah shel harabanut lo nishma” [The voice of the rabbinate is not heard], Ma'ariv, June 23, 1978, 21. ] 

In the festschrift for Rabbi Yisraeli "Gaon BaTorah UMidot", on the subject of the ultra-Orthodox support for Rabbi Yisraeli, it was written that  that "although most of them did not identify with Religious Zionism at all, they chose Rabbi Yisraeli as their candidate for the position of chief rabbi."[footnoteRef:16] The Mafdal, which supported Rabbi Shlomo Goren's continued tenure as chief rabbi, tried to prevent the election of Rabbi Yisraeli, and it did, in fact, succeed in doing so by postponing the elections and passing a new law on the matter.[footnoteRef:17] In the festschrift for Rabbi Yisraeli,  it was written that "A historic opportunity was missed for a rapprochement between the various circles of religious Judaism, and perhaps even for preventing the rifts that have appeared in Israel over the years." This suggests that the dispute between the Mafdal and Rabbi Yisraeli came to a climax. We would not be wrong in hypothesizing that Hever HaRabbanim  also had a clear interest in blocking Rabbi Yisraeli's progress.   [16:  Sharir, Gaon betorah uvmidot, 86. The Sephardi chief rabbi, Rabbi Ovadia Yosef, also supported the replacement of Rabbi Goren with Rabbi Yisraeli as the Ashkenazi chief rabbi; Yoel Nir, Arye Deri, haaliya, hamashber hakeev [Arye Deri, the Rise, the Crisis, the Pain] (Tel Aviv: Yedioth Aharonot, 1999), 70.]  [17:  Kempinsky, Zevulun Hamer, 94-95; Warhaftig, Ḥukah leyisrael, 423.
] 

The relationship between the Mafdal and the position of "da'at Torah" faced another test after the political upheaval in the 1977 elections, when the Likud led by Menachem Begin triumphed over the Labor-led coalition. And as we will see below, even in this case, Hever HaRabbanim  ceased to be relevant in the internal processes of the party. For the first time since the establishment of the state, the education ministry was offered to the Mafdal, and within the party there was a debate about who should serve as Minister of Education. The natural candidate was Zevulun Hammer, the leader of the party's Young Guard, who was number 3 on the Mafdal list for the Knesset. On the other hand, Rabbi Zvi Yehuda Kook pressed for the appointment of Rabbi Chaim Druckman, head of Yeshivat Or Etzion. Rabbi Druckman placed second on the Mafdal list and was now also a prominent candidate for this position. His being a rabbinical figure was an opportunity for Rabbi Zvi Yehuda to place in the Ministry of Education a rabbi and educator who could bring about changes in the system. On the other hand - Rabbi Druckman did not belong to one of the factions in the Mafdal, and in fact had no political power within the party.
Rabbi Zvi Yehuda Kook, through whose agency Rabbi Druckman placed second on the list, insisted on the appointment of Rabbi Druckman to the position of Minister of Education. "Zevulun Hammer is a friend and a politician," stated Rabbi Zvi Yehuda Kook, whereas Rabbi Druckman is "a great man." The rabbi also threatened that if Hammer were appointed to the position, he would sever his ties with the party.[footnoteRef:18] According to him, the Minister of Education "should not appoint a political person, however virtuous and honest he may be, but rather a Torah scholar, a person of education and one with values, who is accepted by the public." Some claim that there were previous understandings within the party, whereby Rabbi Druckman would be appointed.[footnoteRef:19]  [18:  “Minui Hamer – shetut meḥuẓefet” [Appointment of Hammer: Brazen Foolishnes], Al Hamishmar, June 10, 1977, 1. Dov Schwartz argues that Rabbi Zvi Yehuda Kook's demand to appoint Rabbi Druckman is connected to the view that yeshiva leaders should have the same status as political leaders. Dov Schwartz, Etgar umashber beḥug harav kuk [Challenge and Crisis in Rabbi Kook's Circle], (Tel Aviv: Am Oved, 2001), 79, note 25.]  [19:  Simcha Raz, Mashmiah yeshuah: lidmuto shel harav Ẓvi Yehuda Kook  [Harbinger of Salvation: Towards the Image of Rabbi Zvi Yehuda HaCohen Kook], (Shapira Center: Yeshiva Or Etzion, 2009), 329.] 

On Rosh Chodesh Tammuz, June 17, 1977, Rabbi Zvi Yehuda Kook realized that the chances of appointing Rabbi Druckman were diminishing. Therefore, he chose to publish two decisive messages, in his own handwriting, in a last attempt to change the party's decision and prevent Hammer's appointment to the post. In the first message, Rabbi Kook attacked the Mafdal and described the intention to appoint Hammer as "a chillul hashem [desecration of God's name caused by religious people acting unethically]": "With their twisted behavior, those who are now called Mafdal, which unfortunately involves chillul hashem, contrary to the da'at Torah, its truth and integrity, I am obliged to proclaim publicly the true state of things – about my reservations regarding the hope of upholding God's word taught by His prophet that "the rugged shall be made level, and the ridges a plain," in other words, I am pessimistic about a straightforward, easy solution. [footnoteRef:20] In a second message published that day, Rabbi Kook wrote that Rabbi Druckman "is the true, natural Minister of Education of the State of Israel."[footnoteRef:21] [20:  “Hodaah larabim” [Notice to the Public]. Rosh Chodesh Tammuz 1977, Rabbi Zeev Neuman Archive.]  [21:  “Gilui daat larabim” [Public announcement of the rabbis’ opinion], Rosh Chodesh Tammuz 1977, Rabbi Ze'ev Neuman Archive.] 

On the other hand, pressure was also exerted to appoint Hammer. For example, an ad was published in the press saying: "Given the challenges and prospects facing the state and religious-national Judaism, we support Knesset Member Zevulun Hammer for the position of Minister of Education and Culture in the new Israeli government."[footnoteRef:22] Hammer 's political power as the leader of the Young Guard was in his favor in this context, and the pressure by Rabbi Zvi Yehuda Kook was not effective.[footnoteRef:23] Rabbi Druckman himself ceded the position of Minister of Education, and even asked Rabbi Zvi Yehuda Kook to withdraw his opposition to Hammer's appointment.[footnoteRef:24] Not only was Rabbi Druckman not appointed Minister of Education; he was also not included in the government at all, in any other capacity.  This marked a victory for the political echelon, when the rabbinical position did not win out. And in this case, as in the case of amending the Law of Return discussed above, Hever HaRabbanim was not involved and its weakness became noticeable - precisely in contrast to its strength up until a few years earlier. [22:  “Zevulun Hamer letafkid sar haḥinukh vhatarbut” [Zevulun Hammer for the post of Minister of Education and Culture], Ma'ariv, June 19, 977, 13.]  [23:  Rabbi Yehuda Amital supported Hammer, against the opinion of Rabbi Zvi Yehuda Kook. See: Elyashiv Reichner, Beemunato: sipuro shel harav Yehuda Amital [By Faith Alone: The Story of Rabbi Yehuda Amital], (Tel-Aviv: Miskal, 2008), 176.]  [24:  Avraham Tirosh, “Harav Drukman hoodia sheino muamad letafkid sar haḥinukh” [Rabbi Druckman Announced that He is not a Candidate for the Position of Minister of Education], Ma'ariv, June 19, 1977, 1.] 

The year 1982 witnessed the death of Rabbi Zvi Yehuda Kook, head of Yeshivat Mercaz Harav Kook, who led the expanding world of national yeshivot both in terms of the "hardal" trend and in terms of the struggle for the Land of Israel, which reached a climax with the signing of the agreement with Egypt and the evacuation of Sinai, including Yamit.[footnoteRef:25] Rabbi Yisraeli  was appointed as one of the heads of Yeshivat  Mercaz HaRav (together with Rabbi Avraham Shapira). Rabbi Yisraeli,  as one of the leaders of the world of the national yeshivot, was one of the leaders of the struggle for the whole Land of Israel and the opposition to political concessions. The leaders of the failing Hever HaRabbanim, Rabbi Menachem Yehuda Ushpizai and Rabbi Yosef Glicksberg, who were not connected to the leadership of the national yeshivot, were more concerned with the local affairs of the rabbinate in which they served. Hever HaRabbanim  became less relevant, and the younger generation followed the rabbis in their yeshivot. With the development of the settlements in Judea, Samaria and Gaza, the Yesha Council of Rabbis was established; it too, grew out of the world of the national yeshivot. Eliezer Don Yehiya notes in this context the advantages of non-institutionalized rabbinical leadership, which stems from the personal qualities of the rabbis and not necessarily from the power of a formal party framework.[footnoteRef:26] [25:  Raz, Mashmia yeshuah. ]  [26:  Don-Yehiya, “Manhigut Datit,” 115.] 

The emergence of this rabbinical leadership, whose leading leadership figure was Rabbi Shaul Yisraeli, one of the past leaders of Hever HaRabbanim, is what completes the historical picture explaining the decline of Hever HaRabbanim  beginning in the late seventies. It is no wonder that frustration grew among the membership at its increasing lack of relevance, as will be described below. After years of impressive organizational strength, Hever HaRabbanim became a body that had to pick up the pieces after the blow it suffered with the resignation of one of its mainstays, Rabbi Yisrael, in the early 1970s.
As previously mentioned, Rabbi Tchorsh and Rabbi Ushpizai tried to continue Hever HaRabbanim's activity even afterwards. At the same time, its activity became minimal compared to the extensive activity of previous years. For comparison, issues of Shvilin were published twice a year during the sixties. In the 1970s, Shvilin came out only in 1977, 1977, and 1979. It is interesting that these issues make no mention of the upheaval that shook Hever HaRabbanim at that time. These issues present a review of Hever HaRabbanim's activity in different cities, activity at the political level or just references to various issues on the agenda, yet in no way comparable to its activity in the 1960s.
A single reference in 'Shvilin' to the dismal situation of Hever HaRabbanim  can be seen in Issue 31-32 published in 1979, a year before the death of the organization's leader, Rabbi Tchorsh. After reviewing the extensive activities of Hever HaRabbanim,  a clear account was given about the difficult situation it found itself in. :
 And finally, a bit of intra-movement soul-searching and unfortunately,  less celebratory. It is no secret that in recent years there has been a significant change in the relationship between the leadership of the movement and Hever HaRabbanim – and not for the better. To our great regret, there was no understanding of the enormous value to the national religious movement in having an organized community of rabbis and Torah personalities who openly identify with the movement's ideas and are active openly and courageously for its declared and pure ideals. [footnoteRef:27] [27:  “Ḥever harabanim bemivḥan hayamim” [The Hever HaRabbanim and the Test of Time], Shvilin 31-32, 1979, 7.] 

In this article, Hever HaRabbanim details the various signs of its deteriorating status in the movement: (1) The cessation of rabbinical representation in the movement's elected institutions. (2) The movement's delegates  do not contact Hever HaRabbanim about various issues that are on the agenda. (3) The cutting of Hever HaRabbanim's budget by the party, which the organization contended, impaired  its activity. Hever HaRabbanim  blamed its bleak situation on the Mafdal. According to them, the fact that the party stopped seeing Hever HaRabbanim as a significant body was the cause of its decline. Undoubtedly it is true that the party stopped seeing Hever HaRabbanim as a relevant agent. At the same time, its situation may be considered in an overall perspective, namely the lack of clarity regarding its areas of activity, the fact that it operated within a framework committed to both religion and modernity, the differences of opinion within it, the complex relations with the Chief Rabbinate, and at the same time, the growth of additional forces in religious Zionism. These, taken together,  can explain the decline of Hever HaRabbanim. The article "Soul-searching" signed by Hever HaRabbanim  ended with a call to restore Hever HaRabbanim to its respected status: "We call upon the party's institutions to make amends while it is still possible and to allow Hever HaRabbanim to soar with renewed momentum as in its previous days of splendor."
Hever HaRabbanim's "desperate" call  did not bear fruit. Its dismal situation could not be reversed. It is doubtful whether any activity by the movement, as demanded by Hever HaRabbanim  would have been sufficient to rehabilitate it. It is not surprising that the death of Rabbi Tchorsh about a year later was the "last straw" that broke Hever HaRabbanim.
Rabbi Tchorsh's health grew increasingly weaker toward the end of the seventies;  Rabbi Yerachmiel Avineri, who was the director of Hever HaRabbanim, said that Rabbi Tchorsh  spoke to him a few days before his death about the future of the organization. His words describe the difficult situation in which Hever HaRabbanim  found itself:

I am old and sick and my strength is no longer with me.  You left for retirement, and I am very anxious for the future of Hever HaRabbanim, which I nurtured and cultivated and which is my life's work. It seems that none of our like-minded brothers have yet understood the great value and mission of Hever HaRabbanim; it is  not only for the purpose of uniting the world of rabbis around the mission of the generation, but for the sake of the movement as a whole.[footnoteRef:28] [28:  Rabbi Yerachmiel Avineri, “Bemiḥiẓato” [In his Presence], Shvilin 33-35, Iyyar 1984, 17.] 


These words, spoken by Rabbi Tchorsh a few days before his death, clearly outline the concern he   had about the situation of Hever HaRabbanim. They show his realization realized that even among religious Zionists, Hever HaRabbanim no longer held an important role.
On September 20, 1979, Rabbi Tchorsh passed away. He was buried in the Nachalat Yitzhak cemetery in the section reserved for Admorim and rabbis. About a year after his death, the Mafdal held a rally in his memory, and senior members of the Mafdal appeared there. Party Secretary-General Danny Vermos spoke at the rally, and his words reflect and summarize the work of Rabbi Tchorsh :
Rabbi Tchorsh  was a man of peace and compromise on the one hand, and on the other hand a man who fought for his cause according to his principles. He  abounded in grace and love: love for his fellowman, love of the nation, love of the movement. This is how we  knew him: a firm rock, his eyes burning with passion but full of warmth and tenderness.
Religious Zionism was for Rabbi Tchorsh  part of his Jewish life. He saw the establishment of the state as the beginning of the Redemption. He recognized the enormous value of a Jewish state, led by the Knesset of Israel. He was prepared to sanctify a war for the sake of inspiring Torah values ​​in the Israeli Knesset. He understood that secluding oneself in the halachic tradition would not lead to the transmission of the Jewish tradition to the entire nation of Israel. Therefore, he did not exclude himself from pointed discussions in Israeli society, where he emphasized the great importance of the parhesia [public space] life in the country.
The parhesia of the state is the identity card of our life here, of the state, and that is why he was so consistent in advocating  for a state rabbinate, to anchor in law the system of our communal life for the benefit of the Israeli public. He strove for unity and abhorred division.
He was among those who made thorough and devoted efforts to network the country with Zionist rabbis in every city, settlement and neighborhood. So that the rabbis would not only be teachers, but also the guides of the generation. So that the rabbis would be the lightower in every point, which would  disseminate the life of Torah, the life of light.
Ever since he founded the rabbinical association  of the movement, Hever HaRabbanim has been personally identified with him. For him, Hever HaRabbanim was a Sanhedrin, not to decide the halacha, but to have the rabbis shape the face of the generation; A body that will gather Torah people around it, so that they can discuss the problems that arise following the establishment of our independent political framework as a country, and to find ways that will lead us from political independence to spiritual independence.
Rabbi Tchorsh  managed to focus the centrality of our movement on the rabbinate. Within  this institution he knew how to influence the political and social discussions of the directorship, not as a rabbinic ruling but as people expressing da'at - Torah and practical labor. He was not only a man of action, but of thought.
Rabbi Tchorsh  published hundreds of articles and responses, answers and innovations, philosophical articles and journalism. These articles are scattered throughout many diverse  writings: from Torah-centered, national, unique, and local writings to articles in the movement's official organ HaTzofe. He published books of halacha and Torah, which adorn every rabbinical yeshiva, and seminary library.
Rabbi Tchorsh  founded and headed a large and important enterprise of Yarchei Kala - an institution which over the years has become part of the public domain. In this enterprise, Rabbi Tchorsh intended to take the rabbis out of the turmoil of ​​activity, to send them to a place where they can devote part of their vacation time to studying Torah together, which will allow the participants of yarchei kala to broaden their minds in order to return to work with increased vigor.
Rabbi Tchorsh dealt not only with matters of a global nature but also delved into the details and individual cases. He headed the kashrut department at the religious council in Tel Aviv-Yafo. He established  the model for handling the koshering of the institutions, hotels, shops and factories, in the largest city in the country, and made it not only the first Hebrew city but also the first Jewish city in this area.
Despite his dedicated and wide-ranging handling of halachic matters, he did not absolve himself of Zionist political activity. He was a representative of the Mafdal at many Zionist congresses and other national institutions, and in all of them he was notable for his unique, commonsensical contribution. He spoke in a pleasing manner and thus won a place of honor for himself at every conference, congress or enterprise where he represented us, thereby enhancing the role and name of our movement. He was a faithful  representative of Judaism, Torah, and labor. Not only did he not hide the issue of his being a Zionist, but he knew how to combine the role of the rabbinate with the religious Zionist ideal in a practical way.
He instilled authentic, deeply-rooted Jewish content into the Zionist  movement in the state. This is also how he acted as a member of the Chief Rabbinate Council, which he saw as a supreme spiritual institution that in its decisions and actions would implement, the spirit of Israel Saba, the legacy of our ancestors in the daily affairs of the state. He worked tirelessly to glorify its name and role in the Israeli public. In his own unique way, he steered his activity to remain above the controversies that were in the making. Such a man was the rabbi.
With his death, a firm root has been uprooted from the rabbinical landscape of our country. This man of many talents  has been uprooted from the pantheon of people who believe in Torah and labor. There remains a void in the leadership of the Mafdal in the country.
His memory will remain with us as the bridge between the rabbis and the movement. This was his lifework which he left us as an eternal testimony. Those who follow him will fulfill this vision, which will be a memorial to his distinguished character. [footnoteRef:29]  [29:  Vermus, Hamahapekha haseruga, 172-174.] 


After the death of Rabbi Tchorsh , the director of Hever HaRabbanim, Rabbi Yerachmiel Avneri, proposed closing it down, declaring that it was no longer as active as in the past. According to Rabbi Glicksberg's testimony, Hever HaRabbanim  was viewed as the 'home' of the rabbis, and therefore it was decided not to implement this proposal.[footnoteRef:30]  At the same time, the very fact that the subject was raised by its former director shows its difficult situation. Added to this was the collapse of the Mafdal in the 1981 elections– from 12 mandates in the 1977 elections, it dropped to only 6 mandates, which significantly weakened its institutions.[footnoteRef:31] [30:  Interview with Rabbi Glicksberg.]  [31:  Kempinsky, Zevulun Hamer, 110-113; Menachem Friedman, ““Hamafdal bitmurah: hareka liridetah haelectoralit” [The Mafdal under Change: The Background to its Electoral Decline], Medinah, Mimshal, veYahbal 19-20 (1982): 105-122.] 

The activity of Hever HaRabbanim decreased almost to nothing after Rabbi Tchorsh's death. Only some four years later (5744-1984)t Shvilin's last compilation was published, dedicated to the memory of Rabbi Tchorsh  (the title of the collection: "Keter Shem Tov"). In the foreword to the issue, this appeared: "The appearance of the book was regrettably delayed by circumstances beyond our control."  This illustrates  the situation of Hever HaRabbanim during this period. The compilation was published this time by "Moreshet", unlike the previous books, which were published directly by Hever HaRabbanim.
[image: ] The last issue of Shvilin, published in memory of Rabbi Tchorsh
****
After this issue in 1984, Shvilin was no longer  published. The last remaining vestige of Hever HaRabbanim  is the Yarchei Kala  enterprise established by Hever HaRabbanim  shortly after the establishment of the state. Rabbi Ushpizai headed Hever HaRabbanim  after the death of Rabbi Tchorsh, and he was succeeded by Rabbi Yosef Glicksberg.
 Rabbi Yosef Glicksberg was born in Poland. In 1943 he immigrated to Israel with the "Children of Tehran". He was among the group of children with whom the  Rabbi of Ponevizh founded his institutions. He continued his studies at the Hebron yeshiva in Jerusalem. He went on to set up a yeshiva in São Paulo, Brazil and was involved in education and teaching in the Jewish community there. He served as spiritual director at the Yeshivat HaDrom in Rehovot. He also served as a member of the rabbinate in Rehovot and the rabbi of the Hapoel HaMizrachi neighborhood. Since 1967 he has served as the rabbi of Givatayim.
In 1985 it seemed that Hever HaRabbanim  was indeed reaching the end of its official life. A public committee appointed by the Mafdal was tasked with examining the reasons for the party's ongoing electoral decline and making recommendations for rehabilitating it. The committee, chaired by Yitzhak Yager, discussed a range of issues, and one of its conclusions was to establish a new rabbinical body in place of the party's longstanding Hever HaRabbanim.  Rabbi Yosef Glicksberg, who headed Hever HaRabbanim, saw this as a challenge to the exsiting rabbinical body and succeeded in having this recommendation overruled .[footnoteRef:32] [32:  Azrieli, Dor hakipot haserugot, 115.] 

From time to time Hever HaRabbanim  returned to the public eye and media attention. For example, in March 1987, a gathering of the rabbis was held as in past days, and some 300 rabbis participated, most of them young people who had not participated  in Hever HaRabbanim during the time of Rabbi Tchorsh. At the meeting, ideological and public issues that were on the public and sectoral agenda were discussed and Prime Minister Yitzhak Shamir also participated.[footnoteRef:33] Amnon Levy, then a young reporter for  the  Hadashot daily , covered the event: [33:  “Hatenuah hadatit leumit – daf ḥadash” [The National Religious Movement: A New Page], Ma'ariv, March 22, 1987, 78.] 


An hour after the convention of the Mafdal's renewed Hever HaRabbanim  opened, it was not clear who was sitting in the hall - Zionists or ultra-Orthodox rabbis? The Mafdal bears, with commendable courage, the burden of Zionism with a devotion equal to the yoke of Torah. They are not the ultra-Orthodox anti-Zionists, nor anti-religious secularists. Torah and Zionism, this is the way. At 11:30 a.m. at the five-star Ramada Renaissance Hotel, the hour of testing arrives. The president of the state, Haim Herzog, stands on the speaker's podium, wearing a black kipa on his head and a light-colored suit, and he is speaking. The hall is full of rabbis, most of them in black kipot and dark coats - the ultra-orthodox style - and a small number of them with knitted kipot, the style of the young generation of the Mafdal.[footnoteRef:34] [34:  Amnon Levy, “Hanasi naam veharbanim nikhnesu baemẓa” [The President Gave an Address and the Rabbis Came in in the Middle,” Hadashot, March 2, 1987, 13.] 

In the same year, an attempt was made by the head of Hever HaRabbanim,  Rabbi Glicksberg, to oblige  the state-religious schools to separate boys and girls – a move that was not successful.[footnoteRef:35] The following year, Hever HaRabbanim came out against the decision of Education Minister Yitzhak Navon to prohibit the distribution of brochures that discredited anti-religious groups. Hever HaRabbanim published a statement saying: "Hever HaRabbanim takes a serious view of interference and pressures from anti-religious circles, who want to divert education from the traditional path and empty it of its original content."[footnoteRef:36] [35:  Menachem Rahat, “Hazerem hamatun niẓeaḥ beve’idat hamafdal” [The Moderate Stream Won at the Mafdal conference], Ma'ariv, July 24, 1987, 3.]  [36:  Nurit Dovrat, “Rabanei hamafdal yoẓim neged misrad haḥinukh be‘parashat haḥoveret’” [The National Religious Party Rabbis Come out Against the Ministry of Education in the ‘Pamphlet Affair’], Ma'ariv, May 20, 1988, 6.] 

Hever HaRabbanim also received a sympathetic embrace from Minister Zevulun Hammer, who voiced warm sentiments towards the rabbis: "The Torah community - led by the rabbis and yeshivot - are the guarantee of the endurance of the inner spiritual essence. The movement needs a permanent core of rabbis and Torah personalities." [footnoteRef:37]  That same year, a booklet was published describing the activities of Hever HaRabbanim at the end of 5777 and early 5778.  [37:  Meeting of the Hever harabanim, September 1, 1988, Institute for Research on Religious Zionism, SMP, 107.] 

And except for a few flashes that flickered - and soon disappeared - the influence of Hever HaRabbanim is not evident on the ground, neither at the national level, nor at the party level, nor at the organizational level. From a strong and active body at the beginning of its career, Hever HaRabbanim  became a body that was never officially declared closed but in practice had no real influence. Those who replaced Hever HaRabbanim were the religious Zionist rabbis who did not formally belong to any partisan rabbinical framework, but were considered halachic decisors for the party on questions relating to the public; these included rabbis such as Rabbi Avraham Shapira and Rabbi Mordechai Eliyahu.
After the deaths of Rabbi Shapira and Rabbi Eliyahu, the head of the Bnei Akiva Yeshiva network, Rabbi Haim Druckman, took up the spiritual reins on behalf of  the political leadership. For some two decades he served as the leading rabbinical figure in the sector on all matters relating to public and political decisions. His passing at the end of 2022 marks a watershed in the relationship between the rabbinate and politics in religious Zionism, which still faces more than a few challenges.
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