
Review of “State of Shock: The Kibbutz in Israel from Avant-Garde to Fetish, 1948-1955. 


Lior Libman’s book sets out to examinecritically explores the imagerepresentation of the “kibbutz” in the writingsworks of Kibbutzkibbutz leaders and intellectuals induring the decade following the foundingestablishment of the stateState of Israel. Libman takesuses the “HaKibbutz HaMeuchad” movement as a case study and meticulously analyzesexamines a remarkable range of primary and secondary sources. In so doingthe process, Libman pivotally demonstratescompellingly illustrates how the state’s founding of the state in 1948 offeredprovided the Kibbutzkibbutz intelligentsia not with a reasoncause for celebration, but the grounds for rather a deep feelingsense of ruptureprofound disruption and calamity. It was a disaster. This traumatic moment that theywas met with what Libman playfully calls “a state intriguingly refers to as “State shock.” Against this background, Libman argues that the image of the “kibbutz”, arguably the most importantdominant Zionist symbol representingof the kibbutz as embodying the Zionist avant-garde and the call for a “new” Jewish politystate, history, human- being, and identity, went through  underwent a radical transformation. It was addressedperceived as an a-historical, fixedahistorical, stagnant, and in this sense frozenidolized totem of admiration, that is it was turned into what; Libman convincingly calls “persuasively labels it a fetish.”. Libman then presentssubsequently outlines a rangevariety of arenascontexts in which such a radical turn this dramatic shift from avant-garde to fetish was put on display, and provides exhibited, providing the reader with not only with an understanding of the turnshift itself but ofalso its wideextensive social and political implications.   
 
This is, to my mind, a brilliant, original an innovative and groundbreaking book. I cannot stress enoughoveremphasize the originality of Libman’s thesis and of its importancecontribution to the existing scholarship. Consideringliterature. Given that the Kibbutzkibbutz is undeniablyindisputably the most recognizedprominent Zionist “icon”, the field is very crowded (going far beyond, there is a great deal of literature about it (exceeding what I could hope to coverencompass in this evaluation). The greatreview). Libman’s work’s immense value of Libman’s work in relationrelative to this vast field is locatedlies in three interrelated issues. interconnected areas. First, in the addressing ofhe addresses the kibbutz as an image (or as an “icon”),) as it appearsis represented in the writingsworks of Kibbutz leading kibbutz members. This is a newnovel approach in the history of the Kibbutz, one thatkibbutz and it also offersprovides a fresh insightperspective into the Zionist political imagination (and in thought, particularly into the wayways in which the kibbutz’s representation of the kibbutz operatedfunctioned as an ideological apparatus). This is to say that. Essentially, Libman is taking aexplores a well-studied theme (the Kibbutz) that is discussed by many others and explores it through a completely new kibbutz) through an entirely fresh lens (somewhat similarakin to Marion’s differentiation between “idol” and “distance”), highlighting in such a way entirely new problems. I am not familiar with any thereby illuminating completely new issues. No other book that looks atI am aware of examines the Kibbutz inkibbutz from this wayperspective and for this reason. Second, in showingLibman shows how Kibbutzkibbutz members conceivedperceived the foundingestablishment of the State of Israel as a trauma. The brilliance here lies in completely restructuringreconfiguring our understanding of the Kibbutz’s strugglekibbutz’s engagement with Israeli statehood and in presenting us with a new way of thinkingfresh perspective on the inner splitinternal division within the Zionist political imaginationthought. None of the works in the field offerprovide such a detailedcomprehensive understanding of the innerinternal Zionist dissonancesdiscord, and most of them fail to drawdeduce the political conclusionsimplications that Libman brings to the foreforegrounds.
 
Third, the trauma relates especially to the clashis particularly associated with the conflict between state and Kibbutzthe theo-politics, covered mainly of the state and those of the kibbutz, a topic primarily explored in the first two chapters of the book. This underlining ofemphasis on political- theology presents forrepresents, to me, the most illuminating revelationpart of Libman’s bookwork. Libman illustrateselucidates the theological basis offoundations underpinning the political iconization of the kibbutz (viewed as an avant-garde) and demonstratesexplicates to the reader how this theology is rootedanchored in a typeform of “immanent” mystical symbolism that remains alienforeign to the “transcendent” powerauthority of the state. It isIt’s a typevariant of political- theology that is antagonistic toopposes the top-down sovereignty “from above” that the state stood forembodies, and to its validation inis through the ability to declare a state of exception (similarakin to Carl Schmitt’s schema). I tend towould argue that in both cases (instances (the state and Kibbutz)the kibbutz), we may identify a loadingcan discern an imbuing of the earthlyterrestrial, immanent, reality with divine and transcendent qualities (a so calledattributes – a phenomenon dubbed the “immanentization of transcendence”.) But.” However, Libman is, to the best of my knowledge, the first, as far as I know, to point outindicate that there areexist two, distinct, types versions of such a “spiritual investment in the world”, which are at odds especially with relation toregarding the mechanism of redemption and to the realizationfulfillment (or non-realizationfulfillment) of the messianic moment. EspeciallyParticularly, the kibbutz actively negates the messianic moment thatsymbolized by the state symbolizes (even if in its secularizedsecular form) is actually negated by the Kibbutz and not supported.). This is a ground-breakingrevolutionary argument, becauseas most of the works in the field tend to reproducereinforce rather than questionchallenge not only a “the secular” self- image of the Kibbutzimkibbutz but also a simplistic, one may say,arguably narrow understandinginterpretation of what such a “secular” self-understanding stands forperception signifies. Recent works (for exampleinstance, Dror’s Kibbutz and Judaism, Omer-Sherman’s, Imagining the Kibbutz, and Pauker’s When the Pioneers Wanted a Home) attest toconceive of the kibbutz in this mattervein. None presentsoffer an in depthexhaustive analysis of the Hassidic roots of the “secular” outlookperspective of the Kibbutz,kibbutz or puthighlight the clashdiscord between the (Schmittian) theo-politics of the Statestate and the secularized Jewish messianism (a secularized “Kairos”“ as it were) of the Kibbutz. Of coursekibbutz. Although some recent works pointallude to the Zionist political- theology, and Libman relates toengages with most of them. But, the field is still lackinglacks a detailedcomprehensive analysis of the secular-theological mission of the Kibbutzkibbutz and its being at oddsconflict with that of the state, and these. These are exactlyprecisely the issues that Libman’s book presentsarticulates so elegantly. eloquently.

I would perhaps compare Libman’s book invites comparison to Henry Near’s classicseminal study of the Kibbutz Movement. Though conceived very differently, “kibbutz movement. Despite their distinct approaches, State of Shock” is similar echoes Near’s work in its goal of identifying fundamentalseeking to identify key questions and problems associated withissues related to the history of the Kibbutzkibbutz. Libman, however, presents highlights the Kibbutz’skibbutz’s mission (an in particular , and specifically its ethos of “hagshama”)”, as characterized by an ongoingengaged in a continuous dialogue with theological inheritances,legacies that Near’s study underplays, while arguing convincinglydownplays. Libman persuasively argues that without an understanding of this inheritancelegacy, any historical conceptionunderstanding of the Kibbutz is missing a vital constituentkibbutz lacks an essential component. This points tounderscores the fact that Libman’s book offersdelivers a much more timelypertinent analysis of some of the key critical social and political elements that are, I believe, rather visible, in my opinion, are conspicuously present in the current Israeli political crisis in Israel. Moreover, in showing that there is indeed. Furthermore, by demonstrating a shift in the iconization of the “kibbutz”,” iconography from avant-garde to fetish, Libman also provides the reader with an entirely new way of thinking on interconnected issuesintroduces an innovative approach to interrelated topics, such as the differentiationdistinction between “land”“ and “state”, the attitude toattitudes towards militarism and war, the rejection ofresistance to state control, and the orientation towards alignment with the Soviet Union. All these different, These diverse yet intersected, areasintersecting domains of dynamic discussions and heatedfervent debates attest to the manner in which holding firmindicate how adherence to the image of the “kibbutz” prompted the  led to lamenting of the founding of the stateState of Israel as a failed realization of the very messianic moment that resists realization. ItTo my knowledge, this is, as far as I know, the first time in whichinstance where the intersectioninterplay between these differentvarious issues is presented in a scholarlyan academic work in such a comprehensive and compelling way. manner.
 
My only slightly critical comment hassole minor critique relates to do with the term “theology” itself.”. I do not recall that Libman specifically reflectsreflecting on the useusage or comprehension of this term and the understanding of it, and I thinkbelieve this could be helpful.would have been beneficial. What – exactly – “, precisely, does theology” stands for represent in this book? One could sayIt is clear that it cannot be simply definedcategorized as a discipline (or as a discourse),, and it is clear that the term (theology) differs in this book is used differently from “religion.” But it remains unclear how we are to understand” in the term.book, leaving its meaning ambiguous. In shortbrief, I thinkbelieve that Libman’s main argument would gaineven a lot from clarifyingbrief clarification of the concept of theology, however briefly, as it is being used in this book. I would have significantly strengthened Libman’s central argument. He would also suggest to better flesh out the main have been well-served by a more detailed exposition of the book’s primary argument of the book in the introduction, and I believe that perhaps with a few clearconcise sentences or a paragraph at the beginning of the introduction would be helpful.outset. Lastly, I would also invitehave urged Libman to address in the book’s conclusiondiscuss the book’s contemporary relevance for today.in the conclusion. I am especiallyparticularly interested to learnin understanding from Libman whether and how one may bring the themes and issues of the book – for example,, such as the construction of the state (or of its own “iconization”) as a form of secularized-redemptive sovereign – to bear oncan inform the vicissitudes inof Israeli politics. In particularSpecifically, it seems tostrikes me that the alternative immanent theology that the Kibbutz represented, by the kibbutz reverberates, perhapsalbeit distortedly, within an idea of a Vox Populi that resists the “state”, albeit by attaining today. Currently, this idea appears in divergent “right-wing” and “left-wing” variations.   manifestations.

InUltimately, the end it would be up to decision rests with Libman to decideon how and whether it makes sense to explicitly reflectif these suggestions inshould be explicitly incorporated into the final version. As I pointed out abovepreviously mentioned, this book is no doubtundeniably a much -needed book contribution to its field and I certainly recommendwholeheartedly endorse its publication. The book is currently in a publishable as is. There arestate, requiring no major revisions needed, except for the minor suggestions for further amplification which I made above. The book contains a soundexhibits solid scholarship. Especially admirable is the, with its interdisciplinary approach of the book, cleverly interweavingparticularly commendable, adeptly integrating historical analysis with critical literary theories. 
The theoreticalacademic world is, to put it bluntly, fixedbe frank, entrenched in disciplines and has a strong tendency to develop a kind, tending to cultivate a sort of “insider” conversationdiscourse within each disciplineone. Libman’s book marks the exact opposite in its presents an antithesis to this norm through its systematic consideration of contributionsinputs from the overlapping fields of history, literature, and political theory. The book’s chapters are organized logically and effectively. The argument builds with each chapter, organized, with arguments building progressively and often in surprisingfeaturing unexpected connections and carefully refined argumentativemeticulously honed threads of argument. The scope of the book as well as itsbreadth and rich content is a result of aof the book are a testament to the author’s great expertise and familiarity with the subject matter. The corpus of primary and secondary sources is extensive, reflecting a largeindicative of broad and diverse text study of texts rather than a narrow focus. 

ConsideringGiven that the main issue in Libman’s studymain research concern is also a central theme in Modern Jewish History, Hebrew literatureLiterature, and Israel Studies, one can expectthe book is likely to attract a wide audience across broad readership in the humanities. It would be a pityunfortunate, in my viewopinion, if this book was only perceived through the lens ofthe book were solely considered from a “Zionism.” Though extremely important in” perspective. While this context is crucial, I believe thisthe book is of greathas significant value tofor historians, literary critiquescritics, and political theorists. Libman’s bookIt could be assigned to undergraduatesserve as introductoryintroductory or supplementalsupplementary reading. It is a book that will be widely read and cited, particularly insofar as it  for undergraduate students. This book, which challenges some of our most taken for grantedunchallenged assumptions regardingabout the relationrelationship between the secular and the religious. , is sure to be widely read and cited.
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