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This book represents the first comprehensive research-based attempt to understand the theological world of Ethiopian Jewry from within their it own concepts, rather than through an outside lens, such as that of the rabbinic tradition. This is a work of academic description, creative theology, and even personal autobiography, combing several genres into something more comprehensive. 
While researching the Beta Israel (the Ethiopian Jewish) community (the Ethiopian Jewish Community) , I conducted extensive fieldwork, gathered documents, and interviewed spiritual leaders (the kessim and shmaglotch). This has produced a multi-dimensional picture of the meaning of the concept of "Oral Torah" in the world of "Beta Israel." As is well known, "Oral Torah" is a term from the rabbinic tradition referring to the body of interpretations and laws not written in the Torah but transmitted through tradition or innovated by sages. Almost all communities, including the Karaites, use have developed oral interpretations of the written Torah. However, each community answers these its questions on scripture differently: What is this Oral Torah? What is the source of its authority? Who authored it? What does it include? What is the relationship between the Written Torah and the Oral Torah?
The Ethiopian Jews, in fact, are the only Jewish community without who developed without access to the Mishnah, Talmud, the works of the Geonim, the Rishonim, or the Shulchan Aruch. The Beta Israel community was also unaffected by many of the fundamental historical events that shaped the development of the Jewish people after the destruction of the Second Temple. Ethiopian Jews are, then, physically and spiritually distant from Rabbinic Judaism. Beta IsraelThe Beta Israel is a Jewish group that does not share the textual canon developed by the Sages after the destruction of the Second Temple. This had a far-reaching impact on the identity and characteristics of Jews in Ethiopia.
Three decades ago, Tthis distinctiveness from other Jewish communities influenced, three decades ago, to the hegemonic rabbinate of the State of Israel to doubt their Jewishness and nullify many of their customs. In this book, I explore, among other things, the disconnect between Ethiopian Jewry and rabbinic tradition. The prevalent approach in academic literature assumes that Ethiopian Judaism is a new form of Judaism, developed from the Ethiopian Christian tradition. However, a deeper examination of the liturgy of both Ethiopian Christianity and Judaism reveals that the Ethiopian Jewish tradition is an ancient, autonomous tradition.
This raises a series of questions: How should we explain the disconnect? When did it occur? Is it possible to identify an original form of Beta Israel? Has the religious state of Beta Israel remained unchanged for thousands of years? What precisely is that tradition? What is the philosophical thought of Beta Israel? What drives Ethiopian Jewry to interpret sacred texts in the way they do? Does the Beta Israel tradition contain legal rulings? Does it contain a separation between a Written and Oral Torah? If so, what type of Oral Torah exists in this tradition? If there is an oral tradition, how is the continuity of rulings maintained? Does the religious knowledge of the Ethiopian community contain something of a logical system? If so, what is it? Which of the customs in the Ethiopian community are ancient, and which are innovations that emerged in Ethiopia? What is the role of their spiritual leaders, the kahenot—are they like rabbis, or do they fulfill another role, such as ? Are they legal arbiters, spiritual guides, or perhaps priests? What is their attitude towards Torah study? What is the meaning of prayer?	Comment by Yoel Finkelman: אני לא הבנתי את השאלה הזאת? מה המשמעות של "system” כאן? 	Comment by Sharon Shalom: איזה סוג תורה שבעל פה יש בה? ואם יש מסורת שבעל פה, כיצד שומרים על רצף הפסיקה? האם לעולם הידע הדתי האתיופי יש שיטה? ואם כן, מהי?	Comment by Sharon Shalom: זה יותר לוגיקה אולי?	Comment by Yoel Finkelman: שאלת את השאלות האלה קודם. 	Comment by Yoel Finkelman: העברתי את השאלות הכלליות לפסקה הזאת והשאלות הספציפיות על הלכה לפסקה הבאה. 	Comment by Sharon Shalom: נהדר
For example, the concept of halakha (Jewish law) emerged within rabbinic Judaism. Does something similar exist in the tradition of Ethiopian Jews? If not, what exists in its place? Is there another concept? Does the tradition contain a concept of mitzvot (commandments)? If so, is there a division, as there is in rabbinic Judaism, between interpersonal commandments and those regulating the relations between humans and God? Is there a division between rabbinic (de-rabbanan) commandments and biblical (de-oraita) ones? 

I maintain that the separation between the Beta Israel and the rabbinic tradition disconnect occurred after the bBiblical era, when the Ethiopian Jewish community became geographically separated from the rest of the Jewish people. This explains the differences between the textual canon in Ethiopia and that of the rabbinic traiditontradition. Ethiopian Judaism did not participate in the Tannaitic and Amoraic projects, and therefore was not part of the shaping of the rabbinic Jewish library.
Both traditions share large parts of the Bbiblical text (much as conversos maintained a connection to the bBible later in Jewish history). Ethiopian Jews distinguished between the authoritative Jewish Bible and the New Testament, which was an important part of the tradition of the Christian communities that surrounded them. Beta Israel saw the Jewish Bbiblical text as a source of continual nourishment. We can compare the situation of Ethiopian Jews after the exile from the Land of Israel to people who have been shipwrecked and cling to the ship’s remnants in order to survive.	Comment by Yoel Finkelman: לדעתי, המשל הזה מחליש את הטענה שלך. שהרי אתה לא טוען שהביתא ישראל "מסכנים" שנפרדו מהיהדות האמיתית, אלא שהם מסורת מוצדקת משלהם. 	Comment by Sharon Shalom: ממש כך. לצד זה אני טוען שהרבה דברים נשתכחו היו בידיהם ספרים רבים ויצירות תורניות רחבות. הספרות הזאת הושמדה. 
In the book, I argue that the fact that the Jewish holidays in Ethiopia reflect a deep connection to the Bible is not evidence that Ethiopian Judaism is a new Judaism, nor is it evidence that Ethiopian Judaism disconnected after the Bbiblical era. On the contrary, it there is evidence that the Ethiopian Jewish community preserved its identity despite annihilation, despite the loss of the library, and that it held onto the Biblical text as best as it could. This also explains the deep similarity between ancient Jewish law and Ethiopian law.	Comment by Yoel Finkelman: קודם טענת שזה בדיוק מה שקרה - שנוצר נתק בין הקנילות לאחר תקופת המקרא	Comment by Sharon Shalom: בהחלט היה נתק הדדי. העולם היהודי לא התענין בם וגם הקהילה בחרה להמשיך בשיטה שלה. לכן היה נתק לאחר תקופת המקרא האם הנתק היה  גיאוגרפי 
 או רעיוני? 
Whether one assumes the separation between Rrabbinic and Beta Israel Judaism occurred earlier or later in history, this separation had far-reaching impacts on the identity and practices of Beta Israel in Ethiopia. Significant differences developed between the Rrabbinic and Beta Israel traditions, and these differences are not only textual or ceremonial, but also impact the identity, self-perception, and theology of Ethiopian Jews.	Comment by Yoel Finkelman: לא אמרת קודם שיש יותר מתאריך אחד ומה האלטרנטיבות. הייתי כותב את המשפט מחדש עם יותר מידע על האוצפ ות. 	Comment by Sharon Shalom: יש הטוען שהנתק התרחש מאוחר יותר
Thus, comparing the Rrabbinic and Beta Israel traditions highlights and the encounter between two theological conceptions. In this book, I argue that Beta Israel adheres to a model of the "Covenant of Egypt," while the rabbinical establishment adheres to the model of the "Covenant of Sinai." This framework will contribute to an understanding of the religious challenges that Ethiopian Jews faced when immigrating to Israel. This framework can also help explain differences between legal rulings, understanding the transmission of tradition, and conceptions the Oral Torah. I believe that understanding Beta Israel's legal tradition, based on the "Covenant of Egypt" model, will clarify the differences between the religious culture of Beta Israel and the dominant Jewish religious culture in Israel. This book, then, offers a new vocabulary for the study of Ethiopian Jewry.
The book will demonstrate that rabbinic language was unfamiliar to the sages of Beta Israel, just as the religious language of Beta Israel’s sages was unfamiliar to the rabbis. Thus, rResearch of this kind allows us to trace the development of Judaism within Ethiopian society. It also helps explain something about the formation of Rabbinic Judaism, helping to clarify how the binding body of rabbinic regulations  -– indeed, the creative world of the rabbis – developed out of the older traditions attested to within Beta Israel traditions. 	Comment by Sharon Shalom: נהדר	Comment by Yoel Finkelman: האם דייקתי כאן?
2. Table of contents: Chapter summary
The first chapter, titled “The Question of Continuity of Jewish Existence in Ethiopia,” argues that the transmission of the Oral Torah in the Ethiopian community cannot be fully explored without examining the question of the continuity of Jewish existence in Ethiopia, as embodied in Beta Israel. I address the matter of the continuity of Jewish existence in Ethiopia, as historical background to understand the theological body of the book. Evidence exists of a Jewish presence in Ethiopia even prior to the coming advent of Christianity to the area in the fourth century. From the fourteenth century and onward, the quantity of evidence about Ethiopian life in general is quite broad, including mentions of Jews, Beta Israel, and Falasha. Some historians, therefore, suggest that today’s Beta Israel are a Jewish group with roots in the fourth century who have maintained a distinct identity.  .

TIn the second chapter, “A Clash of Opposing Consciousness in Faith and Jewish Tradition,” I will build a conceptual model of the distinction between Rrabbinic and Beta Israel Judaism, using categories drawn from the works of Soloveitchik and Hartman. I characterize the religious culture of Beta Israel as matching the paradigm of the Covenant of Egypt, while Rrabbinic Judaism matches the paradigm of the Covenant of Sinai.
The third chapter, “The Religious Literature of Ethiopian Jewry,” focuses on the analysis and study of the literary canon of Ethiopian Jewry. As noted, Beta Israel does not align itself with the Jewish textual canon that was developed by the Sages after the destruction of the Second Temple. The texts of Beta Israel, along with the community's unfamiliarity with rabbinic texts, meant that Ethiopian Jews remained within a biblical paradigm – a prophetic community, or the Covenant of Egypt.
In the fourth chapter, “Two Midrashim and Two Schools of Halakhah,” I will compare the retelling of the death of Moses in the Bible with that in rabbinic literature and in the Beta Israel tradition. This will clarify differences between rabbinic halakhah and the halakhah of Beta Israel, particularly regarding death. Different descriptions of the Moses' death are connected the differences between the legal thinking of Beta Israel and that of the Sages.
The fifth chapter, “The Place of the Covenant of Egypt Paradigm in the Stories of Beta Israel,”, examines stories and narratives within the Beta Israel Israel. Like many of my peers from Ethiopian backgrounds, I grew up in a household filled with wise women and men, including scholars with extensive knowledge of both religious and historical texts. I remember their ability to convey messages through stories, proverbs, or parables filled with rich imagery. Through storytelling, they managed to create a shared emotional, conceptual, and moral foundation. Storytelling and parables held a significant and special place in the culture of Ethiopian Jewry.
In the sixth chapter, “Apocalypse: Between the Covenant of Egypt and the Covenant of Sinai,” I will show that a study of the Mishnah, the Talmud, and other rabbinic literature reveals differences between the two traditions, particularly regarding the Sages' ambivalent relationship with angels. Differing angelologies helps reveal differing religious structures.
The seventh chapter, “Religious Praxis in the Paradigm of Egypt and the Paradigm of Sinai,” explains the practical differences between the consciousnesses of the Covenant of Egypt and the Covenant of Sinai. Within the Covenant of Egypt consciousness, redemption stems from absolute submission to divine command. In contrast, in the paradigm of the Covenant of Sinai, redemption is achieved not through  mere submission to divine command, but through active participation in the articulation and even creation of the divine command. For example, in Beta Israel’s Covenant of Egypt paradigm, one may not violate Sabbath even to save a life, in marked contrast to the Rrabbinic tradition, suggesting not only differences between conceptions of Sabbath but also of death.	Comment by Yoel Finkelman: שוב, לוודא שלא הגזמתי כאן	Comment by Sharon Shalom: בסדר. חברותא של ממש
In the eighth chapter, “Oral Torah: Between Essentialism and Social Construction,” I will make the first attempt to compare the sources of rabbinic-halakhic authority with the sources of authority in the tradition of Beta Israel. Both traditions canonized the same text: the Torah. However, the priests (of Beta Israel) question the authority granted in the rRabbinic tradition to rabbis to serve as the authorized interpreters of foundational texts. After all, there was never a historical moment when these texts were handed over to them in the way that the Torah was given to Moses, nor were the rabbis consecrated by God in the manner of the prophets.
The ninth chapter, “Characteristics of the Theological Response of the Covenant of Egypt,” shifts from an “etic” perspective, which understands Beta Israel traditions using terms and explanations drawn from outside that tradition, to an “emic” perspective, that understands Beta Israel religious culture from within. I will move from explanation to understanding, examining the community's tradition using tools rooted in the community itself. I seek to understand how Ethiopian Jews perceived the Jewish world.	Comment by Yoel Finkelman: להבנתי, המילים etic ו-emic קולעים למה שאתה מתכוון, אבל זה יכול להיות גם "פלצני" ותיורטי מדי. 	Comment by Sharon Shalom: אז תעדן כפי שאתה מבין. מה שתבחר מקובל עלי. 
In the tenth chapter, “The Covenant of Egypt Meets the Covenant of Sinai: A Clash Between Preservation and Innovation,” I will argue that the Beta Israel immigration to and integration into Israeli society can be understood through the encounter between two theological approaches Beta Israel Jews, with their consciousness of the Covenant of Egypt, suddenly encountered a hegemonic Judaism based on the paradigm of the Covenant of Sinai. This perspective can explain the cognitive and cultural tensions between Ethiopian immigrants and the long-established Jewish populations of Israel. 
This book, then, goes beyond the existing and often stereotypical studies of the structural, and cultural aspects of Beta Israel. Understanding Ethiopian Jewish culture through the analysis of its religious worldview can add a new dimension to the study of religious and political conflicts that emerged with Beta Israel immigration to Israel, and particularly to challenges faced by the second generation of Ethiopian-Israelis. More broadly, this study could contribute a new dimension to the study of religious and political conflicts that emerge when immigrants from Islamic countries travel to Western nations.
3. Market comparison
The Beta Israel community has garnered significant public and academic attention, far surpassing that of other Jewish groups of similar size. Once a marginal minority in their country of origin, Ethiopian Jews have become a group of immense interest to the global Jewish community and to Israel. Over the past three decades, numerous scholars have sought to document the customs of the community and explore its history. Additionally, there are studies addressing the journey of Ethiopian Jews to Israel. Research has also focused on the religious life and traditions of the Beta Israel, their sacred songs, and their lives in Ethiopia.
Studies of Beta Israel culture often adopt a framework from within Rrabbinic Judaism, grappling with questions of origin, conversion, discrepancies in custom, and even skin color. To the best of my knowledge, no research has yet examined the religious conflict between these two cultures from a philosophical perspective.
Why Is This Research Important and What Is Its Contribution to Contemporary Society?
Different Ideals in the Same Geographical Space
Over the past two decades, the world has undergone a dramatic shift. The rise of modern communication technologies has connected people across vast distances, based on shared interests and consumption. The idea of a new “global village” contains a paradox. The term "village" typically refers to a small settlement, while "global" refers to something encompassing the entire world. 
People move to places where they believe they can live more comfortably, often leaving behind where they began their journeytheir countries of origin. The populations of today’s Western countries generally contain 20% to 40% of people who were born elsewhere. This suggests that modernity has undermined an earlier traditional world, which gave placed a much greater place emphasis on to the ideal of following the customs of one’s ancestors. Today’s environment is increasingly malleable, something that can and even should change. People can and do follow paths that they increasingly choose for themselves. The modern, free individual no longer fears the threats and excommunications of the past, as were common in the Jewish world, or the persecutions and censorship exercised by the Catholic Church.
This context forces us to rethink the boundaries between local and universal cultures. Millions of people struggle with tension between the desire to preserve one's original culture and the drive to assimilate into a new one, between absorption and blending, between nationality and religion. These questions resonate in particular with the second and third generations of Ethiopian Jews in Israel. Beta Israel religious leaders waver between an oath to uphold the legacy of their heritage and a yearning to join the majority, without particularistic features. The lack of a spiritual path that connects past, present, and future has left many Ethiopian Jews in a theological-religious crisis, leading to disorientation and helplessness.
I'll I can offer a personal example. When I arrived in Israel, airport authorities decided to change my name from Zewde to Sharon. I was overjoyed to receive a new and sacred name from Jerusalem, and I treated it with reverence. I told myself that I needed to be a person worthy of the name given to me in Jerusalem. Alongside the Hebrew name, my Ethiopian name, Zewde, also appeared on my identity card. Today, I am proud to bear both names, knowing that they are distinct from one another. The difference between them stems from differences in religious thinking, worldview, and lifestyle. I am deeply rooted in both worlds. These two names, despite their great differences, are incredibly important to me—they both shape and express my identity. For me, there is no hierarchical or judgmental preferential order between them, but rather an theological and spiritual one.
Contribution to Society and Human Knowledge
This research is significant beyond the boundaries of studies of Ethiopian Jewry and Israeli culture because it addresses the question of how two traditions or two cultures can meet. These questions are critical, and they have far-reaching implications for modern society. In my view, the appropriate framework for such encounters does not place the two sides in a hierarchical or judgmental structure. Instead, it allows for a re-analysis of the foundations shaping contemporary discourse on Beta Israel religious experience. This re-analysis, in turn, invites self-reflection, and it can encourage a slow process of learning and rebuilding Jewish identity.
Presenting the religious culture of Ethiopian Jews as a legitimate tradition within the development of the Oral Torah—without relying on the Mishnah or Talmud—enables us to reassess how the discourse on the religious culture of Ethiopian Jews has been conducted so far and how it should proceed in the future. 

