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Source Collection

1. Kulturkampf and trauma pursuant to sweeping secularization

I seek my brothers [cf. Gen. 37:15]… Once I knew them and they were all young men of delight, but study of the science of philosophy has turned their hearts toward hatred of the Torah and those who study it … and there is no one in the world to reclaim them.
(R. Yehuda Leib Margolies, 1747–1811)

Our hearts grieve and the hair on our heads stands on end when we behold the young generation … and their heretical views, may G-d spare us. They have neither faith nor awe nor Torah; they hate G-d, their Creator, and Israel, His servants … the houses of study that were full of Torah scholars have emptied; instead, societies and groups that have heresy and revulsion of Torah as their goal are filled.
(R. Kalonymus Kalman Shapira, the Admor (Grand Rabbi) of Piaseczno, 1889–1943)

The wind has carried them all away; the light has drawn them all off; a new song has refreshed the morning of their lives. 
(Chaim Nahman Bialik, 1873–1934) [from Hasia R. Diner, Lower East Side Memories: A Jewish Place in America (Princeton, NJ, Princeton University Press, 2000), p. 164] 

Do not, my son, heed fatherly ethics and cup not an ear to motherly teachings. … May each person listen to the song of the son … and pave you a path, and may you stray from the path taken by the father.
(The poet David Shimoni, 1891–1956)

I do not believe those who say we have a vibrant internal culture .… Conceitedly we purport to have an exalted moral culture, the calling of being a light unto the nations. Instead, darkness fills our abodes and gloom our lives.
The Judengasse is the symbol of our downfall, the symbol of the exile of Israel with all its bitter outcomes. Do not seek in it a blossoming tree, a swath of lawn, the singing of birds, healthy air, glowing faces, eternal life—for in vain will your toil be. All of it, from head to toe, is chaos and bedlam. Wherever you turn, on whatever you set your eyes, you will see only traces of senescence, illness, submission, humiliation, poverty, and utter tastelessness.
(Micah Josef Berdyczewski, 1865–1921)

One day, the secular poet C.N. Bialik reached Kamenitz. In his youth, he had spent several years at Yeshivat Volozhin and had known R. Baruch Ber intimately; now he wished to meet with a “childhood friend.” At first, R. Baruch Ber refused to give him a single glance; after all, “One must not look in the face of an evildoer.” Finally, he yielded and allowed him to enter his room. However, he did not let Bialik open his mouth; instead, he turned to him and, in a pitying tenor, said:
Both of us spent time in the shade of Volozhin, and now come and see what became of your portion and what became of mine. Israel is the wisest of the nations, the sons of Torah are the brightest of peoples, the probing thinkers of Lithuania march before the finest minds of Lithuania, and the choicest products of its yeshivas are immersed in Kamenitz. And when I stand before them to teach and present them with a novelty in halakha, the students quibble to exhaustion trying to understand my reasoning, one saying I meant this and the other saying I meant that. Thus the finest minds in the world labor yearningly to fathom my thinking and memorize my novelties—and they survive for generations….
But you write poems and rhymes—who sings them? Let’s step outside; we’ll find a little girl of kindergarten age, soiled with mud and refuse and croaking one of your ditties. Here, such is the fruit of my labor and such is that of yours!
(Moshe Shenfeld, Yalqut Da’at Torah 92)

2. The seclusion (“Noah’s Ark”) principle
This, too, I ask of you: “May your camp be holy!” (Deut. 23:15) The street is totally treif [non-kosher, reviled] and we must avoid and beware of it. Avoid traveling outside as much as possible. Avoid! Don’t circulate outside!
(R. Elazar Menachem Mann Shach, 1899–2001)

As the cannon thundered and the soldiers came under fire, everyone “mobilized for war” and took up the weapons that the Jews wield so well—Torah and prayer. Many experienced the concern of the bleary-eyed mothers and prayed. Masses felt the insomnia sleep of a restless father and recited Psalms. Everyone felt the unease of the agitated families under the sirens that sundered the placidity, and [everyone] made undertakings in order to save the People Israel. All felt the pain of those not privileged to return, may G-d avenge their blood….
Now that a cease-fire has been proclaimed and the soldiers have withdrawn, it behooves us to remember that the ruinous juggernaut of Israeli secularism has not silenced its engines. The plot against the learners of Torah has not waned. We must raise the ramparts. Contact and relations between the haredi camp and the secular one are treif, particularly at such a time.
(Yated Ne’eman, August 7, 2014)

3. The Da’at Torah principle: a change in Jewishness after the Holocaust
The change has three main characteristics:
a. a shift in authority, from halakhic rulings to making decisions in all areas of life;
b. subordination of political authority to the rabbinical leadership;
c. absolute duty to obey the rabbinical leadership, ruling out all critical thinking, much like the well-known Catholic doctrine of papal infallibility.
The Sages have already said that we must heed the words of the wise even if they tell us that left is right, and that we must not say, heaven forfend, that they must be wrong just because I, the tiny, can sense their error. Instead, my sense is null and void, like the dust of the earth, as against the clarity of their intellect and the Divine assistance that they receive.
(R. Eliahu Dessler, 1878–1953)

A teaching of the gedolim [= the great rabbis] must not be judged in terms of its success or failure because it is “literally Torah” and Torah must be obeyed with no reckoning of profit and loss.
(R. Abraham Yeshayahu Karelitz, “the Chazon Ish,” 1878–1953)

4. Education
a. From Torah-only education for a select group to Torah-only education for one and all
It’s beyond belief. We are tasked with making sure that everyone become a gadol ba-Torah (a giant in Torah) and we need to give each and every one the possibility of growing into one. According to your method, we leave the untalented to be householder ab initio, true, good householders who make Torah a permanent part of their lives—but we must not do this. We are commanded to aspire for [each one] to become a gadol ba-Torah.
Now, you are right that one must be gifted with talent to become a gadol ba-Torah. But even an untalented, totally impenetrable man may walk to a street corner and turn onto another street and then you see his talent open up before him, all the wellsprings [flow], and he becomes supremely talented. 
(The Chazon Ish)
b. Resistance to secular studies
It must be assured that the student’s every moment be utilized for study of the Holy Torah and that he not have an opportunity to take secular studies.
(R. Elazar Menachem Mann Shach, 1899–2001)

All the giants of Israel, those of sainted memory and those still alive, have inveighed against the establishment and operation of a “yeshiva” setting that combines secular studies, that places matriculation studies alongside religious studies. This [they say] muddles the intellect and one is duty-bound to beware of all these disastrous trends and distance oneself from them. [They are] are the opposite of pure [Torah] education and the Torah way and it is their intention to integrate [the young] into military induction and work.
[…] One cannot call a hybrid institution such as that by the holy name “yeshiva”—the spiritual crucible of the People Israel down the generations, ever since the days of Shem and ‘Ever (= son and grandson of Noah), where the young of Israel kill themselves over the study of Torah in its purity, totally dissociating themselves from secular studies and the vanities of this world in order to ascend and sanctify themselves in the Holy Torah and in life grounded in the Torah way.
(Yated Ne’eman, May 7, 2014)
5. The labor market
Warriors of mighty intellect in the perfection of their trust [in G-d] to observe the commandments continually and to learn Torah day and night, even if their homes are lacking in bread and clothing and their children and households cry out to them: bring us sustenance to keep us alive and fed, and they pay them no heed whatsoever and do not fear their voice … because they have reduced everything they love to nil against love of G-d and His Torah and commandments.
(The Vilna Gaon, 1720–1797)
Be careful in educating the sons of paupers, as it is from them that the Torah will emanate! […] [Talmud Nedarim 81a]. The more one learns Torah in poverty, the greater is one’s success. It is because the Holy One rewards he who learns in poverty. After all, the way of Torah and the way of growing in [Torah] is “Bread with salt shall you eat” .… We must realize that this is the path of growth, that thus are gedolim made, and that one who learns Torah in poverty is not like one who does so in affluence. Those who wish to “take care” of the avrekhim [married scholars] with all kinds of bad ideas are only wishing them ill! Those who wish to help will support them financially and aid in their maintenance. Heaven forfend that foreign solutions be found and bad ideas be presented. Yes, the avrekhim learn [Torah] in poverty, but that is merely a great virtue.
(R. Aharon Leib Steinman, 1914–2014)

6.  Service in the Israel Defense Forces
They will cause them to stumble with mild and grave [transgressions] in the camps of the Nahal Haredi, where grave sinners and young men of delight share one basket, and the outcry of dismay of parents and teachers is heard for the precious sons of Zion who have descended to the level of Sabbath desecration, dire transgressions, and contempt for all that is holy, and they will fall in the battle of the army camps, where an atmosphere of dissolution reigns….
(R. Ovadia Yosseph, 1920–2013)

Now of all times, as the enemies of Israel raise their heads and the Arab states that surround our land are enduring the threatening upheavals of the Arab world, the People Israel must preserve, encourage, and strengthen the important cadre, the leading corps of our people throughout the blood-drenched history of the entire Jewish people: the learners of Torah. The haredi representatives will not rest until it is assured, with G-d’s help, that the tent-dwellers will be able to continue to labor diligently in Torah, for the existence and safeguarding of the entire [Jewish] people.
(Member of Knesset Moshe Gafni)



Renewal Haredism
1. Remarks about the “da’at Torah” principle
The “da’at Torah” principle is “a far-reaching, almost ex nihilo novelty at the very core of a society that stands for resistance to novelties.
(Professor Benjamin Brown)
Some say one must not challenge the lion after his death [= do not challenge rabbis of the past]. The reply: We were all made in the spirit of G-d and the ancient ones were fashioned from matter just as we were, and the ear must be discerning in the words it hears.
[R. Abraham Ibn Ezra, 1089–1167)

The laws of Torah should comport with the intellect and with reason.
(R. David b. Zimra [Ridbaz], 1479–1573)

2. On combining Torah study with working
Anyone who turns his mind toward Torah as his vocation, eschewing constructive labor and supporting himself on charity, desecrates G-d’s name, demeans the Torah, extinguishes the light of the faith, brings evil upon himself, and excludes himself from the world to come. […] [The Sages, too,] instructed: Make of [the words of Torah] neither a crown with which to aggrandize yourself nor a spade with which to excavate. They further stated: “Love labor and hate rabbinical service. Any Torah not accompanied by constructive labor is doomed to be null and to induce sinfulness, and such a man will end as a bandit.
(Moses Maimonides, 1138–1204)

After leaving the synagogue, one should go to the house of study and set a fixed time for learning, and this time should be so fixed that one would not transgress it even in the expectation of a great profit. 
Afterwards, one should turn to one’s affairs, given that any Torah that has no constructive labor is doomed to be null and to induce transgression because poverty renders one incapable of knowing one’s Creator….
(R. Joseph Caro, Shulhan ‘Arukh, 1488-157)

My father earned neither his livelihood nor his housing by doing nothing; he made his money by wandering continually from place to place to sell his books…. By his forties, my mother had shut down her business at the shop and they made do solely by selling the books. To accomplish this, my father endured the torments of the road several months every year.
(Testimony of the son of R. Israel Meir Hacohen, “the Hafetz Hayyim,” 1838–1933)

Then shall it be said among the nations, these are G-d’s people and from His land did they set out, and there is no villainy in which they are not learned, nor a deceit in which they are not well versed, nor a fakery in which they are not knowledgeable, until it be said among the nations that the Talmud that the Jews teach their children is nothing but a vehement urging to defraud humanity. Admittedly, if they had a craft with which to make a living they would not do any of these. It is as the Sages said: “Poverty renders one incapable of knowing one’s Creator,” and the blame belongs to their fathers who did not teach them a skilled trade in their youth. Why should the nations say, “A Jew is a cheater and villainy is with him; why should they disgrace G-d’s Torah?!” It is because the labor of your hands is petty thievery and you revile all those who practice a trade. I am even more angered by those Torah scholars who do not wish to teach their children a trade [but] only Torah, trusting that their children will be rabbis and dayyanim. But not many will amass such wisdom in Torah as to become teachers [of Torah] among the Jews, remaining barren on both accounts.
(R. Pinhas Eliahu Horowitz of Vilna, 1765–1821)

Never, in any way or manner, has the Jewish people known a situation in which some would tell others, We’ve decided to study; now we’re poor and wretched and you have no choice but to support us financially. On the contrary: We see clearly, in innumerable places, that even the greatest of rabbis combined Torah study with working for a living and did not burden others. […] Anyone who knows something about Judaism and considers the matter with a little honesty and lucidity may adduce, according to the contents of all Jewish sources, that it is unthinkable for a very large group of people to decide, on its own counsel, to learn Torah most hours of the day and foist the burden of supporting them on others. And when I speak of […]others, I speak both of the State of Israel and of the haredi women, who work to the bone to support their husbands.
(R. Haim Amsalem, former Member of the Knesset for the Shas party)

3. On the principle of isolationism
If the malkhus [the “kingdom,” i.e., the Imperial Tsarist regime] forces them to engage in secular studies as well, let it be under the supervision of the rabbi and the Jewish leaders and let the teacher be G-d fearing. This is impossible if each individual looks out for his own children because he has no way of knowing which teacher is decent and supportive of the faith …. Supervision should be applied by the teacher whom they shall choose, so that they will not stray from the path of Torah and will devote spare hours to Torah as well. Thus we will sustain both.
I do not deny the importance of learning general trades in the yeshiva and especially the Russian language, and I consider it my duty, in accordance with my strength and ability, to support the development of these studies in the yeshiva.
(R. Naftali Zvi Yehuda Berlin, the Netziv of Volozhin, 1816–1893)

Enlightenment generally and study of the Russian language particularly were neither pursued nor hated in Volozhin. My late father himself read newspapers and took an interest in Hebrew books—even though he frowned on some of them—and ordered his children, too, to learn Russian. Apart from Hebrew newspapers, German newspapers would also enter our house regularly. Several members of our household would read them and a few yeshiva men who took an interest in this would also pick them up to read without hiding it in any way.
(Testimony of the Netziv’s son, R. Meir Bar-Ilan)

I heard that antiquarian works were very inexpensive in Berlin; I also wanted to obtain various works about logic that elaborate on that discipline and also, perhaps, other fields of knowledge and specifics such as law and the like, medicine and the like … May your excellency be so kind as to write to Berlin about this and let me know?….
[bookmark: _GoBack](R. Israel Salanter, 1810–1883, in a letter to his student)

Many of the most perseverant and assiduous yeshiva students had much broader general education that we might think. For example, I was well acquainted with Rabbi Yehezkel Avramsky; we would get together each month, and he knew a great deal of Russian and even communist literature. Rabbi Aharon Kotler also knew Russian literature—he could quote Pushkin. I once heard a talk by Rabbi Dessler in which, analyzing the difference between Freud and the late Rabbi Israel Salanter, he quoted whole passages of Freud by heart. In another talk, he spoke about Kant and quoted him, too, by heart, word for word.
(Testimony of Rabbi Professor Ze’ev Lev)

His mind was alert and his senses receptive to everything that is beautiful, exalted, and useful altogether. [He was] as gifted as a composer and knew how to play the violin and the flute. He understood mechanics and architecture and was as discerning in medicine as would be a person knowledgeable in and accustomed to that profession. He knew language and literature, had an ear for Russian, Polish, and German, read non-religious books, and was firmly implanted in the realia of the world. […] He was especially fond of horses and coaches. He traveled abroad on occasion and nourished his eyes and heart on Western culture:  he saw exhibitions, heard superb orchestras, and brought something of the fundament of tiferet [beauty] into his home.
(Comments on R. Israel Perlov, the Karliner Rebbe, 1868–1921)

4. On single-tracking Torah study
Nowhere did our sages refrain from revealing weaknesses and errors, small and large, in the deeds of our great forebears. Precisely by so doing, they amplified Torah and magnified its teachings for posterity. Even here, one comment of theirs suggests to us that the profound contrast between Abraham’s grandchildren traces mainly not only to their traits but also to their faulty education. When they were young, the differences in their latent aptitudes went unheeded (see v. 24). [Their parents] gave both of them the same Torah and the same education, overlooking a great rule in education: “Train up a child in the way he should go” (Prov. 22:6). Students should be steered in accordance with the way particular to them in the future, that which suits their latent psychological traits and aptitudes; thus they will be educated toward the pure human and Jewish goal. The great role of the Jew is essentially only one, but it can be attained in ways that are as many and as diverse as the traits of the individual and the multiple paths of their lives.
When the children of Jacob gathered to hear their father’s blessing and [Jacob] saw the future tribes of Israel among them, he saw not only priests and but also the tribe of escorts, the tribe of royalty, the tribe of merchants, the tribe of farmers, and the tribe of warriors. He envisioned the whole nation standing there, with all of its diverse properties and ways of development. He blessed them all: “every one according to his blessing he blessed them” (Gen: 49:28), each with its specialness. This is because the covenant that G-d concluded with Abraham desired a healthy, complete, and vigorous nation; its aim was to establish full national life in all its diverse forms so that the nation might be guided to the one great role: to preserve the way of G-d in doing justice and law. Strength and courage, no less than thought and emotion, will find their heroes there who will serve it, all sustaining the great role of the commonwealth in different vocations.
For this very reason, “Train up a child in the way he should go.” Raise him for that one great purpose in the way that is special to him, in accordance with the future toward which his aptitudes will guide him. He who seats Jacob and Esau in one classroom and raises them in habits of life that are suited to a person who leads a life of study and contemplation will surely ruin one of them. Jacob will draw from the wellspring of wisdom with growing desire, whereas Esau will only count the days until he can toss those old books behind his back and, together with them, the great calling in life, of which he knows only one side, and in a way that he reviles by his very nature. Had Isaac and Rebecca probed Esau’s psyche, had they first asked themselves how Esau’s latent mental courage, power, and flexibility could also be pledged to the service of G-d, the future “hero” would not have become a “hero of the hunt” but rather a true “hero before G-d.” Jacob and Esau, despite their different aptitudes, would have remained twin brothers in spirit and in way of life; Esau’s sword would have forged an alliance with Jacob’s spirit from the outset. Who knows how this might have changed history! However, this did not happen: “And the boys grew” [Gen. 25:27]: Only when they grew and became men was everyone surprised to discover that those who issued from one womb and raised and  taught together were so different by nature and so contrasting in their deeds.
(R. Samson Raphael Hirsch, 1808–1888)

5. On serving in the Israel Defense Forces
“Shall your brethren go to war and you sit here?!” (Num. 32:6)
On Iyyar 1, 5708 (May 10, 1948), we the esteemed Chief Rabbis signed an agreement with the Va’ad Hayeshivot that established the place of yeshiva students in the induction system. It was concluded that yeshiva students aged 17–22 would receive collective training in a special setting that would be established for this purpose. The venue of this training would be chosen with the consent of the yeshiva deans. It was also established that yeshiva students aged twenty-three and over would receive collective training and undertake to enlist in an urban defense corps; the Induction Center undertook that the rules of the faith and of morals would be strictly upheld in the course of this service.
It should be noted that yeshiva men, including some members of Neturei Karta (the Tuvia Battalion numbered 370 people), discharge the duties imposed on them loyally and devotedly.
(From a Jerusalem Induction Center report, 1948)

The wind is not seen but it is this that propels the vessel, not those rags that flutter over the mast before everyone’s eyes.
(Chaim Nahman Bialik)
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