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1.	Introduction[footnoteRef:1] [1:  This paper is part of an on going research project on Older Persons and Old Age in the Jewish Yishuv, in Mandatory Palestine, conducted by Gur Alroey and Israel (Issi) Doron. The research has been supported by the Israel Science Foundation (Grant 468/20).] 


Menachem Ussishkin—68 years old, chairman of the Jewish National Fund
Meir Dizengoff—70 years old, mayor of Tel Aviv
Zalman David Levontin—75 years old, board member of the Anglo-Palestine Bank

In the summer of 1931, this group of old men was very busy. It labored over the establishment of an association that would be a home for elderly Zionists who had personal histories of public endeavor under the patronage, and for the sake, of Zionism. They succeeded. In February 1932, their association was officially registered under the title of “Brit Rishonim”—Ancestors Covenant.[footnoteRef:2] They acknowledged that Eretz Israel, as they wrote in their position paper, is “an entirely new creation, and like any new creation, it is axiomatic that it will seek, in the main, obscure strengths for its action.”[footnoteRef:3] They wished to believe that Zionism would neither forget nor forsake those who acted on its behalf for years. Reality, however, was often quite different: veteran Zionist activists who had immigrated to Eretz Israel in the 1930s and 1940s were unable to find work due to their age. Eretz Israel was a place where young and middle-aged people worked. Many were unfamiliar with the years of endeavor put in by the veterans, some of whom tumbled into financial distress.[footnoteRef:4] Four years after Brit Rishonim was founded, another veterans’ association was set up: the Organization of Veteran Zionist Activists. Both entities held regular meetings and initiated social activities for their members, as well as financial aid when necessary. They published their own newspaper—Hed haTsiyyoni haVatik, Echo of the Veteran Zionist—and in 1936 they established their own labor bureau and persuaded the Zionist institutions to advertise a call to “Give jobs to veteran Zionists” in the press.[footnoteRef:5] In 1946, after holding joint discussions, the two organizations decided that there was no point in having two entities that pursued the same goals for the same group. Thus, they merged and henceforth acted jointly.[footnoteRef:6] [2:  “Brit Rishonim”—Ancestors Covenant, is based on Leviticus 26:45: “But for their sake I will remember the covenant with their ancestors whom I brought out of Egypt in the sight of the nations to be their God.”]  [3:  “Brit Rishonim”—To the members of the organization, Av 1, 5691 (15 July 1931), Central Zionist Archives (=CZA), A252/17.]  [4:  Report of the Labor Bureau and the Organization of Old Zionist Activists, 1.10.1943-1.10.1944, CZA, S4/6627.]  [5:  “Give jobs to veteran Zionists,” Ha’olam, 3.4.1941, 404.]  [6:  “Brit Rishonim” and “Organization of Veteran Zionist Activists,” 28 February 1947, CZA, S46/27/] 

The men on whom this article centers were born between 1860 and 1880; many of them reached Eretz Israel in the 1930s and 1940s, at the age of fifty or over. Most had come from Russia and Poland, where they had imbibed the late nineteenth-century ideas of Hibbat Zion and took guidance from them; others originated in Central Europe. In their countries of birth, alongside their vocations as white-collar workers, merchants, or teachers, they engaged in Zionist activity: attending Zionist Congresses, writing for the Jewish press, and raising donations for the Zionist funds.[footnoteRef:7] Although these associations fit into the web of civil organizations that came into being during the British Mandate years in Eretz Israel, they merged on an ideological basis and played a role in the development of the autonomous Jewish community.[footnoteRef:8] It is my conviction that their conspicuously male complexion, on the one hand, and their members’ advanced age, on the other hand, warrants a reference to aspects of gender and old age as well. In this article, I will argue that these two organizations challenged dominant outlooks on masculinity in Palestine of the 1930s and 1940s and, by internalizing the identity category of their elder age, attempted to promote broader acceptance of other forms of masculinity and openness to elderly men’s needs and abilities. [7:  Book of Regulation—“Brit Rishonim” Association in Tel Aviv (undated), CZA, file K10/20/1.]  [8:  Paula Kabalo, “Jewish NGO’s in Palestine from 1880’s to the 1950’s,” Ilan Rachum, ed., Back to Politics: The Modern State, Nationality and Sovereignty (Jerusalem, 2009), 302 (Hebrew).] 

In the historiography of the Yishuv, the elderly have been given limited discussion[footnoteRef:9] and the gender aspects of old age from a historical perspective have not been studied at all. In this article, I wish to begin to fill the lacuna. In 1986, in her article “Gender: a Useful Category of Historical Analysis,” the historian Joan Wallach Scott conditioned the study of social history on attention to gender as well. According to Scott, gender is an important category of historical analysis, exactly like social class, ethnic origin, and nationality. It relates, she explained, not only to anatomical and biological differences between men and women but also to meanings, ideas, and basic assumptions that are attributed to the male sex as against the female sex.[footnoteRef:10] Farther on, historians attempted to apply Scott’s writings to the age variable and to argue that age, like gender, is based on cultural assumptions and values, for which reason certain social meanings are attributed to specific age categories. Age, exactly like gender, is a concept that has varied over the years and is a main organizing criterion of social life as a hierarchy and power system that also has legal implications: the right to vote, marry, or obtain a driver’s license. Consequently, age categories are inseparable components of interpersonal relations, institutional construction, social norms, and also public policy. Historians may make an important contribution to understanding age as an analytical category due to their ability to help comprehend the way categories and awareness of age have changed over the years commensurate with the dominance of age as a category of social organization.  [9:  See Roni Yavin and Reuven Gafni, “On Sabbath Eve Satan Came to Kfar Yehezkel: The Conflict over the Establishment of a Synagogue in a Socialist Village,” Cathedra 130, (2008): 75-102 (Hebrew). Lavi Shay, “United Old Aged Moshav Sekenim and its Photographs,” Kobi Cohen-Hattab, Assaf Selzer, Doron Bar, eds., A city reflected through its research Historical-Geographical studies of Jerusalem (Jerusalem, 2011): 77-125 (Hebrew).]  [10:  Joan Wallach Scott, “Gender: a useful category of historical analysis,” The American Historical Review 91 no.5 (1986): 1053-1075.] 

2.	Materials and methods
…
10

2

