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Utopia here and now: Emmanuel Levinas and French-Jewish Identity after 1967

A Growing out of his experience as a Jewish-Lithuanian immigrant, who had assimilated into French culture in the 1920's, and a French Army prisoner-of-war in Germany during World War II, pPhilosopher Emmanuel Levinas' (1906 –- 1995) writings hold a uniqueprovides a unique perspective on modern nationalism. His writings concerning Jewish exclusion and participation in the "mModern sState,", written in between his two major works Totality and Infinity (1961) and Otherwise than Being, or Beyond Essence (1974), are especially relevant on the subject, with their. These various different publications in the late 1960's addresseding Jewish and non-Jewish audiences in France in the late 1960s,during a time of national and social tensions, resulting culminating in the French weapons eEmbargo on Israel in 1967 and the protests of May 1968.

	
The Israeli vVictory in the "Six Days War" of June 1967, followed by Israel’s  seizing controlseizure of the 'sacred sites' in the occupied territories, has sparked Jewish -nationalist tendencies feelings among French Jewsry, which reflected for, which many critics saw  many as a deviation from French nationality. For Levinas saw this criticism as, this signified a wakening return of old exclusionist sentiments in French society, which were which locked in a struggle againste with the inclusiveinclusiveness that  nature he imagined as as “'defining France'.” An This inclusiveness, he argued, was that is founded in on the individual’'s messianic possibility of the utopian pursuit for of an 'ethical life' in the m"Modern sState". In contrast, and mirroring his writings on France and Germany from the 1930's, Levinas dubiously imagined Jewish nationality in Israel as a non-utopian messianic project. 	Comment by editor: Do you mean the Temple Mount in Jerusalem? 	Comment by editor: Does this change reflect your intention?	Comment by editor: I’m not sure that I understood this correctly. Can you please clarify?

	
[bookmark: _GoBack]Levinas’' approach, which religiously rejecteding "“lLand”" in favor of “"uUtopia”" (which, taking its etymology asetymologically, means “"non-place”"), holds clear tensionscan be profitably compared with that of other contemporary thinkers. On the one hand,  as well as some similarities with those Israeli  of Prime -Minister David Ben-Gurion (1886- – 1973), on the one had, who in a public polemic from 1957, reimagined Jewish nationality as a collectivist -mobilization within a non-utopian messianic framework.  And oOn the other hand hand, that of philosopher Martin Buber (1878- – 1965), at the time a member of the "Yichud" political movement, advocating that advocated for a Jewish-Palestinian bi-national state, who wroteconceived of Israeli kibbutz collectivism as a utopian fulfillment of Zionism, socialism, and religious values,  in his 1947 book Paths in Utopia. (1947) on collectivism in Israeli 'Kibbutz' as a utopian fulfillment of Zionism and socialism as well as religious values.	Comment by editor: I’m not sure what this entire phrase means.	Comment by editor: By “religiously” do you mean that Levinas was himself religious, or in the metaphoric sense of “strictly,” 	Comment by editor: Does this reflect your intention? What is at stake in this comparison?	Comment by editor: What do you mean by “public polemic”?
