Abstract

What did the authors of prophetic literature know about the status, identity and roles of the cultic officials and what was their viewpoint regarding their roles and their identities? How did they describe the roles of the cultic officials, and how did they aspire to shape those roles? The answers to these questions, which are at the center of this study, vary between the different prophetic writings, and serve as a mirror that reflects upon its writers.
The ritual system became one of the most influential in the lives of the individual and the community in ancient Israel (as well as in the Ancient Near East) and its influence is evident throughout Scripture. Therefore, the question of the identity and the roles of those who engaged in worship, which were not immune to political struggles, became a central question to which various answers were provided. Those engaged in worship were those who represented the individual, or society as a whole, before God. They mediated between the domain of holiness and the realm of the mundane life of the people. They had a major responsibility in shaping human-divine relations, hence their social and religious importance.
This study addresses the human dimension of worship, that is, who has license to attend to the ritual service, including: priests, Levitical-Priests, Levites, all Israelites and Gentiles. This study examines the identity of the cultic officials in prophetic literature, and traces the processes of change in their status and roles, with the intent of shedding light on the ritual system in ancient Israel, and tracing the gradual development of the sources in prophetic literature that address that system.
The study consists of three sections: the first section addresses priests; the second section, Levitical-Priests or Levites; and the third section, the cultic service of the entire community of Israel. References to Gentiles as cultic officials appear in the relevant chapters.
The first section is essentially a review and examines sources in prophetic literature in which the priests appear, with no mention of any other cultic officials. This section consists of two chapters: the first chapter examines the genealogical identity of the priests, and the second chapter addresses the various roles filled by the priests.
The first chapter reveals that in the prophecy of reproach, there is no reference to the genealogy of the priests. This finding is common to pre-destruction, post-destruction and Persian sources. The prophets / authors did not see a need to mention the priests' genealogical identity in the prophecy of reproach, as the objective of these prophecies is national-theological-ethical criticism. Even in biographical sources in prophetic literature, where specific individual priests are mentioned, there is no reference to their genealogical identity, but only to their names and roles. The genealogical identity of the priests is emphasized only in the prophecies of consolation from the post-destruction and Persian periods, which are devoted to outlining the redemption through a description of the restoration of worship as the ideal. The prophecies of consolation in Isaiah 66:21, Jeremiah 33:18, Ezekiel 40-48 together with the portrayal of the ideal priesthood in Malachi 2:4-8, depict the priests as Levites or as Levitical-Priests. Ezekiel 40-48 emphasizes the Zadokian identity of the priests. The absence of any mention of the descendants of Aaron in consolation prophecy sources is conspicuous, and, no doubt, significant. These sources chose as inspiration the deuteronomic approach to the origins of priesthood, rather than the Torah approach to priesthood.
The second chapter of the first section addresses the roles of the priests and demonstrates that their teaching of the Torah, the law of God, and especially the laws of purity and impurity, runs as a common thread from the kingdoms of Judah and Israel through the Persian period, underscoring the fact that it is an essential role of the priesthood. This chapter also demonstrates that prophetic sources that refer to the pre-destructions periods articulate the political-national role of priests. According to these sources, the priests were minions of the kings of Judah and the kings of Israel, and their emissaries in various national missions. The temples, during the kingdoms of Israel and Judah, were under the kings' jurisdiction and administration. The temple priests, too, were subject to the authority of the kings, and filled various, not necessarily ritualistic, state roles. 
In contrast to the prophetic literature of the kingdom era, the prophetic literature of the Persian period reflects a completely different reality regarding priesthood and priests. Prophets of the Persian period placed their primary emphasis on the ritual role of the priests in the temple and in the sacrifice of the offerings. This literary difference probably derives from the historical reality of the termination of the Davidic dynasty by Nebuchadnezzar, and the establishment of the Second Temple by order of the Cyrus Declaration. This led to the priests attaining central and powerful status during the Persian period. The absence of king and kingdom, together with the existence of a restored temple, led to an immeasurable upgrade in the status of priests relative to their subordinate status to the monarchy during the period of the kingdoms.	Comment by Author: “edict” is a common term for this.
The second section of the study addresses the cultic officials identified as Levitical-Priests or Levites, and examines the layers added at the end of the prophecies of consolation during the Persian period, and the authors' editorial methodologies. This section contains four chapters. The third chapter addresses the prophecy of consolation in Isaiah 66:18-21, 23; The fourth chapter addresses the prophecy of consolation in Jeremiah 33:17-22; The fifth chapter addresses the vision of the temple in Ezekiel 40-48; And the sixth chapter addresses the prophecy of Malachi to the Levites and priests.
The third chapter analyzes the stratified structure in Isaiah 66:18, 21, 23, and examines the term Levitical-Priests within the universal prophecy of consolation. The author of the prophecy was familiar with the deuteronomic phrase 'Levitical-Priests' and through it, he describes the ritualistic religious restoration in Jerusalem during the days of the Return to Zion, in which not only "all your brothers" from Israel, but also "all Gentiles" and "all flesh" will be partners. The radical stance of the Scripture in Isaiah 66:18, 21, 23 introduces a revolution in the institution of the priesthood, in the form of democratizing the institution and spreading it beyond its traditional boundaries.
The fourth chapter explores the terms 'Levitical-Priests' and 'Levites' in the prophecies of consolation in Jeremiah 33:17–22. This source reflects a midrashic methodology employed by the authors of the prophecies;  the deliberate use of ancient expressions and their incorporation in current prophecies; inner interpretation of familiar, canonical and ancient verses from Jeremiah's prophecies, from deuteronomic and deuteronomistic literature through the use of deuteronomistic and priestly terminology. These additions interpret the ancient materials in light of the new circumstance of the community after the days of exile, at the beginning of the Persian period or in the midst of the Persian period in the fifth century BC.
The fifth chapter examines the question of the identity of the cultic officials and their roles, according to chapters 40-48 in the book of Ezekiel. The vision of the temple in Ezekiel addresses, among other things, the status and roles of the cultic officials, because by its very nature, it places the temple at the center of Jewish communal life after the destruction. The vision of the temple is comprised of several layers, some of which have a terminological-conceptual affinity with one another, while others reflect content added to the vision at a later stage. The differences between the various sources focus mainly on the designations of the cultic officials, their role, their status and their positioning in the Sanctuary. These differences indicate that within Ezekiel’s vision of the temple, there were divergent views regarding the cultic officials, and consequently that there were different layers of editing. One exceptional layer is manifest in chapter 40:45 where those cultic officials are characterized as 'priests' irrespective of the roles they fill, whether they were “keepers of the commission of the temple,” responsible for temple maintenance, “or keepers of the commission of the sacred,” responsible for the sacrifice of offerings. This layer reflects a theological-ritual viewpoint that was well-known in the pre-destruction period, as well as in temples in the Ancient Near East, according to which all those serving in the temple were called priests. Other strata of the vision of the temple differentiate between various classes of cultic officials and distinguish between them by means of different designations. There are layers in which there is a clear distinction between priests and Levites (44:10-16; 45:4-5; 48:9-14). Another layer refers to the priest's various roles vis-à-vis the president [nasi] (46:1-15), and another layer refers to the role of ben adam vis-à-vis the Levitical-Priests in the cleansing of the altar (43:18-27). Ezekiel’s vision of the temple does not speak in one language regarding those engaged in worship, and expresses different viewpoints that are manifest in the designations of the groups of cultic officials, based on their role, status and their positioning within or outside the temple.
The sixth chapter addresses the prophecy of Malachi to the priests and to the members of the tribe of Levi. Malachi refers to the priests as sinners because they do not maintain the sanctity of the offerings and the temple. Because of Malachi's flexible use of the term "priests," and the term "Levi," it is likely that the priests represented the worshippers of God during the period of the prophet, to whom he directs his criticism, while Levi represented the ancient covenant between the priest / Levi and god, which would, ideally, be observed. The Scripture in Malachi mentions several roles filled by the priests: sacrificing offerings (1:6- 14; 3:3-4); blessing the people (2:2) and teaching the true law of God (2:4-7). These roles are familiar both from the priestly and the deuteronomic literature. The origin of the priests from the tribe of Levi, the reference to the tribe of Levi as a tribe of priests, and the mention of the "covenant of Levi" echoes what is written in Deuteronomy 33:10-11. It is evident that the Scripture in Malachi is based on both priestly and deuteronomic concepts. It reflects viewpoints regarding priests and their roles, familiar in both the priestly and the deuteronomic worlds.
The third and final section in this work relates to the entire public as cultic officials, as those who conduct the rites of worship and the sacrifice of offerings. This section consists of one chapter, the last in this study, the seventh chapter. The verses from prophetic literature that address both the pre-destruction and post-destruction periods, attribute worship and performance of ritual to the people. In contrast to the priestly literature that relates to the priestly family of Aaron and his sons as performers of ritual, the prophetic literature that addresses the pre-destruction period enumerates offerings, rituals, and temples all of which are attributed to the people and not to the priests. The prophetic sources that refer to the people in the context of worship do so for rhetorical-ethical reasons and for the purpose of transmitting theological messages. 
The literary descriptions in the prophetic sources referring to the pre-destruction period do not reflect a historical situation in which the people alone conducted the rites of worship. In terms of the actual reality, it is likely that the people, together with the priests, with the accompaniment of the priests, or the leadership of the priests, were partners in the observance of the rituals. Public worship took place in the great temples, as was customary in the Ancient Near East. The entire community participated in the temple rituals both on the major holidays and festivals and in the course of everyday life. The people, themselves were the initiators and perpetuators of the system of sacrificing offerings, and without them, this system would not have endured. While the priests were the ones who operated the temples, the priests and their temples existed thanks to the presence of the people and their cooperation, and the public's opting to go and worship in the temples. Without the public there can be no worship. Although the priests played a major role in ritual life in ancient Israel, according to the prophets, they were not the only, or even the most important, participants. 
The message of prophetic Scripture from the pre-destruction period revolves around moral-ethical conduct, eradicating societal corruption, and heeding the word of God. Therefore, the approach of the prophets to ritual worship, relative to the social, religious and theological situation, must address the people as a whole, and not only the narrow sector of priests.	Comment by Rabbi Joshua Schreier, Steinsaltz: The rewrite begins here,
According to the approach that took root in the second half of the nineteenth and early twentieth centuries, based on their criticism of the sacrificial service, the prophets were opposed to ritual worship. This led scholars to posit that one can learn very little about ritual worship from prophetic literature. This study demonstrates that this is not accurate. Prophetic criticism was directed at all strata of the population and addressed a wide variety of sins, both religious-theological and moral; therefore, actually, quite a bit can be learned from prophetic literature both regarding the philosophy of ritual worship and the history of the ritual concepts that stood at the center of the thinking of the redactors and editors of prophetic literature. 
[bookmark: _GoBack]The study teaches that the roles of the cultic officials were dictated by the essence of the administrative structure of the people. If the cultic officials function under an existing monarchy, their roles are shaped in various governmental domains and they are appointed to various administrative positions in the king’s service.  If the cultic officials function in holy places that are not governmental, it influences their ritual worship activities, which are the focal point of their positions. The role of the cultic officials is shaped on the basis of the nature of the administrative body, and the existence or non-existence of a central government.
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