Rabbi Eliyahu Mizrahi (Re’em, c. 1435–1526) was the leading rabbinic figure of fifteenth- and sixteenth-century Turkey—a halakhic decisor, community leader, scientist, and teacher. He was a student of R. Eliyahu Halevi, R. Moses Capsali, and R. Mordechai Comtino. In 1496, he was named Hakham Bashi (grand or chief rabbi) of the Ottoman Empire. The Sultan honored him by appointing him as a member of his court and a judge with royal powers in Jewish law. He did much to aid the needy, particularly those who reached Turkey after being expelled from Spain and Portugal.
[bookmark: _GoBack]His signature work is Sefer haMizrahi, a supercommentary on Rashi’s commentary on the Torah. In our possession are one complete manuscript of the work, dating to 1506, and several partial manuscripts. Sefer haMizrahi was published in 1527 by the author’s third son, Israel. It discusses five main topics: (a) the wording of Rashi’s commentary (e.g., Gen. 32:8, Ex. 5:9; Lev. 5:19; Num. 15:2); (b) tracing the sources of Rashi’s midrashic comments; (c) elucidating Rashi’s writings: establishing rules in his commentary and analyzing his writings in the linguistic, grammatical, and syntactic senses; (d) resolving objections expressed by Nahmanides and Abraham ibn Ezra to Rashi’s interpretations; (e) comparing Rashi’s commentaries with those of others such as Onkelos, Ibn Ezra, and David Kimhi (RaDaK). In his volume of responsa, Teshuvot Re’em, he described his work: “Afterwards I sit and write a scintillating and very systematic commentary on the late Rashi’s commentary on the Torah. I think no one has preceded me in this, because from what we have seen of others’ commentaries on [Rashi], it would have been better had they not been written (Teshuvot Re’em, 5). “And I as trouble myself with my great study, occupying myself with it every day, about the words of the great luminary in interpreting the Torah, the great and grand one, I find nothing that he said that does not require much investigation and extraordinary study of all of his sources: the Mishna, the Baraita, the Mekhilta, Sifra and Sifre, the entire Talmud, Tanhuma, and aggadic midrashim too numerous to count, and particularly, resolving the doubts expressed by the aharonim [‘later’ authorities] who study his words and rise up against him, particularly the great and awesome eagle, the late Nahmanides” (Responsa of Re’em, 80).	Comment by editor: Or, perhaps better: We have…
R. Mizrahi used many works that dealt with Rashi’s commentary—from the commentaries of the Tosafists such as Minhat Yehuda and R. Hezekiah b. Manoah (Hizkuni); onward to works of Byzantine commentators such as R. Abraham Zutra, R. Yitzhak Zutra, R. Meyuhas b. Eliyahu; and culminating with supercommentaries on Rashi such as those of R. Obadia of Bertinora, R. Shmuel Almosnino, R. Jacob Canizal, and R. Abraham Abucarat. Not always does he mention the supercommentators who preceded him by name.
Although R. Mizrahi seldom used expressions such as yesh mefarshim, his work contains dozens of interpretations that are identical to those of his predecessors. Sometimes he engages his precursors in subtle polemics.
R. Mizrahi claimed that Rashi and other commentators sometimes interpreted Scripture according to pshat (plain meaning) even if such readings clash with those of the Sages: “Since we find any number of preceptual midrashim in which the late Rashi sought the plain meaning of Scripture and set them aside, we learned that there is no difference in Rashi between [exegetic] midrashim and aggadot, for which, when they fail to follow the plain meaning, he sets them aside and interprets Scripture in accordance with its plain meaning” (Num. 29:39). “It follows by necessity that all the commentators intended, in interpreting the Torah, only to [determine whether] Scripture comports with the halakha or not” (Ex. 22:8).
R. Mizrahi’s commentary was widely circulated in both Eastern and Western Europe. Considered the most important supercommentary on Rashi, it itself is the subject of many commentaries (To’afot Re’em, Levush haOra, Tseda’ laDerekh, etc.).
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