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Abstract
As a philosophical figure, Hannah Arendt is often associated with fresh ways of thinking. Through her extraordinary political and theoretical thought, Arendt revived a great many concepts, among them the idea of conscience. Discussion of this philosophical concept forms the background to much of Arendt’s work. In 1970, a key shift occurred in Arendt’s treatment of the concept of conscience. In her essay published that year, “Reflections on Civil Disobedience,” Arendt discusses the form and role of conscience in politics. Further, from a philosophical standpoint, Arendt developed a tangent concept to conscience—the idea of thinking—which she refined in the light of her lectures on Kant. Throughout 1970, Arendt reshaped her concept of conscience both from a political and a philosophical perspective. This reshaping raises certain questions: how did the shift in Arendt’s concept of conscience occur in 1970? What was the change that Arendt sought to make in her concept of conscience?	Comment by JP: Is this what is meant? We could use “symbolizes” or “stands for” but I don’t think they work as well in English.	Comment by JP: https://www.newyorker.com/magazine/1970/09/12/reflections-civil-disobedience
The philosophical shift in Arendt’s concept of conscience in 1970 has been remarked upon in the literature. However, there is controversy over the scope and significance of this shift. With regard to the significance of conscience in Arendt’s thought, this thesis outlines two conceptual and political models, through which we may characterize the concept of conscience. Unifying these models is the idea of the relationship between transcendental law and Socratic dialogue. However, the development of the concept of conscience in Arendt’s thought has not been fully and comprehensively studied: for example, the shift in this concept that takes place in 1970 has been detached from its intellectual context.	Comment by JP: Is this what is meant? Is it a reference to the categorical imperative?	Comment by JP: I added this, I assume this is what is meant?
This thesis employs an intellectual history methodology. As part of this method, it examines the central ideas underpinning Arendt’s sources, and develops units of meaning in relation to the concept of conscience. The sources referred to include Arendt’s journalistic writings, her appearances, personal and biographical details, writings and presentations by conference speakers, and research about Arendt’s own ideas.	Comment by JP: I have put this in the active tense since in English the passive tense is less clear.	Comment by JP: Is this what is meant?	Comment by JP: Her conference talks?	Comment by JP: You mean secondary sources in the form of studies of Arendt’s ideas?

Chapters 1 and 2: motifs of conscience pre-1970 and the dialectic of the concept of conscience in 1970
To get to the heart of the problem of the shift in Arendt’s concept of conscience, this thesis begins by reviewing the initial sources for this concept in Arendt’s pre-1970 writings. An examination of these sources uncovers two motifs of conscience in Arendt’s pre-1970 writings: the “voice of conscience” and “the conscientious personality.” The first motif is philosophical (the internal voice that provokes thought and gives rise to moral distinctions) and the second is political (conscientious historical figures and, in contrast, figures who lacked the ability to think.) After refining these motifs, the thesis selects and examines sources for Arendt from 1970. While there is a philosophical resemblance to the earlier “voice of conscience” motif in the 1970 sources, Arendt changed her stance regarding conscientious objection. In the first conference, Arendt argued that civil disobedience stemmed from decisions made by individuals according to their conscience. However, in 1970, Arendt changed her view and made a distinction between civil disobedience and conscientious objection, which situated conscience as a conscientious opinion. This deep philosophical shift is reflected in the assertions in Arendt’s piece that conscience is “unpolitical,” and that it is a thought movement in character.	Comment by JP: I think this is redundant since we just said we are talking about these writings.	Comment by JP: Added for clarity	Comment by JP: Not clear what this is, needs a reference	Comment by JP: Maybe make it clear that we are talking about Civil Disobedience, with a reference?	Comment by JP: https://scroll.in/article/891604/why-hannah-arendt-argued-that-henry-david-thoreau-misunderstood-the-idea-of-civil-disobedience
Chapter 3: Conflict with American thinkers
To better understand the depth of the shift in Arendt’s concept of conscience, this thesis seeks to explore this phenomenon within the context of her intellectual discourse with American thinkers.  Here, debates around conscientious objection and civil disobedience form part of a profound turning point that Arendt sought to advance within the intellectual discourse—an alternative liberal approach. At the time, there was a deepening rift between orthodox and radical liberal approaches and between new leftist and neoconservative thinkers. Arendt was influenced by proponents from these various camps at conferences, where she confronted and responded to them. Arendt advanced ideas around the spirit of the law and consensus in an attempt to create a dynamic politics that would permit a reestablishment. She opposed the liberal position that promoted a discourse of civil rights and freedom, while challenging the conservative viewpoint that revered the law and government institutions. Further, Arendt insisted on a separation between the private and public, and the moral and political. She emphasized the role of conscientious individuals acting in the private sphere and sought to allow space for conscientious opinion within the pluralism of views in politics. Through this political call to action, Arendt sought to establish the foundation of the political sphere, the possibility of thinking. Her ideas for the political establishment and her alternative viewpoint, which advanced the possibility of thinking as a foundation for political space, was at odds with the opposing camps on the key issues of the day. Arendt’s views were in the minority; and her political theory efforts, where she differentiated between political conscience/ conscientious objection and civil disobedience, were not fully accepted, even among her friends and associates.	Comment by JP: Is that what is meant?	Comment by JP: Is that what is meant? It is unclear.	Comment by JP: Is this what is meant? Or her attempts to articulate a political theory where she differentiated….?

Chapter 4: Thinking itself
To complete the philosophical process within Arendt’s concept of conscience, this thesis examines the biographical and philosophical changes that occurred in her thought in the years around 1970. During those years, Arendt began to contemplate the notion that thought was a type of philosophical complement to “The Human Condition.” Her philosophical refocusing was rooted in changes that took place in her life. This was one of the turbulent years in Arendt’s life, when she lost those closest to her. Moreover, the lack of public understanding of her thought regarding moral failure, together with her re-reading of Heidegger’s writings, led her to rethink the voice of conscience and the possibility of thought. In 1970, Arendt sought to advance and refresh the concept of individual private thought. To reframe this concept, Arendt chose to reinterpret Kant’s thought and put forward a critique of his judgement of taste over the categorical imperative. She rethought the notion of spectatorship and attempted to re-understand the idea of common sense as a community sense, where the place of other people is assimilated as a condition for private esthetic judgement. In developing this thinking, Arendt challenged the moral habit that sometimes appears as the voice of conscience rooted in moral law, as with Kant’s categorical imperative. She redefined the sphere of thought itself as independent and intersubjective. Via intersubjective sense, observers are able to view actors and exercise taste by using extended thought as an ability, rather than as an obedient duty. Such esthetic critical thinking opens up the possibility of examining others’ points of view as representations in the self-discourse of thinking individuals. 	Comment by JP: Maybe say that her husband passed away?	Comment by JP: As concepts? If so maybe say “her ideas around the voice of conscience and the possibility of thought”?	Comment by JP: https://www.brainpickings.org/2015/10/14/hannah-arendt-life-of-the-mind-being-appearing/

Are you referring to this work?	Comment by JP: Is this what is meant? E.g. see here on Arendt and intersubjectivity.

She talked in this context about the “space of appearances”, is that what you are referring to here?

https://ndpr.nd.edu/news/phenomenology-of-plurality-hannah-arendt-on-political-intersubjectivity/
In 1970, Arendt sought to foster a change in her concept of conscience. The political process and the philosophical process are often understood in isolation, as two discrete phenomena. However, a full understanding of the turning point that Arendt sought is only possible when the connection is made between her treatment, in 1970, of these two processes. These processes should be understood as complementary parts of a change that Arendt made in her concept of conscience—as two positions that comprise a single philosophical movement. The political movement in the essay constructs an alternative liberal position that is based on a dynamic understanding of the political sphere and founded on a pluralism of conscientious ideas, in which there is room for private moral thinking. In Arendt’s course on Kant, we find a complementary philosophical movement that calls to replace the voice of conscience with the possibility of thinking—with a particular emphasis on Arendt’s concept of thought, i.e., an expanded “thinking between me and myself.”	Comment by JP: I don’t want to use the word process three times in the same sentence	Comment by JP: Is that what is meant?	Comment by JP: Which? “Civil Disobedience”?	Comment by JP: see my final comment below
The central argument of this thesis is that, in 1970, an overall shift in Arendt’s concept of conscience took place. During this year, Arendt adopted an alternative liberal approach and sought to advance two philosophical changes within the intellectual discourse. Arendt called for a new political establishment, while seeking to establish the possibility for thinking itself. The latter change indicates a deeper shift that Arendt made in her concept of conscience, which arose from her personal transition from the political to the philosophical. Thus, as a result of a significant loss in her life, Arendt developed a philosophical movement that called for a critique of the voice of conscience and to advance thinking itself.  From her critique of philosophical and political thought, Arendt sought to create an esthetic realm of “thinking between me and myself” where moral thought is continuously reestablished and where there is room for the other in the inner discourse of man.	Comment by JP: Is this what is meant?

E.g. see here p. 162

https://eprints.soton.ac.uk/169373/1/JWLeader_PhD_Thesis_Arendt_2010.pdf
	Comment by JP: In The Life of the Mind she called it “dialogue two-in-one” e.g. see references here https://core.ac.uk/download/pdf/30047069.pdf

Is that what is meant here?
