Response to Reviewer #3:
Thank you for your feedback and your valuable comments.
1. Under no circumstances does the article claim that the conduct of certain people and groups in Israeli society who did not follow official guidelines during the Covid-19 pandemic amounts to insurrection. Nor does it refer to any specific groups, but rather to Israeli tribalism as a culture. The disobedience in question was rampant across all segments of Israeli society and was not exclusive to the ultra-Orthodox community. Many secular Israelis protested against the vaccinations and against the government by explicitly disobeying instructions. When the article was originally written, the pandemic was mentioned only briefly in the introduction as an explanation to why the topic of disobedience has surfaced on the public agenda, prompting the author to wish to explore this topic as an interesting cultural trope in Judaism, without mention of any specific groups in the context of the pandemic. Nevertheless, during the revisions process, research emerged regarding the issue of the lack of trust in the government’s Covid-19-related regulations among segments of Israeli society. These references have now been added to the article as background information. In light of your insightful comments, I have omitted any references to specific groups from the epilogue. 
2. Regarding the claim that the transition made by the author from contemporary Israeli reality in the context of the Covid-19 pandemic is problematic, in the revised version I put additional emphasis on the fact that the article attempts to present a cultural genealogy. As is the nature of cultural genealogies, its starting point is the cultural present, but its goal is to bring a new perspective to this present by looking back at the distant cultural past. 
3. Your statement that large parts of Israeli culture are founded on a variety sources, not all of them religious, is of course correct. However, the main claim made in the article is that there are cultural constructs present in Jewish culture, in all its sectors and segments, which are based on the foundational texts of this culture. The nature of the kind of genealogical method I employ is to examine cultural constructs that are rooted in religious sources but are present in all layers of Jewish society, including secular culture. Similarly, Karl Gustav Jung, whom I mention in the article, argued that Western culture remains profoundly Christian even after having undergone the process of secularization.
4. Indeed, there is no discussion in the article of specific groups in Israeli society, and I do not claim that the ultra-Orthodox leaders who have openly challenged government instructions were influenced by Jewish sources that call for disobedience to non-religious rulers. As I have already explained in sections 1 and 3, the conduct of the Israeli public during the pandemic is not the focus of the article but rather just the background for its main subject. According to Foucault and Nietzsche, the forefathers of the genealogical method, genealogical research stems examines the cultural past of cultural issues that are relevant in the present – in this case the issue of obedience and disobedience, based on Erich Fromm’s thorough treatment of this topic (which also relies heavily on the Bible).
5. The Arab minority in Israel has in effect been one of the prominent groups that displayed widespread disobedience to Covid-19 guidelines, however, as the revised version clearly states, the subject of the article is obedience and disobedience in Jewish culture “in general,” across its different segments and as applicable to different groups. I have now amended the title of the article to reflect this. 
6. As you rightly noticed, the article makes almost no mention of the vast scope of Halakhic literature that compares disobedience to the laws of a Jewish state as opposed to a non-Jewish state, because the genealogy I construct views the biblical text as a foundational and canonical text that gave rise to Jewish and, in a broader sense, Western culture. As is often the case in genealogical research, other relevant constructs emerged in its course, such as Jewish solidarity, love thy neighbor as thyself, the duty to follow the mitzvoth, and more. 
7. In terms of the lack of distinction between different types of obedience and disobedience in the Jewish sources, there is one distinction that is relevant to our discussion (and I have made sure to emphasize it in the revision) and which is in fact the main conclusion of my research – that a culture founded on strict obedience to divine ordinances might find itself rebelling against human authority.
8. Since we are dealing here with a cultural genealogy that relies on the Bible as a constitutive text, our discussion takes place on the level of the literal meaning of the biblical verses (pshat). Of course there will always be a gap between the literal written word and the idea of the covenant, but I have now explained in the article, after the in-depth feedback I received from you, why the genealogy relies only on the literal text.
9. I accept, and have now included the idea in the article, that a cultural approach to a religious text is always problematic since the background and context for the composition of this text stems from the sacred aspect of religion. Therefore, the cultural analysis of a religious text is always somewhat limited, as opposed to its interpretation by a believer. Nevertheless, it is the assumption of the present genealogical research that the biblical text has shaped, and is still shaping Jewish culture upon its multiple aspects (Ofir 2001, 127).
