חלק שני של פרק ראשון
1.1.b
Along withMuch like residential dispersalce, Jewish economic activity of the Jews was one of the areas that both affected shaped and reflected the complexity of Jewish-Christian relations. In addition to physical barriers, conceptual ‘fences’ were set up within the shared urban economic sphere, Within a common urban space, in addition to wooden and a walls, more abstract fences were constructed in economic field, which constituted forming a the main platform for most of the inter-religious encountersinteraction.,[footnoteRef:1] and thus was of aThese controlled encounters were of  crucial importance to the managing coexistence management and reconciliation processes. Those While economic ‘fences’ were formulated in various kinds of legal documents, such as for example royal privileges or municipal edicts,[footnoteRef:2] but the strongest influence on the Jewish economic activity  was regulated primarily was exercised by theby rulings of interreligious court cases, as well as by agreements and pacts (ugody) signed between Jewish representatives and Christian municipal authorities, burghers, guild members or craftsmen, as well as by the court rulings in cases between Christians and Jews.[footnoteRef:3]   [1:  Kalik]  [2:  For a survey of the types of documents that had a direct or indirect influence on Jewish legal and economic status, see for example: Maria Cieśla, …21-29.]  [3:   See also: Cieśla…. 29?] 

By and large, economicThose ‘fences’ tended to allowed for economic activities activity while attempting to limit within a controlled environment that restricted the competition,  (especially in highly profitable niches), which as economic rivalry could easily escalate to antagonism and violence. Although many modern historians interpreted them as discriminatory, those fencesthese restrictions, which werealso reflected indicated also in Jewish communal rulings, were  declarative and constructed out ofthe product of a specific reality of shared economic environmentcomplex multifaith reality. This reality was complex, and Far from facilitatingwhile it  excluded the possibility of total separation between the two communities, the solutionsthey it offered supportedreinforced coexistence, but but usually camealso usually came atwith a price for to one or both sides. 
As the fences While theoretically narrowingnarrowed down economic areas opportunities foropened to  the Jews, in everyday life they wereeconomic restrictions were circumvented as much as possible and often brokebreached altogether. To limit this practice and strengthen the execution ofIn an attempt to better enforce these regulations, agreements, the Sejm in Piotrkow (1538) ruled that “Jews have nodo not have unlimited freedom of trade, but [lecz] they ought to follow the rules of our kingdom and observe the pacts which were signed in given cities.”[footnoteRef:4] While Although these abstract conceptual ‘fences’ were more exposed to crackingmore liable to be trespassed than the physical wallsbarriers, their importance their importance was often manifested was among others in moving transferringthe existing or potential conflicts from the city market square to the court rooms. Not onlyIn addition to providing they gave the involved sides parties with the possibility of litigation as an alternative to, instead of open, uncontrolled unregulated conflict, they but also introduced basic framesframeworks for to the possible future litigations, thus preventing unwarranted unnecessary cases or and protracted legal procedures and enabling reconciliation. 	Comment by Tamar Kogman: What does this refer to?	Comment by Tamar Kogman: How so? [4:   Volumina Legum vol 1, 525. ] 

Since As Jewish economic activity as such has been a widely researched subject,[footnoteRef:5] I will discuss it only briefly,  and from the perspective of the management of Christian-Jewish day-to-day coexistence and crisis management. and its reestablishment after crisis.   [5:  Bałaban, Kazusek.] 

From the economic perspectiveEconomically, Kazimierz , was a satellite town in that enjoyed a economic symbiosis both with the central city of Cracow and with its other the fellow satellite – town of Kleparz. It By most accounts originating as anprobably developed from an auxiliary colony of craftsmen,[footnoteRef:6] and Kazimierz continued to uphold its tradition of craftsmanship after receiving the city rights (1335) and other privileges it continued this tradition of focus on crafts, among them. It had the right to a weekly bazaar and to occasional fairs. To avoid competition, the weekly bazaar was set on Thursdays, when there was no bazaar in Cracow or Kleparz.[footnoteRef:7] The Ffairs were held on June 24 (St. Johanan the Baptist), August 24 (St. Bartolomeo) and on November 1 (The Day of All Saints). FurthermoreB, between August 24 (St. Bartolomeo) and January 6 (Three Kings), on the Kazimierz main square, there was a free meat bazaar was held at the Kazimierz town square on every Saturdays.[footnoteRef:8]  [6:  Świszczowski 1961, s. 39; Wyrozumski 1992, s. 240; Kraków europejskie miasto..., s. 184; Wyrozumski 1992, s. 331; Kracik 1993, s. 15]  [7:  (Wyrozumski 1992, s. 242)]  [8:  Kazusek, Żydzi w handlu Krakowa w połowie XVII wieku (Kraków, 2005), 61.] 

In the Cracovian conglomerationWithin the entire metropolitan area, Cracovianw merchants and craftsmen were mostenjoyed the most privilegesd. However, Iinhabitants of Kazimierz nevertheless had enjoyed some trade rights in the capital, such as the privilege to including permission to sell their products and purchase necessary materials.,[footnoteRef:9]  Extending to the trade of cloth and metal, which this privilege encouraged the further development of artistry craftsmanship iin the town. Furthermore, they were allowed to trade in cloth and metal, and Ssince Kazimierz had its own centrally located break Cloth Halls,  and a scale for metals weighing scale for metals  (pensa metallorum), it became an important part of the metal- and cloth-related trade and craftsmanship in the conglomerationmetropolitan area.[footnoteRef:10] Like Cracow, Kazimierz had the right to build slaughterhouses and transport alcohol.[footnoteRef:11]  It could also establish the so called “stationes,” , which were stalls that served craftsmen as workshops and in sellsshowrooms.  The mMajority of stalls was were located in across the twenty market halls in the town center of Kazimierz, while t. The rest remaining stalls was were dispersed all over the town. Food and low-value commodities of low value were sold in wooden huts or simply on benches.[footnoteRef:12] Alcohol was produced and sold in the town’s periphery.  While Kazimierz did not pose an economicwas no competition to Cracow, it successfully complemented its market, not only in crafts but also in the cattle trade.[footnoteRef:13] The town had an auxiliary market square that , which served the cattle trade, and thus became known asas the  canine or cattle market.[footnoteRef:14] State – wideOn the state level, Kazimierz had the same customs rights privileges as Cracow.	Comment by Tamar Kogman: For what?	Comment by Tamar Kogman: cra	Comment by Tamar Kogman: Cracow or Kazimierz?	Comment by Tamar Kogman: What does this mean?	Comment by Tamar Kogman: Please confirms [9:  (Wyrozumski 1992, s. 243)]  [10:   Świszczowski 1961, s. 42; Konieczna 1938, s. 79. Krasnowolski 2004, s. 205]  [11:  (Wyrozumski 1992, s. 267).]  [12:  (Pieradzka 1957, s. 155]  [13:  Agata 265]  [14:  (Świszczowski 1961, s. 48).] 

The Jews’ economic status and activity participation of the Jews in Cracow -Kazimierz was both conditionedsubject by to the Kazimierz market and interwoven into the symbiotic three-citymetropolitan economic structure.  Like their Christian neighbors, Jews living in Kazimierz were greatly notably engaged in crafts. Throughout the 16th century, the growing community widened its occupational structure range and as the Jews of Kazimierz began dealt also ing in trade and other economic activities including such as pawnbroking, alcohol production, export and import, as well asand fencing.[footnoteRef:15] They hadWith storage spacess and shops all over the town, and Jews took an active part in the local bazaars and fairs, where in addition to direct sales all kinds of and various kinds of deals were closed. Their activities responded answered to the economic needs of both the “big Jewish community” and the surrounding Christian population.  Although the business opportunities in the small satellite -town were fewer scarcer than in Cracow, Jewish economic activity in Kazimierz was less restricted than in the capital. Jews were perceived as an inextricable integral part of the local economy, and gotacquiring a substantial share in the of an already competitive metropolitan market already narrowed by the three-city business symbiosis. Alongside royal privileges, From the legislative perspective, besides royal privileges, this share was defined bywas manifested in agreements with the municipality of Kazimierz and complemented in by up-to-dateregularly updated royal edicts and arrangements with local guilds..[footnoteRef:16] Of these, the pact signed in 1609 –, elaborated revised and ratified in royal confirmation ofin 1615 and complemented with the an arrangement with the guild of innkeepers in (1645) –, reveals most provides the most interesting insights regarding into Christian-Jewish coexistence in a shared economic environment. 	Comment by Tamar Kogman: As in setting up fences?	Comment by Tamar Kogman: Based on what follows [15:  Shtampfer, “Fencing”]  [16:  Noble assemblies in the Cracovian region discussed Jewish economic activity rather infrequently, and mostly with regard to branches involving interests of the gentry, such as horse trade or lease. See Kazusek, Żydzi w handlu, 37-38.] 

As mentioned, tThise agreement was first signed in 1609, a year after the third expansion of the ‘city of the Jewish cityJews,,’ and, aand – according to Bałaban,- was preceded with following long negotiations.[footnoteRef:17] Despite thatthis, its general approximate, somewhat ambiguousand not totally clear rules provisions led to different diverging interpretations, ultimately resulting in a court case between the two parties.which in turn brought the sides to court. Only after the king’s intervention the were the litigations stoppedhalted, and followed by the drafting and royal ratification of a new version was drafted and royally approved in (1615). This agreement - with occasional updatesWhile it underwent a number of amendments, this agreement- remained valid until the partitions.[footnoteRef:18]   [17:  Bałaban, Historja Żydów, 200.]  [18:   Bałaban, Historja Żydów, 201-204.] 

In generalBroadly speaking, the agreement regulated Jewish economic activity by limiting its presence in the Christian part of the town. There were limitations on Jewish trade in alcoholic beverages,  as well as on the number of butchers and their stalls, and. There were limits on products breaching liable to undermine the rights privileges of Christian guilds;, and as well as an outright ban on wholesale trade in some commodities. And yYet, the signing of the document was celebrated welcomed by the Jewish community, who with made an offering of a thick woven tablecloth to the city hall, and the Jews willingly paid the substantial annual sum of 80 złp for keeping the agreement validintact.[footnoteRef:19] Why? 	Comment by Tamar Kogman: Why was this required? [19:  By and large, during this period very few city dwellers earned more than 30 złp per year.  ] 

A close examination of the text reveals the complexity of the “inclusion-through-exclusion” status of Jewish economic activity. The Jewish community’s acceptance of a degree of marginalization some marginalizing compromises was in fact the its key opening to overall economic integration and coexistence. Thus, while the 1615 agreement introduced some “fences” limitinglimitations on Jewish economic freedom, it simultaneously also strengthened facilitated the Jewish general inclusion of Jews in the local market,  and confirmed reinforcing many of their rights. For example, on one handwhile the Jews were not allowed to deal in the a wholesale trade in of oats or hay, they but on the other hand they couldwere permitted to retail them internally within the community, as well as to trade in other commodities, while dealing with oats and hay in retail and for their community needs:
They [the Jews] should not buy wagons of oats and hay for sale, only for their own use, likewise they should not keep a Christian carter/wagoner [?] in their street, only a Jew who brings his own horses, should be [employed] in their street. [all translations are mine, so please check them]
Excluding wine, Jewish import of alcohol except for wine, was limitedrestricted. YetThis restriction too, however, , the “fences” were established not out of was not the product of anti-Jewish discrimination so much as a reflection ofbut within the already existing divisions of within the alcohol market in the three-city conglomerationmetropolitan area, and with anand a measure for aim to protecting local guilds and the needs of Christian customersChristian consumers. Jewish export of local alcohol out of the city was allowed:
[They] should not bring Meads [and] various beers from other places [they] should not bring, only the beer of Kazimierz they should take. However, with a the permission of Mr. Meir, they can may take [some] for a wedding, a  baptism party [chrzciny], or for personal use. And wine they can may import in barrels to their street and sell to Jews, as well as to Christians. However, it is not right to sell [alcohol] to a Christian on credit, only to a Jew. 	Comment by Tamar Kogman: Whose job was?	Comment by Tamar Kogman: Of Christians I presume? Is this where export out of the city is implied? Unclear
These as well asand other paragraphs of the agreement prove it to be aattest to its having been a kind of contract , in which both sides agree acceded to number of compromises. The growing needs of the Jewish community are were generally largely recognized, and it iswith the agreement allowing for granted significant economic freedom within the walls of the “city of Jews.” The limits on Jewish activity, on the other hand, express indicated a rather defensive Christian position, namely the attempt  of Christians who attempt to protect their profits revenue from competition and simultaneouslywhile preserve maintaining Jewish supplies of cheap alcohol and meat for lower- income populations:
“They should have no more butchers’ shambles than the previous number, eight, and no more than sixteen host butchers, under the penalty of 24 gr. Moreover, what [they find] unfit, can be sold to Christians.” [footnoteRef:20]	Comment by Tamar Kogman: What does this mean [20:   While the permission to sell to Christians non-Kosher meat may seem surprising, it was probably offered as a compensation for the restriction on Jews to trade in the free meat market operating in Kazimierz on Saturdays, and as a means of providing cheap meat for the town’s Christian population. For an example of a ban imposed on meat sale, see: Franciszek Siarczyński, Obraz wieku panowania Zygmunta III (Poznan, 1843), 124.] 

The agreement doesdid notn’t question theundermine economic contactsties between Jews and Christians. Rather, iIt reflecteds a reality in which the Jewishs and Christians see saw themselves as residentially physically separated from each one another, while but simultaneously cohabiting-residents the same of economic and administrative environment and, operating according to one the same business calendar (the official Catholic calendar). The pact accepteds the inevitable fact inevitability that of Jews renting shops and storage spaces from Christians, as well as making use ofuse Christian services for examplesuch as the town weighing scale, where they and other merchants are obligatedwere required to weigh heavier commodities just like other merchants. LikewiseSimilarly, the agreement recognizeds the fact, that poor Christians need therelied on Jewish employers income from working for Jews. Yet,At the same time, the pact imposeds limits on those interreligious contacts ties which that were liable may overlyto overexpose Christians to the Jewish way of life, create forge close intimate ties between the members of the two groups, or drag put Christians into at risk of debts. It thus banneds jobs that necessitatinge Christian the lodging of Christians s in Jewish houses quarters or the employment of a Christian to transport merchandise into the Jewish quarter, but alloweds Christians to servants to make money from occasional jobs inwork as a helping hand in private Jewish houseshomes as an occasional source of income. 	Comment by Tamar Kogman: Metals? Should be consistent with the previous mention
The agreement also contributeds to Jewish-Christian the coexistence also by fashioning recognizing the Jewish community as an inextricable full economic partner, involved in multiple market spheresareas, capable of substantial import and attractive sales, as well asand constituting a valuable pool of clients and consumers. The Attesting to the contractual character of the agreement and of the relations between the two sides is attested with theare the three elements defined identified in by Guesnet’s the model of the ‘ugody’ established by Guesnet: mutual recognition of partners the parties to in the contract, the goal of the agreement being to a view to re-establish a the balance between the divergent interests of Jews and Christians alike, and the a mutual commitment of both parties to theto the agreement and its royal confirmationratification.[footnoteRef:21] Jewishs commitment is attestedwas demonstrated by the community’s willingness share into absorb punishmentsfines for in cases of those breaking the contractviolations, as well as by the 1,000 Marks  guarantee (vadium) of 1,000 Marks which thepaid by Jewish elders deposited with to the municipality:	Comment by Tamar Kogman: On a regular basis? Or, as implied in the quote, in case of a refusal? In which case, how is it a guarantee, and why is it a fixed sum? Unclear
Also, earlier you mentioned an annual sum [21:  François Guesnet, “Agreements Between Neighbours. The ‘Ugody’ as a source of Jewish-Christian relations in early modern Poland,” Jewish History 24 (2010), 259. [257-270].] 

“And if any Jew dared to violate all any of those laws, and the honourable people of Kazimierz can prove it, then this Jew should be punished fined to the sum of with 24 gr.,[…] half for the city hall and half for the Jewish elders. If the Jewish elders refuse to impose this punishment or to obey the rules, the honourable consuls of Kazimierz will receive the vadium of 1000 M.”[footnoteRef:22] 	Comment by Tamar Kogman: Please confirm	Comment by Tamar Kogman: Please confirm [22:   Bałaban, Historja Żydów, 204.] 

Overall, the 1615 Kazimierz agreement in Kazimierz supporteds the coexistence, making use of  and uses abstractconceptual ‘fences’ to create a modus vivendi which that preventeds crisis, or, in the worst case, and provided a framework for crisis managementto which the sides can return after troubles. Another document of a similar “inclusion through exclusion” character was signed also in Cracow , but in 1485, when Jews were still permanent residents of the capital.[footnoteRef:23] Its validity, however, was eroded  turned out problematic after the Jews resettled in Kazimierz circa 1495. In this new residential situation, Jewish economic activity in Cracow – - one of the major tradinge hubs of eEast-cCentral Europe – - was now both more restricted and more dynamic volatile than in Kazimierz. The stormy fluctuation of Jewish business doings (that’s probably not the best word but I don’t want to repeat “economic activity” all the time) inThis instability  Cracow both reflected and affected the Jewish-Christian relations in the city. Bałaban defined the 16th  century and the first half of the 17th century as a time of “struggle for trade rights in Cracow,” and describinged in detail the burghers’ attempts to exclude Jews from the local market or at least limit their share.[footnoteRef:24] However, the Christian-Jewish-Christian economic interaction in economic sphere was much more complicated than thatnot as simple as that. From the perspective of interreligious coexistence, economic relations constituted a valuable platform preserving theframework for convivencia, supporting the management of crises and reconciliation.  [23:  Marcin Starzyński, “The Oldest Hebrew Document in Poland (1485) and Its Translations,” Scripta Judaica Cracoviensia 15 (2017): 9-23. ]  [24:  Bałaban, Historja Żydów, ] 

As a group, Jews living in Kazimierz were no-longer perceived as indispensable or strong contractual partners in Cracow. Different groups in Cracovian society had diverse diverging interests, which influencinginfluenced their interpretation of the agreement and their general attitude towards Jewish share participation in the local market and their interpretation of the agreement.  On the one hand, many city dwellers enjoyed the Jewish marketing methods and of Jews and the attractive prices, and claimedclaiming: “If only Jews were allowed to sell goods and roots, we would get them for much cheaper; [Christian merchants] stand tolerate themselves worse than Jews, that is why they hate Jews […].”[footnoteRef:25] Furthermore, the rich Wealthy patricians, as well as some city consuls and public figures, enjoyed renting their out storage rooms and shops – even those located in the central market square - to the Jews,[footnoteRef:26] even those located in the central market square. Nwhile nobles appreciated luxurious commodities imported by Jewish traders, and . Last but not least, the lower income populations valued Jewish pawnbroking services and cheap sales of unredeemed pledges or and other second-hand goods.[footnoteRef:27]  	Comment by Tamar Kogman: Please confirm [25:   Walerian Nekanda Trepka, Liber generationis plebanorum, part 1, eds. W. Dworzaczek (Wrocław, 1963), 18.]  [26:   For example, in 1608, two out of four shops in the building belonging to the Cracovian castellan Janusz Ostrogski were rented by Jews. Kazusek, Żydzi w handlu, 81.]  [27:   On Jewish involvement in fencing and the attitudes towards this practice see: S. Stampfer. ] 

On the other hand, as a group, Jews living in Kazimierz were no-longer perceived as indispensable to the Cracovian economy, nor as strong contractual partners. On the other hand, Mmerchants and craftsmen largely , viewed Jews mostly as economic rivals, , and triedattempting to exclude them from the local market or at least equal downgrade their economic rights with to that those of  foreign merchants, referred toknown as ‘hospites.’ .  Szymon Strawolski emphatically expressed the An emphatic example of this sort of attitudes of petty merchantsis Szymon Strawolski’s  and claimed,claim that Jews used towould buy off all the products on fairs before Christians and as a result of their trade activities, with the result that “cities and towns became poorer, and furthermore continue getting poorerand are getting poorer still.”[footnoteRef:28] At the other endConversely, the the Jews, “who had not even for a moment given up trade in Cracow and use all their powerdid everything in their power to preserve it,”[footnoteRef:29] tried to exploit take advantage of the 1485 pact as a proving theirvalidation of their special status in the city and their right to have a share in the city market as residents and partners in the the three-citymetropolitan economic symbiosis between Cracow and its two satellite towns. Their attempts were confirmeresulted in d a number of times inof royal edicts, but these not were not always implementedalways found expression on the ground:	Comment by Tamar Kogman: I think this makes more sense here, but not sure. What’s the timeline here? Isn’t this section on the period before the resettlement? [28:  Szymon Starowolski, Robak sumienia złego człowieka niebogoboynego y o zbawienie swe niedbałego, [n.p. after 1635], 53-54.]  [29:   Bałaban, Historja Żydów, 210.] 

“Jews are allowed to rent shops and storage spacess, bring diplay merchandise to at the market of Cracow; the magistrate and custom officials should not charge them with higher or special payments, different from to those required of the citizens of Cracow or Kazimierz.”[footnoteRef:30] [30:   Piekosiński, I, 257.] 

BWhile both sides anticipated all-inclusive royal regulation of Jewish trade in Cracow , they also actedwhile taking measures to effect it on the ground to determine the reality. The Jews and Jewesses appeared in the city on every possible occasion, sold all kinds ofselling various commodities on the so- -called Jewish Market and elsewhere around the city, attractinged Christian buyers and making use ofused the sSmall cCity wWeighing scale – not only for measurements and taxes but also for closing deals.[footnoteRef:31] The Christian merchants and guild members appealed to city authorities with diverse complaints and demands fored limits on Jewish economic activity. The municipality, generally interested in which had much to gain from collecting Jewish taxes, tried to satisfy different groups of interest groupss. In addition to rising taxes and customs paid by Jewish traders, it issued a number of bans against on renting out shops and storage rooms to the Jews, thus responding to the concerns of merchants’  who claimed that “Jews settled in the Jewish street and other [streets] nearby, [from there]  they transport their merchandise to fairs and bring it back with harm to Christian people.,”[footnoteRef:32]. However, due to the strong opposition of patricians and some members of the city council, as well asand owing to royal intervention (e.g. in 1576 by Stephen Bathory and in 1597 by Sigismund II Augustus), theose bans were hardly barely executedenforced. On a few occasions, the citymunicipal authorities used took the extreme method measure of closing the city gates before Jews so as to stop prevent their economic activity within the city.[footnoteRef:33]  This pro-merchants’ solution was obviously only temporary, but it nevertheless seriously harmedcaused serious damages to Jewish revenues. [footnoteRef:34] 	Comment by Tamar Kogman: Of what?	Comment by Tamar Kogman: What does this mean?	Comment by Tamar Kogman: What did they do exactly? [31:  Cracow had two city weighing scales located on the main market square. One of the entrances to the small weighing scale was from the Jewish Market. See: J. Bieniarzówna & Małecki, Dzieje Krakowa .....181-183. Kazusek, Żydzi w handlu, 61.]  [32:  Bałaban , 211. AGZ.]  [33:   Bałaban, 210-211.]  [34:  The city authorities could exercise this measure only under the pretense of “bad air,” claiming that Jews contributed to spreading of the plague. Sometimes, in addition to closing the city gates, guards were placed on the roads leading from Cracow to other towns with markets and fairs in order to prevent Jews from taking their merchandise and competing with Cracovian dealers on near-by bazaars.] 

The never-ending rivalry and litigations, accompanied with alongside attacks on Jewish merchants, the confiscation of merchandise, and on-ground competition who gets first toover agricultural products even before they reached the city, [footnoteRef:35] all draw paint a very dramatic but limited incomplete picture of Jewish-Christian relations in a shared economic environment. Although Jews were no longer permanent residents of the city, and some of thewith some  merchants wished forseeking their exclusion from the market, in general they largely remained a vivid vibrant part of the economic economyenvironment and maintained a wide range of commercial and financial relations with Christian citizens residents of the capital. Theose relations, operating which took place acrosslong the  conceptual ‘“abstract fences,’”,  had different varying levels of intensity and were vital to Jewish -Christian coexistence.  [35:   Bałaban, 217-220. ] 

Within the category of commercial ties, the most common wasThe most common type of commercial tie was likely  probably the basic market acquaintancefamiliarity between buyers and sellers on the market, which had involved the lowest level of intimacy. Judging from the written rulings, Jews traded freely at the very least during theon market days – , which in Cracow were Tuesdays and Fridays in Cracow –, and during the fairs they enjoyed the same trade rights as Christian merchants.[footnoteRef:36] Furthermore, “poor Jewesses had the right to sell on all days shawls and scarves made by their own hands andof their own making  craftat all times,,”" while Jewish merchants who registered their commodities under the staple law were obligated to display them on the Cracovian market for at least a week, before they could sell them in their shops.[footnoteRef:37] From theAs can be gleaned from contemporary burghers’ complaints and contemporary descriptions, it is obvious that Jews used every opportunity to trade in the capital,  and often circumventinged “abstract fences”conceptual ‘fences’ that had been erected by the  built up in old agreement and updated subsequent edicts. Jews proceed conducted retail trade in two basic ways: by approaching the Christian buyer himself, or by inviting him to their store or stand:  “" the Jews import all the products from abroad, and not only that do they sell them, but also they also display them in Cracow […] The Jews   marketsell with their imported merchandise in front of the Cracovian merchants and even install set up stands, stealing clients in this way the clients and eliminating putting the Christian merchants." out of business.” The Jewesses also sold their goods by entering Christian houses, which canas can be deduced from the repeated Jewish rulings forbidding such practice without a male companion. It is hard difficult to estimate the level of cross-interreligious intimacy the facilitated by commercial encounters of this basic type could lead tothis kind. 	Comment by Tamar Kogman: Please confirm.  Also, this restriction begs explanation	Comment by Tamar Kogman: Which was? [36:  The fairs in Cracow took place on the Day of St. John the Baptist (June 24), St. Bartholomew’s Day (August 28),All Saints’ Day (November 1), and the Feast of St. Martin (November 11).]  [37:  The Jews were obligated to report their merchandise to the city clerk on the day of their arrival to the city or the morning after. Only upon reporting could the commodities be stored or displayed in shops rented by the Jews in the city. In the absence of a fair, the merchandise could be sold to clients directly or moved from the city a week after the reported arrival and under the condition that it was displayed in the market. If the staple right was violated, a Jewish merchant could lose all their commodities: half of it to the voivode and half to the city. The  staple right was to be exercised under the supervision of the city magistrate and the kahal of Kazimierz.] 

UndoubtedlyWithout a doubt, the above mentioned shop rentals and  as well as wholesale domestic and international trade, involving different types of contracts, led to far more intense cross-religious relationscontact. Circumventing Bypassing the appeals and prohibitions of religious authorities on both sides, Jewish and Christian merchants of different denominations engaged in ad hoc contracts and commission agency to achieve promote commercial goalsobjectives, while members of both elites engaged in financial loans.  Jewish shop-owners sold products imported by Christian merchants, while Ccracovian craftsmen bought rough raw materials form Jewish traders. Jewish merchants gave out loans against the collateral of merchandise of Christian traders  or borrowed money on with a bills of guarantee (membrane) that, which stated that the debt would be paid “to whoever presents this […] membrane and holds it in his hand.”[footnoteRef:38] Self-organized Jjoint ventures such as the concerted shipments of goods, cooperation in commerce between merchants and factors, or, as well as co-ownerships commercial companies co−owned by Christian and Jews over commercial companies, that ended in problems left traits traces in court documents when gone wrong., while Ssuccessful joint-ventures were echoed byleft their mark in repeated recurrent prohibitions, mostly by religious authorities. For example, the Protestant synods repeatedly criticized the apparently common prevalent practice of Calvinist bankers to invest their money with Jewish bankers dealing with usury.[footnoteRef:39] 	Comment by Tamar Kogman: Not sure this is the right word here	Comment by Tamar Kogman: What does this mean?	Comment by Tamar Kogman: Unclear what this means exactly	Comment by Tamar Kogman: Not the right word… what did you mean here? [38:  APK, Varia 12, 814-815.]  [39:  Piotr Guzowski, "W poszukiwaniu gospodarki protestanckiej" [in:] Studia nad reformacją , ed. E. Bagińska, P. Guzowski, M. Liedke (Białystok, 2010) [111-135], p. 118, See: Monumenta Reformationis Polonicae et Lithuanicae: Akta synodów prowincjalnych Jednoty Litewskiej (1611 - 1625) (Wilno, 1915), p. 62.] 


The Ccommercial and financial cooperation, which was managed according to oversupra-confessional and oversupra-religious economic rulesnorms,[footnoteRef:40] was often criticized even with hostilitywith zeal: [40:  Guzowski, W poszukiwaniu gospodarki protestanckiej, 119.] 

“…whoever forms partnership with Jews by selling them goods on credit should know that he will always suffer losses. Do you know that no one who trades or forms partnership with Jews can truly make a profit?”[footnoteRef:41] [41:   Miczynski, Zwierciadło Korony Polskiey, Ch. 11, 50-53.] 

 However, in general,Generally, however, it such cooperation was beneficial for both the economics economy as well as for theand Jewish-Christian coexistence. Whether it contributed to religious dialogue, [footnoteRef:42]  or led to conversion, it is another question that falls beyond of the scope of this researchbook.[footnoteRef:43]  IOn the market square, fluid and entrepreneurial Jewish activity of Jews[footnoteRef:44] and their cooperation with Christians led to both simultaneous existence of stereotypesprejudice and practical pragmatic toleration. The Jews continued to have an ambivalent attitude towards Christianity, and some of them maintaining that of them even thought that  the non- Jewishgentile world is was full of idolatryidolatrous and suffereds from “the absence of divinely taught ethics, [therefore] the less contact the Jew had with such a world, the safer he was in body and soul.”[footnoteRef:45] The With the Reformation there werebrought with it self-those who praisedpraise for the strength of Jewish faith and thought that :	Comment by Tamar Kogman: What does this mean?	Comment by Tamar Kogman: Please confirm [42:  The religious polemic between the Protestants and the Jews is the most widely researched topic in the field of Jewish-Protestant relations, with a number important studies, such as: M. Wajsblum, "Isaac of Troki and Christian Controversy in the XVI Century," The Journal of Jewish Studies 3, nr 2 (1952): 62-77; A. Geiger, Isaak  Troki. Ein Apologet des Judenthums am Ende des Sechszenten Jahrhunderts (Breslau, 1853); J. M. Rosenthal, "Marcin Czechowic and Jacob of Belzyce: Arian- Jewish Encounters in the 16th Century Poland," American Academy of Jewish Research Proceedings, vol. 34 (1966): 77-95; Magdalena Luszczynska, Politics of Polemics. Marcin Czechowic on the Jews (Oldenbourg: De Gruyter, 2018).]  [43:  Although we have no evidence for Jewish proselytizing efforts in 16th century, some believed that the case of Katarzyna Weigel’s apostasy, discussed in the next chapter, was the result of close business relations between Jews and the deceased husband of the accused. Such ties are notoriously difficult to prove. It is possible that Weigel was one of the Judaizers, who remained Christians while denying the Holy Trinity and the divinity of Jesus and regarding the Ten Commandments as the ultimate ethical truth, I addition to adopting some Jewish practices such as the Sabbath. They appeared in the Anti-Trinitarian camp already in the first half of the 16th century, in addition to Judaizers who came to Poland from the East. On Judaizers from Russia see Jan Juszczyk, „O badaniach nad Judaizantyzmem,” Kwartalinik Historyczny 76 (1969): 141-151.]  [44:  Hundert, The Role of Jews in Commerce, 245.]  [45:  Gershon Hundert “Implications of Jewish Economic Activities”, p. 56] 

“[…] every evil belief and worthless doctrine to be found in any place, even in one four hundred parasangs away, is immediately believed inadopted, accepted and adhered to by the gentiles… Since the gentiles are easily … enticed from one faith to another. But we loyal sons of faithful sires, will not act thus toward God – will be slain only for our own faith all day long.”[footnoteRef:46] [46:   Utterances of Rabi Haim and brother of Rabbi Judah Löw, Sepher Hahaim, Sepher Geulah Veyeshuah (Cracow, 1593) chap. 5, fol. 44, As quoted in Ben-Sasson, “Jews and Christian Sectarians,” ft. 50.] 

[bookmark: _GoBack]Still Jews  traded and had maintained contacts with their Catholic neighbors, many of whom who continued to believeheld on to in many medieval anti-Jewish stereotypes,[footnoteRef:47] as well as with adherents to Protestantism who in general “shared the negative opinions of Jews held by the rest of the population of Poland-Lithuania.”[footnoteRef:48] Physical and abstract conceptual fences barriers ruling regulating the residential patterns dispersal and economic activity helped to curb mutual the prejudice and strengthened neighborliness neighborly ties on everyday a day-to-day basis, including and afterin the aftermath of criseis. They It was indeed ‘fences’ that made theenabled this peculiar symbiosis of rejection and acceptanceexclusion and inclusion work.   [47:   Simon Dubnow, History of the Jews in Russia and Poland, trans. I. Friedlander (Bergenfield, 2000), 29 and chapter 4.]  [48:  Adam Kaźmierczyk, Review of Sinners on Trial: Jews and Sacrilege after the Reformation by Magda Teter,  Scripta Judaica Cracoviensia 10 (2012), 145.] 


 

   



 











