The Muslim Women Agent: The Coronavirus Impacts on Muslim Women in Israeli Higher Education Institutions	Comment by Susan: It isn’t quite clear what this document is intended to do. If it’s an abstract, it needs to  (in rough terms, of course) set out some background and/or purpose, a research question, your methodology or study design, findings or what you anticipate finding, and their implications. I have moved a few things around to better reflect this kind of structure.
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This paper focuses on the experiences of Muslim women citizens of Israel who regularly wear the hijab during their studies at Tel Aviv University following the onset of theIn response to the COVIDovid-19 pandemic. During this period, many employees and nearly all students throughout the country were required, many institutions, including universities, requested employees and students to work and study remotely. Students were forced to adjust to. Subsequently, the education sector saw a rapid move away from classroom toward distance learning, and students had to adjust to atheir new learning environment away from the classroom and in a virtual setting. 	Comment by Susan: I have moved this sentence here as it is really the core of your research.
This paper focuses on the experiences of Muslim Women citizens of Israel, studying in Tel-Aviv University, and wear the hijab in a regular basis. While joining inObserving a number of virtual classes, I made two surprising observations. First,I noticed two surprising pictures. First, I noticed that while some of the Muslim women appeared in the virtual classroom wearing their hijabs as usual, others participated online without the hijab, although they had worn it it in the pastin the physical classroom., while others appeared, as usual, with it. Second, I noticed that onethe same woman would participate, appeared in the virtual classroom in some cases both  with and without the hijab., while in other cases, she appeared with it. These anomalies highlighted the issue of the personal considerations of Muslim women when making their choices about whether to wear the hijab in virtual classes held during the pandemic period. Drawing on in-depth interviews conducted with ten Muslim wWomen studying atin Tel -Aviv University, this paper aims to carefully cull relevant insights about this issue and demonstrate how they intersect with larger legal and social decisions.the personal considerations of Muslim women when making their choices about whether to wear the hijab or not in virtual classes  during the coronavirus.
It is important to note that over the last two decades, several countries, mainly in Europe, have enacted a series of state laws prohibiting the public wearing of religious symbols, including the Muslim hijab. A number of cases objecting to these laws, most of them involving hijab bans, have reached the European Court of Human Rights. Examining the court decisions upholding these laws banning Muslim women from wearing the hijab in public reveals that the Court based its reasoning on two (unfounded) assumptions. First, the Court viewed the hijab as a sign of religious oppression. Second, the Court focused on the question of choice, apparently refusing to accept as true the Muslim women’s insistence that they wore the hijab of their own free will and choice.	Comment by Susan: I think this is important background information that helps set up why you are studying this issue in the context of post-corona classes.
Drawing onBorrowing principles from the disciplines of anthropology and cultural sociology theories, devoted to understanding and exploring how people understand and act in the world, this paper shows that, contrary to common assumptions,belief held,  mainly inin the western secular west circles, that the hijab is imposed on Muslim women, , about the hijab as imposed on women, Muslim women, in fact,  have the agency to choose whether or not to wear the hijab, depending or not depends on the social situation they are in. That is, at, and that they are actively, rather than passively, using used their “cultural” and “religiouson” equipment to serve their personal goalsown needs. ThusFor instance, when I asked one student about her choice to not always wearwho sometimes choose not to wear the hijab in virtual classes about her choice, she respondedanswered “I did not wear my hijab because I was learning from my bedroom during the virtual sessions and I felt comfortable joiningto join without the hijab. In some cases, especially in morning classes, I used to take a shower, and it takes time for hair to dry. In these cases, I choose not to wear the hijab. It’s not comfortable to wear a hijab when mywhile the hair is still wet.” When I asked another student who always chose to wear the hijab, despite having the freedom tothe fact that she could choose not to wear it, she answered “Since the pandemic, all classes were via Zoom, and I was studying at home, in my room, athe place I consider it to be informal. Being with the hijab makes me feel more formal, and therefore more serious, and a better student.”
[bookmark: _GoBack]This paper has the potential to challenge the view within the legal discourse of the Muslim woman as victimized, lacking agency, perhaps religiously-obsessed within the legal discourse. By doing so, this paper offers new insightsbrings a new understandings that may have a significant substantial implications for gender equality forin the context of Muslim women. For instance, over the last two decades, several countries, mainly in Europe, have enacted a series of state laws prohibiting the wearing of religious symbols, such as the Muslim hijab. In the wake of these laws, many cases, primarily involving the Muslim hijab, have reached the European Court of Human Rights. Examining the court’s cases, which have upheld the state laws and supported the various governments’ bans on Muslim women wearing the hijab, it appears that the Court based its examinations on two assumptions. First, the Court viewed the hijab as a sign of religious oppression. Second, the Court focused on the question of choice, apparently unquestionably assuming that Muslim women’s insistence that they wore the hijab of their own free will and choice was not truthful. The coronavirus and the shift to virtual classes, then, allows for an ad hoc social experiment that shows that Muslim women are individualssubjective with an the agency to choose whether or not, and when, to wear the hijab, according to their personal needs., some choose to continue wearing the hijab despite the fact that they are in a situation that enable them to take it off. Other choose to take it off because it serves their own needs. 
