Introduction
Over a period of roughly 150 years, young, educated Jews led an unprecedented, momentous cultural revolution that played a seminal role in processes of Jewish modernization in Europe. These youth, who felt unfulfilled intellectually within the confines of traditional Jewish society, became acquainted with the ideas of the Enlightenment and its core values, including humanism, religious tolerance, freedom of thought and expression, the pursuit of knowledge and advancement of science, rationalism, critical thought, and the ideal of historical progress. This encounter stirred a passion in them for knowledge, philosophy, and science. From the first, the public and literary involvement of these figures rendered them the historical representatives of a new Jewish intellectual movement that sought to sermonize and educate, and ultimately to reform traditional Jewish society in the image of the Enlightenment. The traditional, rabbinical elite had, until the early modern period, supreme authority over Jewish realms of knowledge, Jewish canon, culture, and education. Supervising behavioral norms, it shepherded the Jewish public almost exclusively. In defiance of this well-established elite, Jewish Enlightened intellectuals led a different agenda, offering a radically new spiritual leadership.
The journey of Jewish Enlightenment – the Haskalah – was anything but linear and monolithic. From the start, it had both moderate and radical tendencies. Between external conservative opposition and internal rivalries, the Haskalah movement and its adherents, the Maskilim, often oscillated dialectically between ideological zeal and a militant determination to fix old ways on the one hand, and unforgiving self-scrutiny, disappointments, confrontations, readoption of conservative positions, and a frustrating quest for harmony on the ohter. As a multifaceted phenomenon in which the old and the new clashed with varying degrees of intensity, the Haskalah often defies categorization. Yet here precisely lies the challenge in characterizing a period of transition – to capture the dualism of the Haskalah, its fluctuation between tradition and modernity, and its attempt to level-headedly navigate the beginnings of a Jewish journey through a fast-changing world. 
The Haskalah movement spanned the last decades of the eighteenth century, through to the end of the nineteenth. Its general outline allows for its identification as a historical movement with some degree of continuity, whose development and dissemination can be traced and studied. The movement’s opening chapter amounted to a cultural crossroads generally known as the “early Haskalah.” The first Maskilim, who had organized within the Prussian Jewish communities of Konigsberg and Berlin, established literary platforms for the purpose of spreading their ideas, chief among them the Hebrew periodical Ha-Me'assef. In addition, they founded modern schools and accumulated political power within the community so as to pose an alternative to rabbinical leadership. Already towards the end of the eighteenth century, the Haskalah movement in Berlin began to lose momentum. Ha-Me'assef came to an end and the circles of the Maskilim fell apart. In the context of far-reaching processes of modernization in Berlin, the Maskilim’s project of a Hebrew literary revival did not gain a substantial following. 
But this was not the end of the road for the Haskalah movement. Its ideas, visions, and literary output resonated in communities that were only slowly embarking on the path to modernity, in the German territories as well as in other western and eastern European countries. During the nineteenth century, new Haskalah centers were gaining a foothold, most prominently within the Austrian Empire. The emergence of a more institutionalized Haskalah movement that was the product of local initiatives first began in Austria only in the second decade of the nineteenth century. Surprisingly, it was not the Empire’s well-established center that was home to these developments, but rather its underdeveloped periphery, that area which had been annexed from Poland two generations prior, otherwise known as Galicia. 1813 was a landmark year for the early Haskalah in Galicia, thanks to two enterprises led by Joseph Perl in his hometown, Ternopil – the foundation of a modern Jewish school and the publication of a Hebrew yearbook, Tzir Ne’eman/ Luah Ha-Lev. During that time, groups of Maskilim formed in the three largest market towns of Galicia – Brody, Lemberg, and Ternopil. For approximately three decades, the Galician Haskalah served as the movement’s beating heart, before making way to the ascendance of a new center, this time in Russia. 
In 2013, a conference was held in Jerusalem under the title “Revealers of Secrets – 200 Years of Galician Haskalah (The Fifth International Conference for the Study of the Haskalah Movement).” In commemoration of the first Galician Maskilim and their work, the title alludes to Joseph Perl’s groundbreaking work, Revealer of Secrets (1819), and reflects the desire to reassess the history of the Galician Haskalah. This edited volume is largely based on talks held in this conference and includes 23 contributions that are divided into five sections.  
The first section, “Early Influences,” is dedicated to the question of the Galician Haskalah’s beginnings and the factors that shaped its emergence and development. In contrast to the prevalent scholarly approach in recent years, which identified the German Haskalah as the primary, and often only impetus, the two essays in this section suggest other, more local influences within the confines of the Austrian Empire. Louise Hecht’s contribution points to the role of an intermediary community between Germany and Galicia: Bohemian Jewry. As part of the attempt on behalf of Austrian authorities to establish a chain of German-Jewish schools in Galicia, the Bohemian community nominated its director, the Maskil Herz Homberg, as well as a substantial portion of its teachers. Rachel Manekin’s article places the emergence of the Galician Haskalah within the context of a local Austrian Catholic Enlightenment that had a more conservative orientation. 
The lives and works of Galician Maskilim, their contributions to education, philosophy, prose, and journalism, are examined in the second section, “Maskilim and their Works,” although individual figures are also studied in some of the essays featured in the third section, “Undertakings and Enterprises.” Tehila van Lavit’s article points to a forgotten pathfinder of the Galician Haskalah, the community elder Ya’akovke Landau, who founded a German-Jewish school in his hometown, Brody, in 1784. Efraim Chamiel’s article features a comparative discussion of the thought of Nachman Krochmal (R.N.K) and Tzvi Hirsch Chajes. The life and works of Solomon Judah Loeb Rapoport (“Shir”) are discussed in a biographical article by Nathan Shifris and an article by Chanan Gafni. R.N.K, Shir, and Chajes, the three most prominent thinkers of the early Galician Haskalah, are further discussed in Avi-ram Tzoreff’s contribution. Tal Kogman’s article focuses on Joseph Perl’s school, while Keren Dubnov discusses his use of the Hebrew language. Max Letteris’s approach and the formation of a distinct identity of the Galician Haskalah are examined in Shmuel Feiner’s article about a periodical edited by Letteris. Moshe Pelli touches on elements in the thought of Perl, Shir and Letteris, as well as the works of lesser-known Maskilim, namely Mordechai Strelisker, Yehuda Leib Mieses, and Jakub Samuel Byk. Two articles are dedicated to the younger generation of radical Galicia Maskilim who were active in the mid-nineteenth century: Haim Cohen’s article on Osias Schorr and Yehoyada Amir’s article on Abraham Krochmal. The greater part of Gafni’s article likewise examines this topic. The Maskil Abraham Leonowicz, leader of the largest Galician Karaite community in Halicz, a contemporary and colleague of the early Galician Maskilim, is the subject of Golda Akhiezer’s article. Tova Cohen writes on the first Galician Maskilot, women of the Haskalah movement – Yenta Wolerner of Lemberg, Breindil Gold, and Charlotte-Shulamit Pilpel of Brody. In addition, Cohen’s article also discusses the representation of women in the works of Joseph Perl and Mordechai David Brandstetter, a prominent Galician Haskalah author who was active in the latter third of the nineteenth century. Finally, another prominent figure of the late Haskalah, Reuben Asher Braudes, a Vilnius native who was active primarily in Galicia during the nineteenth century, is discussed in Ben-Ami Feingold’s contribution. Feingold, an esteemed scholar, critic, teacher, colleague, and friend, passed away when this volume was still underway and did not live to see it published. May his memory be a blessing!	Comment by Tamar Kogman: didn't find her online, so not sure how she spells her name in English	Comment by Tamar Kogman: not sure this is how it's spelled	Comment by Tamar Kogman: confirm
The third section, “Undertakings and Enterprises,” is dedicated to the Galician Haskalah movement’s fields of activity. Kogman’s article is dedicated to the school founded by Joseph Perl in Ternopil as a model of modern Jewish education in the area. Pelli reviews journalistic endeavors in Haskalah periodicals and newspapers, while Feiner focuses on one in particular, Ha-Tzfira, as a milestone in the movement’s development and the shaping of its confrontational elements. Gafni’s article explores a prominent field of activity among the Galician Maskilim, Wissenschaft des Judentums, or “Jewish Studies,” particularly the study of Rabbinic literature. Cohen’s article is dedicated to the representation of women within the Galician Haskalah – both in unrealistic depictions by male authors and in their own writings. Finally, Tsoreff’s article addresses the overarching question of the clash between the Haskalah and the Hassidic movements in Galicia, and whether this was more or less pronounced than in other regions. 
The two articles featured in the fourth part, “The Hassidic Movement vis-à-vis the Haskalah,” are dedicated to the somewhat divergent approaches of two prominent Galician Hassidic rabbis toward the Haskalah movement. Yosef Salmon’s article on Rabbi Tzvi Elimelech Spira of Dinov and his war against the Haskalah indeed defines his approach in terms of struggle, confrontation, and zealous hatred, in line with the perception of an acute culture war between the two movements. Eliezer Sariel’s article about Rabbi Chaim Halberstam of Sanz’s approach to medicine demonstrates that despite his vehement opposition to the values of the Haskalah, he nevertheless required medical input and diagnoses for Halachic rulings even when this went against Halachic traditions, indicating his adoption of modern approaches in the spirit of the Haskalah. 
The fifth section, “Image and Memory,” is dedicated to the image of the early Galician Haskalah movement of the beginning of the nineteenth century, within two starkly different settings at the turn of the twentieth. Its first two articles discuss how the final generation of Galician Maskilim, who turned to Jewish nationalism, sought to shape the image and memory of the early Galician Haskalah as a “golden age.” Against the patronizing attitude toward Hebrew literature in Galicia at the end of the nineteenth century, on behalf of both western and Russian Jews, Galician authors took pains to redefine the canon of the Hebrew Haskalah movement and restore its honor, to celebrate its key figures, such as Shir and R.N.K, as well as Perl and Isaac Erter, as sources of a collective Jewish Galician pride and exemplary models of the formation of an emerging Jewish national identity. Ela Bauer’s article traces the shaping of the Galician Haskalah movement, specifically its involvement in the Jewish-national organization “Mikra Kodesh” and its successor, “Zion,” and traces that generation of authors and public figures who were the last of the Maskilim and the first nationalists, including Mordechai Ehrenpreis, Yehuda Leib Landau, Adolf Stand, and Ozjasz Thon. Finally, Maya Shabbat’s article examines Simon Bernfeld’s twin volumes, Dor Tahapuchot (“A Froward Generation”) and Dor Hacham (“A Wise Generation”), which contrasted between the two centers of the Haskalah – the German, which represented the rejection of Jewish identity, and the Galician, which represented its reinforcement.
The next three articles featured in this section examine the image of the Haskalah within an entirely different context, that of Eretz Israel and the State of Israel, following the destruction of European Jewry and the Galician community in particular. Both Israel Bartal and Roman Katsman examine representations of Galicia in the works of Shmuel Yosef Agnon, Nobel Prize laureate for literature, a giant of Hebrew literature and a symbol of Galicia’s literary tradition. Specifically two posthumously published books of Agnon’s are examined – A City and the Fullness Thereof and Shira. These articles argue that, in contrast to other turn-of-the-century Jewish intellectuals who sought to portray the early Galician Haskalah favorably as the mark of achievements of great men, Agnon took a more critical approach, viewing it as a myriad of developments that shook the foundations of traditional Jewish life. Bartal notes the linguistic pull towards German in Jewish education and culture, which Agnon saw as an agent of secularization and assimilation; Katsman points to Agnon’s perception of the Haskalah as part of an overall turn for the worse for Galician Jewry under Austrian rule economically, socially, and in terms of education, which he thought produced unbearable, grotesque circumstances. 
The closing article of the collection, by Nurith Govrin, examines the negative image among prominent Russian Jewish authors of contemporaneous Galician Hebrew literature, which they saw as meager and insignificant. Govrin focuses on two scathing critiques of the authors Isaac Fernhof and Reuven Fahn. On the other side of the divide, she examines the Galician response, which on the one hand took the critique to heart and on the other fought back, both in real time in Galicia, as did Szymon Menachem Lazer, and in Israel, where Galician-born critics such as Rabbi Benjamin (Yehoshua Radler Feldman), Dov Sadan, and Israel Cohen penned their responses. Both sides of this polemic summoned the golden days of the Galician Haskalah in support of their argument: the prosecutors, mostly Russian authors, contrasted this magnificent legacy with what they saw as the gradual decline of Hebrew Galician literature; while the Galicians, advocates for their literary tradition, denied all claims of decline and traced a direct continuity between the Galician golden age and the Galician literary revival in the beginning of the twentieth century, particularly among Galicians in Israel. 
Polemics such as those discussed in the closing section were framed in their time as a confrontation between different European Jewish diasporas over the right to self-expression within the Jewish public sphere, as well as the right to set artistic standards and to pave the way forward. In the aftermath of the destruction of European Jewry, such clashes took on a melancholy note. For similar reasons, there is no longer place for one-dimensional portrayals of the Jewish Haskalah as either a light shining on a people shrouded in darkness, or an attack on Jewish ways that led to assimilation. In lieu of these, historical research has shown that the Jewish Haskalah was one of many Jewish strategies to address the challenges of modernity. Alongside fervent criticism of traditional ways and visions of reform, more moderate forces were also at play, particularly in Galicia, which called to preserve Jewish identity by developing a modern Jewish culture through the Hebrew language, literature, philosophy, and Jewish studies. 
The volume ends with a bibliographical appendix that includes hundreds of Galician Haskalah texts, along with the names of the Maskilim discussed therein. Although the Haskalah movement numbered dozens of individuals who had a formidable literary output, only a scarce few have attracted scholarly research over the last decades, while the legacy of the vast majority is all but forgotten. 
We sincerely hope that the diverse contributions featured in this volume and the bibliographical appendix will further enhance knowledge and expand research on the Galician Haskalah and arouse a keener interest in uncovering the cultural roots of modern Judaism. 

