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[bookmark: _Toc78470267]a. Paper Outline
ThisIn this thesis investigates, I investigate the relationship between the post-Holocaust philosophy of Irving (Yitz) Greenberg post-Holocaust and postmodern thought. It presents I present two primary claims that are bonified through the defended in two parts of this paperthesis. The first claim, unpacked in the first section, contendsis a contention that Greenberg’s post-Holocaust thought stands as philosophy consists of a radical break with traditional orthodoxOrthodox responses to the Holocaust, despite it emanating from an orthodoxOrthodox position.  The postmodern motifs that underpin hisGreenberg’s work initially go undetected thus undermining its, which undermines his work’s significance and novelty. This paper contendsI argue that these postmodern motifs act as the breeding ground for hisGreenberg’s subsequent postmodern Jewish theology. Thus, an inextricable relationship exists between the two pillars of hisGreenberg’s thought that dictates the way his thought transforms and develops.
TheI argue, in my second claim aswhich is unpacked in the second section of the paper is, that Greenberg’s postmodern theology is analogous to the very early articulation of postmodernism as expressed by classic American pragmatism.  This argument is more than just a  hermeneutic quibble, but, instead, dictates the manner inby which Greenberg’s theological edifice should be read and appraised. At the root of the issue in this interpretation is Greenberg’s erroneous analogisinganalogizing of pluralism and postmodernism. HisGreenberg’s pluralism beingis a far cry from the relativist position of classic postmodernists, primarily, though not exclusively, because it is situated within religious boundaries that endow it with some, – though limited, – metaphysical and normative truth  claims. Greenberg’s historical theology centrescenters on the absolute value of tzelem Elokim  and ‘life’ that is accomplished through the mechanism of the covenant.  Many motifs, images, and constructs appropriated by Greenberg mirror classic pragmatist concepts such as meliorism, fallibilism, and normative purpose rather than the deconstruction and pessimism emblematic of classic postmodernism. Thus, our. I claim is thoughthat, although Greenberg’s early post-Holocaust thought may indeed possess some of the cataclysmic renderings of postmodernism, as it develops and morphs into a contemporary Jewish theology, it is underpinned by subliminal teachings of American progressivism and pragmatism that were imbibed by Greenberg in his early intellectual life thatwhich seep into his work’s moments of rupture as a redemptive and cathartic influence.	Comment by Editor: Reading on, I see how you defend this position and I think it is valid. At the same time, I feel unease at describing any of the American pragmatists as postmodern. First, they were modern thinkers (simply putting it as pre-WWI history). Second, Peirce in particular was a realist, and the ‘postmodern’ elements of pragmatism really emerged with the writings of Richard Rorty much later, who was interpreting John Dewey using Derrida. To claim that James, Peirce, or Dewey’s critique of absolute knowledge is postmodern is like saying Berkeley or Kant’s critique of Hume is postmodern. It is and it is not. That being said, the connection between Jewish theology and American pragmatism is great, regardless of how it is labeled	Comment by Editor: This might be minor but it sounds like you are using “truth-claims” analytically and in that case I would use a hyphen, because it is a referenced object and not a claim about truth that has not yet been epistemologically defended	Comment by Editor: “Absolute value” somewhat throws me off because it is a phrase in math. I think you are saying “theology centres on the sacred value of life as described in tzelem Elokim and accomplished through the mechanism of covenant”	Comment by Editor: It sounds here that you are differentiating pragmatism and postmodernism in a precise way that I would agree with	Comment by Editor: I wonder if you need ‘classic’ here since postmodernism is not “classic” in the way pragmatism is	Comment by Editor: I think it should say “ … his works’ moments …“
[bookmark: _Toc78470268]b. Review of Literature on Greenberg and the Innovation of the Proposed Research	Comment by Josh Amaru: Do you mean proposed research? Didn’t you already do the research? Perhaps: the Innovation of this Study
[bookmark: _Hlk494203776]This paper willIn this thesis, I focus on researchingexplicating the theological position of Rabbi Irving (Yitz) Greenberg.  It willI do so by analysinganalyzing and critically evaluating hisGreenberg’s writings with a particular focus emphasis on his post-Holocaust philosophy and the postmodern trends in his thought.	Comment by Editor: I changed ‘researching’ to explicating since I don’t think the goal of a paper is to do research as much as it is to explain the research
Until dateAt the time of this writing, Greenberg has writtenauthored three books,: The Jewish Way, For the Sake of Heaven and Earth, and Sage Advice: Pirkei Avot. A fourth book, Living in the Image of God, is an interview with Greenberg conducted by Shalom Freedman which contains useful biographical information as well as a general introduction to his thought.  It would be difficult to glean just from these works the sum of hisGreenberg’s thought. The corpus of his writing and – hence – noteworthy ideas are found in the many academic and non-academic articles he has written over the last fifty years. Also noteworthy in Greenberg’s corpus is the plethora of recorded lectures he has given and that are accessible on the internet.  The task of obtaining a systematic methodical philosophy from the haphazard collection of writings is challenging but possible, and it will be one of the aims of this paper.  thesis. Additionally, I have access to the unpublished manuscript of the forthcoming book, The Triumph of Life, by the author, as well as personal meetings, interviews, and email correspondence which will be used to trace his thought and any changes in his theology over the years.	Comment by Editor: On a personal note, this is identical to the feeling one gets from Peirce’s writings
The first serious critique and consideration of Greenberg’s theological influence came inwas David Singer’s essay, “The New Orthodox Theology” (1989).[footnoteRef:2] Singer identified Greenberg, along with David Hartman and Michael Wyschograd, as responsible for a “small but growing body of Modern Orthodox writings that does indeed take up the question of Orthodox self-understanding in light of modernity”.  Singers” (_). Singer’s essay placed Greenberg at the helm of a growing movement in modern orthodoxyOrthodoxy that took modern values and history seriously.  What propelled Greenberg to the status of a serious post-Holocaust theologian was Steven T. Katz’s collection of essays, entitled Historicism, the Holocaust, and Zionism: Critical Studies in Modern Jewish Thought and History (1992).[footnoteRef:3] In this volume, Katz’s first critical analysis of Greenberg’s position is found.  He points out failures in precision, accuracy of definition, and logic.  in Greenberg’s work. However, heKatz also notes that itthis work “reflected the seriousness with which one must take Greenberg’s theological position” and recommended that “those truly concerned with the present condition of the people of Israel and the viability of Jewish belief in the post-Holocaust age” should thoughtfully consider Greenberg’s writings. (“Faith After” 245) ). This appreciation of Greenberg’s work by Katz is attested to by the fact that Greenberg’s theology is quoted and analysedanalyzed in many of KatzKatz’s subsequent books and essays such as Interpreters of Judaism in the Late Twentieth Century (1993), Wrestling with God: Jewish Theological Responses during and after the Holocaust (2007) and, finally, serving as co-editor of Continuity and Change: A Festschrift in Honour of Irving Greenberg’s 75th Birthday (2010) whichfor which Katz served as a co-editor. This book contains many valuable essays on Greenberg’s thinking including contributions from  Eugene Borowitz, Alice L. Eckardt, Arnold Eisen, David Ellenson, David Hartman, and Elie Wiesel -. A festschrift such as this is a testimony to hisGreenberg’s wide-ranging religious and theological impact.	Comment by Editor: I added this to connect the sentence to the quote	Comment by Editor: I don’t want to mess with the quote but I am certain you need an ‘of’ here [2:  Singer, David. “The New Orthodox Theology.” Modern Judaism, vol. 9, no. 1, 1989, pp. 35–54., doi:10.1093/mj/9.1.35. ]  [3:  Katz, Steven T. Historicism, the Holocaust, and Zionism: Critical Studies in Modern Jewish Thought and History. New York University Press, 1992. 
] 

In 2000, Michael Oppenheim’s essay “Irving Greenberg and a Dialectic of Hope” offered a broad survey of Greenberg’s theology as well as his communal impact.  TheThis essay is a useful introduction to his thought but offers little by way of critical analysis.
[bookmark: OLE_LINK1314][bookmark: OLE_LINK1315]The most comprehensive treatment of Greenberg’s theological response to the Holocaust has come from Michael L. Morgan in his acclaimed book Beyond Auschwitz: Post-Holocaust Jewish Thought in America (2001) where hein which Morgan dedicates an entire chapter to Greenberg’s post -Holocaust thought entitledphilosophy titled: “Irving Greenberg and the Post-Holocaust Voluntary Covenant.”
The most recent assessment and placement of Greenberg’s post-Holocaust thoughtphilosophy is made by the Israeli educator and thinker Moshe Shner.[footnoteRef:4] HisShner’s appraisal sets Greenberg’s thought in a postmodern context and , to the best of my knowledge, heShner is the first person to do so, making; this makes his overview both novel and noteworthy for ourmy study. [4: שנר, משה. בראשית הייתה השואה : הגות יהודית מתמודדת עם משמעות הקיום היהודי לאחר השואה / משה שנר. הוצאת ספרים ע“ש י”ל מאגנס, האוניברסיטה העברית, 2013 (In the beginning there was the Holocaust : a spiritual journey back into abysses of Jewish history / Moshe Shner).] 

Marc A. Krell’s Intersecting Pathways: Modern Jewish Theologians in Conversation with Christianity (2003) and Sandra B. Lubarsky’s “Deep Religious Pluralism and Contemporary Jewish Thought” in Deep Religious Pluralism ed. by David Ray Griffin (2005) both offer important engagements with Greenberg’s interfaith work and his conception of religious pluralism.
Two recent publicationpublications on Greenberg’s work have been invaluable to this research. The first is A Torah Giant: The Intellectual Legacy of Rabbi Dr. Irving (Yitz) Greenberg, edited by Shmuly Yanklowitz. I was honouredhonored to be included in the list of esteemed contributors which includes scholars and educators discussing GreenbergGreenberg’s intellectual legacy. The second is a collection of edited papers given over at the Oxford Conference on Modern and Contemporary Judaism in June 2014 whose, where the focus was on the work of Irving (Yitz) Greenberg. ItThis collection includes contributions from an array of prodigious academic scholars such as Steven Katz, Tamar Ross, James Kugel, and Alan Brill. It is entitledEdited by Adam S. Ferziger, Adam S., et al.; the book produced from this conference is titled Yitz Greenberg and Modern Orthodoxy: the Road Not Taken. (2019)).	Comment by Editor: I want to put this separately because the authors are not part of the title. That being said—are you sure this person is not an editor (since you previously mentioned contributions from others)? I have looked it up and it’s an editor
Two doctoral studiesdissertations have been presented over the last decade on the subject of Irving Greenberg. Darren Kleinberg wrote, in 2014, Hybrid Judaism: Irving Greenberg and the Encounter with American Jewish Identity, which was of late published into a book entitled Hybrid Judaism; and Joshua Feigelson authored, in 2015, Relationship, Power, and Holy Secularity: Rabbi Yitz Greenberg and American Jewish Life, 1966-1983 (2015). . Both these doctoral works focus almost exclusively on Greenberg’s place in the postmodern American Jewish landscape.  Their distilled American focus minimisesminimizes, falsely in my opinion, the importance of the Holocaust for Greenberg’s theological leanings.  
The work I will be presenting will be This thesis is the first comprehensive study that will analyseof the relationship between the postmodern and post-Holocaust theological trends in Greenberg’s work.  It contendsIn my analysis, I suggest that hisGreenberg’s theological corpus should be read as two distinct theological works that each stand alone in their  breadth and significance.  To date, the vast corpusbody of secondary literature on Greenberg lends focusemphasis to one or the other component but not on the relationship between the two. This work willIn this thesis, I use the framework of American post-Holocaust thinking to place and contextualisecontextualize the novel approach of Greenberg,; in particular showing, I show how the connection between hisGreenberg’s postmodern, pragmatist conclusions and his post-Holocaust theology lendsituate him in a unique position among the first generation of post-Holocaust thinkers. It will contend My analysis appraises that the axiomatic link between the two elements of hisGreenberg’s thought is what lends each part its unique and novel status.	Comment by Editor: Changed ‘thinking’ to philosophy in this instance	Comment by Josh Amaru: what do you mean by axiomatic?
[bookmark: _Toc78470269]Contextualizing Yitz Greenberg
Steven Katz captures Greenberg’s impact best when he writes, “No“[n]o Jewish thinker has had a greater impact on the American Jewish community in the last two decades than Irving (Yitz) Greenberg”.” (“Interpreters” 59)). Two decades onlater and this statement holds even more clout. Greenberg has been responsible for educating and inspiring generations of American Jews. In many ways, his journey reflects the one travailed by American Jewry, though it departs from it in significant ways tooalso.	Comment by Josh Amaru: ? perhaps: resonates even more strongly?	Comment by Editor: I actually disagree because I think clout has an implied social meaning. People are judged based on how their assessments comply to reality, and it seems like people who assessed Greenberg correctly were right (per the author)
Growing up in New York’s Lower East SideOrthodox neighborhood of Borough park he Park in Brooklyn, New York, Greenberg was educated in Jewish day schools as well as non-Jewish academic institutions, receiving; he received the best America had to offer theto Jews in that period and becominghe became arguably the best manifestation of orthodoxyOrthodoxy in that period. Born in 1933, heGreenberg was a second -generation New York Jew and the child of immigrants. He. Greenberg describes his father as a talmid Chacham a musmach  of Rav Hayim Brysker. He wasGreenberg’s father deeply influential oninfluenced the young Greenberg inculcatingand inculcated him with a profound sense of social justice and humanism.[footnoteRef:5] Greenberg notes, on numerous occasions, that his parentsparents’ greatest hope was that he would become integrated into American society thatwhich endows Jews with dignity and integrity.[footnoteRef:6] This hope was reflected in the bestowal of two names on their child –: Irving and Yitz. These names signaled a dual identity that characterisedcame to characterize American modern orthodoxyOrthodoxy in the 1960’s1960s[footnoteRef:7]  –: integration without assimilation or what came to be termed the accommodationist approach.[footnoteRef:8] Many Jews entertained two disparate identities – : being a Jew and a progressive modern American citizen. As a result, American orthodoxy Orthodoxy in the 1960’s1960s and 70’s70s faced a crisis of credibility among its adherents. Many Orthodox Jews were enticed byattracted to the liberal progressive counter-culture prevalent at the time. It was at this time that American Modern orthodoxyOrthodoxy gained traction in, because of the dual institutional affinity offor this tendency among Yeshiva University and the Rabbinical Council of America. The dilemma of assimilation and integration, as well as an avid search for a self-definitiveidentity, resulted  in the emergence of disparate groupings and divisions.[footnoteRef:9] This tooalso was refracted through Greenberg’s own experience. He writes of his decision in the 1950’s to enter into American intellectual  life rather than pursuing a rabbinic career:	Comment by Josh Amaru: Borough Park is in Brooklyn and the Lower East Side is in Manhattan. Which one is it? 	Comment by Editor: I can only find evidence for Brooklyn so that seems right	Comment by Editor: Do you mean: ‘the best education’ or the best generally? I would use the former since you are talking about education	Comment by Editor: Is this what you mean?	Comment by Josh Amaru: You need to tamp down your admiration here if you want to sound academic.	Comment by Editor: Should this be capitalized?	Comment by Editor: This strikes me as somewhat awkward. It sounds like he’s “second-generation Jewish” which is not true (i.e., his family has been Jewish for longer). I would propose ‘second generation Jewish New Yorker’ as something very neutral	Comment by Editor: Saying “second generation” and “child of immigrants” is the same thing. So, it could say “Greenberg was the child of Jewish immigrants to New York” or “child of immigrant Jews to New York”	Comment by Editor: In the below quote from Greenberg (citation 5), it appears that there is a word missing from before “classic immigrant parents” (even if it is a dash or a colon)	Comment by Editor: What does this mean? It sounds like you are describing a self-identity on the part of orthodox Jews	Comment by Josh Amaru: In the footnote – I am not sure you are adding anything by simply listing the various names and divisions, especially as there is no consensus as to what they refer to.  [5:  See Greenberg, Irving (Yitz). “Modern Orthodoxy and the Road Not Taken.” Yitz Greenberg and Modern Orthodoxy: the Road Not Taken, by Adam S. Ferziger et al., Borderlines Foundation for Academic Studies with Academic Studies Press, 2019, p. 8. See also Greenberg, Irving, et al. Living in the Image of God Jewish Teachings to Perfect the World. Rowman & Littlefield, 2004, p. 1-4.]  [6:  This hope is reflected by Greenberg in a dedication to his parents in his doctoral paper where he writes: 
“[t]o the memory of my father Rabbi Elias Henry Greenberg and to my mother Sonia Greenberg classic immigrant parents. Their love of learning and respect for education, frugality, work ethic, and love of America led me to Harvard and many other good things.” Greenberg, Irving. Theodore Roosevelt and Labor: 1900-1918. Ph.D., Harvard University, 1959.]  [7:  For a discussion of this issue by Greenberg and some anecdotal stories see: Greenberg, Irving, et al. Living in the Image of God Jewish Teachings to Perfect the World. Rowman & Littlefield, 2004, p. 6-7.]  [8:  Heilman, Samuel C. Sliding to the Right: The Contest for the Future of American Jewish Orthodoxy. University of California Press, 2007, p. 3.]  [9:  This includes: left-wing Modern Orthodoxy, right-wing Modern Orthodoxy, Centrist Orthodoxy, Open Orthodoxy, etc. Greenberg was a central figure in the development and self-reflection of Modern Orthodox theology in this period. For further discussion on the subject see the following analyses: “Becoming Modern Orthodox Jews.” Modern Orthodox Judaism: A Documentary History, by Zev Eleff and Jacob J. Schacter, University of Nebraska Press, Lincoln, 2016, pp. 171–195. Cohen, Steven M., and Samuel C. Heilman. “Kehilla: Orthodox Insularity and Community Boundaries.” Cosmopolitans & Parochials: Modern Orthodox Jews in America, by Samuel C. Heilman and Steven M. Cohen, Univ. of Chicago Press, 1989, pp. 113–151. Heilman, Samuel C. “Where Have All the Rabbis Gone? The Changing Character of the Orthodox Rabbanite and Its Causes.” Yitz Greenberg and Modern Orthodoxy: The Road Not Taken, by Adam S. Ferziger et al., Borderlines Foundation for Academic Studies with Academic Studies Press, 2019. 
See also: Ferziger, Adam S. Beyond Sectarianism: The Realignment of American Orthodox Judaism. Wayne State UP, 2015, pp. 76-80. where Ferziger suggests the category of “solidarity orthodoxy” for which Greenberg was a protagonist. This category denotes a combination of orthodoxy and wide-ranging public activism. ] 

“I completed my PhDPh.D. in the summer of 1959, but I still had not resolved the two impulses in me. When I was offered an academic position at Yeshiva University, it was kind of fence straddle. Yeshiva University engaged in Jewish education, so I would have some entrée into the Jewish chinuch world, and the dean told me wanted to improve the intellectual quality of the college, so I could be a high-level academic. I sensed that this could lead to an advanceadvanced level of synthesis between religion and modernity.”” (Ferziger 15)).
Greenberg was subsequently grew to be disappointed by Yeshiva UniversitiesUniversity’s trajectory arguing. He argued that it failed to intuit the changes in orthodoxyOrthodoxy at a broad and open -enough level.[footnoteRef:10] [10:  See Greenberg, Irving (Yitz). “Modern Orthodoxy and the Road Not Taken.” Yitz Greenberg and Modern Orthodoxy: the Road Not Taken, by Adam S. Ferziger et al., Borderlines Foundation for Academic Studies with Academic Studies Press, 2019, pp. 22-30.] 

For Greenberg, and arguably for American Jewry writ large the event ofmore broadly, the Holocaust loomed large. Its impact and reception were formative for the development of American Jewry.[footnoteRef:11] For Greenberg it, the Holocaust was the central influence in his religious and theological trajectory and – as I argue in this paper will arguethesis – sits at the heart of both his post-Holocaust and postmodern Jewish thought.	Comment by Editor: For the reason that I don’t want to minimize the impact of the Holocaust, I would use ‘large’ here (instead of, as I was thinking, ‘considerably.’). However if you use ‘large’ I recommend changing “American Jewry writ large” from the same sentence, as I did.	Comment by Editor: While this is totally fine semantically, you use ‘large’ twice in this sentence. Maybe: “loomed significantly over their thinking?” (Or you can say: “for American Jewry more generally” in the first instance) [11:  This is addressed at length in chapter 5 of this thesis. See also: Heilman, Samuel C. “Chapter 1: Orthodoxy in America After the Holocaust.” Sliding to the Right: The Contest for the Future of American Jewish Orthodoxy, by Samuel C. Heilman, University of California Press, 2007, pp. 15–61. ] 

Greenberg’s works are characterisedcharacterized by a subjective style that integrates personal anecdotal narrative with theological argumentarguments. In almost every account of his journey, Greenberg will cite three of four central influences on his thought and persona. To understand Greenberg’s thought – in particular his movement from post-Holocaust to postmodern theology – one cannot avoid touching on his personal story. In this introduction we, I will address hisGreenberg’s biography through its intellectual and personal development delineatingwhich delineates the primary influences and central moments inof his life  trajectory. This effort will aid usme in weaving together a biographical account of hisGreenberg’s life and career.
As weI noted, Greenberg’s prodigious and extended career reflected the best of what American modern orthodoxyOrthodoxy had to offer. Not only a brilliant academic, Greenberg electrified audiences with his eloquent lectures and dynamic personality.[footnoteRef:12] HeGreenberg was a social activist and communal advocate for many Jewish and non-Jewish causes. His activism was reflected in the plethora of projects he was involved in. But hisGreenberg’s story also showcases the challenges and subsequent controversies emblematic of American modern orthodoxyModern Orthodoxy (in particular: Yeshiva University) through the post -war decades highlightingwhich highlight the polarization of American Jewry  and the struggle modern orthodoxyModern Orthodoxy faced in establishing a balanced position between two extremes.  Greenberg was at the centrecenter of many controversial moments in that journey and, on numerous occasions, acted as itsthe nemesis to existing institutions.[footnoteRef:13] Greenberg, at present, resides in Jerusalem with his wife Blu Greenberg,: herself a revered orthodoxOrthodox feminist and activist. He continues to teach and write and has a loyal following of students and admirers.	Comment by Josh Amaru: If you want to sound ‘academic’ you need to restrain your enthusiasm . This paragraph is a little over the top.  What does it mean that his career reflected the best of what American modern Orthodoxy had to offer?” According to whom? In what way? 	Comment by Editor: Is this what you mean?	Comment by Josh Amaru: Perhaps: came to be seen an enemy of existing institutions [12:  For a series of personal accounts of his influence see: Feigelson, Joshua Meir, Relationship, Power, and Holy Secularity, Rabbi Yitz Greenberg and American Jewish Life, 1966-1983. June 2015, Northwestern University, p. 13-16.]  [13:  Add footnotes on American Jewry at the time and on the various controversies. FILL IN] 

[bookmark: _Toc78470270]a. Intellectual Biography
[bookmark: _Hlk494200151][bookmark: _Hlk494202607]Greenberg was born in New York in May 1933.  He was raised in the Orthodox Jewish community of Borough Park by his immigrant parents, and. Greenberg was exposed to both a rigid Orthodox mitnagged Talmudic education by his father, a greatrespected Jewish scholar, as well as a high level of secular education. HeGreenberg attended modern orthodoxModern Orthodox institutions, though he criticizes their shortcomings (much of which focuses on their inability to address modernity and its challenges to orthodoxyOrthodoxy in an adequate manner. ). The superficial answers given to challenging issues,[footnoteRef:14] and the absence of ethical role models, exposed a failing in these educational systems.  His for Greenberg. Greenberg’s attendance at a Mussar yeshiva, Bais Yosef, was his ‘lucky break’, since it gave him an unfiltered, moving experience of Judaism. HeGreenberg attended the yeshiva whilstwhile simultaneously pursuing his secular education at Brooklyn college. College. It is thisthe exclusivity of each world, as opposed to the integrated experience of his contemporaries at Yeshiva University, that Greenberg credits with his disposition to the dialectical model in addressing religious questions as opposed to definite resolved positions.[footnoteRef:15] This dialectical methodology was enhanced through Greenberg’s exposure to the thought of the Protestant neo-orthodoxOrthodox thinker Reinhold Niebuhr and the supreme Jewish and Talmudic theorist Rabbi Joseph Soloveitchik, both of whom engage in a dialectical reading of religion.[footnoteRef:16]	Comment by Editor: I would prefer to change ‘great’ to respected since great is a subjective judgement and respected implies an objective evaluation	Comment by Josh Amaru: Can those institutions in that era be realistically characterized as Modern Orthodox? I am inclined to believe that Greenberg himself had a significant influence on the formulation of “Modern Orthodoxy.” To what extent did it exist when he was a student?	Comment by Editor: Should this be capitalized?	Comment by Editor: What does this mean? Do you mean ‘orthodoxy’ within Protestantism? If so, this is somewhat of an awkward way to state it because the Orthodox Church is also a church in Christianity. My impression is Neibuhr is a Calvinist/Reform protestant [14:  See Greenberg, Irving, et al. Living in the Image of God Jewish Teachings to Perfect the World. Rowman & Littlefield, 2004, p. 2.]  [15:  Ibid. p5]  [16:  Greenberg credits both of these influences by claiming Niebuhr prepared him for Soloveitchik: “[a]s I reflect back now, the realization dawns that Niebuhr prepared me for Soloveitchik even as Soloveitchik was shaped by his encounter with the neo-protestant thinkers whose names and writings fill the footnotes of his classic theological masterwork, Halakhic Man.” Greenberg, Irving. For the Sake of Heaven and Earth the New Encounter between Judaism and Christianity. Jewish Publication Society, 2004. p. 5] 

In college, heGreenberg majored in history.  Under a professor by the name of Clarkson he learnt, Greenberg learned that the sustainability of ideas lay not only in their logic but, rather, in their ability to enable people to cope with reality,: a grounding for pragmatic ideas that would subsequently influence his thought.[footnoteRef:17] Having been received semicha (rabbinic ordination) in 1953 from Bet Yosef, heGreenberg pursued doctoral studies at Harvard[footnoteRef:18] and then accepted a teaching position at Yeshiva universityUniversity in 1959.  Greenberg grappled in this period with the path he wanted his life to follow,: whether for it to take a more overtly religious course or a more academic secular one.  In 1961, heGreenberg received a Fulbright scholarship to teach at Tel Aviv University for theone year. During that year, heGreenberg become overwhelmed by his study of the Holocaust spendingand spent all his free time in the library of Yad Vashem absorbed in any literature he could find on it. ItThis moment of discovery precipitated a personal and theological crisis which changed hisGreenberg’s life trajectory as he recalls:  “I no longer wanted to be an academic. I wanted to work primarily for the Jewish religion and heal and bind up the wounds of the Jewish people”.” (Ferziger 2019, 16)).	Comment by Josh Amaru: Do you mean Pragmatist?  I do not know what pragmatic ideas are in this context.	Comment by Josh Amaru: Either just “ordained” or received semikha.  I think the latter is better.	Comment by Josh Amaru: Before you called it Bais Yosef	Comment by Editor: Is this correct?	Comment by Editor: Is this what you mean? [17:  In a personal interview from March 2017, Greenberg acknowledged to this author the influence American pragmatism had on his thinking. Writing at the same time as pragmatists such as Richard Rorty and Hilary Putnam, their influence can be felt significantly in Greenberg’s work, particularly in his rejection of absolutism and the emphasis on fallibilism. The relationship between Greenberg’s thought and twentieth century pragmatism is developed in greater depth in this doctoral thesis.]  [18:  Greenberg doctoral subject was: “Theodore Roosevelt and Labor: 1900-1918.” As will be developed throughout this thesis, the themes Greenberg touched on and the research he undertook during this period were infused with the intellectual odyssey of American progressivism and pragmatism. The ideas Greenberg imbibes in the research and writing of his doctorate continue to have a covert influence on him even during his darkest moments of rupture that will eventually spur him to reframe his thought towards a constructive and productive religious manifesto.] 

Upon his return, heGreenberg immersed himself fully in American Jewish life, determined. Determined to make a difference, becomingGreenberg became the Rabbi of the Riverdale Jewish Center, a foundingfounding member and dean of SAR Academy, and the founder of CLAL (National Jewish CentreCenter for Learning and Leadership) as well as); Greenberg was also the chair of the national advisory board offor the Orthodox student organisationorganization Yavneh.  TheGreenberg’s year in Israel laid the seeds for his now -famous Holocaust theology and his deep involvement in Holocaust memorial initiatives.  Acting as the Executive Director ofof the President’s Commission on the Holocaust in 1979–1980, heGreenberg proposed (and later supervised the creation of) the United States Holocaust Memorial Museum in Washington, D.C.  Upon his return, Greenberg and his wife Blu, committed themselves to interfaith dialogue that would stand as another shaping influence in his on Greenberg’s thinking on pluralism and the Jewish-Christian encounter.  Greenberg’s views were often met with controversy,: the most infamous example of whichthis was hisGreenberg’s exchange with Aaron Lichtenstein in the Yeshiva University’s students’ publication Commentator.[footnoteRef:19] Greenberg was also bought up on charges of ‘conduct unbecoming of an orthodoxOrthodox Rabbi’ before the Rabbinical Council of America’s Vaad HaKavod. TheyThese charges were later dropped, but the very fact of itthem having been brought is testimony to the controversial place Greenberg held in the eyes of the avant -garde of mainstream orthodoxyOrthodoxy.	Comment by Editor: I don’t know if rabbi is lower-case if it is not a proper noun (i.e., part of someone’s title)	Comment by Josh Amaru: He was not Rabbi of the whole community but of a particular synagogue	Comment by Josh Amaru: Return from where?	Comment by Josh Amaru: Source?	Comment by Editor: Should this be capitalized?	Comment by Josh Amaru: Do you mean in the eyes of the more conservative sectors of American Orthodoxy? Greenberg is usually associated with the avant garde	Comment by Editor: Calling Orthodox people (of any religion) ‘avant-garde’ strikes me as strange because the word orthodoxy implies a rejection of the avant-garde. What about ‘elite’?	Comment by Editor: Should this be capitalized? [19:  See Greenberg, Irving (Yitz). “Modern Orthodoxy and the Road Not Taken.” Yitz Greenberg and Modern Orthodoxy: the Road Not Taken, by Adam S. Ferziger et al., Borderlines Foundation for Academic Studies with Academic Studies Press, 2019. Also see chapter 2 of the Doctoral work of Josh Feigelson: Relationship, Power, and Holy Secularity: Rabbi Yitz Greenberg and American Jewish Life, 1966-1983.] 

In the interim years, Greenberg was involved in many educational projects. From 1997 to 2008, heGreenberg served as founding president of Jewish Life Network/Steinhardt Foundation which created such programs as birthright Israel and the Partnership for Excellence in Jewish Education. In recent years, Greenberg has taken on the role of senior scholar in residence at Hadar -: a Jewish non-denominational learning and leadership organization.	Comment by Editor: Interim years between what?	Comment by Josh Amaru: What interim years? You need to get the chronology straight
Greenberg remains today an unwavering advocate for renewal and transformation in Jewish life. Many of his students are occupied in advancing Jewish education, and social activistsactivism or are rabbinic and lay -leaders, which is a tribute to his influence.  HisGreenberg’s theological writings, which are the focus ofmy interest for this paperthesis, are highly regarded in both the Jewish and non- Jewish world. Nevertheless, their impact, I have argued, haveargue, has still not been fully realized.  HeGreenberg is, at present, completing a comprehensive theology of Judaism that will merge all his thought into one unified corpus. I have the privilege of access to these writings and will be utilisingutilizing them in my doctoral paper. (Henceforth referred to as Triumph of Life Manuscript).	Comment by Josh Amaru: Perhaps delete. A bit to hagiographic	Comment by Josh Amaru: This feels like it was copied from your thesis proposal. Everyone does that but be careful elsewhere as well!	Comment by Editor: I’m not sure how your mention of your doctoral paper (here and in a footnote) differs from the thesis I am reading right now.
[bookmark: _Toc78470271]b. Personal Biography
GreenbergGreenberg’s theology is informed primarily by two historical events: Thethe Holocaust and the establishment of the modern Jewish state. They. These events inform hisGreenberg’s notion of dialectical faith and compel a re-reading of the entire corpus of Jewish covenantal history. TheyThese events also precipitated a personal crisis for Greenberg, evincing a constructive and cathartic reformulation of extant Jewish paradigms. These events and theirevents’ impact on Greenberg deserves attention since it is patent that his theology is as much informed by intellectual curiosity as it is by subjective intent.	Comment by Josh Amaru: I think this whole paragraph would read better in past tense	Comment by Editor: Israel itself is not an ‘event’	Comment by Josh Amaru: I do not understand what the sentence means. The previous sentence was about the importance of the Holocaust and the State of Israel as catalysts for Greenberg’s thought.  I do not understand what you mean by his theology being informed by intellectual curiosity (isn’t everyone’s?) and subjective intent (what is that?)
For American Jewry in the immediate aftermath of the war, the Holocaust and the establishment of the modern state of Israel remained a peripheryperipheral concern. Even the survivors who arrived toon the shores onof America were more concerned with establishing themselves in the ‘goldena medina’ than focusing on a narrative of victimhood or one of triumph in a far awayfaraway state. Peter Novick points to the repression of the trauma of the Holocaust as emblematic of its reception by American Jewry.[footnoteRef:20] This repression informed Greenberg’s own childhood,: his parents seldom mentioned their family who perished in the war (though he has dim memories of his mother crying in her room away from the children after the war,), and though they were, despite being Zionist, Greenberg’s parents did not advocate moving to Israel.[footnoteRef:21] Greenberg’s encounter with the Holocaust, at a deep and ossifying level, only occurs once he exits the American purview and enters the Israeli one.[footnoteRef:22] ItThis encounter also occurs at the time when the Holocaust narrative in all its unenduring rupture begins to seep into the American mindset and permeate the cracks of Jewish -American livelihood. The two events that precipitate this reckoning are the Eichmann trial of 1961 and the six daySix-Day war of 1967. I contend that the progressive and pragmatic nature of American culture and the American mindset could only integrate the rupture elicited by the Holocaust once a ‘happy endingending’ had been procured. Both the Eichmann trial and the six daySix-Day war provided the ‘happily everyever after’ balance that was needed to guard against the rupture and destruction that was allied to the Holocaust narrative. If we adoptone adopts the five characteristics of American historical consciousness as proposed by Krijnen,[footnoteRef:23] weone can find a common theme of progressive, forward -looking melioristic motifs that are indisposed to the reality of cruel historical narratives, and that instead focus onexalt uplifting stories of defiance, survival, and regeneration. This adoption tallies with ourmy claim that Holocaust consciousness only enters the American purview in the late 1960’s1960s after the events of Eichmann and the six daySix-Day war – events that provide a melioristic end to a narrative of crisis.  It is precisely at this time that Greenberg also begins his journey as a post-Holocaust thinker. Having faced the cataclysmic event  of the Holocaust in Israel in 1961, which he recounts on many occasions as shattering his entire religious and personal outlook,[footnoteRef:24] heGreenberg returns to AmericanAmerica and begins to question his religious foundations demarcatingwhich demarcates the space for religious paradigm shifts, reappraisals, and initiation into religious pluralism. Though the event affects affected him deeply it takestook a decade to form a robust response.[footnoteRef:25] HisGreenberg’s dialectical response, appropriates both the cataclysmic shattering and rupture consonant with postmodernism as well as the meliorism and constructive motifs that are associated with classic American pragmatism and progressivism. From the position of postmodern rupture and pragmatist meliorism, Greenberg’s post-Holocaust thought is born offeringgenerated to offer a novel voice in the landscape of first -generation post-Holocaust thoughtscholarship.	Comment by Josh Amaru: I assume you mean the  repression of the trauma of the Holocaust, not the state. I suggest reworking this paragraph because the Holocaust and the establishment of the State are in no way parallel events and your main focus here is the impact of th Holocaust. The impact of the state is only mentioned as part of the impact of the Holocaust.	Comment by Josh Amaru: Moving to Israel in the 50s was regarded as crazy! 	Comment by Editor: I think even if this is meant somewhat metaphorically, it might be more accurate in past tense?	Comment by Josh Amaru: What do you mean by ossifying? 	Comment by Editor: I wonder if there is a better word to use here but I cannot think of one (without using event). ‘Historicity’ etc.	Comment by Josh Amaru: Unendurable? I am not sure what you mean here. 	Comment by Editor: Same comment as above	Comment by Editor: I discuss this elsewhere but I’m not sure what this means. Does he meet survivors? The historical event of the Holocaust is typically placed through the end of WWII. It sounds strange that he is facing that event in 1961, although I recognize the wounds are quite fresh and deep 	Comment by Editor: Which event? My impression is that you are talking about the Holocaust but it can also be interpreted as his move to Israel	Comment by Editor: This is somewhat mixing metaphors. The Christian connotation would probably be problematic here, but I think of “choir” of voices. The term is ‘voice in the wilderness’ but this implies that post-Holocaust thought is not robust	Comment by Editor: I prefer scholarship because you used thought once already [20:  Novick, Peter. The Holocaust in American Life. Houghton Mifflin, 2000.]  [21:  Greenberg recalls this event in Greenberg, Irving. For the Sake of Heaven and Earth the New Encounter between Judaism and Christianity. Jewish Publication Society, 2004. p. 6]  [22:  This encounter occurs in 1961 when Greenberg pursues a fellowship in Israel. Greenberg recalls this event on numerous occasions in his writings. See, for example, Greenberg, Irving. For the Sake of Heaven and Earth the New Encounter between Judaism and Christianity. Jewish Publication Society, 2004. p.6 and Greenberg, Irving (Yitz). “Modern Orthodoxy and the Road Not Taken.” Yitz Greenberg and Modern Orthodoxy: the Road Not Taken, by Adam S. Ferziger et al., Borderlines Foundation for Academic Studies with Academic Studies Press, 2019. p.15]  [23: . Krijnen, Joost. Holocaust Impiety in Jewish American Literature: Memory, Identity (Post- ) Postmodernism. Brill/Rodopi, 2016. ]  [24:  See Greenberg, Irving. For the Sake of Heaven and Earth the New Encounter between Judaism and Christianity. Jewish Publication Society, 2004. p. 6-7, 17. ]  [25:  In 1973, during a symposium on the Holocaust held at the Cathedral of St. John the Divine in New York, Greenberg delivered a paper that expressed his earliest post-Holocaust thought. It was subsequently published in Eva Fleischner’s “Auschwitz: beginning of a New era? Reflection on the Holocaust” in 1977. This publication was the first comprehensive treatment of the Holocaust by Greenberg from a philosophical and religious perspective. ] 

The second determining event in Greenberg’s life, which he mentions on numerous occasions, is his work in the world of interfaith dialogue. This experience of interfaith dialogue that heGreenberg undertakes together with his wife Blu, leads himGreenberg down the path of religious pluralism as initiating the grounds for his later postmodern (pragmatist) theology. Initially pursued out of prudential purposes -– as a means of purging Christianity of its supersessionism that heGreenberg believed was responsible for passiveness or, even worse, collaboration in the horrors of the war -– it eventually leadsleads to a significant theological shift in his thought. Arriving back from Israel after his fellowship he, Greenberg gets involved in Christian-Jewish dialogue. InDuring these encounters, Greenberg recognisesrecognizes that many of theirhis Christian counterparts were also idealists who were eager to connect with the Jewish roots of Christianity and to correct the 2000 -year mistreatment of Jews. The deep relationships and life-changing experiences with these profoundly devout and dedicated Christians iscaused a cognitive shift in Greenberg’s thought. HeGreenberg describes it as a shift from a Newtonian universe in which there is only one absolute centre center point to an Einsteinian universe in which many absolute centre center points exist. [footnoteRef:26]  The new paradigm does not invalidate the Newtonian system but, instead, turns it into only one snapshot of reality that exists side by side with other systems. Greenberg applies this image to his perception of differeingdifferent religions in which each possesses certain truth  claims but exists within a system that makes space for differing perspectives.[footnoteRef:27] HisGreenberg claims that this perspective is pluralist without being relativist. Soon after, Greenberg pens two important essays that reflect his early movement towards a more pluralist outlook.[footnoteRef:28] This pluralist position was mirrored in hisGreenberg’s activism that saw him advance programs that would encourage and promote intra-faith dialogue in the Jewish community. In 1973 he, Greenberg co-foundsfounded CLAL (The National Jewish CentreCenter for Learning and Leadership) which – to his surprise – elicited controversy and adversarial reaction from within the orthodoxOrthodox milieu. Pluralism was a contentious issue even within the more centrist modern orthodoxOrthodox world and Greenberg becomesbecame an increasingly controversial figure.[footnoteRef:29] Writing with hindsight he, Greenberg laments orthodoxy’sOrthodoxy’s inability to distinguish between pluralism and relativism.[footnoteRef:30] However his, Greenberg’s disillusionment with orthodoxyOrthodoxy failed to dampen his continued passion and efforts in this arena.	Comment by Editor: This metaphor/discussion is very reminiscent of Rorty [26:  Netta Schramm, in a forthcoming publication, “He’s Not My Rabbi”: Yitz Greenberg’s Intellectual Biography in Kuhnian Terms” analogizes Thomas Kuhn’s concept of ‘paradigm shift’ as explicated in his 1962 book, The Structure of Scientific Revolutions, with Greenberg’s own. Schramm’s claim is that Greenberg’s shift towards pluralism is a conscious homage to Kuhn (as Greenberg applied identical language and metaphors to Kuhn). I concede to this reading as I find Schramm’s argument both convincing and insightful in explaining Greenberg’s theological arc as a tripart process. She explains that for Kuhn, “[t]he test of a paradigm shift is in its new and innovative use of old terms.” This quote accurately describes the decades spent searching for a theology that would integrate the paradigm shift evinced by the Holocaust rupture with the existing structures of Orthodoxy. ]  [27:  This image is described by Greenberg in: Greenberg, Irving. For the Sake of Heaven and Earth: The New Encounter BETWEEN Judaism and Christianity. Jewish Publication Society, 2004. p.10]  [28:  See Greenberg, Irving. “The New Encounter of Judaism and Christianity.” For the Sake of Heaven and Earth: The New Encounter BETWEEN Judaism and Christianity, by Irving Greenberg, Jewish Publication Society, 2004, pp. 105–123. (originally published 1967) and Greenberg, Irving. I, “The Cultural Revolution and Religious Unity.” Religious Education, vol. 62, no. 2, 1967, pp. 98–103., doi:10.1080/0034408670620205.]  [29:  For a detailed account of the various controversies surrounding Greenberg’s pluralism, see Chapter 7, section 2d of this thesis. ]  [30:  See Greenberg 2004 p.11] 

Thus, hisGreenberg’s encounter with the Holocaust and – as a result – his immersion in interfaith dialogue propels him towards a type of religious pluralism that he defines as Jewish orthodoxOrthodox postmodernism. hisGreenberg’s sustained alignment with orthodoxyOrthodoxy precludes him from abandoning certain truth propositions and absolute values generally characteristic of classic postmodernism.   HisGreenberg’s intellectual training in, and the sociological influence of, American progressivism and pragmatism, meant that the religious postmodernism heGreenberg proposes possesspossesses melioristic and constructive foundations that make a thorough embracing of pluralism and postmodernism impossible. This observation is reflected in hisGreenberg’s definition of postmodernism that feels somewhat limited and certainly at variance with classic continental postmodernity.[footnoteRef:31] typical Continental postmodern thinking.[footnoteRef:32] The Holocaust precipitates a crisis for Greenberg with the monolithic expression of orthodoxyOrthodoxy that he had subsequently adopted, as well as thorough disillusionment with certain modernist principles itsthat contain fallacies and failures as proven by the Holocaust. HeGreenberg, thus, embraces a 360 -degree view of truth that incorporates many perspectives and voices that plays out in hisGreenberg’s pluralist initiatives and activism (as well as his various theological expositions. Thus his). Therefore, Greenberg’s journey from post-Holocaust to postmodern theologian is dictated, in large part, by his personal biographical story.	Comment by Editor: I think if there are any values to postmodernism, it is that nothing is absolute. Or, the only absolute value is nothing is absolute (this is the same self-referential problem that pragmatism has)	Comment by Editor: ‘Typical’ or ‘archetypical’ might work better than ‘classic’	Comment by Josh Amaru: I do not understand this sentence. It sounds like he subsequently adopted a monolitihic expression of Orthodoxy which  Iam sure you do not mean.	Comment by Editor: Is this correct?	Comment by Josh Amaru: You might want to be more specific here. As it is it is very obscure.	Comment by Josh Amaru: Perhaps: influenced? Dictated is very strong. [31: ]  [32:  See Greenberg I., in Ferziger 2019 p. 42] 

[bookmark: _Toc78470272]PaperText Overview
In order to address the proposed arguments of this thesis, I divide it will be divided into three sections. 	Comment by Josh Amaru: Do you mean: This thesis is divided into three sections, each one focusing on a part of the argument.
TheIn the first section will, I address post-Holocaust theology and frame GreenbergGreenberg’s thought within this prism. chapter paradigm. Chapter 1 outlines is an outline of second-generation constructs and schemaschemas that are used to assess first -generation theologians. It will be curious ofHere, I describe Greenberg’s position within these schemata and I question the extent to which second -generations thinkers emphasisedemphasized or took seriously the novelty of hisGreenberg’s thought. It willI note that some second-generation thinkers fail to accurately represent the novelty of GreenbergGreenberg’s stance and I intuit the  pioneering impact it had on other thinkers whilstwhile others assess his thought superficially (or altogether ignore his contribution to the field.). In Chapter 2 addresses, I address first -generation Holocaust theologians with a particular emphasis on the American purview. It aims toIn this analysis, I situate Greenberg within the arena of post-Holocaust theology emphasisingby emphasizing the unique voice he brings to the fold. It illustratesFurthermore, I illustrate the novelty of hisGreenberg’s thought by showing isit to be a product of his upbringing and fidelity to orthodoxy that Orthodoxy, which assumes traditional doctrines and beliefs, but is also a result of the theological shattering incurred by a personal encounter with the Holocaust (in 1961) that forces him to reframe his Jewish theological bearings. The fruits born of this unconventional encounter are reflected in hisGreenberg’s postmodern - post-Holocaust reflections.  Finally chapter, in Chapter 3 proceeds to, I unpack Greenberg’s post-Holocaust thought by addressing its main themes and ideas, and by highlighting their origins, development, and novelty (as well as providing critical appraisals.). Throughout the analysis, attention iswill be given to how hisGreenberg’s post-Holocaust thought is punctuated by the American ideals adopted, in particular, by the Jewish communities -: meliorism, progressivism, optimism, and pragmatism. In doingDoing so it contextualises, I contextualize the ancillary and embryonic, – though salient, – motifs of hisGreenberg’s postmodern Jewish theology that are ossified decades later. Thus establishingI then state two of the primary arguments of this paper: 1. Thatthat Greenberg’s post-Holocaust thoughthought offers a unique and innovative voice in the genre, and 2. Thatthat an inextricable and undeniable relationship exists between hisGreenberg’s post-Holocaust and postmodern thought.	Comment by Josh Amaru: Is there a paradigm? Perhaps: context.	Comment by Editor: Maybe ‘innovation’? (To avoid saying novelty twice).	Comment by Josh Amaru: What do you mean by intuit? Show? Demonstrate?	Comment by Editor: It’s not clear to me how a personal encounter can happen after-the-fact. It certainly sounds like a powerful intellectual encounter	Comment by Editor: I’m not sure the purpose the dash is serving here.	Comment by Josh Amaru: ossified
/ˈäsəˌfīd/
adjective
1.
having turned into bone or bony tissue.
"ossified cartilage"
2.
having become rigid or fixed in attitude or position.
"an ossified institution"

Perhaps: formulated?
	Comment by Editor: I would say ‘field’
TheIn the second section of this paper willthesis, I address Greenberg’s postmodern thought. The central argument will beis that the term ‘postmodern’ does not do justice to the extant pragmatic themes and sentiment in hisGreenberg’s thought. OurI contend that GreenbergGreenberg’s Jewish postmodern theology shares a greater affinity with classic American pragmatism than it does with classic postmodernism. TheMy argument is not advanced as a means of quibbling deadpan hermeneutics, or even for the sake of philosophical clarity, but, rather, as a means of understanding the essence of Greenberg’s thought and the extant relationship between his post-Holocaust and postmodern theology. In order to substantiate this claim, a thorough analysis of postmodernism and pragmatism will beis undertaken. In Chapter 4 discusses, I discuss the origins, varying definitions, and working principles of both pragmatism, neo-pragmatism, and postmodernism. It willIn this section, I compare and contrast thethese schools of thought by highlighting their salient divergences and likenesses in order to contextualisecontextualize Greenberg’s thought within the framework of these groupings.  In Chapter 5 will proceed to, I place historical and sociological contextualisationcontextualization to the abstract definitive set out in chapterChapter 4 emphasisingby emphasizing how the idiosyncratic experience of war shaped both philosophical schools of thought differently.  It willIn this section, I explore the theory that Greenberg’s own experience is analogous to these developments on a micro -level and – in doing so it will analyse– I analyze the American experience of the Holocaust by tracing its development and psychological impact (as well as the general reception of the Holocaust into American consciousness. It will). I contend that the classic progressive and pragmatist sentiments of meliorism and construction createdcreate a certain antipathy towards the Holocaust narrative of victimhood, tragedy, and rupture which meant; this is the reason why it took decades for the Holocaust to penetrate the American cultural, philosophical, and sociological sphere.  It will then  Following this point, I explore  the melioristic motifs inof Greenberg’s own post-Holocaust thought by illustrating the pragmatic themes inherent in his early work.  Armed with all the background information and data, chapterI venture in Chapters 6 and 7 wil to the main contention of the section –: that Greenberg’s later theology that, which he defines as ‘postmodern’postmodern,’ is to a far greater degree more analogous to classic American pragmatism than it is to typical postmodernism. It will do soI make this argument by unpacking the postmodern and – then – pragmatic motifs in hisGreenberg’s work including fallibilism, pluralism, and the ethics of power. The thought of classic pragmatistpragmatists such as James and Dewey was imbibed by Greenberg and, in a very real sense, ‘saves’ his post-Holocaust and postmodern theology from the resultant nihilism, relativism, and demise traditionally associated with Continental postmodernism.	Comment by Josh Amaru: ? not sure what you mean here.	Comment by Editor: Do you mean ‘definition’?	Comment by Editor: What does this mean? Do you mean Greenberg experienced war? I think this would generally be warranted if you are making this comparison	Comment by Josh Amaru: What do you mean by demise?	Comment by Editor: I would prefer ‘typically’ here
TheIn the final section of this paper will, I explore the axiomatic relationship between hisGreenberg’s post-Holocaust and postmodern thought. This inexorable relationship will beis illustrated through an analysis of the three central pillars of hisGreenberg’s thought,: Tzelem Elokim, Triumph of Life, and Covenant. We willI unpack theirthese pillars’ early and later manifestations emphasisingby emphasizing the post-Holocaust motifs of rupture and deconstruction and, as well as the later constructive and pragmatic variances. The of the Holocaust. In my analysis will, I verify ourmy contention that the post-Holocaust rupture experienced by Greenberg occasions thea break -away from monolithic and dogmatic expressions of orthodoxyOrthodoxy towards hisa reformulation of central Jewish ideas that offer a renewed and constructive ‘postmodern’ Jewish theology. 	Comment by Josh Amaru: In what sense is axiomatic?	Comment by Josh Amaru: ? What does it mean that it is inexorable	Comment by Editor: Is this what you mean?	Comment by Editor: I believe this is the implication.	Comment by Josh Amaru: I am not sure what you mean by this. 
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