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	This study argues for the existence of, and seeks to expose, a hidden interpretive link between Totality and Infinity, the philosophical work by Emmanuel Levinas, and the creation narratives in the first chapters of Genesis (1-3). This interpretive link is defined as a philosophical midrash commenting on the verses, which Levinas compiled and chose to conceal within his book.
	According to Levinas’ philosophical midrash, the creation story appearing in the opening chapters of Genesis is not to be understood literally, namely as a cosmological account of the creation of the material world by God, but rather as a phenomenological description of the fabric of being. Levinas understood this fabric of being as the radical multiplicity of the subject encountering alterity: a “relative alterity” which he absorbs into himself, and an “absolute alterity” which he is unable to absorb. The “first creation narrative” (Genesis 1:1-2:4) is concerned with the relationship between the subject and relative alterity, while the “Eden narrative” (Genesis 2:4-3:24) pertains to the relationship of the subject with absolute alterity.	Comment by Author: Please check that this is the correct English rendering of the Levinasian terminology.
	Many scholars have pointed to the connection between Levinas’ writings and Jewish sources, including Daniel Epstein, who writes, “Totality and Infinity is a revelation of a riddle, and is thus a riddle in and of itself. It is, to a certain degree, a classical work in the Cartesian tradition, which necessitates clarity and logic; with that said, even if it makes no references outside of philosophy, it appears to come to us from a different place.”[footnoteRef:2] Epstein, alongside many others, suggests that this “different place,” from which Totality and Infinity originates, is Jewish sources.[footnoteRef:3] [2:  Epstein, Near and Far: On the Philosophy of Emmanuel Levinas (Tel Aviv: MOD, 2004) 63-64.]  [3:  ibid., 108-115.] 

	Michael Fagenblat has taken a step further in this direction, demonstrating how certain points in Totality and Infinity are in fact a philosophical midrash interpreting the opening chapters of Genesis: “========.”[footnoteRef:4]	Comment by Author: Fagenblat quote should be inserted here. The page number in the footnote may be incorrect. [4:  Michael Fagenblat, A Covenant of Creatures: Levinas’s Philosophy of Judaism (Stanford: Stanford University Press, 2010), p. 3.] 

	This study seeks to expand and complete Fagenblat’s analysis, demonstrating that Levinas, in Totality and Infinity, did not merely interpret those isolated passages from the “first creation narrative” of Genesis which Fagenblat points out—the forming of distinctions within the primordial chaos, the definition of these distinctions as “good,” and the divine image implanted within man, amongst others—but that the book contains a hidden philosophical midrash explicating both creation narratives found in Genesis.
	In various places in Totality and Infinity, Levinas openly discusses details in Genesis. These remarks appear in a seemingly anecdotal fashion, with no explicit connection between them. The point of departure for this study is that these references are not anecdotal remarks of little significance, but rather signposts which Levinas placed throughout his book, in order to hint at his hidden midrash on the creation narratives in Genesis. An analysis of these references will comprise part of the methodological basis for revealing the hidden midrash. Alongside this analysis, the hidden midrash will be exposed by identifying the relation of difficulty-and-resolution between the interpretive questions which arise from the creation narrative in Genesis and the various concepts which appear in Totality and Infinity.
The first chapter of this study discusses Levinas’ opposition to the “idea of Totality” which, he claimed, has dominated western philosophy since the days of Parmenides. In Totality and Infinity, Levinas sought to propose, as a replacement for this idea, the “idea of Infinity,” which originates in the writings of Plato and Descartes, but also, as will be argued in the third chapter, in the creation narratives of Genesis. The chapter briefly discusses Levinas’ opposition to the idea of Totality, and the manner in which it is “fractured” by the revelation of the Other.
Fagenblat’s argument—adopted in this study—according to which Totality and Infinity contains a hidden midrash interpreting sections of Genesis, cannot be accepted casually. The second chapter of this study discusses the difficulties entailed in trying to reveal a midrash hidden within—and to a certain degree even denied by—a philosophical text. The chapter attempts to establish the feasibility of such a reading of Totality and Infinity despite these difficulties, and defines the underlying methodological principles utilized in revealing the hidden midrash.
The third, and central, chapter presents Levinas’ philosophical midrash of the creation narratives. Over the course of the chapter, the creation narratives are read sequentially, exposing the manner in which Levinas explicated the connection between the two accounts, the various details which comprise each story, the connection between the interpretations of these various details, and the general picture formed by this process. 
Levinas claimed that, “without the signification they draw from ethics theological concepts remain empty and formal frameworks.”[footnoteRef:5] This study’s primary contribution lies in its exposure of the manner in which the book “filled” the theological concepts, details of storyline, and interpretive details arising from the creation narrative with ethical-philosophical meaning. 	Comment by Author: I believe this is the correct quote but please check. [5:  Emmanuel Levinas, Totality and Infinity: An Essay on Exteriority, trans. Alphonso Lingis (Pittsburgh: Duquesne University Press, 1969), 79. ] 

