“To DeconstructDemolish One’s Physical and Material Nature in Pursuing the Service of God”	Comment by עמירה:  או שם פועל אחר (לא 'לפרק' ולא בקונוטציה של דהקונסטרוקציה שלא קשורה כאן)	Comment by Adrian Sackson: ‘Demolish’ works. You might want to consider ‘Annihilate’ – but it might be too total. Another option is ‘Shatter’.
The Corporeal World and the Fulfilment of Commandments in Ma’or va-Shemesh
Abstract
This article discusses Rabbi Kalonymous Kalman’s attitude to the material world and the fulfilment of commandments (mitsvot), two concepts described by R. Kalonymous Kalman as central to the worship of God. With theThe  expansion of the Hasidic movement and its institutionalization, some  also saw the development of some phenomena also emerged within these two fields which R. Kalonymous Kalman viewed in a negative light negatively. In addressing these issues, he acts as a spiritual pathbreaker and also as a social critic. In his sermons, one can find an integration of his commitment to continuity with hisa responsibility to innovate and provide guidance relevant for both hasidim and tszaddikim in his time. To attain these goals, he relates to various Hasidic and pre-Beshtian “Hasidic” principles and models,  taken from both contemporaneous Hasidism and the “Old Hassidism” that predated the Ba’al Shem Tov. He developing and strengthening some of them, while minimizing or rejecting others. His approach is characterized by an inclination to bolster reverence for God, a negative view of corporeality, and a strong emphasis on legal norms. He demands that each individualone minimize theirone’s engagement with the material world and distance themselves oneself from material pleasures, while adhering meticulously alongside meticulous adherence to all dimensions of Jewish religious law, customs, and stringencies. Against this backdrop, the present article examines R. Kalonymous Kalman’s complex attitude toward the practices of the tszaddikim. He justifies worship through corporeality (‘avodah be-gashmiut) within a framework by way of ofconduct entailing abundance and luxury for those few tszaddikim who, through their efforts, have achieved a proper spiritual level, but he has misgivings about the proliferation of these practices and he diminishes their role in many ways. He emphasizes full halachic adherence as a critical condition for deeming a person a tszaddik, however in a few instances, he expresses an acceptance of certain differences in the behavior of exceptional tszaddikim with respect to the commandments. In light of the orientation identified through analysis of his worksermonss, R. Kalonymous Kalman can be viewed as a leader of the processes regarded as characteristic of “Late Hasidism..”	Comment by עמירה: כך אייתו בספר שציינתי במייל, אבל לא הכרחי	Comment by Adrian Sackson: Either is acceptable. The most important thing is consistency. I’ve accepted your change and made sure it is used throughout.	Comment by Adrian Sackson: For an abstract, I think it is important to have the English translation of the term – as some readers may not know Hebrew terminology. However, including it in parentheses, as you have done, is fine.	Comment by עמירה: נראה לי שהחלק הראשון של המשפט הזה צריך ניסוח מחדש	Comment by Adrian Sackson: I think it was fine as it was – but perhaps you will prefer the new wording.	Comment by Adrian Sackson: Extra ‘to’ not needed in English.	Comment by עמירה: או מילה אחרת. אני מתכוונת לומר הדרכה אקטואלית להתמודדויות העכשוויות	Comment by Adrian Sackson: I can’t think of a way to capture this in a word – see my proposed edit and let me know what you think.	Comment by עמירה: Tsaddikim בספר שהזכרתי מאייתים:	Comment by Adrian Sackson: Either is fine. It depends on the transliteration system being used. Once again, consistency is key. Since you used ts for צ in מצוות I have adjusted here too. Doubling the d for a dagesh hazaq is similarly a matter of style – but it doesn’t hurt.	Comment by עמירה: לא מדובר רק בחסידות בת זמנו אלא בחסידות הבעש"ט בכללותה (גם לפניו, הוא נחשב דור רביעי בחסידות). בעברית הסתפקתי ב"חסידות" סתם שמשמעותה מובנת מההקשר, לעומת "החסידות הישנה" שלפני הבעש"ט. אם באנגלית "החסידות" סתם לא מספיק ברורה אפשר להוסיף כאן "חסידות הבעש"ט" ולהתאים לזה את המשך המשפט. 	Comment by עמירה: מעדפיה ביטוי כלל (האדם) כי הדגש הוא לא על כל יחיד ויחיד (יש חריגים כפי שמובהר בהמשך) אלא על הגישה הכללית 	Comment by Adrian Sackson: I think this rewording solves the issue.	Comment by עמירה: הייתי מעדיפה חלופה ל'כל יחיד' ('האדם' באופן כללי) אבל מ"מ בניסוח הזה נראה לי שצריך להמשיך בלשון יחיד
 	Comment by Adrian Sackson: ‘their’ is sometimes used as a gender neutral pronoun instead of ‘his’ or ‘his or her’. But now that we have changed to “one” instead of “each individual” we can solve this without a pronoun – see edits.	Comment by Adrian Sackson: Both are acceptable but in US spelling it is more commonly used without the ‘s’.	Comment by עמירה: Avodah be-Gashmiyu  מעדיפה להוסיף 
(בספר שהזכרתי משמשים שניהם כשהמונח בעברית בסוגריים, בספר מחקר אחר על עבודה בגשמיות משמש רק המונח בעברית)	Comment by Adrian Sackson: Added, but kept the English – once again, because the reader of an English abstract may not know Hebrew.	Comment by עמירה: הנהגות	Comment by Adrian Sackson: Conduct can’t be pluralized, and in general this clause is hard to translate directly.  I’ve suggested another edit that I think captures the point. Alternatively you could replace ‘conduct’ with ‘practices’.
	Comment by עמירה: דרשותיו (יש רק ספר יחיד שלו)	Comment by Adrian Sackson: Now that we’ve used sermons above, let’s use it here too.
