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ABSTRACT: Numerous quotations by medieval scholars from tractate yAvodah zarah are not to be found in extant texts. This has led some researchers to suggest that a long passage dealing with the Noahide commandments was somehow lost from these texts. Other researchers believed that this was not an original passage in the Jerusalem Talmud, but rather a later addition known to these medieval scholars. This article presents for the first time direct evidence of this passage from the Cairo Genizah. This new finding raises the need to reexamine the question on which the researchers were divided.
*  *  *
Yaakov Nahum Epstein observed that “every line of a manuscript adds something to our understanding of the Jerusalem Talmud.”[footnoteRef:1] He was referring to minor textual variants found even in small fragments of the Jerusalem Talmud. However, there are times when a tiny fragment appears and sheds new light on big questions. Such is the case here. [1: I am indebted to Dr. Yoav Rosenthal and Prof. Menachem Katz  for their assistance in clarifying the issues discussed in the article. This study was sponsored by The Ludwig Jesselson Chair of Codicology and Palaeography, The Hebrew University of Jerusalem. 
 Jacob N Epstein, “Additional Fragments of the Jerushalmi,” Tarbiz 3 (1931) [Hebrew], P. 15. ] 

For quite some time, researchers have noticed quotations by rishonim from the Jerusalem Talmud that are not found in the extant text.[footnoteRef:2] Among other things, many rishonim quoted from the Jerusalem Talmud “at the end of tractate Avodah zarah” various laws that have no trace in our text. The researchers were divided on the origin of these quotations. Some believe that these are indeed from the Jerusalem Talmud and were for some reason lost from our version, while others suggest that these are additions that are not from the Jerusalem Talmud itself that the rishonim apparently had at the end of tractate yAvodah zarah. Sussmann discusses this matter at length, in a footnote to his article 'Pirkei Yerushalmi.'[footnoteRef:3] He collects the material from the rishonim and the researchers, and his opinion would seem to be – though he does not state this explicitly – that the quotations of the rishonim from “the end of yAvodah zarah” are not from actual Jerusalem Talmud passages, but rather various additions of the sort that are sometimes added at the end of tractates and arranged as parts of manuscripts of the Jerusalem Talmud. He indicates that most of these quotations can be traced to the school of the R”i Ha-zaken, who was active in France in the 12th century.	Comment by User: We could say "medieval scholars" or "medieval authorities," but "rishonim" has a very precise meaning that I would prefer to keep. [2:  For a general discussion of the topic, see: Yaacov Sussmann, “Pirkei Yerushalmi,” in M. Bar-Asher and D. Rosenthal, eds,. Mehqerei Talmud, Vol. 2 – Talmudic Studies Dedicated to the Memory of Professor Eliezer Shimshon Rosenthal (Jerusalem, 1993) [Hebrew], pp. 220–283.]  [3:  Sussmann, “Pirkei Yerushalmi,” p. 270–272, p. 284. Sussman there also refers to the work of the researchers who preceded him.] 

A few years later, Menachem Katz revisited the issue.[footnoteRef:4] Katz discusses the material collected by Sussman, as well as some additional quotations from the Jerusalem Talmud at the end of tractate yAvodah zarah that he found in other sources. Katz comes to a different conclusion from Sussman. He concludes that the quotations in the rishonim are from an original passage in the Jerusalem Talmud that was lost from our version. This passage was based on the Tosefta at the end of tractate Avodah zarah,[footnoteRef:5] which deals with the Noahide commandments. He argues that the Jerusalem Talmud passages discussed this Tosefta and for that reason came at the end of tractate yAvodah zarah. As part of his discussion, Katz also proposed a reconstruction of the missing passage, based on the quotations in the medieval literature. [4:   Menachem Katz, ‘Yerushalmi, End of Tractate “Avoda Zara” — The “Missing Yerushalmi” Revisited,’ Sidra 12 (1996) [Hebrew], pp. 79–111. Katz published an updated version as part of his doctoral dissertation. See: The First Chapter of Tractate Qiddushin of the Talmud Yerushalmi: Text, Commentary, and Studies in the Editorial Process, Phd Thesis, Bar Ilan University 2003, III, pp. 172–202.  ]  [5:  It must be noted that all editions of the Jerusalem Talmud are based entirely on one manuscript, the Leiden manuscript, written at the end of the 13th century. If for some reason the passage was omitted from this manuscript, we do not have another manuscript to complete it from.] 

Recently, I have located in the Genizah two tiny fragments, which belong to the lost passage that deals with the Noahide commandments. This is the first time that we have direct evidence of this passage, and it is likely that it can be placed in the East and in earlier times.[footnoteRef:6] I will first present the fragments and then offer a preliminary discussion of their meaning. [6:  It is difficult to suggest dating for the fragments in light of their small size, but they seem to be Eastern fragments from about the 11th century.] 

The New Fragments
From the new page I have so far found two tiny fragments, taken between the tiny fragments in box 96 in the T-S AS collection of the Cambridge University Library.[footnoteRef:7] [7:  Images of the fragments are in Appendix A. The larger section is found in shelf mark T-S AS 96.271 [23] and the smaller one shelf mark T-S AS 96.273 [7]. I have almost no doubt that among the photographs there are additional fragments from this page, but identification is very difficult. 
Signs of exclusion:
a – Reading is doubtful.
[   ] – Gap in the manuscript.
[AAA] – filled in by assessment
??? – Illegible letters.] 

Side A	Comment by User: I was not able to make sense of the marks in the original so I cannot be sure that I rendered them accurately in the translation here.
                                                                                                                 ]????
                                                                                ]???? ????? ????? ????? ???
                                                                        R. @H]anania ben Gamliel says even on
the blood from a live animal                                  R. @Hidka says e]ven on neutering for they are mutilated they have a defect R. Shem‘i says, even for sorcery, R. Yoseh sa]ys all [that is stated in the parashah]?? 
the Noahide is forbidden, as it is said, Let no one be found among you, etc.
                                 ]?????
                                                                                                                ]????
Side B
R. [Shmuel bar Na@hman when he learned (it) sent etc. to Israel I gave divorce, I did not give divorce to the nations of the ?[world R. @Hinena in the name of R. Pin@has in the entire parashah it is written the Lord of Hosts and similarly if you would say a non-Jew, Israel to teach [you that the Holy One Blessed be He assigned his name for divorce only to Israel
Tabot in the name of Shmuel they were not permitted yefat to’ar for all fourteen years, seven that they conquered [and seven that they] divided Rav says they only permitted initial relations R. Yohanan [sent to Rav]??? [there two things that you say in the name of Rav and they are not so you [say in the name of Rav they only permitted initial relations with a yif’at toar and I	Comment by User: I am afraid that I have never heard of this amora, so I have clue how to vocalize his name.
Discussion
We see here several sources concerning the Noahide commandments. On Side A we have the Baraita that lists the Noahide commandments and on Side B a discussion of the possibility for non-Jews to divorce, as well as a discussion of ‘Eshet Yef’at Toar.’ These three sources are quoted in the medieval literature as being from the Jerusalem Talmud at the end of Avodah zarah, and only here are they found together.[footnoteRef:8] [8:  For the full list of references, see Katz, “Avoda Zara,” p. 85-88.] 

This would seem to suggest that the section contained the passage that the rishonim had at the end of yAvodah zarah, and we have for the first time direct textual evidence of it. The fragments confirm the reconstruction of the passage proposed by Menachem Katz and contain Palestinian material that deals with the Noahide commandments.
The question that arises is what is the nature of this passage and what is the relationship between it and yAvodah zarah. This will require clarification of the questions at hand. Both Sussman and Katz agree that in certain texts and at some point the passage was placed at the end of tractate Avodah zarah. Sussman, like Katz, suggests that the issue revolves around the Noahide laws. The question is, therefore, whether we have before us an independent composition, which was attached to the Jerusalem Talmud at a later stage, or whether it is an integral part of the Jerusalem Talmud, which was lost from the Leiden manuscript and in the editions printed from it.
The new section does not offer a clear answer to this question, but it does indicate that it is not a passage that was created on European soil, as Sussman tried to suggest. Conversely, all the indications that this passage might not be from the Jerusalem Talmud are European in origin. First, the passage is missing from the Leiden manuscript of the Jerusalem Talmud, an Italian manuscript from the late 13th century. In addition, the passage is referred to by some Ashkenazi-French authorities (and only by them!) as ‘the great halacha written at the end of the tractate Avodah zarah,’ that is, a halakha that is not part of the Jerusalem Talmud itself.[footnoteRef:9] [9:  This term is unique to this school, and in almost all sources (except for one) it also refers to only one passage. See Katz.] 

It is also necessary to consider the question of the status of the Tosefta at the end of tractate Avodah zarah itself. In this Tosefta, we have a large collection that deals with the Noahide commandments. This collection has no direct connection to the Mishnah, and in itself appears to be a kind of appendix to the Tosefta.[footnoteRef:10] It is therefore possible that a similar appendix was added to the Jerusalem Talmud, since these passages discuss this Tosefta. The question that remains before us is whether this collection was edited in parallel with the editing of the Jerusalem Talmud, or whether it was edited separately, and attached to the tractate at a later stage.[footnoteRef:11] It is possible that detecting additional fragments from this page may help solve this question.[footnoteRef:12] [10:  For more information about this collection, see David Sabato,  “The Noahide Commandments in Tosefta Avodah Zarah,” JSIJ, 16 (2019) [Hebrew], pp. 1-35 (http://jewish-faculty.biu.ac.il/files/jewish-faculty/shared/JSIJ16/sabato.pdf); Christine Hayes, “Were the Noahide Commandments Formulated at Yavne? Tosefta Avoda Zara 8:4–9 in Cultural and Historical Context,” in: J.J. Schwartz and P.J. Tomson (Eds.), Jews and Christians in the First and Second Centuries: The Interbellum 70‒132 CE, Leiden 2018, pp. 225-264. Also, at the end of tractate Kiddushin there is an (aggadic) appendix that is attached to the Tosefta and to both Talmuds, and even to some manuscripts of the Mishna. ]  [11:  Many Palestinian collections are built around a central theme of a numerical list. That is, the collector chooses a source that has a numerical list (ten commandments a person fulfills with bread, the ten decress of Ezra, etc.) and gathers all the sources that deal with the topics on this list. See Elyashiv Cherlow, “Not only Remnants: Review of Ginze Yerushalmi,” Zion 86 (2021) [Hebrew], p. 641 n. 34. It is possible that a collection from the Noahide commandments also began as such a collection. However, as Katz has shown, this collection also contains material that is not known to us from other places in the Jerusalem Talmud, and perhaps this may be enough to tip the scales in favor of the possibility that this is an original Jerusalem Talmud passage.]  [12:  There may be a key to this puzzle, but the finding is uncertain and therefore I present it in a footnote. Among the sections of the Jerusalem Talmud known to us, there is a rather large section of tractate Avodah zarah. This section was recently printed in Ginze Yerushalmi by Yaacov Sussmann, under the name “Avodah zarah B.” See Yaacov Sussmann in collaboration with Binyamin Elizur, Ginze Yerushalmi, Jerusalem 2020, pp. 652–659. The pages found in the genizah reach close to the end of the tractate. Recently, I was able to locate another section that would seem to be part of this piece, containing the almost-final lines of the tractate. See: Manchester, JRL, Gaster, heb. Fr. 74. (Katz  identified another small fragment from this piece, which joins pp. 656–657. See: CUL, T-S NS 165 minute fragments [6]). Between the pages of the piece and our section there is a similarity in external characteristics: the approximate length of the rows, the height of the rows, the use of vocalization and ligatures. However, the writing itself in the two sections does not look exactly the same. In any case, it is possible that the new section belongs to this one, and, if so, it also provides evidence here of the appearance of the passage at the end of tractate yAvodah zarah. ] 

Notes to the text of the fragments
Finally, we may comment on the passage itself. There are definite remnants of three passages in the section. The remnant on Side A seems to belong to the passage in which biblical sources were cited for each of the Noahide commandments. We have long known of the existence of such a passage, but so far there have been no actual remnants of it. The Matnot Kehuna (Poland, 16th century) quotes the beginning of the passage, “The scholars learned them all from a multitude of verses” and adds as explanation that these are “the commandments given to Adam and to the sons of Noah that they learned from a multitude of verses, not only from this scripture and from this parasha [the passage of the sons of Noah in the book of Genesis], and as is explained there at length...”[footnoteRef:13] [13:  Matnot Kehuna, Genesis, Parsha 16, Page 38b, s.v. Rabanan. See: Yehuda Brandes, The Palestinian Talmud Manuscript of the Author of Matnot Kehuna, M.A. Thesis, The Hebrew University of Jerusalem 1989, pp, 90–91; Katz, “Avoda Zara,” p. 85–86. Katz also brought there quotes from the collection “Talmud Torah.” The collection there quotes from the Babylonian Talmud, and only notes that they are also found in the Yerushalmi. In my opinion, his words should be punctuated differently from Katz's punctuation: “And in the Yerushalmi Avodah zara in Ha-sokher and Rabbah [that is, in Midrash Rabbah] in another language.” In other words, the author of the collection clearly states that the language in the Jerusalem Talmud is different, and similar to the one in Genesis Rabbah, and it is probably the language we have here. Regarding the version in Genesis Rabbah itself, see Katz, p. 95–96.] 

In other words, it is clear that the passage gave a source for each of the Noahide commandments from verses throughout the Bible, a description that corresponds to the remnants before us. The teaching of the prohibition of neutering to the Gentiles from the verse “For they are mutilated” (Leviticus 22:25) is not known from another source and seems to be original with this passage.[footnoteRef:14] [14:  See: David Sabato, The Noahide Commandments in Tannaitic Literature, MA thesis, The Hebrew University of Jerusalem, 2014, [Hebrew], p. 76; “The Noahide Commandments in Tosefta Avodah Zarah,” pp. 14-15.] 

On Side B, lines 1-3, there is a remnant of a passage that is extant in yKiddushin, 58c (column 1138, lines 23-27 of the edition of the Academy of the Hebrew Language). It is reasonable to assume that the passage in the section was more extensive and had a parallel to the rest of the passage in yKiddushin there. We know about this passage in tractate yAvodah zarah both from the Yalkut Ha-makhiri and from Matnot Kehuna.[footnoteRef:15] This version is better than the text in the quote, and closer to the equivalent version in Kiddushin. [15:  See: Katz, “Avodah Zarah,” p. 86–87.] 

In the lines that follow (4-5) there is a remnant of a passage on the subject of the Eshet Yef’at Toar. The first sentence of the passage (Tabot's words in the name of Shmuel) is found only in Midrash Shmuel, 24:3, but it is quoted by the Smag (France, 13th century) from the Jerusalem Talmud, without mentioning an exact source. It turns out that the Smag quoted from our passage, as Menachem Katz argued.[footnoteRef:16] The continuation of the passage (5-7) is found in yMakot, 31d (column 1337, lines 16-21 of the Academy of the Hebrew Language edition). It is difficult to base any claim on the wording of the passage because there is so little material. [16:  See: Katz, “Avodah Zarah,” p. 87–88, 110.] 



Appendix A: Pictures of the Section
Side A
[image: תמונה שמכילה עוגה, שוקולד, פיסה, פרוסה

התיאור נוצר באופן אוטומטי] [image: תמונה שמכילה פיסה, נאכל, חצי

התיאור נוצר באופן אוטומטי]



Side B
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