Rabbinic Emissaries and Wanderers as Transmitters of Knowledge in the Early Modern Mediterranean Basin
Phenomena and processes which reached fruition in the early Modern period led to the movement and transmission of knowledge and mentalities between cultural spheres in the Jewish world. The demographic shift from western Europe to East as well as the expanse of the Mediterranean Basin; the emergence of diverse cultural centers both in these regions and in Western Europe after the Spanish expulsion;[footnoteRef:1] in combination with the founding of Hebrew printing centers both within Europe and outside, augured an era of distribution and re-organisation of knowledge, launching a media revolution yielding social, religious, intellectual and cultural returns.[footnoteRef:2] [1:  ]  [2:  ] 

	The early Modern period in the Jewish world is therefore characterised by both real physical movement and the abstract movement of concepts and knowledge between geographical and cultural spaces. These movements, both physical and abstract, were particularly important to Jewish communities in the Mediterranean Basin and especially the Land of Israel, where travel both to and from increased substantially in the early Modern period.
	The proposed research will attempt to examine the place and influence of those who left the land of Israel and those who came to it, those travelling the expanse of the Mediterranean Basin and those leaving it for other geographical and cultural spheres, in the changing Jewish cultural world and with the transmission of knowledge and culture between spheres. Essentially the research will attempt to discuss the rabbinic emissaries who departed on missions from holy cities in the Land of Israel to the Jewish communities in the diaspora and were – at times consciously and at times unconsciously – agents of the knowledge and culture they encountered on their travels between book and print cities and different cultural spheres. Elchanan Reiner has already shown that the rabbinic emissary as an institution is a phenomenon that begins in the late Middle ages[footnoteRef:3], and this has been echoed by Matthias B. Lehmann who noted the rise in the number of rabbinic emissaries leaving the land of Israel in the seventeenth and eighteenth centuries, concluding that the rabbinic emissary as an institution was a characteristic of the early Modern period.[footnoteRef:4] [3:  ]  [4:  ] 

However, besides the movements of rabbinic emissaries, the Mediterranean basin was also an area of unceasing Jewish movement in the early modern period, as well as a point of departure into the depths of the European sphere.  The Ottoman conquest of the Middle East in the late fifteenth and early sixteenth-centuries, created a massive area which included diverse Jewish communities and groups under one ruling imperial authority.  This authority, which even created relatively comfortable living conditions in the Land of Israel, led to a large movement of Jews, travelling between different regions within the Ottoman sphere.  Moreover, the “Ottoman period” is not a homogenous era, and the empire was witness to many changes in the early modern period up until the nineteenth and twentieth centuries.  The empire’s decline in the seventeenth and eighteenth centuries, negatively impacted centralized power and power changes in its various regions obviously had an effect on the Jews living there. The economic instability and fluctuating security drove Jews to wander throughout the empire, outside of it and back, searching for new opportunities.  These movements, be they for livelihood, spiritual needs or other necessities, led to cultural influence between different regions. It is the role and operation of these wanderers between different geographic and cultural spheres that I wish to examine. 
Eighteenth-century Jerusalem occupies a central place in this study.  The eighteenth-century Jewish community in Jerusalem was notably influenced by the immigration of Rabbi Judah Hasid in 1700 as well as the destruction of the Ashkenazi court in the wake of this immigration in 1720. The Jerusalem of this century was a divided city, including within it members of different religions and different religious communities. The Jews in Jerusalem were also not one united society, but rather a heterogeneous body, its different parts living as a multi-community weave, constantly bickering with each other, while at the same time sometimes cooperating within the yeshivot of the city and its administration and even intermarrying.  Within this community lived a Sephardic majority and an Ashkenazic minority, their relationships fluctuating with regular ups and downs, overseen by officials appointed by the community of Constantinople, constituting another source of conflict between the different parts of the community body. 	Comment by a k: עדה	Comment by a k: ישיבותיה
This state of affairs, led to significant demographic shifts in the city which certainly influenced its character.  These changes brought and sent forth throughout the century leading to constant community dynamism.  This dynamism—which was not unique to the eighteenth-century, although it seems to have been particularly salient at that time—was deeply rooted in the city’s character by virtue of its role as a holy city and a destination pilgrims.  Alongside the Jews (and non-Jews) who arrived in the city as part of organized immigration, or as individuals making their home there, the city also was witness to (by virtue of its role as a regular pilgrimage site for other populations) a number of temporary “guests.” Some of these only planned to arrive for a certain amount of time. Others, arrived with the intention of staying yet were forced to return to the lands of their origin by living conditions.  In this Jerusalem—its face ever-changing, yet always staying the same, a Jerusalem drawing to itself a variety of people from different regions and religious-communities, all bearing their own traditions and cultural baggage, a diverse society creating a unique human and religious mosaic—I wish to examine these cultural influences, moving from it and to it. 
A well-known approach argues that encounters between East and West do not lead to a unilateral influence of a progressive West on a backward East, but rather creates a hybrid drawing from both influences, physical movement in real space engendering mental movement.  In an age dynamic knowledge—due both the Jewish diaspora in the wake of the Middle Ages as well as the spread of information through print—those who moved about in the Mediterranean basin and left it occupied an important place. They included rabbinic emissaries, vagabonds, immigrants, pilgrims, book printers and opportunists—the agents of this spreading knowledge.  Research of their writings and research of the writings describing them, as well as the reception of the knowledge they gained during their travels and brought in their sacks, can teach us about their role as agents of knowledge and culture and about the influence of a multi-sphere encounter on different Jewish communities in the Mediterranean in the early modern period. 
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