Review of: “Monotheism and the Hebrew Bible”
According to its abstract, this article “[i]ntroduce[s] readers to the central debates, key ideas, and relevant data on the scholarly question of the relationship between ‘monotheism’ and the Hebrew Bible.” To my mind, this article, as it is presently written, does not achieve that goal. I will offer a detailed critique below, but first I would like to make three general points:
1. At the beginning of the article, the author notes that “many presume a definition of monotheism that is particularly modern, ‘western,’ and ‘Christian-centric.’” That perspective puzzlingly ignores two other Abrahamic religions whose believers are of the opinion that they are thoroughly monotheistic—Judaism and Islam. Today most of those religions’ adherents live in the Middle East and Southeast Asia and not in “the West.”
2. For some reason, the author refrains from calling the area in which Ancient Israel/Judah arose as “the Ancient Near East,” referring to it instead as “Western Asia.” Egypt, however, which undoubtedly forms part of the environment of Ancient Israel/Judah, is located on the continent of Africa and not in Western Asia. That is why “the Ancient Near East” has always been the accepted nomenclature for describing all the cultures of the region, without reference to one continent or another. The reference to the “Ancient Near East” as “Western Asia” is an error, unless the author wants to exclude Egypt from the category of ancient cultures, and if so, an explanation would be in order. In any case, on p. 35 the author counts Egypt as part of “ancient Western Asia,” which is geographically incorrect. 
3. The reader of the article might become convinced that the question of monotheism and the Hebrew Bible has been addressed only since the beginning of the present millennium, with the exception of three authors who were ahead of their time, and that all the attention to it has been paid by American scholars. If the author’s goal is indeed to relate what is new in that field in the United States, it would be apposite to explain the differences between the studies that have appeared in the 2000s and those that preceded them, and between American scholars and their colleagues abroad. Such an intent, though, is not mentioned in the article’s introduction. The fact that the author has barely bothered to mention studies by scholars outside the U.S. or from before 2000 sometimes leads him/her to portray a scholar or an idea as pathbreaking when in fact what is under consideration is generally at best another summary of research into monotheism or the raising of an old idea that has been mentioned dozens of times in other places, treated here as though it were new. Moreover, apparently due to a lack of familiarity with studies published before 2000, the author refers to lectures heard at the SBL conference that are of no use to any of the readers since they have not yet been published anywhere. The author would do well to seek out those ideas in slightly older studies and perhaps even in the works of foreign scholars (such as Robertson-Smith, Wellhausen, Gunkel, Kaufmann, Cassuto, Rofé, and others). I am sure the author will find there what s/he is looking for.
As far as one can understand from the article, the author offers no particular definition of the term “monotheism,” instead assuming that the readers have a general idea of what is meant. Without a specific definition, though, even a misguided one, it is difficult to understand why the author deals, after a long prologue, with these topics: the mention of gods’ names (—Is the very mention of such names in the Hebrew Bible likely to be “non-monotheistic”? It is not clear, since there is no definition); myth (—Is there myth in the Bible? Are solitary verses equivalent to the complete myths in Ancient Near Eastern literature? It is not clear, since there is no discussion); iconography (—Is monotheism opposed to iconography? If so, the author’s choice to ignore Islam and Judaism is all the more puzzling); and biblical violence (—Here, I give up, unable as I am to see how this is related to monotheism). A definition of the term “monotheism” at the outset, one that would negate all those ideas or affirm them, would help the reader to understand why the author relates to them in particular.
There are two more points to be addressed: (1) In many places the author claims to examine materials from the Ancient Near East in comparison with materials from the Hebrew Bible, but in practice there is not even one quotation or one comparison between those materials that can give the reader an opportunity to understand why there are or are not differences between the biblical materials and the Ancient Near Eastern materials. (2) The author relates to all the books of the Hebrew Bible as one as and the same, without mentioning the fact that the Hebrew Bible comprises works written by different authors from different schools of thought and in different periods, among which one would expect to find differences regarding the question of their attitudes toward monotheism.
In summary, then, other than name dropping, I do not see great benefits in this article. On the other hand, for a readership interested only in American scholars who have written or lectured on the topic in the third millennium of the common era, this could be a good starting point, if the author were to address the article’s faults and correct them.
