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A hHistorically cContextualized Aanalysis of the deDesign of Ezekiel's vVisionary tTemple
My lecture today is part of a larger bigger project entitled,d: “Ezekiel's Visionary Temple in Babylonian Context”, that aims ing to contribute to the ongoing interaction discussion between Biblical scholarship on the subject of Ezekiel’s visionary Temple (chapters 40-48) and recent the uprising research on Neo-Babylonian templesculture, specifically around the Temples. (I should note that I owe quite a bit to Prof. Caroline Waerzeggers for here significant contribution to the field that has enabled me to expand and advance deepen and establish this comparative research). This work is , based on the assumption that Neo-Babylonian temples provide a meaningful background that can be used best to interoperet ate unique features of Ezekiel's vision. 
At the outset, I would like to thank Dr. Yuval Levavi and Prof. Kathleen Abraham, for their agreeing to collaborateion with me, as we have been working on this project for the past two years. The lecture they gave, opening this session, is the product result of our joint attempt to understand the extent of the prophet’s involvement in contemporary the Babylonian culture, in which he was active, through by examination of the unique vocabulary found in the book of Ezekiel. 
In this paper, I will go beyond Nevertheless, here, beyond the linguistic analysis,examination,  and delineate by pointing to the similarities between Neo-Babylonian temples and details found in the Temple's description in the Book of Ezekiel, I will in an attempt to demonstrate how Neo-Babylonian temples served as a context for the prophet's visions. 
I will Ffocusing here on two elements that are particularly prominent in the Temple vision: the first - the "Sspring Iissuing Ffrom the Temple", and the second tthe "nname of the city".
A. First – The Water /A Spring Issuing Frfrom Tthe Temple:
The immediate impetus for a comparison between the sacred space in Ezekiel and Babylonian temples is the fact that no temple or holy site complexes similar to that described in Ezekiel have been discovered in the land of Israel.[footnoteRef:1] The temple area described in Ezekiel is unique in that it consists of a square compound containing a square structure, chambers, gates, and a network of courtyards, in addition to the temple structure itself. The description of the temple includes unusual features: a delineation of the chambers' functions and the depiction of a spring issuing from underneath the platform of the temple into a large, regular area with several entrance routes. This description is fundamentally different from the archeological remains of temple structures discovered in Israel, in which the temples are usually located inside a structure or within an irregular area.  Structures similar to that described in Ezekiel did not exist in the land of Israel at any time, but were, however, common in Mesopotamia.  This similarity forms the basis for the thesis that, in his description of the future Temple, Ezekiel was deeply influenced by the Babylonian surroundings in which he lived. 	Comment by חנה דוידסון: רגולרי. אני לא מבינה את המילה. חיפשתי. זה מונח גיומטרי? האנגלית אינה תרגום. שומר מקום.  [1:  Several temples have been discovered in the land of Israel, in the territories corresponding to the ancient kingdoms of Israel and Judah. The temple uncovered in Arad differs from the temple described in Ezekiel, especially in its lack of a courtyard complex. An excavation in Dan has unearthed an exterior complex, different from that in Ezekiel, while the temple itself has yet to be discovered. It is possible that the remains of a temple were found in Motza but it too lacks a network of courtyards. Furthermore, I am unaware of any temple discovered in the geographical area surrounding the land of Israel that contains a composite structure corresponding to that described in Ezekiel. ] 

המניע המידי להשוואה בין כל השטח המקודש ביחזקאל למקדשים בבבל הוא שלא התגלה בארץ ישראל מכלולים של מקדש/ שטח מקודש הדומים למכלול שמתאר יחזקאל.[footnoteRef:2] ייחודו של תיאור השטח המקדש כולו ביחזקאל, הוא היותו בעל מכלול מרובע שכולל בתוכו מבנה מרובע, לשכות, שערים ומערכת של חצרות. זאת בנוסף למבנה המקדש עצמו, שגם בו ישנם מספר אלמנטים יוצאי דופן ובהם פירוט של תפקידי הלשכות, מעין יוצא מתחת מפתן בית ה' בתוך מתחם גדול מאוד ורגולרי, עם מספר מערכות כניסה. תיאור זה שונה מהותית מהממצאים הארכיאולוגים (בעיקר) על מקדשים בארץ שבהם המקדשים הם בדרך כלל, בתוך שטח מבונה או בתוך מתחם שאינו רגולרי. מבנים הדומים לזה המצוי ביחזקאל, שלא קיימים בארץ בשום תקופה, אולם נפוצים במסופוטמיה, מהווים את הבסיס להצעה כי ההשראה של יחזקאל לתיאור המקדש קשורה בקשר הדוק לסביבה הבבלית שבתוכה הוא פעל.  [2:  בארץ-ישראל (בישראל ויהודה) התגלו מקדשים בודדים, האחד בערד שאינו דומה למקדש ביחזקאל, ואין לו מכלול של חצרות הדומה לתיאור המצוי ביחזקאל. בדן התגלה ככל הנראה מקדש נוסף, יש לו מכלול חיצוני שנראה אחרת מזה שמצוי ביחזקאל והמקדש עצמו טרם נחשף, ולבסוף יתכן ונמצא מקדש במוצא וגם הוא איננו כולל מערכת של חצרות. בנוסף, לא ידוע לי על מקדש דומה או מקביל במערכת הכוללת שלו בממצאים שהתגלו בממלכות ובאזורים הגיאוגרפיים הסמוכים לארץ ישראל.
See Kamlah, Jens. Temples of the Levant – Comparative Aspects.” Pages 507–534 in Temple Building and Temple Cult: Architecture and Cultic Paraphernalia of Temples in the Levant (2. – 1. mill. BCE). ADPV 41. Edited by Jens Kamlah. Wiesbaden: Harrassowitz, 2012.] 

I have discussed the Sstructure of the Temple, paying special attention to the description of the courtyards and gates, in an published article published (in Vetus Testamentum) coauthored with Prof. Shalom Holtz, who is sitting with us here. Thanks! you, Prof, Holz!
However, the description of the structure includes another unique component that we did not address in that article:  Aa s Spring Iissuing from the Temple. Ezekiel’s Temple vision contains an unusual prophecy of water flowing issuing from the Ttemple: “and I found that water was issuing from below the platform of the Temple… All kinds of trees for food will grow up on both banks of the stream … because the water…f for rom them flows from the Temple. Their fruit will serve for food and their leaves for healing” (Ezek 47:1–12).  
The language used to describe Ezekiel’s encounter with the river resembles is similar to the language used to describe  of his tour of the future Temple (47:2). Among other additional parallels between the Temple and the river, these include tThe measuring of the level of the water (47:3-5), that recalls the measuring of the plan of the building. , addressing of the prophet with tThe words addressed to the prophet, “Do you see, son of man” (47: 6) are similar to the words with which is similar to God’s addressed ing Ezekiel when he showeds him the deeds of the people in the Temple,; and it also correspond also to accords with the appeal madeto to Ezekiel to view see the plan of the Temple. These parallels demonstrate that the stream that emerges from the Temple is part of the structure of the Temple itself. 	Comment by חנה דוידסון: ??	Comment by חנה דוידסון: הפניה לפסוקים תעזור פה לקורא
ואולי לשומע 
In addition although cCommentators have noted, that we can trace echoes of this prophecy (in Ezekiel) in Joel’s prophecy: “and all the watercourses of Judah shall flow with water; and a fountain shall come forth from the house of YHWH and water the Wadi Shittim” (4:18). And in addition, in Zechariah’s eschatological oracles, that contains a comparable feature: “In that day, fresh water shall flow from Jerusalem, part of it to the Eastern Sea and part to the Western Sea, throughout the summer and winter” (Zech 14:8). However, these comparisons only accentuate Tthe uniqueness of Ezekiel's description. Beyond  is evident by this inner biblical comparison. Tthe general motif of water,  found in both of these prophecies does not share neither descriptive a detailed nor description or any linguistic affinities.  It can therefore be said that the imagery of water and therefore the flowing water from the temple is absent from the the Hebrew prophetic literature. In short, in the Biblical literature, there is no known case within Biblical literature, in which a river crosses through a temple, and to the my best of my knowledge, there is no mention archaeological or textual evidence, from the land of Israel, of for a river crossing through a the Ttemple. in the textual record in Israel, nor can it be identified in the archaeological traces.	Comment by חנה דוידסון: And all the watercourses of Judah shall flow with water;
A spring shall issue from the House of the Lord
And shall water the Wadi of the Acacias  
NJPS 
However, in the geographical area in which space where Ezekiel’s delivered his Temple vision, was delivered - water sources were prominentsignificant,[footnoteRef:3] and mentioned specifically in reference to existed when addressing Babylonian temples. [3:  Note Jer 51:13 or Ps 137:1, both of which associate Babylon, the city, with water/watercourses.] 


Archaeological evidence: 
First iIt should first be noted that,  in general, ly speaking, watercourses which pass through temples, or a Ssprings issuing from within the temples, are difficult to identify within Bwhen looking into Babylonian archaeological findingsevidence, are problematic to identify, at least at the present state of the research. (Unlike information on archaeological excavations in Israel). Uncovering this information It requires a combination of archaeology, and philology.[footnoteRef:4] In addition, it requires special attention to water springs, which were not noted in the archaeological findings of relevant exaexcavations.mples. Therefore, So to the best of my knowledge, from thethe available known archaeological data contains evidence, no we are not familiar evidence of with a spring that emerged from comes out of a temple.	Comment by חנה דוידסון: unclear. perhaps omit [4:  Cole and Gasche 1998: 2 noted that the information we have is partial.] 


Another difficulty stems from the gap between a utopian description and an attempt to reconstruct a historical description. Waterways are not set and rivers are ever changing their course, either in many cases because of man-made acts or as a result of natural phenomena (climate, geomorphology etc.). It required constant maintenance to keep the water flowing in the same course. This is, incidentally, an area in which the Neo-Babylonian state exceled and it was an important factor in their ability to maintain stability and wealth at the core of their empire (i.e. Mesopotamia proper).[footnoteRef:5]  Consequently, cities were often abandoned ounded due to poor maintenance and,, in such cases, the river changed its course and the canals dried outwent dry.[footnoteRef:6]  [5:  Jursa, Michael. Aspects of the Economic History of Babylonia in the First Millennium BC. Economic Geography, Economic Mentalities, Agriculture, the Use of Money and the Problem of Economic Growth. With contributions by Johannes Hackl, Bojana Janković, Krisitn Kleber, Elizabeth E. Payne, pp. 40-41; Caroline Waerzeggers, and Michaela Weszeli. AOAT 377. Münster: Ugarit Verlag, 2010.]  [6:  This, according to Woolley (1962: xi) was probably the reason for the final abandonment of Ur .Woolley, Ur Excavations IX; The Neo-Babylonian and Persian Periods, Oxford: Oxford University Press, 1962.] 

However, there is no doubt that the Babylonian cities contained included rivers and sat on flowing springs. , and mMany of the watercourses in and around Babylon, during Nebuchadnezzar’s reign have been mapped. See recently - Pedersén’s recent study, “Waters in Babylonia” for provides detailed information, including surveys that vividly and clearly portray resent the waterways ofin Babylon in a clear and vivid way.[footnoteRef:7] These water sources, is, in addition to the Euphrates (פרת) and Tigris (חידקל), awere the lifelines of Mesopotamia.[footnoteRef:8]  In the absence of concrete archeological dataevidence, I will relydependent on textual evidence,  rather than on archaeological data, which is a methodology consistent with the fact that the Book of Ezekiel is also itself a textual source. [7:  Pedersén, O., 2014, Waters in Babylonia, in:  Tvedt, T. & Oestigaard, T. (eds.). 2014. A History of Water. Series 3, Vol. 1. Water and Urbanization. London: 107–129. Note especially the illustrative computer-generated images (e.g., Figure 1, Figure 2).]  [8:  For a general discussion on the waterways in northern Babylonia in the first millennium BCE,  see Cole and Gasche 1998.] 


Textual evidence: 
And I would like to should note here that the connection between tradition of river springs from gardens as found inthe Mesopotamian traditions of the double current ( and the tree of healing,) and the with regard to EEzekiel vision, has been was noted by our panelist  Daniel Bodi. [footnoteRef:9] [9:  Bodi, Daniel. “The Double Current and the Tree of Healing in Ezekiel 47:1–12 in Light of Babylonian Iconography and Texts.” Pages 22–37 in Ezekiel in its Babylonian Context. WdO 45/1. Edited by Dalit Rom-Shiloni and Corrine Carvalho. Göttingen: Vandenhoeck & Ruprecht, 2015.] 

1. The most relevant Mesopotamian traditions most relevant to the imagery in the context of the waters emerging fromcoming out of Ezekiel’s temple are probably those connected to Esagil, the main temple of Marduk in Babylon. The temple layid along the Euphrates, which passed through the inner city, though it did not go through Esagil itself.[footnoteRef:10]  [10:  An interesting text in this this respect is a cylinder inscription of Neriglissar in which he addresses the fact the mighty river has flowed alongside the Esagil since the dawn of time:
"[The Euphrates, the river of abundance], whose mighty waters had flowed since its creation beside Esagil, (but) its waters during the reign of an earlier king withdrew from beside Esagil (and) became too distant for drawing (water); I found its old bed and I redirected the course of its waters beside Esagil as of old." (Da Riva 2013, C23: i 41–ii 5, see also George Topographical: 355)] 

2. More importantly, as we are told in the Enūma eliš (En.el), Marduk built Esagil, his temple, on top of the Apsû, ; that is the fresh deep waters,  of the deep, the dwelling of his father, Ea, Marduk’s father. Moreover, the fourth tablet of the topographical text tin.tir -  Babylon, describes the temple of Marduk as, “Esagil, the replica of Apsû”. Esagil was not only built on top of the Apsû, the fourth tablet of the topographical text tin.tir -  Babylon describes the temple of Marduk as, “Esagil, the replica of Apsû”.[footnoteRef:11] Thus, we see that Esagil was not merely built on top of the Apsû -- fresh, life giving waters formed  aret the very foundations of the main Babylonian temple.[footnoteRef:12]  [11:  é.sag.íl gaba.ri abzu (tin.tir iv: 1). Line 2 of this tablet states that the Etemenanki (the ziggurat) is the replica of Enlil’s dwellings in heaven (é.te.me.en.an.ki gaba.ri é.šár.ra). In En.el, Esagil is in fact described as a replica of both Ea and Enlil’s dwellings, and there is no distinction between Esagil=Apsu and Etemenanki=Ešarra (see En.el v: 119–122, and see a similar concept in Borger, Esrah, p 21: 47–51). As pointed out by George (Topographical: 297), however, the distinction in tin.tir=Bēl is probably due to its nature as a list and this is in fact an artificial distinction.]  [12:  Many gods had shrines within, and adjunct to Esagil, and the presence of several Ea cult installations should not be seen as unique. This is especially true in light of Ea’s central position in the Babylonian pantheon and the fact that he was considered to be Marduk’s father. And since the Apsû was his home, we should not take every reference to water as an indication of its special role in Esagil’s cult.  The same is true when the protagonist of Ludlul bēl nēmeqi  mentions several gates of Esagil, stating that he was purified in ká.a.sikil.la, “gate of pure water” (Ludlul IV: 88).The same gate is probably mentioned in BTT 8 (BM 76312): 3’.] 

Another important part of the Esagil complex is Ea’s temple west of Esagil, E-kar-zaginna, literally,: “Hhouse, bright quay”. It is called a “Qquay ” for two reasons.: The first is that it was actually situated on the river bank and . This seems to have been the point of access to the Esagil complex from the Euphrates.[footnoteRef:13] The second is that E-kar-zaginna was perceived as the Gate of Apsû, it was a “cosmic quay”. The possibility that the gate of the Apsû would open is mentioned in a middle Assyrian text, that is, from the second half of the second millennium, known as Astrolabe B.[footnoteRef:14] Andrew George notes the possibility at it may be the case that: “the water of the deep will well up and replenish the rivers, wells, and springs”.[footnoteRef:15] And iIf the gate to the Apsû, which was within the Esagil complex, were to ould open, the water of the deep would ill flow in and out of through and from it. [footnoteRef:16] [13:  As pointed out by George (Topographical: 203), contrary to some early suggestions (Koldewey. Unger Babylon, p. 174),  E-kar-zaginna was a building by itself, separate from the main temple of E-sagil, though it was nevertheless considered to be part of E-sagil (complex).]  [14:  (KAV 218 A ii: 27, 35).]  [15:  He also notes, this text refers to the Apsû as a cosmic locality with no specific reference to Babylon and Esagil (George Topographical: 300–303).]  [16:  George Topographical, 301.] 

3. Among the different cellae, chapels, and shrines in Esagil, we find “the House of the foremost (?) spring (?)”, which is described in the text as, “the seat of the Tigris and the Euphrates in the chapel? [of well(s)?]".[footnoteRef:17] George suggests that this was the source of water used during the New Year’s rituals and and as well as in the purification of the temple.[footnoteRef:18] (I will elaborate on Tthis point is further discussed in when I discuss the Nissan ceremony in light of the Akītu Festival, in a  – forthcoming( article.).	Comment by חנה דוידסון: לא היה ברור אם הכוונה ליותר מאוחר בהרצאה או בפורום אחר. לא מצאתי התיחסות לזה כאן.  
 [17:  tin.tir = Babylon ii: 33 mentions the é.˹idim?˺.[sag?].gá, translated by George, Topographical: 47, as “House of the foremost(?) spring(?)”, which is described as, “the seat of Tigris and Euphrates in the chapel? [of well(s)?]”.
min (= šu-bat) ídidigna u íd<ud>.kib.nun.ki šá ˹é?˺ [pú?]. For the restoration pú (būrtu) at the end of this line see George Topographical: 279.]  [18:  George, Topographical: 297.] 

4. And fFinally, the idea of a temple as a gate to the Apsû, or ir fresh deep water of the deeps, can also be found in a text known as the “Nippur compendium” that a text llistsing the various different temples in the city of Nippur.[footnoteRef:19] Among these temples, we find the E-ka-ešnun-gal,[footnoteRef:20] which is described as “the house whose gate opens on to Apsû”.[footnoteRef:21] [19:  George, topographical, no. 18.]  [20:  This temple may also be an Ea temple, but this is uncertain (George, topographical, p. 466, commentary to lines 12, 13).]  [21:  George, topographical, no. 18, ii: 13’.] 

In conclusion, When concluding the textual evidence of the central role of the rivers in Mesopotamian mythological thought cannot be overstated. , iIt thus seems reasonable to me fair to suggest that it was this Babylonian setting that Ezekiel had in mind when describing the river flowing out of his visionary Temple in the future.
Now to the second example of the Babylonian influence on Ezekiel - the name of the city.
B. [bookmark: _GoBack]“And the name of the city from that day on [is]: “YHWH Is There” “(1000 מילים)  
Due to time constraints, I will not be able to demonstrate how these two examples fit into details are manifested within the larger big picture of the Temple vision,  - which includes: the characteristics of the functionaries in the Temple (: the Nasi, and , the Zadokite-priests in particular, the Zadokite-priests), ; the detailed description of the design of the temple and the sacred space, including the measurements of the temple layout and ; the rituals that took place around the Temple. ; aAll  these aspects are better understood when compared to the Neo-Babylonian temples. In subsequent forums, I hope to explore how And finally, how these these formal or thematic similarities between Ezekiel and histhe Neo-Babylonian context impactimpact other  the theological features of his prophecy.  I plan to present in additional opportunities.	Comment by חנה דוידסון: details are manifested within the big picture
unclear 
So iIn conclusion, both Ezekiel and his contemporary ancient audience likewise, must have visualized imagined the future Temple's structures, its constructions, the rivers and its rituals (including such as the Nissan ceremony), as well as in light of the Akītu Festival) along with the names of the city ies in which they existedwere built, along in the lines of the temples with which they it waswere most familiar. Therefore, seeking a Neo-Babylonian background for Ezekiel’s temple makes sense -- after all it is in Neo-Babylonian Mesopotamia that the prophet is said to have experienced his visions and where his audience is said to have lived. Nevertheless, these are initial thoughts on the subject., I welcome your comments and insights regarding both with regard to the project as in a whole and or with regard to the particular examples, I have presented today. in particular.
