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Tiqun Soferim and Tiqun Qoreʾim	Comment by Carasik, Michael: I’m not sure what this article is for, but transliterating ק as q and using š instead of sh would seem to call for tiqqun rather than tiqun (and perhaps even ph for f).

A Tiqun Soferim is a copy of the Pentateuch so precise that a scribe who is writing a Torah scroll can use it to copy the text of the Torah into the scroll perfectly, including the plene and defective writings and the divisions into open and closed paragraphs (the parašiyot).
A Tiqun Qoreʾim is a copy of the Pentateuch without the vowels or punctuation/cantillation marks, intended to help a Torah reader prepare to read from a Torah scroll during synagogue services.

Evolution of the Term Tiqun Soferim
The first documented use of the term Tiqun Soferim is in the Amoraic midrash Genesis Rabbah. It is used alongside the older terminology kina ha-katuv ‘the text is altered’, which appears in Tannaitic sources. These terms denote minor changes made in the biblical text by the scribes in order to avoid impinging on God’s dignity (Ginsburg 1897: 347–363; McCarthy 1981; Zipor 1994).
In the Middle Ages a number of halachic works providing guidance to scribes were called Tiqun Soferim. For example, Maḥzor Viṭry includes a work called Tiqun Soferim me-Rabenu Yaʿaqov Z[eḵer] Ṣ[adiq] Q[adoš] L[i-Vraḵa] ‘Laws of writing Torah scrolls by R. Jacob b. Meir (Rabbenu Tam)’. The title appears in Ms. Parma 2574 (12th–13th c.), p. 245r (Richler 2001:264–265).
In the colophon of the laws of writing a Torah scroll in Ms. Parma 2003–2004 (dating to 1311), the scribe notes that he has completed a Tiqun Soferim (Richler 2001:18–19). The titles of these halachic works contain a wordplay. Instead of the word soferim in these titles denoting the agent (a genitivus subjectivus) as it does in rabbinic literature and the Masorah, here it denotes the object (a genetivus objectivus). That is, the halachic work will “adjust the scribes” (tiqen et ha-soferim), thereby preventing them from errors in writing.	Comment by Carasik, Michael: I’m incorporating these phrases as asked, but I think in English one would just say “subjective genitive.”

Medieval Tiqun Soferim and Tiqun Soferim Manuscripts
The name Tiqun Soferim began to be used for an “exemplary” Pentateuch, to be used as a guide for scribes or in preparation for synagogue Torah reading, only the 17th century. But manuscripts intended for such use are known from earlier times. Rabbinic literature mentions sefer ha-ʿazara ‘the scroll of the [Temple] court’, from which Torah scrolls were corrected in Second Temple times (Talmon 1962). In the 12th century, Maimonides testifies that the Aleppo Codex was used as an exemplar for correcting Torah scrolls (Penkower 1981), and additional authoritative exemplar codices are also known (Ginsburg 1897:429–433; Khan 2020:14–33). Some of these manuscripts preserved not merely the precise text of the Torah but also provided scribes with a column formatting that could simply be transcribed, line after line, into the new Torah scroll being written. In the Regensburg Pentateuch (Ms. Jerusalem IM 180/52), for example, an Ashkenazic codex from the 13th–14th centuries, there are precisely 30 lines in every column, and each right-hand column on the double page opens with the letter ו, following the tradition known as vave ha-ʿamudim, literally “the hooks of the pillars” (Exodus 27:10), but here meaning “the vavs at the beginning of the columns.” According to this tradition, every column in a Torah scroll begins with the letter ו (except for six columns that begin with specific words). This manuscript was intended for the use of scribes who were writing Torah scrolls, and there were 60 lines on every page, as indeed the scribe of the manuscript notes in column 152b, which concludes the Torah (Peretz 2008:81; but cf. Liss 2017:122). Scholars call any such manuscript a Tiqun Soferim, following the usage of the 17th century and later. Additional Ashkenazic manuscripts of the kind have been described by Peretz 2008:81–83.	Comment by Carasik, Michael: I’m assuming that’s what עמוד means here, since we just read that there are 30 lines in each עמוד (= column) on a double-columned page.
In a number of medieval manuscripts, the text of the Torah appears twice — in one column with the vowels and punctuation marks, and in the second column with the consonantal text alone (Peretz 2008:82). Ms. Vatican ebr. 4 actually has three columns on each page: the Torah with vowels and punctuation in one column, in the second column the line-for-line matching text but without vowels and punctuation, and in the third column the commentary of Rashi (Richler 2008:2–3). Apparently, the purpose of such manuscripts was to assist readers in faithful chanting of the text from an unpointed synagogue Torah scroll; scholars refer to such manuscript as a Tiqun Qoreʾim.

The Printed Editions
Though the idea of a Tiqun Soferim was known in the Middle Ages, it was only in the 17th century, in Amsterdam, that printed texts identifying themselves on their title pages as Tiqun Soferim began to appear. In 1631, Menasseh Ben Israel printed a complete, unpointed Bible, whose title page identified it as being “precise … for copying a Torah scroll,” albeit without any particular title (Fuks and Fuks Mansfeld 1984:117, no. 152). In 1659, Joseph Athias printed a Bible called “Tiqun Sefer Tora, corrected by Samuel de Caceras and Eliah Leon,” which according to its Introduction was intended for the guidance of scribes (Fuks and Fuks Mansfeld 1987:308, no. 377). Not until 1666 did David de Castro Tartaz print a volume called “Tiqun Soferim, corrected by Eliah Leon” (ibid. 352–353, no. 443). Once this volume appeared, the title Tiqun Soferim began to be commonly used for volumes of the Pentateuch. It should be noted that Tiqun Soferim editions of this kind made a meaningful contribution to the standardization of the division into open and closed paragraphs (parašiyot) in Torah scrolls throughout Central Europe and Italy (Ofer and Lubotzky 2013:98, footnote 22).
In 1769 another innovation appeared in Amsterdam — the book Sefer ʿEzrat Sofer: Tiqun Soferim Vave ha-ʿAmudim by Judah Piza. This volume was printed in double-page format, with 21 lines in each column, corresponding to the 42 lines of a column in a Torah scroll, and each right-hand column on the page begins with a ו, following the vave ha-ʿamudim tradition.
Tiqune Soferim, as noted, were also intended for the use of synagogue Torah readers. On the title page of the Pentateuch printed in Rödelheim in 1859, we find the title Tiqun ha-Sofer ve-ha-Qore ‘Tiqun for the Scribe and for the Reader’. In 1898 in Berdychiv, at the press of Ḥayim Jacob Sheftil, was printed a new Pentateuch called Tiqun Soferim ve-Tiqun Qoreʾim. Every page of this Pentateuch had two identical columns of Torah, the right-hand one without vowels and punctuation and the left-hand one with them. The vave ha-ʿamudim tradition was followed in this edition as well, and it too has 248 double pages, each with 42 lines.
In Bnei Brak in 1970–71 appeared the “Tiqun for Scribes and Torah Readers” of R. Menahem Davidovitch, also following the vave ha-ʿamudim tradition, but having just 245 42-line columns. The author declares that his Tiqun will enable any scribe to write an elegant Torah scroll with ease. This edition is actually a photo-reproduction of a Torah scroll written by this scribe. Every column in the book displays a photograph of half a column (21 lines) from the scroll. The edition proved a great success, having turned into an exemplar from which many actual Torah scrolls have indeed been written (Hershkovitz and Grovais 2017). Many new editions of tiqune soferim and tiqune qore’im subsequently published correspond to the format presented there.
In editions of tiqune qore’im from the end of the 20th century and the beginning of the 21st, a number of additional notations have been added to distinguish between two different realizations of the same vowel mark. Such special markings distinguish the short o sound of a qamats qatan from the long a sound of a qamats gadol and a mobile schwa from a silent one. Both such differentiations are aimed at assisting readers who are not proficient in the rules of the language.




