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Faith does not demand that believers shut their eyes to reality for it is rooted in reality. Faith, of course, builds additional floors atop this foundation, but the sunrise is still the sunrise, the ground is still the ground, and a day is still a day. That is why, when people are faced with facts that do not fit in with their deepest beliefs, they are called upon to undertake a lengthy and complex journey: sometimes opting to examine the two assumptions that created this conflict and sometimes opting for a third path that involves a complete cognitive restructuring, yielding an edifice that encompasses faith and reality. 
So what are people to do when faced with the theories of biblical criticism that conflict with belief in the Torah as the word of God revealed to Moshe Rabbenu on Mount Sinai. Believers will benefit from taking the following three paths simultaneously. 
[bookmark: _GoBack]First of all, they need to exhibit greater emotional restraint when faced with biblical criticism. Its deep-seated arrogance, its assertion that we now possess critical tools enabling us to scientifically determine how the Torah’s text was written should be reduced to its proper proportions and toned down. There are difficulties, phenomena, and tendencies, but the arrogance involved in making absolute assertions about a text that (even according to the biblical critics) is thousands of years old cannot undermine peoples’ faith. And this is without even noting that this approach, which aims to replace the individual’s faith world, has its own weakness and that many of its theories are open to dispute.	Comment by Microsoft account: Please clarify what you are referring to by נטיות and תופעות, if you think that is necessary.
Secondly, we need to examine whether faith requires the believer to assert that the entire Torah was given to Moshe on Mount Sinai. The Torah itself indicates that this is not the case (parts were given in the Tabernacle, parts in the Wilderness of Moab, and so on); the Torah itself even reveals that there may be verses that Moshe Rabbenu did not utter (the Torah’s final verses; several additional verses that Rabbi Abraham ibn Ezra hints at; and see R. Judah the Hasid’s writings). These insights require us to examine evermore carefully what the boundaries of faith are with regard to delving into how the Torah was made.
Thirdly, we must establish where faith begins. From the very moment that people believe that the Gates of Heaven opened and the Master of the World was revealed to Moshe Rabbenu face-to-face and He uttered even one letter to him out of the fire, the question of what part of the Torah is Moshe’s and what part is not loses some of its importance (though not all, of course, the question still has great importance).
The very bedrock of our faith is that the Divine revelation transpired and that Moshe received the Torah at Sinai and passed it on to Joshua. This is the fundamental principle of faith upon which everything else is built. All the other issues may remain unresolved and unclear. There is no need for believers to develop split personalities—combining the personalities of the believer and the academic scholar—but rather they ought to construct harmonious personalities that recognize our lack of sufficient tools to determine what really happened. Be that as it may, according to Jewish tradition from time immemorial, the faith of Israel must incorporate the belief in Divine revelation in its simplest and most basic form.
