Chapter 27: Israel’s Arab and Ultra-Orthodox Populations 
Two of Israel’s main population subgroups, its Arab and ultra-Orthodox citizens, have a special status within the country’s demographic, social, religious, cultural, political, and economic structures. From the outset of Israeli statehood, neither population has been part of mainstream Israeli society. Rather, each has developed its own separate community structures with discrete systems of internal autonomy and economic conduct. 
While these two populations share some similarities, in other ways they are very different. Their similarities include a large families, poor-quality education systems that do not adequately prepare children and young people for jobs in Israel’s free market economy, nonparticipation in military service, and low employment rates. Close to half of both populations live below the poverty threshold. However, while increasing numbers of Israel’s Arab citizens have sought to integrate into the economy in recent years, the majority of the ultra-Orthodox population still wish to remain segregated. In Israel’s first years of statehood, both populations wielded far less social and economic influence than they do today, since their demographic weight and economic contribution were low. In recent decades, however, both communities have grown substantially larger, and their demographic weight in the population is projected to increase even further. Their economic behavior will thus be increasingly significant for Israel’s economy. Indeed, these two population subgroups contain Israel’s economic growth reserve.
In 2020–2021, as a result of the coronavirus pandemic and the widespread protests sparked by Israel’s Operation Guardian of the Walls operation in Gaza, both populations attracted a great deal of media exposure regarding the risks posed by their factional conduct. Both are collectivist societies, where the interests of the community carry more weight than the rights of the individual. While dissimilar in the amount of political power they wield, they resemble each other in their autonomous conduct. In addition, the contribution of both to the economy is low compared with other population subgroups. Further, both populations feel that they are overlooked by the state. Most of Israel’s Arab and ultra-Orthodox citizens want an autonomy that will allow them to preserve their sociocultural and religious identities and their differing economic approaches. The ultra-Orthodox community wishes to maintain its segregated societal structure, including the tradition of men studying full-time in yeshivot rather than seeking employment. Within this structure, Israel’s ultra-Orthodox population only makes a limited contribution to the country’s economic productivity, but still enjoys the benefits of Israel’s economic achievements, including access to the same level of public services as the rest of Israeli society. Meanwhile, most of Israel’s Arab population want to integrate into the economy and enjoy the benefits of a modern, mainstream education, public services, and economic rights. 	Comment by JJ: See comment at very end, I considered this for a while and I don't think autonomous works in English here.

SD  - In the previous chapter, I suggested separatist rather than autonomous. Perhaps factional or sectoral?????????? I have changed it to factional now.
Alternatively, explain in the previous chapter what you mean by autonomous, because it usually means separate and self-governing, which isn’t entirely the case with these groups, both of which want to enjoy the benefits of the state.
Since the 1990s, as a result of the increasing demographic weight and economic potential of Israel’s Arab citizens, there has been considerable public and professional discussion about the importance of integrating them into the economy. From the 2000s, policies began to be developed to expand their access to education and the labor and capital markets. Nonetheless, labor force participation rates among this population remain low to today. About half of Israel’s poorest citizens are concentrated within its Arab population. In 2022, 45 percent of Israel’s Arab population, and 40 percent of its ultra-Orthodox population, were living below the poverty threshold (for comparison, in that same year, 13 percent of Israel’s non-ultra-Orthodox Jewish population were living under the poverty threshold). In view of the projected growth of both populations, especially the ultra-Orthodox, the government needs to take urgent action to help them integrate into the economy. Indeed, Israel’s future economic resilience depends on the participation of both these populations in the labor market in rewarding occupations that are based on a suitable education. 	Comment by Susan: In might be worthwhile to add the absolute numbers.
In a special report published in 2010,[footnoteRef:1] the OECD warned of the socioeconomic disparities between Israel’s Arab and ultra-Orthodox communities on the one hand and its non-ultra-Orthodox Jewish population on the other, claiming that this situation threatens the country’s stability, resilience, and even its future. Further, in light of forecasts by the Israeli Central Bureau of Statistics predicting that ultra-Orthodox and Arab citizens will comprise around half the population by 2059, Israel does not have the luxury of leaving these populations to their fate. Indeed, the very future of the country depends on their successful integration. The government needs to invest around one percent of GDP (around USD100 billion) per year in education and professional training for both populations over the next 20 years if they are to be integrated properly into the economy. 	Comment by JJ: https://www.oecd.org/social/family/44394444.pdf

Added as a fn [1:  “Israel: A divided society. Results of a review of labour-market and social policy.” OECD, 2010. https://www.oecd.org/social/family/44394444.pdf] 

The Bank of Israel[footnoteRef:2] has found that young ultra-Orthodox Jews face more difficulties than ultra-Orthodox adults in terms of their participation in further education and the workforce, and that their earning power is lower. Among the Arab population, the situation is the opposite—young people are more involved in further education, and income disparities are shrinking. The rapid expansion of the number of ultra-Orthodox men engaged solely in yeshiva study, coupled with the fact that an entire generation of ultra-Orthodox Israelis have been raised without a basic mainstream education, has severely damaged the ability of this population to find adequately-paid work. Meanwhile, the government’s decision to pay generous benefits to ultra-Orthodox yeshivot and kollelim (yeshivot for adult married men only) has only served to further distance Israel’s ultra-Orthodox population from the labor market.	Comment by JJ: Men?? [2:  Report of the Bank of Israel, 2022 (Hebrew)] 

Arab citizens of Israel
Israel’s Arab minority is conflicted over how to live in a state that is at war with its people. Until 1966, Israel’s Arab population was subject to martial law, which restricted their movement and freedom of occupation. They were deprived of state budgetary funding, and barely integrated into the Israeli state. The government invested very little in infrastructure in Arab towns and villages, expropriated land to prevent them from expanding, and provided only barebones welfare services. On March 30, 1976 Arab citizens of Israel called a general strike and held marches in Arab towns and cities across Israel in protest at land expropriations of some 20,000 dunams in Sakhnin, Arabba, and Deir Hanna. This was a defining movement for the Arab population of Israel, and a symbol of their political consciousness (March 30 is now commemorated each year as Land Day (“Yawm Al-Ard” in Arabic) by Arab citizens of Israel and Palestinians). 	Comment by JJ: Added for context	Comment by JJ: For spelling
https://www.newarab.com/features/land-day-palestinians-hold-fast-their-rights	Comment by JJ: Added by me for context/explanation, Land Day was something it got called later on.	Comment by JJ: https://en.wikipedia.org/wiki/Land_Day
In 1992, the second Rabin government (1992–1995) was the first to approve a plan to bridge the gaps between Israel’s Jewish and Arab populations, although later administrations did not provide many more resources. In the 1990s, steps were taken to eliminate discrimination, such as providing Arabs with the same level of child benefits as Jews, and integrating them into the public sector. The October 2000 protests in Arab villages in Israel, some of which turned violent and resulted in the deaths of 13 Arabs and one Jew, posed a temporary setback for Arab integration, as Arabs turned their backs on Israeli society, including amid fears of Israeli Jews moving into Arab areas. After some years, the integration process was renewed. 	Comment by JJ: https://en.wikipedia.org/wiki/October_2000_protests_in_Israel

Added for more info for those unfamiliar with events
Israel’s Arab population has been characterized by insularity and a desire to safeguard its traditions in the face of the increased westernization and openness of Israeli Jewish society. From a small, defeated, and frightened minority, Israel’s Arabs have become a vibrant population with the potential to be a modern society. They have opened up and built a social and cultural identity, civil society organizations, and a national-Palestinian leadership, which has concerned itself less with local civil issues. Israel’s Arab population comprises about 20 percent of the total population, and has potential for economic growth. Awareness of the importance of Israel’s Arab population and its needs has increased in recent years, in particular with regard to their full integration into the economy. This involves a commitment to material equality, budget allocation, land distribution, and equal opportunities for Israel’s Arab population. The integration of the Arab minority is also in the best interests of Israel’s economy, since future growth will be severely hampered if a fifth of the population—a significant minority—is economically unproductive. Israel’s economy needs this population to thrive. In-depth surveys have identified significant trends of change over the last decade, with some 70 percent of Arab citizens of Israel seeking to integrate into the economy and decision-making, expand the discourse, take part in civil political life, becoming full participants in the country’s economy and society. If Israel wants to be an economic leader, it cannot afford to neglect a fifth of its inhabitants.	Comment by Susan: This seems to contradict the first sentence	Comment by JJ: Added by me (I think it helps to balance the sentence)	Comment by Susan: Changed somewhat to avoid using integrate twice in the same sentence
In Israel’s 2021 elections, the United Arab List political party (usually referred to by its Hebrew acronym Ra’am, which means thunder), led by Mansour Abbas, tipped the scales in the formation of Israel’s government by signing a coalition agreement with opposition leader Yair Lapid. This move made Ra’am the first independent Arab party to join a ruling coalition. Abbas has openly stated that his party wishes to integrate into Israeli society and to promote equality and a civil agenda for Arab society in Israel. This move reflects a growing recognition among Israel’s Arab population that their traditional approach of isolating themselves from Israeli state institutions is economically and socially detrimental. Ra’am has broken a longstanding taboo in Arab politics, which had preferred neutrality over integration into the “Zionist” government, a situation that had only served to exclude Arab citizens of Israel from the decision-making table and prevented them from having a say in the distribution of national resources. Abbas’ decision was a sea change, and left the old Arab politics behind in favor of a new, flexible, and practical approach. Ra’am represents the religious-conservative Arab social and geographical periphery. A branch of the Muslim Brotherhood, it has developed an infrastructure of charitable organizations, mosques, a municipal system, educational institutions, and movements for young people, students, and women. Culturally, it is closer to Israel’s ultra-Orthodox parties than to the broader leftwing that had supposedly been its natural home. Ra’am represents a public that wants to address civil problems, including tackling crime and violence, rather than political issues, including the Palestinian issue.	Comment by JJ: Added by me-- readers outside of Israel will have zero clue about this party and I think adding this detail adds color.	Comment by JJ: Added by me for context and background, again readers outside Israel will not have this knowledge so I suggest it's a good idea to give it to them to help them engage with the text more.	Comment by JJ: https://en.wikipedia.org/wiki/Mansour_Abbas

Source 
Processes of change
Much like in the West, birth rates among Arab citizens of Israel are falling, reflecting a trend unfolding in other Islamic countries. These are the result of modernization processes, including a massive population shift from the countryside to the city, the expansion of women’s education and employment, a shift to marrying at a later age and a consequent reduction in childbearing years, and the increasing availability and use of contraception and family planning. While the mean number of live births per woman has fallen in recent years among Arab citizens of Israel, the Arab public still lags behind Israel’s Jewish population in terms of economic performance. The social justice protests over rising rents and house prices that erupted in Israel in the summer of 2011 were not supported or well-received by the Arab public, who suffer from their own severe housing crisis, chiefly because of land expropriations and difficulties in obtaining planning and construction permits. Crime and violence sparked by this housing crisis is on the rise, including because Arab citizens of Israel are turning to grey market lenders as a substitute for mainstream bank credit and mortgages. The number of Arab citizens of Israel who were successful in Israel’s Mechir Lemishtaken (“Buyer’s Price”) program, in which eligible participants entered a lottery to win the right to buy a newly built apartment at a heavily-discounted rate, was less than 1 percent of successful participants, with fewer than 3 percent of apartments in the program sold to Arabs.	Comment by JJ: Maybe add "with the exception of the ultraorthodox community"	Comment by JJ: Added by me to explain this
Otherwise I would be wondering why not join in since the issues seem to be the same
So let's say why they are not really the same	Comment by JJ: it is worth explaining why this is--why not just go to a bank?	Comment by JJ: https://www.buyitinisrael.com/news/mechir-lemishtaken/
An important step for the advancement of Israel’s Arab population was taken at the end of 2015, when the fourth Netanyahu government approved Government Decision 922, a five-year plan drafted by the Ministry of Finance for the integration of Arabs into the economy. Government Decision 922, along with parallel plans for the Druze and Bedouin populations, were significant moves towards integrating Arabs into Israeli society. Budgets were allocated for areas where there are large disparities between Israel’s Arab and Jewish populations—chiefly, education, infrastructure, employment, Hebrew language acquisition, developing industrial zones, and public transportation. Government Decision 922 aimed to reduce budgeting disparities between Israel’s Jewish and Arab population, allocating some NIS 10 billion for developing services for Arab communities, and around NIS 5 billion for improving education. A comprehensive plan with a critical mass for changes in Arab society, Government Decision 922 was implemented slowly and only partially, as a result of issues with the interface between central government and local authorities. These issues were mainly a result of shortages of public lands, problems around planning and construction, and a lack of matching funds, which made it difficult to implement budgets for building community centers, sports and cultural facilities, and welfare facilities.
Improving education is a key condition for helping Israel’s Arab citizens integrate into the economy. There is a shortage of thousands of classrooms and daycare centers in Arab towns and villages and the existing education system for Israel’s Arab community does not prepare children properly for integration into the economy. Young people do not have sufficient knowledge or command of the Hebrew language to allow them to fit into Jewish workplaces, and often lack basic job skills. Informal education is almost nonexistent, due to the poor state of Arab local authorities and a lack of awareness among Arab families. Arabic-speaking high school students in Israel score poorly on the OECD’s PISA tests (which measure the ability of 15-year-olds to use their reading, science, and mathematics knowledge to meet real-world challenges). There are disparities in teacher training and budgeting for students between Israel’s Arab and Jewish schools.	Comment by JJ: Consider clarifying this to explain what needs to be improved. Why would one population have worse education than another--different curriculum, lack of state funding, etc	Comment by Susan: Do you want to add something about not receiving adequate English-language training to enable them to integrate into modern high-tech and other industries.?  This is a issue that has been raised in the Arab sector.	Comment by JJ: Consider saying in comparison to Hebrew speakers

Israel has the largest gap between its highest performing schools and lowest performing ones

https://www.al-monitor.com/originals/2019/12/israel-education-jews-arabs-oecd-pisa-gaps-economy-taxes.html	Comment by JJ: https://www.oecd.org/pisa/

Added by me from here, I didn’t know what these were and I doubt many readers will
Government Decision 922 was important not just from a budgetary perspective but also declaratively: with it, the government admitted that there was discrimination against Arab citizens of Israel, and that it was working to reduce this. Even though the Decision was slow to be implemented, there have been several important successes. Almost all Arab towns and villages have now been connected to Israel’s sewage system. The number of Arabs in higher education reached 18 percent in 2022, exceeding the government target of 17 percent. The number of Arab women in employment rose to 42 percent in 2022, the number of trips by public transport increased, the number of Arab high school students eligible to graduate with a diploma rose, as did the number of Arab children benefiting from after-school classes. Nineteen more Arab local authorities were ranked in Israel’s high socioeconomic cluster in 2019 compared to 2017. The more the Arab population is allowed to exercise its skills and talents, the greater the positive impact on the Arab community and the Israeli economy.	Comment by JJ: Is this what is meant by students	Comment by JJ: Is this what is meant by afternoon? All schools have regular classes in the afternoon don't they?

SD – or do you mean a longer school day?	Comment by Susan: Or higher economic clusters?
The difficulties facing the Arab population in Israel include land shortages, a lack of planning, and the absence of comprehensive plans for Arab settlements, without which it is impossible to prepare detailed plans and obtain building permits. A shortage of private land has led to high-density building in Arab towns and villages and construction without a permit. The demand for industrial and commercial areas and public buildings has increased. The lack of employment areas within Arab towns and villages has hindered their development and led to a shortage of revenue for municipalities. One of the great achievements that has come out of Government Decision 922 has been that 95 percent of Israel’s larger Arab towns have been provided with approved comprehensive plans. The Arab population is still faced with the need to regulate land registration via the official land registry deed system (known as the Tabu) and develop infrastructure, moves that will facilitate integration into national planning trends around land shortages and overcrowding.	Comment by Susan: Is this correct?  - העדר תוכניות מתאר לישובים	Comment by Susan: See previous comment
There has been a gradual upturn in higher education participation among Israel’s Arab population, a trend that may boost their integration. The number of Arab students in higher education increased between 2010–2020, marking the first generation of Arab citizens of Israel to obtain a postsecondary education. The Arab elite have tended to gravitate toward health professions, and the Arab community is well-represented in medical professions in Israel. The healthcare professions are free professions favored by many minorities in countries around the world because they allow for independence. Nonetheless, in Israel, the number of Arabs studying computer science has also increased, indicating a desire among young people to join Israel’s growing high-tech sector—the result of encouraging young Arabs to enter these professions. The number of Arab undergraduates studying computer science, mathematics, computer engineering, and electronics in 2022 was 12 percent, double that of 2017. In 2022, Arab citizens of Israel make up just 2 percent of the high-tech industry. The real challenge for this population will be in acquiring soft skills (non-technical skills regarding how one works), Hebrew language proficiency, and life skills. Israel’s Arab entrepreneurs lack experience and knowledge regarding how to develop presentations and pitch ideas to potential investors. Another reason they experience difficulties in entering the labor market and joining Israeli Jewish high-tech ventures is because, unlike Jews, they do not undertake compulsory army service in the IDF, which is where young Israelis are able to develop connections and experience for future employment.	Comment by Susan: You may need to explain this term to readers  - Professions, such as lawyers, physicians, and more, the require specialized expertise and usually provide a high degree of autonomy and independence.	Comment by Susan: Independence or self-employment?	Comment by Susan: Added for reader clarity	Comment by Susan: Also English?	Comment by JJ: I would explain what these are (examples)
The second five-year plan, drawn up by the Bennett-Lapid government in 2021 as a continuation of Government Decision 922, amounted to NIS 30 billion. It was intended to reduce disparities among Israel’s Druze, Circassian, and Bedouin communities in terms of education, housing, employment, and infrastructure. In addition, the government allocated around NIS 2 billion for infrastructure, and about NIS 2.5 billion for tackling violence and crime among Arab citizens of Israel, which is currently a heavy burden on the population’s economy. A budget of NIS 20 billion was also earmarked for 2022–2030 for a strategic plan to improve urban transportation in Arab towns and villages. This new plan was developed along with the Arab-sector leadership and public, which should ensure its success in creating a leap forward in service provision for Israel’s Arab community. The plan also aims to address some of the root causes of crime, including high levels of unemployment among young people, and reduce the high school dropout rate.	Comment by JJ: "eradicate" in the original.
Not possible to eradicate crime in any society sadly...	Comment by JJ: Which one
The coronavirus pandemic exposed weaknesses in Israel’s Arab population that harmed the employment of those with low levels of educational attainment, leaving households without a safety net. Further, Arab schoolchildren and students found it difficult to access remote learning, largely due to a lack of access to computers and to the internet. The negative impact on employment within this population created a large group of young people who neither study nor work, due also to a lack of job-related skills and an increase in the number of migrant workers. Some of these youths have been driven into violence and crime. High crime rates among Israel’s Arab population, which are among some of the highest in the country, are tearing apart Arab society in the Galilee, the “Triangle” (the concentration of Arab towns and villages along the Green Line in the eastern Sharon Plain), and among the Bedouin community in the south. Crime rates increased after criminal organizations took over tenders organized under Government Decision 922, as a result of the inability of Arab local authorities to counter them. During Israel’s Operation “Guardians of the Walls” in Gaza in May 2021, Arab criminal gangs of young people who had degenerated into crime also participated, rolling back the achievements of the Arab population in Israel’s economy and society and jeopardizing the Arab population and the country as a whole. This is a national problem, and not just a sectarian one.	Comment by JJ: Economic? Social? Cultural?	Comment by Susan: You may need to clarify briefly what happened in this sector then	Comment by JJ: Non Israeli readers wont know what this is	Comment by JJ: Participated in demonstrations, some of which turned violent?
Israel’s Arab community is not homogeneous, and consists of a mosaic of identities, religions, and denominations. Like any society, it faces significant challenges, yet inherent within it are many opportunities. There are social tensions with Jews, and pressure from residents of the West Bank to form a shared national and religious identity (the political leadership strongly expresses this). The events of May 2021 during Operation “Guardian of the Walls” in Gaza damaged Jewish-Arab relations, but did not change the desire to integrate into the economy. The processes taking place are slow, and include a transition from a collective to a private society, increasing employment rates among women, and rising numbers of businesspeople, academics, scientists, doctors, and high-tech workers. The Arab population is a young society, with the majority (74 percent) under 40. Many spend time on social networks and are connected to the internet. Arab society is interested in access to higher education, jobs in medicine, science, and technology, integration into the civil service, reduced crime and violence, and improved housing. Expanding women’s employment will provide families with two breadwinners, which will positively affect living standards, savings, and long-term planning of families’ needs.	Comment by Susan: perhaps add through their cellular phones, as earlier you wrote about Arab children not having access to internet for online education
Natural increase has resulted in the growth of new Arab cities based on old village structures. In the past, only Nazareth was a large Arab city, but by 2022, there were several Arab cities with over 40,000 inhabitants: Rahat (75,000), Umm al-Fahm (60,000), Nazareth (60,000), Taibeh (50,000), Judeida-Al Makr (35,000). There are also dozens of rural settlements that grew and urbanized, including Tamra, Sakhnin, Baqa al-Gharbiyya, Tira, and Shafaram. These towns suffer from poor infrastructure, low quality of life, and poor local government services. The Bedouin diaspora in the Negev are a special group, who numbered around 300,000 in 2022. Some of the Bedouin live in towns (including Rahat, Kuseife, and Hura), while a large number reside in unrecognized villages scattered between Beersheba and Arad, and maintain their own autonomy with inferior services and little enforcement. Because of their feelings of deprivation and neglect, they threaten public order in the Negev alongside a serious crime problem, proving harmful to themselves and their surroundings. The Bedouin public are also faced with the need to transition from a rural to an urban lifestyle, without which it will not progress. 	Comment by JJ: Is this what is meant?	Comment by JJ: This is fewer than 40 K residents 
Israel’s Arab population also includes residents of East Jerusalem, who numbered around 365,000 in 2022. This population was annexed to Israel in June 1967 following the Six-Day War as residents, not citizens, and do not have the right to vote in national elections (that is, to elect representatives to Israel’s Knesset). They suffers from a lack of government and municipal services, and a high percentage are living under the poverty rate and/or on low incomes. In 2013, the huge disparities between the east and west of the city in terms of municipal and government services led the government to allocate, for the first time since 1967, dedicated measures and budgets to improve the situation of East Jerusalem residents. Government Decision 1175, agreed in June 2014, allocated NIS 200 million over 5 years for civil and economic issues, with a further NIS 100 million for security. This was followed by Government Decision 2684 in May 2017, which allocated NIS 177 million to reduce disparities through economic development, treating environmental hazards in sewage, waste removal, and environmental awareness education. The culmination of the process was Government Decision 3790 in May 2018, whose goals were to “reduce social and economic disparities and economic development in East Jerusalem for the purpose of strengthening residents’ ability to integrate into society and the economy, and strengthening the economic and social resilience of Jerusalem as a whole.” The scope of the investment for 2018–2023 is about NIS 2.1 billion, and is intended to improve the economic and social status of the residents of East Jerusalem, a third of whom live beyond the separation barrier that was built following the Second Intifada. The motivation for the program is multidimensional—security, politics, sovereignty, governance, and economic improvement. This is government recognition of the neglect and large disparities that exist between the two parts of the city, exacerbated by the construction of the separation barrier, which drove the younger generation turned to the West in terms of education, higher education, and employment. The Arabs of East Jerusalem now make up about 38 percent of the residents of Jerusalem, the capital of Israel, which is the largest Arab city in Israel, the largest ultra-Orthodox city, and simply the largest city in Israel.	Comment by Susan: This needs a citation	Comment by JJ: Is the intended meaning Western Europe/ America? Sorry if this is me being dense here.	Comment by Susan: Since you are writing about Arab citizens of Israel, perhaps include Arab residents of mixed cities? 
Israel’s ultra-Orthodox community
Israel’s ultra-Orthodox community has grown from 4 percent of the population in 1980 to around 13 percent in 2023, reflecting an annual growth rate of around 4 percent compared with just 1.4 percent among the secular (nonreligious) Jewish population. There are high levels of poverty among Israel’s ultra-Orthodox community, where men prefer to devote themselves to unpaid Torah study rather than to paid employment. The community is “poor but wise,” with an organized community life based around mutual aid and guarantees. By leveraging its advantages of size and scale, the ultra-Orthodox community has created an effective economic system that has been able to extract a relatively high real purchasing power from a nominal income. Israel’s ultra-Orthodox population is dependent on government support, and its community, spiritual, and political leaders work to obtain resources from the state by leveraging their political power and participating in the coalition government. The ultra-Orthodox population has segregated and isolated itself from the rest of Israeli society. Ultra-Orthodox towns, cities, and neighborhoods maintain unique community resources and services, such as mikvehs (special baths used in Judaism for immersion to achieve ritual purity), Talmud Torahs (elementary schools for boys from modest backgrounds), yeshivot, and kosher businesses, as central components of their communal and economic lifestyle. Within this society, a limited number of rabbis—and not individuals—make the decisions.
Between 2010–2019, around 40 percent of Israel’s ultra-Orthodox population were living below the poverty rate. However, these statistics do not imply a low level of welfare or an experience of poverty, and the ultra-Orthodox community do not perceive themselves as being in economic distress. The ultra-Orthodox score highly on the Israeli Central Bureau of Statistics’ happiness index, considering themselves as happy families. Their community has high levels of solidarity, mutual aid, charity organizations, and gemachim (Jewish free-loan funds that are interest free and usually set up with easy repayment terms). Most of Israel’s ultra-Orthodox Jews need government assistance, without which they would find it hard to maintain their lifestyle. In this sense, the ultra-Orthodox community have embraced a socialist-style ideology with government intervention and a welfare state. The ultra-Orthodox have initiated legislation for free dental care for young people, an increased minimum wage and higher child benefits, an expansion of negative income tax (work allowance), and subsidized housing. Their increasing weight in the population has pushed up government spending on welfare and income support. 	Comment by JJ: Maybe "not necessarily" rather than implying this is a blanket thing? (source-- I wrote a lot of stories on the haredi community...including about men who had retrained in high tech, going against their communities' expectations in many cases, to provide for their families 	Comment by Susan: The arguments you make are strong and would be stronger for non-Israelis if they were accompanied by numbers – for example, what is the rate or absolute number of men not working (men, because you later write about women being the breadwinners)? What is their estimated annual income compared to the average in Israel?

Now I see the statistic on p. 14 in bold – consider moving it here.
The “learners’ society”
The ultra-Orthodox community holds in high esteem its “chevrat halomdim” (“learners’ society”),[footnoteRef:3] in which most ultra-Orthodox men dedicate their lives to studying in kollelim (yeshivot for adult married men only) within the Torah Umunato system (“Torah Study is his job,” the special framework that exempts ultra-Orthodox men who study in yeshivot from compulsory military service), which distinguishes them from men in other communities in Israel who go out to work. This arrangement was made possible politically through state support for almost free education for the ultra-Orthodox sector (limited to core curriculum “secular” subjects—such as English, math, and science), various allowances and benefits, and the avoidance of compulsory military service. Beyond child benefits and health insurance, state benefits for Israel’s ultra-Orthodox community include stipends for married yeshiva students, income support, daycare subsidies, housing assistance, and property tax discounts. These benefits make going to work simply unprofitable for ultra-Orthodox men, who would lose a large portion of their incomes as a result of the loss in benefits and discounts to which they are entitled as long as they remain unemployed. During periods when the government has cut some benefits, the number of ultra-Orthodox men in employment increased—demonstrating that the ultra-Orthodox community responds to economic incentives just like other populations. In 2023, the Netanyahu government increased state support for yeshiva students, established funding for ultra-Orthodox education without requiring them to teach core curriculum subjects, which has reduced the incentive for ultra-Orthodox men to go out to work.	Comment by JJ: Is this the intended meaning	Comment by JJ: Explanation added by me, while this is explained in another chapter readers won't remember it



SD  - this was raised in ch. 25  - I don’t think you need to add it but I’m leaving it for your decision	Comment by Susan: This is a little confusing – what level of education? Given what you write later, it seems that  you’re referring to education for  younger students – if that’s the case, isn’t education free for all children?	Comment by JJ: Limited by them or the gvt? [3:  A term coined by Prof. Menachem Friedman, a scholar of ultra-Orthodox society in the 1980s.] 

There is no precedent or equivalent either in Jewish history or among contemporary ultra-Orthodox communities in the Jewish Diaspora of the “learners’ society” that has developed in Israel. Indeed, Israel’s community of fulltime ultra-Orthodox yeshiva and kollel students is much larger than in the Diaspora, where learners are supported by wealthier members of the community. With the rise to power of the Begin government in 1977, the quota for yeshiva students (the restrictions on the number of ultra-Orthodox young men allowed to defer their compulsory military service until they complete their yeshiva studies) were abolished completely. In the 1950s, the quota had applied to about 400 yeshiva students. By the 1960s, the number of yeshiva students had risen to a few thousand. In 2022, Israel had around 155,000 yeshiva students (around 70,000 of whom were exempt from compulsory military service). The “learners’ society” of the 2020s are the third generation of ultra-Orthodox families without a breadwinner. This status quo is a concern to ultra-Orthodox parents and their offspring alike, since most of these families have exhausted any intergenerational capital they may have had to buy apartments for their adult children. Further, the older ultra-Orthodox generation is facing a looming pension crisis. Children will not have any means to support their elderly parents financially, while life expectancy is increasing. As a result, Israel’s ultra-Orthodox community will have no choice but to continue to rely on the state to provide them with a living, and to use their political power to secure state benefits.	Comment by JJ: Explanation added by me as readers won't recall it from earlier

Again, mentioned in Ch. 25 – I’m not sure Joanna is right – it’s up to you.	Comment by Susan: Pension or retirement age crisis. If they aren’t working anyway, how is this relevant to them?
The Israeli ultra-Orthodox ethos, which demands that men dedicate their lives to becoming Torah scholars by studying in yeshivot and kollelim in the style of the more conservative Lithuanian (Litvak) stream of ultra-Orthodox Judaism, is an expression of the prestige and loyalty that yeshiva students enjoy in this community. Studying in the higher yeshivot (as some 155,000 ultra-Orthodox Israeli men did in 2022)[footnoteRef:4] has created an exclusive “club”[footnoteRef:5] of Torah scholars, whose members benefit from the special prestige conferred by membership in a select, elitist ingroup. The members of this elite are perceived by the rest of the ultra-Orthodox community as making significant material and personal sacrifices in order to devote themselves to learning Torah. Within ultra-Orthodox society, group loyalty is often at odds with loyalty to the state, and is sometimes even stronger than loyalty to the individual and the family. A high proportion of Israel’s ultra-Orthodox population simply do not consider state institutions as relevant, and those who do choose to integrate into the state do so for practical reasons to position themselves to leverage government benefits and connections. This situation has given rise to a complex struggle between Israel’s ultra-Orthodox society and the state over who is the source of authority for Israel’s ultra-Orthodox population. The rabbis and admorim (Hassidic spiritual leaders) are far more important within the ultra-Orthodox hierarchy than the prime minister and state institutions. The ultra-Orthodox community has put its “learners’ community” on a pedestal, seeing its members as more valuable and important than those of mainstream, secular Israeli society. The extent and depth of the struggle between the state and ultra-Orthodox community leaders for authority was exposed most recently during the coronavirus pandemic of 2020–2021, and during the Mount Meron “disaster” in 2021 during the annual ultra-Orthodox pilgrimage to the tomb of Rabbi Shimon bar Yochai on the Jewish Lag BaOmer holiday.[footnoteRef:6] 	Comment by JJ: I got the translation of the fn from here

https://en.idi.org.il/publications/25651	Comment by JJ: https://en.wikipedia.org/wiki/2021_Meron_crowd_crush

Details added by me because readers won't know this and it is important for the point being made here that this information is known. 	Comment by JJ: I added a fn to describe what happened at the event since readers will not know which will mean they miss the point of this paragraph. Source from here too

https://www.nytimes.com/2021/05/04/world/middleeast/israel-stampede-meron.html [4:  The Yearbook of Ultra-Orthodox Society in Israel 2021, Israeli Institute for Democracy]  [5:  See: Berman, E. (1999). Subsidized sacrifice: State support of religion in Israel. Contemporary Jewry 20, 167-200 (1999). https://link.springer.com/article/10.1007/BF02967964; and Berman, E. (2000). Sect, subsidy, and sacrifice: An economist’s view of ultra-Orthodox Jews. The Quarterly Journal of Economics. 115(3), 905-953. https://academic.oup.com/qje/article-abstract/115/3/905/1828165]  [6:  Ultra-Orthodox leaders had ignored safety warnings from local council leaders, the state comptroller, and the police chief, while no government agency took on the task of enforcing safety rules. In the deadly crush, 45 ultra-Orthodox men and boys were killed and another 150 injured in what was one of the deadliest peacetime tragedies in Israel’s history.] 

As Israel’s ultra-Orthodox sector grows, and the political influence of its rabbis and admorim increases, the challenges posed to Israeli society and economy will also grow. There is a question mark over the extent to which Israel’s mainstream society can, or would even be willing to, finance the ultra-Orthodox community’s unsustainable lifestyle, which threatens to undermine the economic stability and living standards of the working public. The state has deliberately not interfered in the affairs of Israel’s ultra-Orthodox population, and has frequently given in to pressure from ultra-Orthodox leaders in exchange for their political acquiescence on various issues. It is convenient for the ultra-Orthodox leadership to maintain the status quo whereby their community is poor and uneducated. This situation cannot even be described as ultra-Orthodox autonomy, since in a democracy, autonomy is determined by those in power and by the government that is in charge of setting the rules. In practice, within the ultra-Orthodox community, the rules are set by the ultra-Orthodox leadership, that is, by its rabbis and admorim. Israel’s ultra-Orthodox population is already a large tribe and not a small minority with a seat at the majority table. The political power of Israel’s ultra-Orthodox community allows it to extract financial benefits from the government, enabling it to support large families without needing to work. Meanwhile, the ultra-Orthodox community’s growing demographic weight is strengthening its political power. It is clear that, unchecked, this vicious cycle will lead to an economic crisis.	Comment by JJ: Added by me, is this the intended meaning here, that this is within a democratic context of consent	Comment by JJ: המצב איננו אפילו אוטונומיה, כי אוטונומיות נקבע על ידי הגורם החזק והמדינה הקובעת את כללים. בפועל, הכללים נקבעים על ידי ההנהגה החרדית.  	Comment by Susan: Again, we understand this, but non_Israelis may need an explanation
The reality is that Israel’s ultra-Orthodox population cannot survive without the support of Israel’s secular-liberal society. The per capita GDP of an ultra-Orthodox man in Israel is about a third of that of his non-ultra-Orthodox fellow citizen. Rather than striving to create a segregated population outside of, but financially supported by, mainstream society, the ultra-Orthodox community must take responsibility for its own future, which can occur only within the framework of the state and its liberal order. Israel’s ultra-Orthodox population must find ways to integrate into their country’s modern and technological labor market, without losing their integrity. Israel cannot continue to abdicate responsibility for the fate of young ultra-Orthodox people, who need to be able to make a living. Nor can Israel risk its own future and continued existence by allowing yet another generation of ultra-Orthodox families to become dependent on welfare. The return of authority from ultra-Orthodox rabbis to the government can happen only if there is a change in the ultra-Orthodox education system, which currently operates as if it is completely independent from the state.	Comment by Susan: Consider moving this statistic above to learner’s society
Israel is facing a dilemma regarding its young ultra-Orthodox population. Either it can enforce ultra-Orthodox conscription into the IDF, so that young ultra-Orthodox men and women can share the burden of military service more equally with the rest of the country’s young people, or it can encourage them to participate in the workforce instead of conscription. In the latter case, Israel’s non-ultra-Orthodox population would continue to unfairly bear the lion’s share of military service. In the name of the principle of equality, many young ultra-Orthodox men remain in their yeshivot, preferring to maintain the Torah Umunato arrangement and avoid work. In 2002, the government-appointed Tal Committee tried to solve the problem of conscription avoidance among young ultra-Orthodox men by offering freedom of choice and conditions to yeshiva students, to facilitate their participation in the labor market. In practice, however, the ultra-Orthodox community did not respond and young ultra-Orthodox men remained in their yeshivot rather than joining the labor force.  Meanwhile, the state is still debating and tiptoeing around this complex issue. In 2014, following over a decade of failures in implementing the (temporary) Tal Law in 2002, the government lowered the age for exemption from conscription from 28 to 24, and carried out a process of “draining the pool” whereby yeshiva students aged 22 and over received a one-time exemption from conscription that allowed them to enter the labor market and study. The results proved that lowering the age of exemption and discharge from the IDF caused a decrease in the number of yeshiva students (more so among the Hassidic sect of ultra-Orthodox Judaism than among the Lithuanian sect) and more integration into the labor market, even though this process did not improve military service equality (which does not exist in any event). A young ultra-Orthodox man who leaves the yeshiva at an early age increases his chances of integrating into higher paid employment. Inequality among Israel’s various populations in terms of which groups bear the burden of compulsory military service will be solved by integrating ultra-Orthodox Jews into high quality non-military national service schemes (as has happened with Arabs), and by encouraging them to complete (mainstream) education and undertake professional training. The main barrier for young ultra-Orthodox men to entering Israel’s labor market is not their lack of compulsory military service, but rather their lack of skills and professional training as a result of poor mainstream education in core curricula. The increase in benefits granted to the ultra-Orthodox community in January 2023 by the sixth Netanyahu government only serves to perpetuate the situation of ultra-Orthodox men avoiding work. The ultra-Orthodox, rabbinic, and political establishments are not interested in lowering the age of exemption from military conscription for yeshiva students, preferring to confine young ultra-Orthodox men to religious seminaries where they can maintain their control and supervision over them.	Comment by JJ: למדינה יש דילמה, גיוס לצבא ושוויון בנטל השירות או השתתפות בכוח העבודה ואי-שוויון בשירות הצבאי. בשם עיקרון השוויון, רבים נותרו בישיבה העדיפו את הסדר "תורתו אומנותו" גם במחיר של ההימנעות מהשתתפות בכוח העבודה. 	Comment by JJ: I unpacked this sentence because as it stood I think it was too shorthand for non Israeli readers to grasp (these issues are just very strange to a non Israeli audience, there is no equivalent so we need to spell things out more)	Comment by JJ: I would explain why this is about equality because unless you are religious and believe that yeshiva students are actually bearing the burden of studying Torah on behalf of all Israel's Jews (which is what the rabbi whom BG made his deal with thought with his two camels parable) then this won't make sense.	Comment by JJ: I would put a fn with some additional info	Comment by JJ: I would also say that the Tal Law was passed in this year, because we mention the law below
Ultra-Orthodox education
Up until the 1980s, the fertility rate among Israel’s ultra-Orthodox community was about 5 live births per woman. In the 1980s, the fertility rate increased to 6 live births per woman, peaking at 7.5 live births per woman in the early 2000s. By 2022, the fertility rate had dropped again to 6.5 live births per woman. In 2023, about a quarter of children in Israel aged 0-4 years were ultra-Orthodox. By 2065, this figure is predicted to reach around 50 percent. Torah education is a top priority among the ultra-Orthodox population, where the ideal is that young men will go on to study in kollelim. The ultra-Orthodox education system creates jobs within the community—47 percent of ultra-Orthodox women (compared to 21 percent of non-ultra-Orthodox women) and 23 percent of ultra-Orthodox men (compared with 3.5 percent of non-ultra-Orthodox men).	Comment by JJ: . מערכת החינוך החרדית מייצרת ג'ובים בקהילה - 47 אחוז מהנשים החרדיות (בהשוואה ל-21 אחוז מהיהודיות הלא חרדיות) ו-23 אחוזים מהגברים החרדים (3.5 אחוזים מהיהודים הלא חרדים). 

Not sure of the meaning here, what are these percentages? If they are of the number of uo men and women working in the uo community then how can we compare these with non uo men/women? 
Israel’s Free Compulsory Education Law is intended to create national and personal human capital that will ensure high productivity and equal opportunities in the labor market. The compulsory core curriculum subjects taught in Israel’s public school systems (state-secular, state-religious, ultra-Orthodox, and Arab) are designed to enable children to acquire an education that will enable them to go on to get jobs. Ultra-Orthodox education is mostly privately-run, and does not accept the values and core curriculum (“secular”) subjects taught in the public school system. The ultra-Orthodox education system does not care about integration into the job market and enlisting in the IDF in the same way that the majority of Israelis do. The ultra-Orthodox have created their own education system (for boys) that is almost devoid of secular core curriculum subjects. Ultra-Orthodox society in Israel is multifaceted and there are different nuances in the curriculum subjects that each stream teaches to their own children.
The legal status of Israel’s ultra-Orthodox elementary education institutions is unique, and is reflected in their state budget allocations and the scope of the core curriculum subjects that each education network is obliged to teach. Two education networks operate in Israel’s ultra-Orthodox elementary education system. Ma’ayan HaChinuch HaTorani (Beni Yosef) schools receive equivalent budgets to those allocated to regular Israeli public schools (secular and national-religious). Pupils at these schools make up 51 percent of all ultra-Orthodox elementary students. The Ma’ayan HaChinuch HaTorani schools must commit to teaching 100 percent of Israel’s mainstream core subjects. Ultra-Orthodox schools that are designated as “exempt” institutions are independently run. They receive 55 percent of the budgets allocated to regular public schools and are required to teach 55 percent of core curriculum subjects. Their pupils make up 23 percent of all ultra-Orthodox elementary students. “Recognized but unofficial” schools teach about 12 percent of Israeli ultra-Orthodox elementary pupils, receive 75 percent of the budgets allocated to state schools, and are required to teach 75 percent of the core curriculum subjects. Ultra-Orthodox public schools teach 5 percent of all ultra-Orthodox elementary pupils, receive the same budgets as regular public schools (secular and national-religious), and must devote the same number of hours as regular public schools to teaching core subjects. In addition, the ultra-Orthodox school system has other, special educational institutions that are not associated with any of the four main types listed above.	Comment by JJ: We describe four, as here
https://en.idi.org.il/articles/49956	Comment by JJ: https://en.wikipedia.org/wiki/Ma%27ayan_HaChinuch_HaTorani

Maybe add that this is for the Sephardi community?	Comment by Susan: Do you want to maintain the bold font here?
Most ultra-Orthodox students are not given the tools they need to integrate into the labor market and into rewarding occupations, despite ultra-Orthodox schools being allocated budgets from the government. The government’s oversight supervision of the teaching of core curriculum subjects in ultra-Orthodox schools is poor, and pupils’ achievements in standardized tests (“Meitzav”) are also poor. 
The creation of a public ultra-Orthodox education system in 2014, which teaches full core curriculum (“secular”) subjects alongside Torah education, is a bright spot that offers great hope for the future. The process of change is slow, and some Hassidim are ready for core curriculum subjects to be taught and for standardized external testing to be used to measure pupils’ attainment. However, the political arrangements were agreed with the ultra-Orthodox parties in the sixth Netanyahu government in 2023 have delayed these processes.	Comment by JJ: תהליכי השינוי הם איטיים וחלק מהחסידיות נכונות ללימודים כלליים ומדידת הישגים במבחנים חיצוניים

Is this the intended meaning here

SD – why just Hassidim? This needs some explanation (especially since some of them believing in working)
The labor market
The lack of a mainstream education and labor market skills among Israel’s ultra-Orthodox population will result in the loss of Israel’s growth potential in years to come. The growth of the ultra-Orthodox population, which does not contribute its relative share to the labor market, has created a year-on-year gap between supply and demand, and increases labor shortages in Israel.[footnoteRef:7] The Israeli Institute for Democracy has estimated that the loss of GDP as a result of low employment rates and low wages among ultra-Orthodox men was NIS 29 billion (1.5 percent of GDP) in 2021, and could reach as much as NIS 80 billion (3 percent of GDP) by 2050. The growth of the ultra-Orthodox population will cause a decrease in labor market participation rates. If ultra-Orthodox children are not given the right tools to help them integrate into the modern labor market, they will inevitably end up in low-wage jobs and poverty, which will impose a heavy burden on Israel’s growth. [7:  The Israeli Institute for Democracy, 2022.] 

In 2002–2003, (during Netanyahu’s term as Finance Minister), the government made cuts in child allowances. By 2009, labor market participation rates among ultra-Orthodox men increased from 43 to 49 percent, and from 73 to 77 percent among non-ultra-Orthodox Jews. Another increase in labor market participation rates among ultra-Orthodox men, to 51 percent, occurred between 2009–2012, following the introduction of a “negative income tax” and a reduction in the age of exemption from military service. In 2014–2015, following further cuts to child benefit, this time under Finance Minister Yair Lapid, the labor market participation rate rose to 54 percent. When part of the child benefit cut was restored in 2016, the labor market participation rate dropped to about 52 percent (42 percent among the Lithuanian (Litvak) stream of ultra-Orthodox Judaism and 55 percent among the Hassidic stream), compared to around 86 percent among nonreligious men. The government target for the ultra-Orthodox population of 63 percent was not met. The increase in the number of ultra-Orthodox men entering the labor market led to a rise in the number of ultra-Orthodox middle-class families, from 15 percent in 2005 to about 25 percent in 2019 (these were mainly families where both spouses worked).	Comment by JJ: See bottom of p 6 here

https://www.boi.org.il/media/dbihbzxn/%D7%A4%D7%A8%D7%A7-2%D7%90.pdf	Comment by Susan: this is the first mention of differences in employment between Lithuanian and Hassidic streams. Readers will need to understand the difference (and especially why you mention it).	Comment by JJ: Are these figures for men?	Comment by JJ: Is this families?
According to estimates, many ultra-Orthodox men work in the shadow economy and do not pay tax. This is because ultra-Orthodox men who receive an exemption from compulsory military service on the grounds that they are studying in yeshivot are then prohibited from taking up paid employment. Ultra-Orthodox men who work in the shadow economy are either self-employed but do not declare their income to the tax authorities, or are employees whose employers pay them “off the books.” Between 2015–2019, the average income of an ultra-Orthodox Israeli man was only 55 percent of the income of a non-ultra-Orthodox counterpart. 
The number of ultra-Orthodox students studying in academic institutions (that is, not yeshivot or kollelim) increased from about 4,000 in 2000 to 10,000 in 2022. On the face of it, this is an impressive increase, but the proportion of ultra-Orthodox Israelis in academia is still only 4 percent of the total student population. Around 70 percent of ultra-Orthodox students are women, with relatively far fewer men undertaking academic studies. The subjects that ultra-Orthodox men choose to study often do not help them go on to find work. A high percentage choose to study law, but overall dropout rates are high, often because ultra-Orthodox men do not have the required grounding in core curriculum studies. They also have difficulties in earning a living, especially in professions that require mathematics and science. Further, ultra-Orthodox men who leave the yeshiva to take up academic studies lose income and benefits, which makes it harder for them to make a successful transition to a nonreligious, academic education. Only 3 percent of ultra-Orthodox men in Israel are employed in the high-tech industry, which is perhaps unsurprising given that integrating into the high-tech sector requires a significant investment in academic studies.	Comment by JJ: 4 percent of all students or of the UO population?	Comment by JJ: So 3000 (30% of the 10,000)?
One bright spot is the successful integration of ultra-Orthodox women into work and higher education. Their entry into the labor market is a direct result of ultra-Orthodox men avoiding employment. The wife is often the main breadwinner in the ultra-Orthodox Israeli family, and her professional education is often much higher than that of her husband. Labor market participation rates among Israeli ultra-Orthodox women has risen from 51 percent in 2022 to 80 percent in 2022 (the labor market participation rate among non-ultra-Orthodox Israeli women is 84 percent). The improvement in employment rates among ultra-Orthodox women has resulted from their studying computing, programming, and other academic subjects.
Living conditions
The high natural increase of Israel’s ultra-Orthodox population since the 1980s has created new demand for housing and urbanization. Until the 1990s, most of Israel’s ultra-Orthodox population was concentrated in Jerusalem and Bnei Brak (an ultra-Orthodox city in Israel’s central Mediterranean coastal plain, and the fifth most densely-populated city in the world), with smaller populations in other cities. Population growth has led to the creation of new ultra-Orthodox towns and cities, which have been specially designed to preserve the ultra-Orthodox community and lifestyle by segregating this population from mainstream Israeli society. This has helped make it possible for ultra-Orthodox families to buy inexpensive apartments adapted to their specific needs in various towns and cities, including Modi’in Illit, Beitar Illit, and Elad, as well as large, segregated ultra-Orthodox neighborhoods in Ashdod, Beit Shemesh, Kiryat Gat, and Arad. The considerations of the ultra-Orthodox Israeli public when choosing a place to live are less about history and a connection to holiness, and more about the ability to sustain their unique lifestyle.	Comment by JJ: https://en.wikipedia.org/wiki/List_of_cities_proper_by_population_density

Added by me 
Non Israeli readers will not know what Bnei Brak is, this stat also helps contextualise the info in the chapter.	Comment by JJ: Might  be helpful to specify a couple of these--maybe say close to specific services such as a mikveh, glatt kosher food businesses, away from secular businesses that are considered harmful like bars or nightclubs etc
Israel’s ultra-Orthodox leadership have pushed for the construction of new, segregated ultra-Orthodox-only settlements and neighborhoods, such as Harish and Kasif, with cheap housing and specific ultra-Orthodox institutions, but without any infrastructure for employment. Experience has shown that the growth of the ultra-Orthodox population has led to segregated ultra-Orthodox neighborhoods in various towns and cities, as well as ultra-Orthodox only towns. These towns and neighborhoods are disconnected from the labor market, and perpetuate poverty within the ultra-Orthodox population. Israel’s ultra-Orthodox population must be integrated into existing cities and into Israel’s heterogeneous urban life. Modern cities must have diverse, mixed populations, which helps create a healthy society.	Comment by JJ: To help non israeli readers maybe add a fn saying that this town has already been a flashpoint between UO and secular communities?
https://www.timesofisrael.com/play-center-in-harish-becomes-unlikely-battleground-for-haredi-and-secular-residents/
The coronavirus pandemic both exposed and increased two opposing trends within Israel’s ultra-Orthodox population. The first involves ultra-Orthodox distrust in the government and science, refusal to accept or abide by the laws of the land, defiance in the face of government instructions and advice, and alarming signs of a retreat in the process of “Israelification,” which makes it difficult for ultra-Orthodox Jews to integrate into mainstream Israeli society and into the labor market. Second, and counteracting the prevailing trend toward increased segregation from mainstream Israeli society, is the increased exposure of ultra-Orthodox Israelis to the internet, including through remote learning and working, and a recognition among some segments of the ultra-Orthodox population of the need to adjust to a new reality. This trend may lead to the integration of at least some of Israel’s ultra-Orthodox population into mainstream society. The coronavirus pandemic, which was responsible for severe morbidity and mortality within the ultra-Orthodox population, may paradoxically have also created an opening for positive change. Indeed, the pandemic made it clear that the fissures within Israel’s ultra-Orthodox population do not run along sectarian lines (e.g., Hassidic, Lithuanian, or Sephardic) but are based on worldviews (ultraconservative, conservative, slightly modern, and modern). It seems that the ultraconservative/conservative wing of Israel’s ultra-Orthodox population has strengthened, and is actively rejecting integration into Israel’s economy and society. The pandemic exposed the terrible price of ultra-Orthodox isolationism and separatism. If Israel wants to survive, it must act to stem the tide of this separatist and isolationist trend, by creating a series of incentives and disincentives that will boost the teaching of core curriculum subjects in ultra-Orthodox schools, encourage ultra-Orthodox men to work, and encourage ultra-Orthodox families to live in mixed cities rather than in segregated communities. However, major change can occur only if the ultra-Orthodox population and its leadership consider themselves partners with the rest of Israeli society in taking responsibility for their country’s future. The more liberal among the ultra-Orthodox population, who manage to work and maintain their ultra-Orthodox values by adopting elements of a more general Israeli identity, can be used as role-models for others to follow. In particular, the ultra-Orthodox public education stream that teaches the full core curriculum subjects should be promoted as an example for the rest of the ultra-Orthodox education system.	Comment by Susan: noted in next chapter as  well – some explanation of what the Orthodox and Arab populations reacted is needed	Comment by Susan: I don’t think you expressly detail what the ultra-Orthodox – or the Arabs – did during the coronavirus	Comment by JJ: Added by me for flow and to help explain the ideas in the sentence	Comment by JJ: I don't think this is about autonomy. The UO population could be autonomous but also part of wider society, I think this is about separatism, isolationism, and sectarianism?	Comment by JJ: I put this as a separate sentence and unpacked it a bit
The sheer size of Israel’s ultra-Orthodox population, and the fact that it is continuing to grow, creates a very real potential for civil conflict. The Israeli middle class already feels strongly that it is being made to (literally) pay for the ultra-Orthodox to maintain their lifestyles and avoid work, and will push for the development of positive and negative incentives to effect a change in the economic behavior of the ultra-Orthodox population (the first signs of this were seen in the mass protests in 2023). The impacts of changes to child benefit for ultra-Orthodox yeshiva students over the years have already demonstrated that the behavior of ultra-Orthodox families is affected by financial incentives and disincentives. It is of immense strategic and economic importance to change the status quo quickly, and to help Israel’s ultra-Orthodox population to become economically productive citizens. This will prove difficult, however. The sheer size of the ultra-Orthodox population has given it political power, which has enabled it to obtain special budgets and allowances as concessions from the government, which encourage ultra-Orthodox men to avoid work. This situation is a significant barrier to change.	Comment by JJ: I would explain what these were/are and why they are linked to this issue (the main reason for the protests is anger against the govt's proposals/attempts to push through anti democratic legislation), but it is easy to explain the link to the govt gaining power by acquiescing to the UO demands for benefits.
The general public should be aware that ultra-Orthodox Israelis who integrate into mainstream education and employment experience psychological and social barriers, which stem not only from their lack of education in core curriculum subjects, but also from their experience of being “the Other,” and because they are unaccustomed to being in spaces that are not set up to meet the needs of their unique lifestyles. Israel’s ultra-Orthodox Jews fear that integrating into mainstream Israeli society will indirectly harm the way of life of their esteemed yeshiva students, and thus prefer to continue to segregate themselves. However, experience has shown that when learning frameworks are adapted to the ultra-Orthodox environment, the ultra-Orthodox community do not perceive them as a threat. Israel must create a suitable sociocultural learning framework that can support the efforts of the ultra-Orthodox community to integrate into mainstream society. This includes being sensitive to encouraging ultra-Orthodox men and women, and reassuring them that their lifestyles will not have to change. Incentives must be created for their integration into the labor market, with study scholarships and assistance in professional training in an ultra-Orthodox orientation and environment, with an emphasis on study content adapted to their lifestyle. Attempts to coerce or force the ultra-Orthodox population into changing their way of life will only result in a sharp backlash and deepen the hostility that some ultra-Orthodox Israelis feel towards the mainstream, secular world. Alternatively, if the majority encourages social change while respecting and recognizing the values of the minority, the minority may develop trust and choose to cooperate. Moreover, increased employment will boost the prosperity of the ultra-Orthodox population. The ultra-Orthodox population needs to find its own balance between modernity and tradition. In essence, the conflict between Israel’s ultra-Orthodox and secular populations is just the latest chapter in the historical struggle of the Jewish enlightenment and modernity with conservatism and orthodoxy, a story that began in 19th century Europe.
