Chapter Three

Clarification of the soul’s traits [middot] 

A. Clarification of the traits and the process of severing [nesirah] them 

	The clarification of the soul’s traits consists of two aspects. The first is for a person to know how to differentiate between those that are positive and those that are negative, to assign them to their appropriate tasks, to affix them in his soul and clothe[footnoteRef:1] himself with them, so that they are always at his disposal. The second is separating the traits and severing them. That is to say, a superficial perspective on positive traits is also a good start, as the attraction to their beauty and majesty leads one to perfection. However, there are traits which naturally interface. When a person tries to develop a certain trait within himself in an imprecise fashion, the adjacent trait will automatically be drawn along with it, even though it is not appropriate and not what he needs. A person must contemplate deeply so that he can distinguish — by means of wisdom and understanding, which surpass the nature of the traits, and bring the traits into their chambers[footnoteRef:2] and develop them properly and separate that which ought to be separated, — each trait from its naturally adjacent trait, so that each trait can be taken individually, without taking its contaminant[footnoteRef:3] together with it. This is along the lines of the severing mentioned by the Ari, of blessed memory.[footnoteRef:4]  [1:  See Avot chap. 6, “And clothes him with humility and reverence”; Derech Hachaim, ad loc. ]  [2:  See Mishlei 24:4; Zohar, Mishpatim, 123b. ]  [3:  See Avoda Zara 39a. ]  [4:  Eitz Hachaim, section Hakelalim, chap. 13, section 29, section Hanesirah, ] 

	There are several causes of interfacing between traits and blurring of boundaries between them. Sometimes two traits are adjacent because they are similar on a superficial level and it is impossible to acquire only one of them without having a powerful image of it. But if the image is not completely clear, one will end up with more or less than the desired trait, incorporating parts of other traits which ostensibly bear a superficial resemblance to it. An individualized examination of each trait and its aspects, in terms of how and why the different traits interface, is needed in order to know how it is possible to separate them. However, this investigation varies from person to person. For some, the organization of the interfaces between their traits is different than it is for others. This can be the result of differences between people in views and perceptions. Nonetheless, it would appear that it is possible to uncover general rules, making it easier for each individual to clarify his particular system of interfaces and thereby follow the way of the good. In addition, each person will find much in common with others his own age, and many things which should have a common root. 
	Among the soul’s traits requiring perfection is the trait of fortitude [gevurah], meaning fortitude of the soul, without which it is utterly impossible to be truly perfect in terms of knowledge and fear of the Lord. It is certainly impossible to accomplish anything significant without it. The trait of fortitude includes the following: Once a person decides that he needs to work on something out of an obligation to perfect himself, he will be firmly committed to it and will not become fed up with all of the numerous minutiae. His soul’s fortitude will guide him to act with pure desire, doing whatever is necessary to achieve good results, even if they are a long way off. Without the trait of fortitude, when he is first infused with fear of the Lord and the obligation to be diligent in observing the commandments, he is enthused to learn Torah diligently to know his Creator’s glory and the manner in which one can do what He deems good, but by the time he goes on to engage in the depths of analysis and sacred expanses of its breadth and details, his enthusiasm emanating from the original perception will already have petered out. Therefore, he needs the trait of fortitude in order to exercise self-control so that he continues to firmly hold on to what he engaged in for the benefit of his soul. Its constant joy, filled with tranquility, of being fixed within the power of ascension, will increase. It remains unchanging in the face of the depths and their perplexing streams. 
	In his introduction to Mesilat Yesharim, the saint explained that people refrain from studying (or barely study) topics relating to divine service, such as love, reverence and improvement of one’s traits, because the basic obligation concerning these topics is well known. For this reason, people see no need to delve into their fundamentals and details. However, there is another more fundamental reason for this, which is a lack of the trait of fortitude. For when a person begins to investigate these lofty matters, he is terrified and enfeebled as a result of seeing himself as being distant from the fulfillment of the great obligations which they impose. Great fortitude is, therefore, required. He must not be discouraged by the knowledge that the essence of perfection is contingent on perfect, true knowledge of the Torah. Rather, he must investigate all the ways of divine service and piety without being overly intimidated by his distance from them. Instead, he should calmly and bravely resolve to try and attain their perfection. As soon as he grasps the true understanding of a certain detail fully, he should put it into practice. However, it is not easy for a person to acquire the trait of fortitude. Indeed, it can only be acquired by means of the Torah and diligence, as it is written, “I am understanding; courage is mine.”[footnoteRef:5] But for someone lacking fortitude, there is no guarantee of success, merely because he immerses himself in these matters. Due to his weakness, he will not be able to carry them out properly. Therefore, one should strive to acquire the trait of fortitude and its purification, to serve as a foundation upon which he can build an edifice of studying the ethical and divine topics.  [5:  Mishlei 8:14; Avot chap. 6. ] 

	Similarly, fortitude of the soul is a very valuable trait which is necessary for attaining every sort of perfection, whether specific or general. But very few people attain it in its pure form, as it interfaces with several negative traits: Anger, arrogance, jealousy, hatred, competitiveness, vengeance and the like. Sometimes this trait will be found among those who have not paid attention to fear of the Lord, albeit together with its wicked neighbors. Some people undertook to bear the yoke of reverence but did not make the effort to investigate the correction of their traits in detail and did not distinguish between it and its surrounding neighbors and therefore abandoned it entirely. But if done properly, separating and selecting the waste from the worthwhile, all of its wicked neighbors will obey it and do that which is good and proper in the Eyes of the Lord, may He be blessed. 
	There are many traits that need to be severed in this way. As long as they are attached to each other, they will not produce successful results. There are, in fact, spiritual forces which interface with negative forces on many sides in most of their applications. There are, also, those which only interface with a few negative ones. This distinction can help guide the ways by which this trait is extricated from its wicked neighbors. 
	Humility [anavah] is a positive trait when a person knows the meaning of humility, understands the concept well and knows how to apply it and how to incorporate it into his soul. But when viewed superficially, the trait of humility carries with it the trait of sadness [itzavon] because they resemble each other on a superficial level. For joy and arrogance [ga’ava] both disperse one’s spiritual forces, except that joy disperses them in a positive fashion whereas arrogance disperses them in a negative way. Similarly, the trait of humility consolidates and settles them as does sadness, one in a good way and the other in a bad way. So too, the positive trait of humility interfaces with the negative trait of sadness. If a person does not study the fine points of actualizing his traits, then when the topic of humility comes up and he wants to contemplate it by means of recognizing his shortcomings, the two traits will merge and sadness will blur and obscure all of the pleasantness and radiance of humility. Indeed, although on a superficial level they seem to share the same path, at the depths of their roots they are very different. For sadness only arises after a person has decided that his personal level is exalted and that he is deserving of greatness and is then disappointed to discover lacks and shortcomings in himself that are unbecoming for him. This is certainly heartbreaking and contains no element of truth. But humility results from his knowing that he is not innately worthy of any sort of greatness, and that any greatness and goodness which he attains are due to the benevolence of the Lord, blessed be He, towards him. He will then be lowly and deficient in his own eyes, yet experience no sadness. Rather, he will rejoice in his fate, and he will thank the Lord for the His benevolence concerning the small amount of good that he discovers in himself. He will also eagerly pursue the attainment of many other delightful virtues. For since he sees that despite being inherently unworthy, the Lord, blessed be He, graced him with goodness, this will also suffice for him to acquire even greater and more amazing attainments. 

B. Clarifying the elements of the traits — the trait of arrogance

	When we investigate the essential root of any of the traits, how to avoid their prohibitions and to navigate them properly, it is crucial to understand the substance of the trait, its nature and its form. We see that all physical substances are composed of elements and those elements themselves are complex. This is in accordance with the true principle which we were taught by the sages of true wisdom, that the only simple existence is the infinite source, the ultimate cause, blessed is He. Even the heavenly spheres [sefirot] are complex and an admixture of the heavenly attributes, for “sacred matters require a quorum of ten.” Therefore, one must understand matter’s fundamental composition. So too, spiritual traits are comprised of fundament forces and are transformed as a result of their arrangement. One who seeks the truth must investigate the details of their composition and their components. 
	This is certainly true of the trait of arrogance. Like all traits, its substance is not simple but rather it is composed of discrete characteristics. However, who knows if we have discovered all of the elements of which it is composed. After all, even when it comes to physical substances, we cannot be certain that we have discovered all of the elements. (Although the current count is sixty-three elements, and this conforms to the Kabbalistic opinion[footnoteRef:6] that the essential foundation consists of the sixty-three of [the sphere of] Understanding [binah], nonetheless, there are many aspects for which there are complements for their complements). Nonetheless, to the degree that we increase our knowledge in this area, we will learn lessons from it, and as we train ourselves in the pursuit of perfection, this knowledge will lighten the burden of refinement.  [6:  Eitz Hachaim, area A, section A, chaps. 3,4. Introductory section Abba V’ima chap. 9. Da’at Chochma III:28. ] 

	It would appear that the elements which are immediately obvious are: A. A very high degree of self-love, the desire to draw all pleasantness to himself. B. A misguided sense of imagination, exaggerating his strengths manifold relative to their true stature. C. A further error of the imagination, thinking that whatever he thinks about and assigns importance to is actually significant and successful, despite the fact that the reality is otherwise. He will, therefore, make every effort to reinforce and validate what he imagines by depiction, word and deed. D. The primary issue is ignorance of the true nature of the virtues. There are certainly further details and minutiae, but it seems that arrogance would not enter one’s heart without these, nor can it be cured without removing these negative elements and refining them in the kiln of truth. 

C. Arrogance and humility and the depths of their roots in the heart and soul

Love of arrogance has a special root in the depths of man’s heart, which can be derived from the language of the verse: “Ah, the proud crowns of the drunkards of Ephraim,”[footnoteRef:7] which compares arrogance to drunkenness, from which it would seem that they share a common evil root.  [7:  Yeshayahu 28:1. 
 Yishayahu 28:1.] 

There is a vast difference between what a perfected person who recognizes the truth wants to attain and what the fool wishes to attain. The consequent actions and traits branch out from this root. The root of the matter is that the wise man yearns for the inner dimension of goodness, recognizing it and knowing that only it is the true good. But the fool yearns for the external dimension of goodness based on its superficial appearance, as he does not recognize the superior good which it contains. His intellect is, therefore, incapable of grasping the deficiencies of the external good. The Creator, Blessed be He, instilled a love of life in all living creatures because it is good. The value of life is certainly a function of goodness, as the benevolent God chose to benefit His creations by means of life. The essence of life is the sense of one’s existence, and the quality of life improves in proportion to the extent to which one experiences that which is external to himself to a greater degree, both quantitatively and qualitatively. This is because the core of life is the sense of one’s existence, but its greatness and value are contingent on experiencing that which is external to oneself to a greater degree quantitatively and qualitatively. If those things that a person experiences are more numerous and more worthwhile and significant, then the quality of his life will also improve. Since the significance of that which is experienced improves the quality of life, love of a life of benevolence motivates a person to improve those things which he experiences. The Lord, may He be blessed, created the sentient soul in a significant and wonderous way. Therefore, by virtue of its significance, the soul’s very life essence already has a major share in sentient life, to which it is attached more than any other sentient creature, aside from its being the conduit for life. Therefore, if a person makes an effort to increase the significance of his soul and improve its characteristics, he will improve the quality of his life. However, increasing his bliss does not depend on this alone. For in the final analysis, his soul is only one central point relative to the infinite expanse of everything else that it experiences. Therefore, a person should always endeavor to make everything that exists, which is what he experiences, better and more significant. And the Lord, may He be blessed, who is benevolent to all, empowered man to do so, as He created him such. For the endeavor to perfect himself depends on him alone, which is not true of all of the heavenly creatures, who attain their goodness effortlessly. This superiority is a function of their mission, not their nature. Man’s primary perfection is perceiving the brilliance of the divine light, which He, may He be blessed, graced us with the ability to reveal, and which enabled us to increase the power of the heavenly entourage by means of our actions. Therefore, our thoughts must always be focused on serving our Creator, blessed is He, by making the illumination of the luminescent brilliance as great and significant as possible. This is accomplished through perfect service in observing the Torah and the commandments wholeheartedly and studying Torah diligently. We should exclusively yearn to see the King in His splendor and to give honor to His name, as the radiance of His face is life. This is the intermediate approach, not rising to the level of perfect honor in divine service. Nonetheless, it is a good gateway and it is good to be educated in this manner, and one should plead with the heavenly God that He shine His face on us and raise us up from this service to the perfect and desired service, on which the true main heavenly honor is contingent.[footnoteRef:8] [8:  See above chapter 2, sections 4,5. ] 

Let us return to our point that love of a life of benevolence is the root of perfection and its gateway and, therefore, is firmly rooted in every soul and is the foundation for how the souls govern themselves. But what is the description of the superior and significant in life, which a person should yearn for? There is a major principle that if something is good, honorable and important and in its proper place, and is perceived individually and at its level, its depiction will evoke complete tranquility, peace and quiet and the person perceiving it will be filled with satisfaction. But someone who views those trappings of honor from afar, perceives something that is tumultuous, lacking in tranquility alongside the aspect of virtue and pleasantness. But when a wise individual discerns that absolute good must be accompanied by peace and quiet and abundance in a state of complete tranquility, he will try to attain such a life, finding them through true knowledge and perfect service and refinement of all of his traits to reach the ultimate goodness and holiness. But a fool will accept the superficial depiction of virtue and yearn for it in the form that he pictures it, in the form of turmoil and a sense of urgency, conspicuous in terms of its vulgar sensuality, finding it by gladdening his heart through fulfilling his fantasies and lust, and yearning for spacious palaces and extensive rule over everyone else. However, the pleasure of eating and drinking and other sensual pleasures are only felt at the moment of turmoil and vulgar sensuality, which a lowly soul desires. But, “The belly of the wicked is empty.” Since he cannot always fill himself up with them, his desire for emotional sensations – these being more consistently available – will intensify. For example, the sensation of drunkenness, in which one experiences a lack of tranquility and thoughts confused by turbulent imagination. The fool considers this to be intense living. However, arrogance is an even more constant sensation of this kind. It causes a person to experience himself in such a way that he rejoices in a vulgar manner over any virtue or success which he can ascribe to himself. The nature of narcissism induces him to persist in this contemptible pleasure, which is a physical and illusory pleasure, based on falsehood and nothingness. When he experiences this vulgar pleasantness, he tries to intensify it by constantly ascribing to himself numerous great and amazing accomplishments, virtues and successes, which he does not actually possess even a shred of. That which he does possess, he magnifies a thousand-fold causing him to be extremely entangled in falsehood as his soul becomes accustomed to crudeness, ascribing to himself whatever virtues and honor he can imagine in order to enjoy them through his false imagination. Such a person will never attain true wisdom, will never truly be able to partake of divine service and corrupts the true nature of his soul. Therefore, a person should strive to attain true knowledge, with his eye constantly trained on that which he is lacking in order to attain perfection, his soul should cleave to love of the eternal strength, to Whom honor belongs and strength and joy are in His place. Then he will not think that he possesses that which he does not, because the bliss which he seeks, the true good and the attainment of pure beliefs and sacred virtues and that which he possesses, will not grow in his imagination to exceed the truth, as he only desires a calm, pleasant and tranquil perception and tranquility and sacred pleasantness can only exist when everything is properly and truthfully established. Realizing the extent of his imperfection will not prevent him from being happy about the small amount of perfection which he does possess. For since his beliefs and character are in accordance with an accurate evaluation, neither idea negates the other. But a fool, who does not train himself to evaluate his status truthfully, can only be happy when he imagines himself to be flawless. As soon as he envisions any imperfection in himself, his happiness will be thrown into confusion, even in terms of that which he has reason to be happy about. This is due to the fact that his happiness is dependent on imagination rather than on true knowledge. Therefore, once his imagination envisions a deficiency, there is no longer any room for joy. For the imagination is similar in nature to the physical, and its boundaries are not broad enough to encompass both the image of the true status and that of the deficiency simultaneously. By contrast, the refined intellect’s knowledge is unrestricted and allots the proper place to each item, and it does not fail to rejoice about what is good in him, despite its longing to correct his deficiencies, of which it is keenly aware. “But the lowly shall inherit the land, and delight in abundant well-being.”[footnoteRef:9]  [9:  Tehillim 37:11; Sukkah 29b. ] 


D. The details of arrogance and honor [kavod] in word and deed

The commandment prohibiting arrogance encompasses the obligation to distance oneself from anything which stirs his character and nature to arrogance. It seems clear that the inclusion of bawdry [nivul peh] in the prohibitions of sexual immorality [giluy ‘arayot] is “an item which belonged to a category and was singled out for the purpose of teaching about the entire category.” It is similarly prohibited to engage in speech which is inclined to arouse him to anything which is prohibited. In the case of bawdry, as the saint stated correctly in Mesilat Yesharim,[footnoteRef:10] the prohibition is essentially due to the obscenity of the speech itself, and not because it leads to the actual prohibition. The same is true in the case of every sort of speech that normally stirs the heart to something evil, such as arrogance or flattery and the like. Even if a person were to say that he is not concerned about it due to his nature, nonetheless it remains prohibited. It is only in the case of an extremely pious person, on the level of earlier generations, that one could say that it is permitted if he sees that the present circumstances require it, as stated in the first chapter, “his own statements contradict each other.”[footnoteRef:11] The matter still requires investigation as to whether or not this is conclusive, as perhaps prohibitions of speech might be intrinsically forbidden, as we find in such cases in the context of sexual immorality,[footnoteRef:12] Shabbat[footnoteRef:13] and handing over a Jew to gentiles [mesirah][footnoteRef:14] that speech is prohibited. So too in the case of idolatry,[footnoteRef:15] it is an independent prohibition, and one could say that this is true of all prohibitions, or at least those which a person is naturally inclined to transgress. It follows that a person who speaks in a manner which incites him to arrogance transgresses two prohibitions: Arrogance and bawdry of arrogance. Even if it does not end up leading to actual arrogance, he still has failed to avoid one of them. It is obvious that the issue of stimulating one’s evil inclination to entice himself applies to every case where his nature was placid and calm and then he, by means of his actions, places himself on a path leading to evil; and that it does not only apply to sexual immorality. He is not permitted to enter into the domain of the Lord, blessed be He,[footnoteRef:16] due to the enormity of the evil resulting from it. However, if fulfilling a commandment requires him to speak in a manner that appears arrogant, it is permitted based on the rule that a positive commandment overrides a negative one in a case where it is impossible to fulfill both. That is to say, where he feels that it is absolutely impossible for him to achieve the desired result without speaking in this fashion, then he is obligated to be careful that it does not lead to actual arrogance, although the extension is permitted by the extension of the positive commandment which overrides it.  [10:  In chapter 11, concerning exploitation and theft, that a catalyst is itself included in the prohibition. And in the Yerushalmi Terumot I:4: Sexual immorality [ervat davar]- bawdry [ervat dibbur] and similarly in Rashi Shabbat 103a, s.v. Ervat. Sefer Chareidim, chap. 4, negative commandment 49: Bawdry is an extension of the commandment. It would appear from what it says in Shabbat 33, “due to the sin of bawdry,” that it is part of the primary biblical prohibition, like all those that precede it, in line with the statement of the Sha’agat Aryeh, 24, concerning the blessing on learning Torah, that the severity of the punishment for refraining from reciting the blessing indicates that reciting it is a biblical mandate. ]  [11:  Shabbat 13a. ]  [12:  Ibid. 33a. ]  [13:  Ibid. 113a.]  [14:  Bava Kama 117a. ]  [15:  M. Sanhedrin 7:6. ]  [16:  Nida 13, Bava Batra 98a. ] 

The prohibitions of arrogance include the prohibition against speaking arrogantly, even where it does not lead to actual arrogance. This is clear from the Talmudic discussion in the chapter Elu Devarim in Pesachim which that states that we learn from the cases of Devorah and Hillel that if one is arrogant, then if that person is a sage he loses his wisdom, and if a prophet, he loses his prophecy. Those were only instances of speech, as one cannot suppose that righteous people of their caliber were arrogant and that is why they spoke as they did. Rather, the very act of speaking in this manner is included in the prohibition. Or, more likely, it is revealed to the One Who knows secrets that it is impossible for a person to speak arrogantly and not become arrogant to some minor degree, and even the most infinitesimal amount is prohibited.[footnoteRef:17] Either way it is prohibited. It follows that announcing one’s own praises and virtues, concerning matters of Torah, wisdom or other virtues, is prohibited because of the actual prohibition of arrogance. It is only permitted in a case of great necessity, just as physical contact is permitted in such a case for a very pious person for the sake of a positive commandment. The precedent for this is the case of a certain holy man[footnoteRef:18] who would carry [a bride] on his shoulders and say: “If she is like a beam to you, fine, but if not, you may not.”[footnoteRef:19] We similarly find a number of such cases which were permitted for holy people due to the exigencies of the moment. This can dispensation may only be utilized by one who is worthy and at the appropriate time. Examples of this include “Do not teach humility [ceased], for there is still me” and “Do not teach that fear of sin [ceased], for there is still me.”[footnoteRef:20] These are necessary for the sake of a commandment, in order not to formulate the mishna in a misleading way. He, therefore, demonstrated that this tradition did not refer to[footnoteRef:21] humility and fear of sin of the highest level. The same is true of the statements of R. Shimon bar Yochai: “I have seen the elite” and “I can absolve.”[footnoteRef:22] These statements are essentials of the Torah, for a number of essentials of the Torah concern matters of souls, their connections and virtues, and knowledge of R. Shimon bar Yochai’s level is itself halachah. It contains a number of derivatives and extensions rooted in Torah. We find[footnoteRef:23] that the Lord, blessed be He, showed Moshe each generation and its Sages, therefore this knowledge is also Torah. He, therefore, viewed the extension which was contingent on knowledge of his existence as a crucial extension, and it was not proper to deny people the benefit of this knowledge which could perfect them in terms of this area of the Torah. Also, it is sometimes permitted for a very pious person to praise himself so that others will envy his virtues, and “the envy of sages will increase wisdom.” The greater the envisioned benefit that can only be attained in this fashion, the broader the license to employ this approach. This category encompasses the statement of Abaye: “I am like Ben Azzai in the marketplaces of Tiberias.”[footnoteRef:24] [17:  See Iggrot Re’iyyah, 68, 12 Tishrei 5676. ]  [18:  See Pesachim 113b: The holy Rabbis, Yevamot 20: One who fulfills the principle of piety is holy, Nidda 12: Modest. ]  [19:  Ketubot 17a. ]  [20:  Sota 49b. ]  [21:  Perhaps this should read: Only referred to … the highest level.]  [22:  Sukka 45b. ]  [23:  Vayikra Rabba, 26, similar to that which it says in Megilla 19b, that the Lord, blessed be He, showed Moshe the nuances of the Torah and the nuances of the Sages etc. ]  [24:  Kiddushin 20a.] 

[bookmark: _GoBack]However, it would seem that safeguarding that which is appropriate according to one’s true worth without being misleading[footnoteRef:25] is not arrogance at all and, on the contrary, it is a fulfillment of a positive commandment. Halachic authorities are of the opinion[footnoteRef:26] that it is forbidden to relinquish human dignity even in the face of a commandment. The fact that the Torah permitted one to passively suspend a biblical commandment for the sake of human dignity, and that the Sages considered it sufficient cause to even actively suspend their decrees,[footnoteRef:27] is sufficient precedent. A person can measure his human dignity according to his status and circumstance, as long as his traits are appropriate, and he is able to judge himself without error. It is stated concerning this, “Do not covet honor in excess of your schooling,”[footnoteRef:28] meaning, what you are accustomed to, as customary honor is human dignity. But a person should be careful not to be enticed to try to ascend to lofty levels in order to thereby merit more honor based on his new circumstances, nor to attain more honor than he deserves in his current circumstances. These are two corrupt aspects, each one being graver in its own way. For it is despicable for a person to desire and covet honor in excess of his current circumstance, without it occurring to him to better his circumstances. This will almost never lead him to any sort of perfection which would bestow honor on him, because from his perspective he already has the honor of which such perfection would make him worthy. But by foolishly expanding his soul like the netherworld [sheol],[footnoteRef:29] his days will be filled with anger and pain, and even the members of his household will not accept him.[footnoteRef:30] But this trait is not so destructive, as the person is nonetheless satisfied with his situation as it is. However, there is some benefit to a person never being satisfied with his situation and specifically chasing after a greater status, because he is unsatisfied with the honor which he merits in his current circumstance. At least this will lead him to strive slightly to attain perfection. However, this perfection, by contrast, will be corrupted by its wicked motivation and will cause great harm. For when a person enlarges his soul[footnoteRef:31] to constantly ascend to higher levels, there is no end or limit, and his craving will never be satisfied. There is no limit to all of the ways he can invent to obtain his desire, and to the degree to which this vice can overwhelm his soul, corrupting it and dooming it to eternal ruin by distancing it from the light of truth. Therefore, it seems that a person should initially train himself not to covet a level which is above the state which he is in whatsoever. Afterwards, he should investigate the means of attaining honor in his current situation, examining how much is appropriate and obligatory, and how much is excessive and forbidden. It would seem that different cures need to be used to remove these two vices from a person’s heart, since the natures of these vices are different.  [25:  See Mesillat Yesharim, chapter 10, end. ]  [26:  See Shulchan Aruch 13:3 and Magen Avraham and Taz. ]  [27:  See Berachot 19-20. ]  [28:  Avot 6:4. ]  [29:  See Yishayahu 5:14. ]  [30:  Bava Batra 98a. ]  [31:  Avot 5:19, Mishlei 28:25.] 


[bookmark: _Hlk22911272]E. The prohibition of placing a stumbling block in front of a blind person [michshol lifnei ivver] in the context of attributes

[bookmark: here]	In my humble opinion, it seems that there is a prohibition of placing a stumbling block in front of a blind person in terms of attributes, as well. I heard in the name of a great man that there is no prohibition of placing a stumbling block in front of a blind person in terms of attributes, but I do not know why this should be so. After all, there is a prohibition of placing a stumbling block in front of a blind person in terms of bad advice. However, in terms of attributes this is not entirely conclusive, as the law concerning placing a stumbling block in front of a blind person is that whenever it is possible to assume a permitted motive, we do so,[footnoteRef:32] and we see that a case of doubt is not included in the prohibition of placing a stumbling block in front of a blind person. This is true even in a case where it is the less likely scenario, as the majority are intended for plowing and nonetheless it is possible to assume that it was purchased for slaughter. That being the case, so long as it is not known that this will lead to a prohibited trait, it is possible to assume a permitted outcome. And even if it tends to lead to a trait that is mostly negative, nonetheless, there are always means of using any given trait in a positive fashion. Therefore, one can say that he will utilize it in a positive manner and we can assume a permitted motive. However, in a case where it is clear to us that by inciting someone to a trait that is mostly utilized negatively, he will also use it negatively, it is certainly an absolute prohibition to do so.[footnoteRef:33] It is the same as any other prohibition of the Torah, where we are commanded to distance another person from transgressing the prohibition, and it is forbidden to bring about anything which will lead him to transgress it. After all, in the first chapter of Bava Batra[footnoteRef:34] it relates that Rabbi Yohanan ben Zakai did not inform people about his dream out of concern that it might lead to their performing a commandment in a less than ideal way.[footnoteRef:35] Similarly, we find that the Sages instituted decrees and preventative measures even in terms of appearance of wrongdoing [marit ayin] concerning attributes. If so, this should certainly be true of other preventative measures, since the prohibition of appearance of wrongdoing is a less severe preventative measure. This is clear from the statements of the halachic authorities in the beginning of the laws of meat and milk concerning almond milk and chicken. We also find the issue of appearing gluttonous,[footnoteRef:36] as we see from the Talmud’s question in the chapter Keitzad Mevarchin, concerning breaking off one large piece from the loaf. It answers that since every other day he does not do so… Were it not for that, it would be forbidden because it appears gluttonous. So too, they instituted various decrees concerning the appearance of arrogance. They even decreed that one should suspend a biblical commandment passively because of the appearance of the prohibition of arrogance. We do not find such a decree elsewhere, to suspend a positive commandment because of the appearance of wrongdoing, which is less severe than other decrees. A groom who wishes to recite [Shema][footnoteRef:37] because he knows that he is capable of recitation and is not preoccupied and it will not prevent him from rejoicing, according to the opinion that one who is engaged in fulfilling a commandment is only exempt from another commandment if he cannot do both of them, is exempted by Rabbi Shimon ben Gamliel and even forbidden from reciting, by virtue of the fact that not everyone who wishes to take up the name of God may do so. This being the case, certainly other preventative measures and probable decrees are obligatory. But the matter is left up to each person’s heart, to determine his path and see the salvation of the Lord, blessed be He.[footnoteRef:38] [32:  Avoda Zara 15b. ]  [33:  From Rabbi Yaakov Moshe Charlop (Shlit”a) [Zt”l]:Our master and teacher, the Rav [Kook] Zt”l said that later was unable to find mention in any work of the prohibition of placing a stumbling block in front of a blind person in the context of attributes other than in the book Pele Yoetz (in the section devoted to the letter Dalet, in the entry concerning speaking in praise of another). ]  [34:  10a. ]  [35:  Not for the right reason. ]  [36:  Berachot 39b. ]  [37:  Ibid. 17b. ]  [38:  Moed Katan 5a. ] 

