Chapter Two

Daughter of the Hasid

Polish Uncle, 1985
Uncle Yosef lives on Hashoftim Street, not far from Ibn Gabirol. At one time, this was the upscale north end of Tel Aviv. By now the north end has drifted across the Yarkon River, though his side of Hashoftim Street remains as it was; small, small and respectable, a worthy neighborhood for the Polish bourgeoisie who built the city.

For me Yosef is and always has been the archetypal Polish uncle, an elderly, pot-bellied man with a deep-furrowed face. His Hebrew never quite pried itself free of Yiddish and he kisses you on both cheeks. When I was a boy, he was my city uncle. Shabbat mornings he would drive his big car into the kibbutz and I would stick my nose up with pride: not many kids had uncles with cars. We would drive out to the beach and in the afternoon, he would sprawl out on the couch and fall asleep with noisy snores.

And now Yosef is old, very old, so old he has lost count of his years. According to him, he's eighty-one, eighty-two, according to his daughter - slightly older. He lives alone in a stodgy apartment cram-full of porcelain and crystal. As a young pioneer in Palestine, he had been a camel drover in the dunes before moving up to a business of his own – a small carpentry shop. At the start of World War II, he almost went bankrupt, but when the "prosperity" came, business revived; trade with the British Army gave Hebrew industry its first big push. It pushed Uncle Yosef forward too. Soon the carpentry shop became a factory for wooden blinds, and with the dawning of the plastic age, Uncle Yosef bought an extruder and forged ahead with the new material. Once again, he took the right gamble and won. A new factory emerged beside the old one. Assets accumulated. Children and grandchildren were born.

Yosef's life consisted of business and family. Sometimes, business and family overlapped, or melded together or inevitably clashed. He would come home for a lunch of his favorite dishes prepared by Zipporah, and continue to work on the accounts while he ate. "Yosef, what did you have for lunch today?" Zipporah would ask, but he couldn't answer. At night, too, his head kept working. Unable to sleep, he would get out of bed and sit in the living room, doing calculations on a slip of paper until Zipporah pressed her warm body to his. "Yosef, Yosef, she would remind him, "at night you belong to me." Zipporah is among the dead now, and the factories are run by their children and grandchildren.

Yosef has vivid memories of Mother that I will make use of later on. I want to learn something about my close relations but he isn't much help on that score: he left Poland in 1924, nor did he ever live in Będzin. Even so, he has two anecdotes for me about Chajka's father and brother.  

Chajka's father, Leibel Klinger, was known as a great Talmudic scholar. When asked to become a rabbi, Leibel declined. "Because what if a poor woman came to me on the Sabbath eve holding a non-kosher chicken? How could I forbid her to cook it knowing that was the family's Sabbath meal? No, I am not cut out to be a rabbi." And that is why Leibel Klinger was not appointed rabbi of the congregation. Did this really happen? And if so, was my grandfather Leibel Klinger Yosef's hero? I don't know. Furthermore, as I later learned, there is some cause for skepticism here. All the same, it's a good story, I think. It transports me to a far-away world with all its difficulties.

The second story has to do with Chajka's older brother Aharon-Shmil. Aharon-Shmil, a Talmudic sage and Torah scholar, became a heretic at an early age after falling in with bad company - that is, he became a socialist.  And as a socialist he made a name for himself. Sadly, Aharon-Shmil died young all the great socialists of Zagłębie and Poland attended his funeral. Multitudes filled the streets, Uncle Yosef remembers, and ardent eulogies were pronounced over the grave of the young socialist who had died before his time. 


That's all Uncle Yosef can remember about the Klingers, though at times, he says, my face reminds him of Chajka's young socialist brother.  He suggests that I speak to the other branch of the family living in Israel, particularly Shlomo Swinklestein
, the eldest of Chajka's cousins. I contact Shlomo, Shaya and the others. Their memories help me piece together a picture little by little, only the picture is somewhat blurred: there are no surviving members of the Klinger family. 

The Klingers

Leibel Klinger, Chajka's father, was one of ten children born to a Hasidic family from Warsaw. His parents were Esther and Asher-Zelig Klinger who were scrap metal merchants.
 Little is known of the family history other than the fact that Leibel (Leibush-Itzik), according to a rare list in the 1939 census of Będzin, was born in 1880
. Leibel, one of the older sons, studied Talmud at the beit midrash, the synagogue religious school, all his life, but some of his brothers "forsook the ways of their father" and became secular. Two of them, Yosef and Shmuel, immigrated to Palestine, and a daughter ventured far away to America.

Chajka's mother, Pearl (Rivkah-Perla) Swinklestein, was also born in 1880
 to a Hasidic family from Pashdbodz. Her parents ran an inn that accommodated the disciples of the rebbe of Rozpsha. The match with Leibel was made through the rebbe's courtyard which the young couple now joined. This may have had to do with the fact that Pearl herself was a descendent of R' Yishaialeh Pashdbozer, the founder of a Hasidic dynasty
. Leibel Klinger's rebbe, Avraham Moshe Waltfried, was said to be "so renowned in worldly matters, even Polish noblemen would visit him. A fluent leader of prayers before the ark, he was also a fine musician and a composer of niggunim [Hasidic melodies] of great complexity and art that were sung in the courts of other tzaddikim."
  

It was in this court, perhaps a little less open and cheerful than most Hasidic courts, that Leibel and Pearl lived for a number of years. They relied for their support on the rebbe who ran a Lotteria, that is, a lottery coordinated with the national lottery. Leibel was its manager
, a suitable livelihood for a young Talmudic scholar, allowing him ample time for studies. Evidently, things went well.

During the First World War, the Rabbi of Rozpsha drifted to Pietrakov and from there back to Pashdbodz where he died at a venerable old age in 1918.
 It may have been the Rebbe's absence or perhaps his death that led Leibel and Pearl Klinger to settle in Będzin. It is clear from a list of Leibel's associates and business records how much his fate as a maturing Hasid depended on the rebbe. At any rate, Pearl's brother, the father of Shlomo Swinklestein was also living in Będzin.
Was the Yeshiva of Będzin a comedown for the Klinger couple?  That is difficult to determine with any certainty,
 although everyone who was acquainted with them in Będzin describes their life in terms of hardship and misery.
 It was grueling. Leibel Klinger was now far from the rebbe's court, and the kloiz or synagogue of the Będzin Hasids was small and inconsequential although it continued the tradition of the Pasczbodz (in Będzin called Rozprza) rebbe's niggunim.
 Over the years Leibel Klinger left his kloiz and joined the kloiz of Amshinov which had a higher standing and was also apparently better-off. It was there that the town notables prayed, among them R' Bunim Bonhart and Netta Londoner
 
The Klingers lived on 61 Modzyovska Street 
and their income was now derived from the small grocery store Pearl managed on one of the main streets of Będzin.  With a handsome façade that hid the backyards of ramshackle one-story houses,
 and a small stoop, the grocery store
 had few customers.
 As Shaya Swinklestein observes, "grocery" is a euphemism for the miserable place it was.
 The Klingers, he says, were abject in heart and soul.
                                

Yet poverty did not hamper Leibel in his studies and it even spurred him on to greater diligence. He would respond irritably when called to lend a shoulder inside the grocery store, that is, when asked to leave his books for a moment. Anecdotal though Yosef's story about Leibel's rabbinical appointment may be, all evidence points to his seriousness as a Torah scholar.
 Shaya Swinkelstein calls Leibel a genius and a prodigy who knew the Talmud inside out: "The greatest Hasids would come to learn Torah with him, consuming all his time
."

And perhaps the time Leibel spent learning also served to fend off his grief; he and Pearl had six children, three of whom, all sons, died before World War II. According to Shlomo Swinklestein, the oldest son's name was Avraham.
 When Avraham was due for conscription to the Polish Army, he, like other Jews of his day had a finger chopped off to avoid the draft only something went wrong in his case and he died of blood poisoning. Yosef Swinklestein relates that his own grandfather had intended to maim him for the same reason but he refused and immigrated to Palestine instead.
             

The second son, Aharon-Shmil is the familiar figure from Uncle Yosef's story. Shlomo Swinklestein confirms that he was a dedicated socialist and a member of the leftist Poalei Zion party who died at an early age. From all over Zagłębie representatives came to his funeral. They delivered eulogies in Yiddish and named libraries after him. Aharon-Shmil's premature death hit Leibel Klinger hard. Although the youth had turned his back on his father's customs and way of life, he never forgot his learning and even after becoming a socialist, he would go to his father's house and study a page of Gemara with him. When they finished learning together and the son returned to his business, Leibel would mourn: "A diamond I lost".
  As for the third son, Mencahem-Mendel, not much is ascertainable. He too seems to have died shortly before World War II.

The three daughters gave their parents a little more pleasure. All three survived despite the family's poverty and grief. And if they didn't hold to the faith of their father's Hasidic home, at least they found their own way in life. The eldest daughter, fourth of the six children, Sarah (Sarah-Mindeleh, born in 1908)
 was married in the early thirties to Yaacov Magleh the "shtaper" or boot-closer, a craftsman skilled in fitting the upper shoe to the sole, so Uncle Yosef told me. This was a highly desirable profession in Poland at the time.
 The young couple apparently did well: a profile photograph from the thirties shows Sarah as a delicate young woman with a modishly curly hairstyle.
 She and Yaacov had two daughters, Malka-Chanah, born in 1933, and Tamar, nicknamed "Tamussia"
 who was apparently born at the start of World War II.

Chayah-Nachah nicknamed Chajka was born in 1917, followed in 1919 by Malka, or Manya as she was called by her girlfriends during the war.
 The two younger girls survived the vicissitudes of World War I and grew into well-educated young women. Despite their grief, Pearl and Leibel could eke out a little pride from the daughters who succeeded so well in life. 

And yet, although their daughters brought them some measure of comfort, the atmosphere at home seems to have filled with bitterness and resentment. In her diaries from the war period, personal and revealing as they are, Chajka rarely mentions her family. Nor does any testimony relating to her school days at the Gymnasia and her friends in Hashomer Hatazir afford many glimpses of her parents or of visits to her home.
 Thus, there is a scarcity of information about her childhood and family life, the other reason being that no one in her immediate family survived to testify.

All we know is this: Chajka was born on September 25th 1917
 in Będzin, Poland, the fifth daughter of an impoverished Hasidic family. The few friends who entered the Klinger home during the thirties would describe Leibel as an ultra-Orthodox [haredi] Jew with a hoary beard, and Pearl as a gloomy, nervous housewife. The grocery store was a bleak place with scarcely any customers [repetitive, p.6]. The atmosphere at home was equally bleak.

Their home was reminiscent of the atmosphere in Kadya Molodowsky's poems: 

In a desolate quarter/of Warsaw/a swamp, a fence, a shack/Lives a little girl named Ayelet/ Who wears a light blue frock." (vint dart Elke/ mit dar bleuer farsalka") 
 

Kadya's Elke (Ayelet) seeks to escape from the heavy chores imposed by her impoverished parents into the world of her dreams: the buttons she must sew turn into the wheels of a train, and she "travels/far and wide/to a land unknown". But Kadya, attempting to save the poor children of Israel, reveals nothing of her own feelings towards her parents as a child. The same dreary reality filled Chajka with bitterness and resentment towards the parents who had brought her into that reality.

The Petersburg Gymnasia 

A major transformation came about with Chajka's entry into the gymnasia. It was a surprising, almost revolutionary step for the daughter of a poor Hasidic family to attend a modern school that defied the society she had grown up in, a society that still questioned the need to send girls to school, and viewed education as the greatest threat to the tradition of "grandfather Israel".

The Gymnasia Petersburg Chajka attended reflected the flourishing of Jewish society in Będzin at that time. In 1931, over half of the 21,000 inhabitants of the city were Jewish. Będzin, with its roots in the Middle Ages, had enjoyed a real surge of commercial development since the end of the nineteenth century thanks to the rapid growth of the nearby mining region called Zagłębie. In the vicinity of Będzin, there were a number of towns and cities with a large Jewish population. The biggest of them, Sosnowitz, was only a few kilometers away from Będzin and had an even larger Jewish population. Some saw the two as twin cities.

But according to Będziners, Będzin was the Zagłębien Jerusalem".
 Here was the very heart of Jewish life in the region. Hasids like Leibel Klinger could find the court of their choice among the many kloizes of Będzin. Leibel's sons could join one of twenty or more Jewish, Zionist or socialist organizations. One of the most conspicuous and highly developed centers of Jewish culture was the Hebrew Gymnasia Chajka attended.

The Gymnasia, originally called Yavneh, hasd been established at the end of World War I. Wealthy Będziner Jews who wished to provide their children with a good education sought an alternative to the Catholic gymnasia. The solution was a bilingual - Hebrew-Polish - school under government supervision. For the Jews of Poland, a gymnasia of this type paved the way to modernity. Here their children could study the same curriculum as their Polish peers while retaining and developing their own national tradition. Student enrollment grew and grew, till by the 1930's, a new school was built, thanks to contributions from a wealthy Jew named Petersburg. The three-story building now known by the philanthropist's name, became a source of pride for Będziners. The gymnasia held to the highest standards: it was considered an A level school, meaning that it bestowed the highest level matriculation diploma. Among its staff were teachers with masters and doctorate degrees.
 Some of its alumni would become famous historians (Professor Joshua Prawer and Professor Yehoshua Efron), writers (Stanislaw Wigodsky), scientists (Professor Nathan Goldblum, Dr. Yehudit Sinai) and successful businessmen (Zigmund Strochlitz, Arno Lustiger).

Chajka entered the Gymnasia in the fourth or fifth form. Her classmate Toussia Guttman (the future Toussia Hertzberg) remembered her as a lovely curly-haired girl with a gentle voice. "There was a gentleness about her," she recalled later, "and she had her own unique approach to things. And sensitivity. She had great sensitivity." At the Gymnasia summer camp, Chajka and Toussia shared a room. At night, they would have long talks and share impressions. During one of those conversations, Chajka confided in Toussia that her family had no idea she was attending the Petersburg Gymnasia. Ultra-Orthodox parents usually preferred their daughters to be educated at the Polish Catholic gymnasia because at the Jewish gymnasia girls and boys learned in the same classrooms.  Leibel Klinger had believed that his daughter was enrolled in the Polish Catholic gymnasia. Some of Toussia's other friends practiced a similar deception.

Toussia's story provides the first indication of Chajka's estrangement from her family. The cause is easily imaginable: the Gymnasia represented the antithesis of her upbringing. The tall Gymnasia building, with its door flung open to the wide world and the education it offered, a springboard to a promising career stood in stark contrast to the hovel of a grocery store, and the Hasidic father absorbed in his old fashioned world. Was it of him that the young Bialik wrote "The straggly beard again/ a dark and pockmarked face/ the shadow of dry straw drifting featherlike/ over the books…"?

Leibel Klinger's response on learning of his daughter's deception has come down to us. Presumably he was hurt at first but later made peace with her: Chajka's studies were not terminated. After all, he had agreed to her studying in the Polish gymnasia.  Perhaps he was even proud of her – she was the first of his daughters to be educated. But he could not afford her tuition. Chajka received a scholarship from the Gymnasia but when this proved inadequate, she earned money as a private tutor.
 In any event, though a gymnasia education was normally a privilege of the middle class, Gymnasia Yavneh offered scholarships and mutual-aid funds donated by the parents of wealthier students.
 It is uncertain whether or not Chajka ever had to avail herself of those funds,  but she definitely had to struggle: Chanah Lieberman, her friend in the hachshara [kibbutz preparation group], one of the few who visited Chajka's home, was deeply distressed by the poverty and misery she saw there. She often wondered how Chajka was able to study and succeed under those circumstances.

According to Yehoshua Efron, Chajka's classmate, the Gymnasia curriculum followed the Austro-Hungarian model introduced by teachers from Galicia. Most of the teachers at the Gymnasia were graduates of the universities of Lvov or Krakow, which had been part of the Hapsburg Empire prior to World War I. Although Petersburg was bilingual, it developed into a humanistic gymnasia, [why does bilingualism contradict humanism in this context?] with an emphasis on Polish, German and Latin. The study of Hebrew was minimal and anyone wishing to major in it had to enroll in a special course. Both Chajka and Yehoshua Efron, or Kaminsky as he was known then, enrolled in it.

The Hebrew teacher, Dr. Hochwald who came from Kovna, was apparently one of the reasons for the decline of Hebrew studies at the gymnasia. Toussia recalled with amusement that "Dr. Hochwald was a fine man. He didn't know Polish but he insisted on speaking it.
 Karola Boim, another alumna of the school, put it succinctly:" He was just plain ugly."  "Dr. Hochwald didn't like girls," that is how they both remembered him, either because the girls lagged behind the boys in Hebrew, or because he was afraid of their sharp tongues. In any case, according to Karola, he had a few favorites among the girls, particularly Chajka. He would seek her out between classes, and they would talk as they walked along the long Gymnasia corridors with everyone watching. "They seemed to have so much to say to each other. What did they talk about?"
 Karola wondered many years later.

Was it Dr. Hochwald's timid love or the Jewish burden he had brought from home or perhaps the Zionism that was openly discussed within the walls of the Gymnasia? One thing is clear: Hebrew took on a special importance in Chajka's life. Toussia and Efron remembered her excelling in Hebrew.
 Efron: "She put in a lot of effort and made spectacular progress in spite of not having an adequate basis, unlike the boys who were mostly graduates of the "Mizrachi" elementary school. She became the best student in the girls' group, particularly in Hebrew."

It seems that notwithstanding his linguistic difficulties and his general risibility, Hochwald was very good at his profession. To the Hebrew courses, he added biblical and literary studies. His students read modern Hebrew authors[I added- okay?] like Devorah Baron, Mapu and Brenner. Efron recalls that Dr. Hochwald was also active in the Hebrew Drama Club, which Chajka also joined apparently, and which performed plays on Jewish holidays and other occasions, like Purim and Chanukah celebrations."

Generally speaking, Petersburg tended to support the Zionist movement. The syllabus of "Lashon Ve Sefer" (Language and Literature) 
 included prose and poetry from Palestine by Ahad Ha'am, Bialik and Tchernechovsky. In 1930, Bialik himself visited Będzin and did not overlook the Gymnasia
. Against this background, it is not surprising that many of the Gymnasia students joined youth movements, particularly the "Zionist Youth Movement." Students met openly at school to plan activities and weave their future dreams.

The Gymnasia had another feature that would influence Chajka's future, an emphasis on Polish and modern European culture. Toussia marveled at Chajka's proficiency in the Polish language that was normally disdained in Hasidic homes, and she remembered Chajka's exquisite Polish compositions which surpassed even the high standards of the Petersburg Gymnasia.

Chajka's diaries and their daringly personal entries reveal how deeply influenced she was by Polish culture and the revolutionary romanticism epitomized by several generations of Polish writers. Yehoshua Efron remembered Chajka reading a great deal of Stefan Żeromski , the most prominent writer of the critical and romantic "Young Poland" movement. Thomas Yudim, the idealistic doctor who goes down to the people must have exerted a formative influence on the Petersburg Gymnasia.
 "Flames" by Stanislav Bzezovsky also had a powerful effect on the character development of young readers. The story of the soulful struggles and travels of Michael Kanyovsky, the Polish aristocrat who joined the "Narodniks", late nineteenth century Russian revolutionaries,
 became a cult book for Chajka and members of her generation.
 They also read Zofia Nelakovska who by the turn of the century was writing about gender issues 
 and also Wanda Wassylivska, a young Communist writer who adopted the socialist realism style which was entirely innovative at the time.
 

And there were also European works, particularly from Germany. Students read Goethe and Schiller for class as well as Thomas Mann, Stefan Zeig and Erich Maria Remarque, either in the original or in translation.
 Chajka also read books translated from the French and other European languages: Frederik Celine, Martin de Guerre, Roman Rolland, Yaroslav Hašek.

Books formed an intimate part of Chajka's world. Eighteen writers appear in her diaries alongside literary paraphrases of passages that specially impressed her. The silence of the wretched in Y.L Peretz's Banchi Shut Up, the revolutionary death described in Malreaux' The Human State and the rebellion of the Armenians in Franz Werfel's The Forty Days of Moussa Dag all left an imprint on her.

She absorbed the values of the post-war generation of writers
 with their hatred of war, their apprehension of a strange, alienating and predatory world, and their faith in the possibility of changing it into a better, more just world.

In a rare essay probably composed during her Gymnasia days, 
Chajka in a clear round hand describes a reluctant stroll through town. Her feet carry her and her eyes obey her feet, submitting to them:

And I don't want to go. I don't want to look. Something screams out of me in revolt. But my feet walk on and my eyes observe.

All around me there is noise and commotion. The city is alive. People hurry in different directions. I see so many people. Their faces are fat and complacent. Their eyes are vapid, stupid, sly, predatory and evil. They are elegantly dressed: coats, suits, furs, silk stockings and lace. […] These people stream past with their various faces, thin, wan, fallen, worried, mournful, depressed and sad. Their clothes are dirty, soiled, threadbare. You keep walking and they stand before you and beside you. You can't erase those faces. They pursue you, catch up to you. A thought penetrates deeper and deeper in my mind: Will it always be this way? Will this go on forever?

Then suddenly…. Silence, noise, the sound of footsteps. People running and screaming. The stream of humanity carries me with it. Throngs of people all around, an ambulance, siren sounds. On the sidewalk an elegant car is parked - luxury.  Beside it in a puddle of his own blood, lies a wounded boy. A pang in my heart. I turn away. Can't look at him. And there beside the car a crowd gathers, the same pale, thin sunken faces. But they've changed now – they are filled with loathing and a desire for revenge. I imagine myself as one of the people in the car: the others seem about to attack them, they will smash and destroy everything. But the car turns around now and drives away, and the people stand dismayed in the middle of the street, admonishing and cursing. When will they get their chance to crash into the others and obliterate them? When? So the mind inquires.

But once again, a tremendous energy imbues me and my legs carry me on, no longer walking but fleeing. I run faster, faster, away from the street. I hurry home, my thoughts pursuing each other.  Do I have the right to shut myself away in peace and quiet where only the echoes of street life can penetrate. No. I will not flee. I will not shut myself away. I will not forget them. I will surely return.

In her sensitive soul, fear of poverty clashed with a revolt against the world that gave rise to it; the desire to shut herself away from injustice clashed with the impulse to fight it. For the rest of her life she would waver in this duality.
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� The novel Płomienie ("Flames") by Stanislaw Brzozowski (1878-1911) appeared in 1908. It exerted a formative influence on a generation and a half of leading Poles like Leszek Kolakowsky, Czesław Miłosz, and Adam Michnik. More will be discussed later concerning his profound effect on members of the Shomer Hatzair. The book was one of the first to be published by Sifriyat Poalim  founded by the Shomer Hatzair in Palestine: Stanislaw Brzozowski, Lehavot, Binyamin Tannenbaum, trans. Merhavia: Sifriyat Poalim, 1939-1940.


� Zofiia Nałkowska (1884-1954), among the first Polish intellectuals to fight for women's rights. 


� Wanda Waslilewska (1905-1964), Socialist Realism, popular in the thirties, was de rigeur in the Soviet Union. In order to impose it, other styles were suppressed. Among socialist movements outside the Soviet Union it allowed for unsparing social criticism of the capitalist regime. Wasilewska's book Rainbow which deals with the World War II was translated into Hebrew and appeared with Sifriyat Poalim, Merhavia, 1943.


� The list according to the testimony of Yehoshua Efron included the two most influential books by Thomas Mann among contemporary youth, Tonio Kröger and The Magic Mountain. Both deal with the power of art and the longing for unattainable beauty. The attitude of  psychological probing in the novels of Stefan Zweig (Amok, Fear, Twenty-Four Hours in the Life of a Woman, and others published after the First World War) was adopted by educated people. The novel of Erich Maria Remarque, All Quiet on the Western Front (1929) was considered the greatest anti-war novel of its day, of crucial importance to the radical Jewish public as evinced by its immediate translation into Yiddish and Hebrew, pereceding even its translation into Polish: translated into Yiddishאויפן מערב ניטא  קיין נייעס,   by Puah Raqwesky, Warsaw:Y"A Zucker, 1929, and into Hebrew by Yaacov Hurwitz, Warsaw: Stiebel, tarpat]


� Thes books, most of them translated from the French, will be mentioned later in a relevant conext.


� The two latter books would later have a great influence on the lives of Chajka and her  friends. Most noteworthy here is Franz Werfel's The Forty Days of Musa Dagh which deals with the Armenian Holocaust during World War I, published in German in 1933, in Hebrew in 1934 and in Yiddish in 1939. No Polish translation from the thirties can be found. Malreax's The Human State published in France in 1933 and translated into Polish in the thirties. It too  had a special influence on Chajka, which will be discussed later on.


� The datre of composition is unknown. It was written for a Hachshara pamphlet published later but its contents and style point to a Gymnasia-period composition. The hand written manuscript was preserved by Esther Shoshan at Kibbutz Galon, 1985. Translation:Toussia Herzberg.





