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Abraham's Journey: Abraham's Victory Over the Desert Generation –
A Process of Change and Renewal
Galy Dinnur
God's first commandment to Abraham begins with Lech Lecha (Go [from your country]) (Genesis 12:1), God's last commandment also begins with Lech Lecha (Genesis 22:2). Thus we can see in this expression a framework for Abraham's journey, the purpose of which is to introduce a new culture to the world. The ending of the final commandment is God's declaration: "For now I know that you fear God" (Genesis 22:12), shows that Abraham had fulfilled his purpose. 
Generations after Abraham, this is the history of the generations which liberated from Egypt, was also led by the God to the land of Canaan. A journey whose purpose is to constitute the basis for a process that his consciousness will change from a consciousness of slavery to a consciousness of independence. But this generation, unlike Abraham, was unable to overcome their physical and spiritual difficulties that came his way. Difficulties can prove determination and a strong desire to achieve independence – to reach the Promised Land, on the one hand, and to Define internalize of independence and renewal. In the end he ended his life in the wilderness. Abraham (75 years old) was able to extricate himself from his past in all its aspects, and to deal with a new path – physically and mentally for bringing this message into the world. 
Keywords: Abraham, moral monotheism, the sacrifice of Isaac, a model for the believer, Desert Generation, regeneration

Batsheba's Trial
Ruth Dorot
The article examines Bathsheba’s degree of guilt or innocence in the biblical story of her and King David described in the Book of Samuel II, 11–12, as seen in three 17th-century baroque paintings. There are many information gaps in the story, as is common in biblical events, but in this case, they are numerous – raising serious questions in the reader; these include: Why did the king remain in the city when his people were on the battlefield, especially since this was the first battle in which he did not lead his army? What is the exact location of the king relative to the premises where Bathsheba was bathing? Was it visible to everyone? Was the rooftop mentioned that of King David’s, from which he could observe the bather, or was it the one on which Bathsheba was bathing? Was she naked or partially clothed? Did the king act in an arbitrary manner in having her brought to him, knowing she was a married woman?  Was the king so in love with Bathsheba that his judgment was impaired, or was it a short-lived passion leading to this momentary lapse? Those who read the biblical story learn nothing of Bathsheba’s thoughts, feelings or reactions, since at the time of the events her voice was very minor and her only words were "I am with child." 
It seems that the information gaps in this complex affair sparked the imagination of many artists, who then translated the words of the story into a visual image. The three artists, Peter Paul Rubens (1577–1640), Rembrandt van Rijn (1606–1669) and Willem Drost (1633–1659), represent in their works the extreme polarity in how they envisioned the event and their attitude towards Bathsheba: "guilty as a wanton seductress" or "an innocent victim of circumstance and violence"? 
Placing Bathsheba "on trial" in this article, and the different approaches of the three artists to the subject, echoes the women’s movement of "breaking the silence," a journey that in 2017 turned into the global #MeToo movement fighting sexual harassment.
Keywords: Information gaps, guilt, innocent victim, arbitrary manner, impaired judgement, (lapse of judgement), seductress, victim of circumstances, breaking the silence

About the High Commissioner of Palestine & Sennacherib: On the Gihon Spring Secret
Ronel Atia
"You have wisely done," this is how R. Isaac Luria (The Holy Ari) commented on the incident that his scholar, R. Chaim Vital, refused to Abu Sufyan (the mean emperor of Jerusalem during the Ottoman regime) request to open the source of the Gihon water. According to the source mentioned in R. Chaim David Azulai's book, Shem HaGedolim, opening the source of the Gihon water which have been sealed by Hezekiah would have resulted in the salvation of the People of Israel. These mysterious sources which are linking mystically between opening a source of water associated with Hezekiah and the salvation of the People of Israel are detailed in the article outlined below. Still, I would present in the article original historical documentation from later periods of initiatives done by individuals or groups that have followed these statements and actively tried to open the source of the Gihon water. The common background for these actions was the Kabbalaic association of Sephardic rabbis and the historical events which are all linked to rehabilitation of the State of Israel starting the beginning of the 20th century.	Comment by צבי יפה/Zvi Jaffe: שרה - התרגום כאן שגוי. המקור בעברית הוא: "הסכלת עשה", על פי הפסוק בבראשית לא, כח. חשבתי שעדיף לתרגם כך: You have done foolishly. מה דעתך?
Keywords: Gihon spring, R. Nissim Nachum, R. David Tzion Leniado, R. Chaim Vital

The Fixing of the Daily Psalm into the Morning Service
Aharon Kellerman
Daily Psalms were recited by the Levites in the Temple, followed by the initiation, in the Palestinian Talmud and in the Soferim Tractate, of a daily Psalm, as prayer rite in the Land of Israel. This custom was adopted in Egypte, the Balcans and in Italy, but not in Aleppo, Morocco, Catalonia, Provence, and Ashkenaz. The Psalms did not appear also in the first Babylonian prayer books, but a Spanish manuscript of Amram Gaon noted the custom. It might well be that this and similar manuscripts brought about a rather early reciting of the daily psalms in Spain. The only early prayer book which mentioned this reciting as a partial custom is the Maimonides one, maybe because of the Jerusalemite synagogue in Fustat, or because of the Spanish rites to which the Maimonides was exposed as a child. The text of the daily Psalms could appear in the beginning of the daily prayer, before Pesukei Dezimra, or at the end of the morning prayer. In Spain it was recited after Uva Letzion. The reciting of the daily Psalms was established in remembrance of the Temple, in remembrance of Genesis or the Sabbath, or for a signification of the Lord's name.
In Ashkenaz, the initiation of the daily Psalm reciting was attributed to R. Epstein, in Germany of the late 17th century, following Ari’s adoption of the Sepahrdi custom. It took some 130 years until the reciting was fully adopted. The appearance of the Hassidic movement and its adoption of the Sephardic ritual amplified the adoption process through all the printed Hassidic prayer book. The Hassidic ritual preferred the Sephardi location of the reciting, after Uva Letzion, whereas the Ashkenaz ritual preferred to locate it at the end of the morning service. In Italy, an ancient custom incorporated the reciting within Pitum HaKetoret, which was stopped for some 250 years, and renewed in the middle of the 18th century.
Keywords: Daily Psalm, morning prayer, Sephard, Ashkenaz, Italian ritual

The Ancientness of Tosafot Yeshanim to Tractate Rosh Hashanah
Shalem Yahalom 
A number of substantive indications and linguistic evidence reviewed in this study indicate that Tosafot Yeshanim to Tractate Rosh Hashanah are, as their name implies, part of the ancient addition of Tosafot, and Tosafot Yeshanim precede the common Tosafot Shantz. The article clearly indicates that the Tosafot Yeshanim were written by one of R. Isaac b. Samuel de Dampierre’s (Ri) students in the 12th century, and they are not a late edition of Tosafot from the second half of the 13th century. It seems that Tosafot Yeshanim are probably the early edition of Tosafot Shantz. There is also a possibility that Tosafot Yeshanim collection had been edited and processed, and therefore there are late additions in the text.
Keywords: R. Shimshon ben Abraham of Sens, Tosafot Collections, Commentaries to Tractate Rosh Hashanah

Religion of Faith vs. Faith of Religion: Rabbi Yosef Albo's Practical Approach of Determining Dogmas of Faith
Emanuel Haronian
R. Joseph Albo (1380–1444) lived at the beginning of the 15th century, at a time when the Jewish community in Spain was under extraordinary Christian pressure and suffered from internal religious controversies and extensive conversions. This article argues that in writing the Book of Principles (1425) Albo attempted to unite the Jewish community by strengthening the traditional values of observing "Torah and Mitzvot." First, it will explain that the key to understanding Albo's principles lies in the concept of "Divine Religion," which is the criterion that guides Albo in determining the categories "principals," "roots," and "branches." Second, it will explain how by doing so, Albo expressed a complex position referring to the question of inadvertent heresy. The article will show that according to Albo, inadvertent heresy can be contained only with regard to the "roots" and "branches,", but not to the "principles." It will be clarified that Albo distinguishes between general heresy in Divine Religion which is considered heresy, and heresy in a specific dogma which is considered only as a sin. Third, it will explain how this conception of heresy is related to Albo's conception of the remnant of the soul, which in his opinion depends on the observance of Mitzvot along with the religious intention of doing God's will. This will clarify the inherent innovation of Albo's doctrine, according to which the concepts of "faith" and "heresy" should be assessed only in accordance with their implications for the observance of the Divine Religion. Eventually, Albo rejects Christianity while passing over internal theological controversies that ate up Judaism from within. In this way, Albo stands out as a creative thinker who formulated a rabbinical response to the challenges of his generation, using philosophical concepts and Christian methods while emptying them of their original meaning.
Keywords: faith, heresy, inadvertent-heresy, active-intellect, mental-actions, dogmatics, principles of faith, Trunks ("Ikarim"), Roots, Branches, Christianity, Marranos ("Anusim"), conversions, The Massacre of 1391, The Disputation of Tortosa.

Financial Activities and Leasing by Egyptian Jews in the 16th and 17th Centuries, as Reflected in the Cairo Genizah Documents
Abraham David
One of the economic branches in the 16th and 17th centuries Egypt which the Jews were highly involved was the leasing. From the last 50 years the research on this topic was somehow in processing. From contemporary sources, mostly in Hebrew (Rabbinical literature and Cairo Genizah sources) we learn on some kinds of leasing, such as: Regular taxes collecting as well as agrarian taxes, Receiving licenses to extract natural resources, such as salt in Manzalla region and other mineral resources, collecting customs' duties in the sea ports and managing the royal mint in Cairo, As agents or managers. For getting the rights for operating such functions was needed to pay quite a lot of money. 
In this article the writer is following the excellent research has been done by Dr. Simon Stober in 1989 who analyzed the leasing phenomenon by Egyptian Jews in that period. The writer is appending some more details based on unknown sources from the Cairo Geniazh which were discovered by himself since 1989, when Stober’s article has been published. He also gives a short survey of the all published Genizah documents which are relevant for this topic.
Keywords: tax lease, master of the mint, Egypt, Cairo, Alexandria, al-Manzalah, Abraham de Castro

Abraham (Eugen) Michaelis: His Educational-Philosophy and His Zionist Enterprise (1926–1948)
Ronen Sela and Yossi Goldstein
Michalis's vision was fulfilled in full with the founding of the first religious kibbutz "Roedgas" by the religious pioneers who were graduates of his movement. He was characterized as a man of contemplation who took the values of socialism and built the enterprise with his own hands. He believed that the Zionist vision was the essence for the continuity of the Jewish people. He said that the pioneers should see the Life of Religious Socialism was the only way to live a harmonious life of a Torah that is well-defined with the life of society and the individual and is not detached from life. In his spirit, the students of the pioneering movement in Europe would be educated in the model of a wise student and a pioneer who integrates the Torah, the existence of the commandments and the work of the land.
Following World War II, thousands of survivors of the concentration camps were sent as pioneers to the settlements. Before immigrating to Israel, a program was sent to build a unique educational institution that fulfilled his principles. The religious youth village has successfully managed over tens of years and has allowed the absorption of hundreds of youth Aliyah students. Graduates of the educational institute have fulfilled its ideological way in the pioneering settlement factories of the Torah and work in kibbutzim and moshavim throughout the country.
The proposed research seeks to analyze and explore the educational teachings of Abraham (Eugen) Michaelis. He started his life in Hamburg, Germany, and over the decades of his activity established a Zionist enterprise. His work influenced the design of national Religious Zionism in the beginning of its path. From his educational teachings, he currently represents the foundation for the religious socialism of the religious kibbutz members and the movement of Torah and Labor advocates.
The first religious pioneers of the "East" were called after the time of the Eastern youth and advocated the land of the country with a socialist view combined with the observance of the commandments, Torah study, and religious education. These principles stood at the basis of the establishment of the movement of the religious pioneer and the "Religious pioneers" headed by Michaelis. As a religious-Zionist Jew born in Hamburg, he has drawn in his writings and deeds the vision of religious Zionism in Germany, to fulfillment of a religious pioneer based on "social justice" in the Land of Israel. His vision was a revolution in his time compared to the spirit of Orthodox Judaism in Europe. His vision was combine with practical aspects of Europe and the land of Israel during the British Mandate.
Keywords: Abraham (Eugen) Michaelis, Brit Halutzim Dati'im (BHD), Torah Va'Avodah, Kfar HaNoar HaDati, Rodges

