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MARKING TIME
AN SPACE

Humans mark time and space by carving into stone, writing on parch-
ment or paper, or, more recently, recording on hard drives or in cyber-
space. As such, the roadmap of time and space has always defined the
identities of peoples and communities.

The geographical understanding of space is secondary to its symbclic
and sacred functions. The countries of the minci - holy lands and ide-
al realms - sometimes share the same names as the real places where
people pass their lives and days. But the lived world and the world of
the symbol never quite overlap. Using texts, rituals, numbers, and maps,
numerous cultures have attempted to chart - if never quite perfectly -
the contours of these lands of the imagination. The very same is true of
time. In parallel to the ticking seconds, minutes, and hours of the kitchen
clock, we swim in a different temporal sea made up of collective memo-
ries, historical events, and those miraculous moments at creation, reve-
lation, and the End of Days when God reaches down from heaven to act
in our lives.

Prayers at a specified time of day, week, or year comprise the timeline
that structures the itinerary of the believer’s life. Liturgical texts in the
mouths of worshippers and the gatherings organized around them func-
tion as unifying and uplifting moments of the community. On another
axis of time and space, presence in d sacred space and the road leading
to it mark the high points of the pilgrim’s life. The pilgrimage of Muslims
on the Hajj to Mecca or of Christians traveling to the Holy Land is not
only an arduous journey to a distant place, but also a religious experi-
ence full of vivid images of locations recorded in prayer books. Spiritual
content - prayers, stories of saints, or religious reflections — nourishes
the journey to the holy place and guides the pilgrims’ internal spiritual
journey as they approach it.

For most of Jewish history, the place where a Jew is located has been
defined as “exile” and was impermanent. However, time - the hours of
the day, the days of the week, and the calendar - has always been fixed.




This determines how individuals and communities relate to the places -
be it a city, country, or empire: - where they find themselves living. Yet
the explicitly sacred places of the Land of Israel and Jerusalem remain
unachieved in the indefinite future, and the yearning for them has there-
fore been one of the foundations of Jewish existence for two thousand
years. Belonging to any real place has for generations been overshad-
owed by images of an unattainable place. Time, which is, in essence, no
more concrete and practical, has become the common denominator of
Jews in their everyday realities around the world.

With Zionism and the return to the Land of Israel as a real place, time
also took on a different aspect. Traditional holidays were updated and
even reimagined, and the link between time and space became sub-
stantiated and embodied. The traditional calendar lost some of its
glamour, and space and environment became the new heroes of the
revived nation. This new encounter between time and space can also
be expressed in the festive moment of establishing sovereignty - a one-
time event that suddenly applies the abstract (state) to space (the land).

The book and the written word transcend time and space. This is the
fundamental meaning of culture. The library is thus a kind of ethereal
place that exists outside dimensions of space and time. It is the most
natural meeting point between and within different times and different
places.
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Mahzor of Generations

The Worms Mahzor, 12721280

"y

YOEL FINKELMAN

hen the Jewish community of Wurzburg was destroyed in

1298, the refugees fled with two enormous handwritten

parchment mahzors (holiday prayer books): one created

in 1272 and the other in 1280. They contained not only the
texts of the prayers but also boldly colored illuminations and dramatic
images. Some of the refugees settled in the city of Worms, and their
rescued prayer books became symbols of the community’s identity and
a source for its liturgy for hundreds of years. Cantors would regularly use
these two volumes, adding their own handwritten notes to help navigate
the prayers and tunes.

After centuries of continual use, the mahzors were almost stolen during
Kristallnacht in November 1938. The city archivist, Dr. Friedrich lllert, at
great risk to his own life, smuggled the books out of the Gestapo offices
and hid them in the local cathedral, where they remained safe until after
the war. In 1957, the city agreed to return them to the Lmémmr@mo_u_m and
have them preserved at the National Library.

The first volume contains the earliest known example of written Yiddish
@Q language with an even longer history than that of these two
volumes. Yiddish would come to have its own high and low cultures,
which included religious and secular literature, newspapers, theater,
music, and academic research. However, in the thirteenth century, it
was primarily a spoken Jewish vernacular, building on the local German
dialect and combining it with traditional Hebrew terms.

In one of the handwritten Yiddish notes inside the mahzor, the scribe
offers a simple blessing to the person tasked with carrying these weighty
tomes to the synagogue: “Gut tag im betage se vaer dis mahsor in beith

hakenses trage” (Let a good day shine for he who carries this mahzor to

the synagogue).
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Worms Mahzor, Volume 2, 1280.

An illustration of flowers introduces a
liturgical poem for the High Holidays,
which compares the People of Israel
to a rose. Transferred to the National
Library by the German government,
1957, folio 119v. Ms. Heb. 4° 781.
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Worms Mahzor, Volume 2, 1280.

feft The reconstructed cover of
Volume 2 of the mahzor.

Right: Volume 1, Simcha ben Yehuda,
Wurzburg, 1272. The liturgical poem
“El Mitnase” was recited on the
Sabbath of the special Torah reading
about each Israelite donating half a
shekel to ﬁ_._m@_oma:on_m. The scales
weigh all of the donations of the

people of _mao;k@_d.ioﬂ, folio 1b.

Ms. Heb. 4° 781, ~

Skoy ! oveall E.,% odd
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gates represent the gates of mercy, which are to

be opened on the Day of Atonement, folio/73a.

Right: Worms Mahzor, <o_\r Wurzburg, 1275. The AWl
first known example of written Yiddish appears in

the hollow space within the large letters toward

the top of the page. The text offers a blessing for

the one who carries the heavy prayer book to the
synagogue, folio 54v. Ms. Heb. 4° 781.
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Axis Mundi

Heinrich Binting’s
Clover Leal Map, 1585

AYELET RUBIN

ﬁ The entire world in the shape of a clover leaf, the symbol
of Hanover, my beloved hometown.” This is the title of
a map first printed in a 1581 book in érmor@zvﬁcﬁm is
rewritten in the form of a travel log. The book is entitled
Itinerarium Sacrae Scripturae (Travel Book of Holy mo:.bﬂcﬁmw\
and its author, Heinrich Blnting (1545-1606), supplemented
the text with various symbolic maps like this one. In his clover
map, he included a tribute to the two cities that dominated
his earthly and spiritual existence: the German city of
Hanover, the capital of Lower Saxony and his birthplace,
and Jerusalem, his religious home as a devout Protestant
Christian. The juxtaposition of these two cities, along with
the unusual cartographic design, makes it clear that this is a
figurative map whose purpose is to convey not an accurate
image of the world but a religious and spiritual message.

The most striking, spectacularimage on the map is that of the
continents of Europe, Asia, and Africa, which are depicted as
the three parts of a clover leaf, with the city of Jerusalem at
their center. As Blinting explained in his title, the emblem of
the city of Hanover includes a clover leaf, which accounts for
the use of the graphic form of the cloverto represent the three
continents of the Old World. The American continent appears
inthe lower left-hand corner with the label “America, the New
World.” Its marginal placement on the map is consistent with
the fact that it is, of course, not mentioned in the Bible.

The map is very popular in Israel and throughout the world
due to its unusual design. Blinting’s original goal of creating
a double tribute to his favorite cities seems to have been
forgotten or overlooked in the map’s myriad modern uses.
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Helmstedt, Germany, 15685. A hand-colored copy of the map, which highlights cities with Christian biblical significance.
1 i us, in Europe, only Rome is mentione Ikewise, the map references only the Red Sea and the Mediterranean Sea. The
\—‘Nuﬁu Thus, in E ly R i i Likewi h f ly the Red dth di h

ﬁ . Heinrich Binting (and co-author Jacobus Lucius), The Whole World in a Clover __.mo_w%u_.m ganze Welt in einem x__mom_‘_go% %_\E
|

| Eran Laor Cartographic Collection/W3, Tiltan. Q\
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Ockhodow. Christin an deet?

Christian-Orthodo _0_.@13%\@._&@ %\“\

to the Holy Land, Gavril Thadich,
»R Jerusalem(1662. lllustration of the
Church of the Holy Sepulchre in
Jerusalem, which shows the building
according to the Eastern Christian
al architecture and

& 1:@1:@0:?_..“ to
the Holy Land

Proskynetarion, 1667

SHAY ESHEL

rthodox Christianity has been ever-present in Jerusalem.

From the Monastery of the Holy Cross in the beautiful

valley between the Israel Museum and Rehavia to the

hidden monastery of Saint Symeon above the Katamon
neighborhood named after it (kata moni, in Greek, “beneath the
monastery”), the legacy of Byzantine culture underlies the very structure
of modern Jerusalem. Ironically, the Orthodox Church reached the
peak of its influence in Muslim-era Jerusalem only after the Ottoman
Empire had completely conquered and replaced Byzantium. The whole
Eastern Mediterranean was suddenly under one rule with no borders,
and Orthodox Christians living under Ottoman rule could and did travel
safely to Jerusalem.

The seventeenth and eighteenth centuries thus witnessed a growing
and steady flux of Orthodox pilgrims from Constantinople, Asia Minor,
mainland Greece, the Balkans, Russia, and the Caucasus Mountains.
All these pilgrims needed places to stay, local guides to show them the
secrets of the Holy City in their own language, souvenirs, and written
guides to the holy sites known as proskynetaria. These guidebooks,
initially written in Greek but quickly translated into every possible
Orthodox language, were meant to serve the pilgrims not only as
guides during their stay in Jerusalem but also as souvenirs of their visit
and were often beautifully illustrated. As for the texts themselves, the
proskynetaria were anything but dry descriptions of holy sites and
contained hagiographies, miracle stories, and sayings of the Church and
Desert Fathers. This outstanding example of a Serbian proskynetarion,
dating to 1662, shows a combination of imagination and historical truth
in its depiction of Christian pilgrimage sites.
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Computing the Sacred

The Isaac Newton Manuscript Collection,
17th-18th centuries

CHAYA HERR AND STEFAN LITT

n mid-July 1936, two auctions took place simultaneously in London’s two famous
auction houses: the sale of Q:Q:Uﬁmmm._o_\:ﬂ art collection at Christie’s and the \
sale of thousands of papers in Sir Isaac Newton’s own handwriting at Sotheby’s. "

h

The art auction attracted the most interest, with only a few connoisseurs
attending the Newton auction. This lack of interest mirrored the common
understanding of Newton’s role in the history of knowledge: he was regarded, first
and foremost, as one of the greatest figures in the history of science. According to
intellectual models of the late nineteenth and early twentieth centuries, fields of
knowledge such as theology, alchemy, and history were inconsistent with the pure
sciences, and Newton’s strong interest in them “distorted” his image as a highly
esteemed scientist.

Newton (1642-1726) was, in fact, a deeply religious man. He believed the Bible to be
of divine origin and to contain the true teachings of God, if interpreted properly.
He was extremely literate in the humanities and studied Hebrew and Greek in order
to read the Bible and its commentaries in the original languages. His religious
studies brought him to the discovery of what he believed to be the true and original
Noahide religion consisting of just two commandments: the love of God and the
love of one’s neighbor.

Newton could not reveal his religious beliefs in public for fear of being dismissed
from his position as chair of mathematics at the University of Cambridge. They have,
however, been preserved in his theological manuscripts, which contain extensive
studies of the measurements and dimensions of the Temple of Solomon. Newton
developed an innovative theory about the length of the biblical cubit based on the
Hebrew Bible, Talmudic texts, and a wide variety of ancient Near-Eastern sources.
Based on these historical documents, he also estimated when the End of the Days
might take place and attempted to correct commonly used calendar calculations. — Zméﬁo?@omamim —— #\
The almost total neglect of these manuscripts throughout the nineteenth and early | kingdoms of the European tribes,

twentieth centuries concealed Newton'’s broad interests and holistic understanding the Temple and the history of Jewish
and Christian Churches, Cambridge,

of nature and humanity. W England, early f8th| century. A .@@Eﬁ@ﬁ%\
trilingual manuscript written in Latin,
Hebrew and Greek, consisting of

, However, thereweretwo men presentatthe Sotheby’sauctionin1936who c:o_maﬁoomm_
notes on the Jewish Temple and its

perfectly the complexity of Newton’s world and bought almost everything thatwas | .

i ! . | ritual. The notes refer to numerous
on sale: the British economist John Meynard Keynes purchased the papers in the sources, including, inter alia, the
field of alchemy, while the Jerusalem-born scholar and collector Abraham Shalom H Bible, Rabbis Hillel and Shammai,
Yahuda acquired the papers in history and theology. After enjoying their purchases “ Tl Z ORI, a1 Tl iy The lsaas

. . j . | Newton Manuscript Collection. Ms,
privately for a while, both men donated their share of the Newton papers to their | Yah. Var. 1/28¢]ToTio 29

)

countries of birth.
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—r&” Isaac Newton, miscellaneous historical and apocalyptic jottings, Cambridge, England,
mo_.:\_.mda century. Notes taken about the mxnmoﬁma@a of ﬁ:mgﬁ. based on the biblical
Book of Daniel. According to contemporary Protestant interpretations, Newton came to the
conclusion that the current period of human history “do[es] not end before 2060 nor afterf’
The Isaac Newton Manuscript 00:9&01\39 Yah. Var. 1/7.30 8y

~

Td._dm.ﬁrﬂ Newton, alchemical notes and mxﬁ_dnﬁ@_moo“om Flamel, Cambridge, England,
mn_u_<\g.m1.. century. Excerpt from a seventeenth-century alchemical text Exposition of the
Hieroglyphical Figures dealing with the mythical figure of Nicolas Flamel and his grave in th

cap in YexF
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St. Innocent’s graveyard in Paris. The two bottom rows of figural reliefs excited generations of
alchemists, as the figures were regarded as bearers of secrets about the Philosophers’ Stone.
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Boundaries of the Land
ael according to

mapywith hand-colored
details, depicts the
division of the Land

of Israel by tribes. The
Eran Laor Cartographic
Collection. Pal 1001 - D3
(Pas.).
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The Gaon of Vilna
Dreams of the Holy Land

Map Prepared by
Yaakov Moshe of Slonim, om. 1802

ZACHARY ROTHBART

ew rabbinic figures defy categorization quite like

Rabbi Eliyahu ben Shlomo Zalman (1720-1797),

better known as the Vilna Gaon. One of the most

important rabbis and legal authorities of the past
few centuries, his intellectual pursuits also branched into a
range of secular topics, driven by his burning desire to attain
a broader and deeper understanding of the Torah and to
fulfill its commandments.

’

This same passion inspired the Vilna Gaon’s particular interest
in the Land of Israel, where he dreamed of moving one day.
He wrote a work about the region’s geography according to
the Book of Joshua and even dabbled in cartography as a

means of better grasping biblical and rabbinic texts.

The Vilna Gaon’s grandson, Rabbi Yaakov Moshe of Slonim, is
said to have drawn the map appearing here in or around 1802
based on one created by his grandfather. The map is oriented
toward the east and draws inspiration from traditional Jewish
texts rather than from T.GA accurate cartographic methods.
It features the allotted tribal areas, important cities and
towns, bodies of water, and even a dotted line representing
the wanderings of the Israelites in the desert. Images of the
Temple and other structures reflect contemporary European
architecture, while the motif used to represent mountains
apparently derives from early Islamic cartography. Mount
Moriah looks like a pear, cities in the Asher and Naphtali
regions are represented as drawer-like constructs, and the
Philistine cities look like matches.

The Vilna Gaon himself never made it to the Land of Israel.
However, shortly after his death, around p&4 of his followers,
inspired by his teachings, made the journey. They initially
settled in the Galilee, with a significant number coming to
Jerusalem a few years later.
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Mecca of the Mind

Muhammad al-Jazuli, Signs of

Benevolent Deeds, 17th-19th centuries

RAQUEL UKELES

Bt ,JJ

teftf The Prophet Muhammad’s tomb and pulpit in
Medina from an early }8#4-century North African
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Right: The Holy Mosque in Mecca from a late {8th-
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Collection{Following _oo@mm A double miniature
juxtaposing the Prophet’s mosque in Medina (left)

and the Ka'ba in Mecea (right), in an Ottoman copy
from _%?ﬁ Ar. 8677 Tolios 19v=20y
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ne of the most popular manuscriptsinthe Uﬁm@oamﬂs Muslim
world was rarely produced in the Arab Middle East. Rather,
thousands of handwritten copies of the prayer book, Signs of
Benevolent Deeds (Dala’il al-khayrat), were copied in North

Africa, the Ottoman Empire, and Central and South Asia.

The prayer book was written by Muhammad al-Jazuli (1404-1465), one
of the most revered Muslim Sufi mystics of medieval Morocco. Al-Jazuli
developed a Sufi order centered on intensive spiritual love and devotion
to the Prophet Muhammad. His prayer book includes prayers on behalf
of the Prophet as well as spiritual meditations.

The immense popularity of this collection of prayers is often ascribed
to two iconic illustrations found in most copies. Early North African
manuscripts included two images from Medina: the Prophet’s burial
chamber and his pulpit (minbar) and prayer niche (mihrab). These highly
symbolic illustrations conform to the text’s focus on the Prophet and
are found near the author’s reference to the famous Prophetic hadith:
“Between my grave and my pulpit is one of the gardens of Paradise.”
Later manuscript copies, especially from the Ottoman Empire and
eastward, include a different set of two images. On the left, the Prophet’s
mosque and burial chamber have been consolidated in one illustration,
while on the right is an illustration of the Kéha pilgrimage site in Mecca.
Thus, the exclusive focus on the Prophet gave way to lavish double-
sided illustrations of both Medina and Mecca.

These manuscripts highlight the cross-fertilization of North African Sufi
prayers for the Prophet with Ottoman iconography of the sacred sites
of Mecca and Medina. Following their sixteenth-century conquest of
the Arabian Peninsulg, the Ottoman sultans cultivated their reputation
as guardians of the sacred pilgrimage sites and disseminated visual
imagery of the Hajj pilgrimage sites throughout their empire.

The double imagery of Mecca and Medina was, in addition, a powerful
visual representation of the first pillar of Islam: the testament of faith
in the oneness of God and Muhammad as God’s messenger. The _Amwug
at Mecca functions as the symbol of God on earth, while the mosque
in Medina is the symbol of the beloved Prophet Muhammad. Together,
the images offered a potent visual icon of Islam and its sacred sites for
Muslims who aspired to go on pilgrimage and for those who could only
dream of it.

e Abakomm Sholom \(ohuda Collection. Ms. Yah. f¢, o3 |
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Left: A double miniature juxtaposing the Prophet’s mosque in
Medina (left) and the Ka'ba in Mecea (right), in w_wﬂmqui copy
)

of Signs of Benevolent Dm.mo@@un;&i al-khayrat) oy Muhammad E
al-Jazuli from the late |8¢hdeatly {2t centuries. Ms. Yah. Ar. 852,

folios 21v-22r. The Abraham Shalom Yahuda collection. ser

Right: A double miniature juxtaposing the Prophet’s mosque in MQP‘\
Medina (left) and the Ka'ba in Mecca (right), surrounded by the

Turkish commentary of Qara Dawud al-Azmidi, in an Otteman

copy of Signs of Benevolent Deeds from 1789. Ms. Yah. Ar. 848,

folios 255v-256r.
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Seeds of a New Tradition

Seedling Bag for Tu B’Shvat, 1914

HEZI AMIUR

leeft: Program for a Jerusalem
students’ parade and planting

ceremony in the village of Motza, Tu

m.m:éﬁoﬂ. \WN @
{Right: Seedling bag for a Jerusalem

students’ planting ceremony in

Motza, Tu B m:,.dﬂmnﬁ. V1969 26. Wm@
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n the morning of Tu B’Shvat, 1914, hundreds
of students from the nine Hebrew schools in
Jerusalem at the time set out westward toward
the village of Motza. The students were dressed
in festive clothes with blue and white ribbons, and the
procession was led by their teacher Hayyim Aryeh Zuta.

Over the course of hundreds of years, Tu B’Shvat had been
celebrated by eating the fruits of the Land of Israel. But
here, in the Land of Israel itself, the “New Year of the Trees”
had been reconceptualized in light of the new agricultural
settlements of the First Aliyah. It was in 1894 that Zuta, then a
young Hebrew teacher in Russia, first came up with the idea
of turning Tu B'Shvat into a Zionist celebration of the Jewish
people’s renewed connection to the land and to nature,
inspired by the American festival of Arbor Day which had been
established two decades earlier. In 1906, the organization of
Hebrew teachers in the Land of Israel accepted the idea and
inaugurated the tradition of planting saplings on Tu B’Shvat.

Special canvas bags with seedlings were prepared for the
students to carry during the three-hour procession. However,
midway through their parade, it began to rain, and the
students returned disappointed, having never reached
Motza. Perhaps this is the reason why one of the canvas bags
was not discarded but somehow found its way to the National
Library, located just a few steps away from the procession
route.

The bag of unplanted seedlings bears testimony to the
beginning of the tradition of planting trees in Israel on Tu
B’Shvat. Though their seedlings did not take root that day, the
disappointed children grew up to become the first generation
educated by Hebrew institutions in Jerusalem.

/



i From Prophecy to Redemption

Zionist Rosh Hashana Cards, 1902-1960
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Rosh Hashana greeting cards from the Land of
Israel illustrated by Moshe Shachar, lithographic
printing by Berson and Kaufman, Tel Aviv, &.:Gwo. QrN

.390:@ \ ke& Biblical prophecy relating to the ingathering
o Y of the exiles. Right: Biblical prophecy relating to
o

settling the Land of Israel. V 735 01 04.
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very fall, from antiquity until today, Jews have greeted one
another with the blessing “Happy New Year”
greeting cards represent the nexus between this ancient

New Year's

Jewish custom and several modern developments that shaped
the Jewish people in the twentieth century: immigration, modernization,
and Zionism.

The NewYear'scardisaproduct ofitstime. Thefast pace of modernization
in the nineteenth century gave rise to mass migration, industrialization
of the printing press, and high-speed transportation. The Jewish people,
scattered all over the world, relied on low-cost, high-quality printing
and an efficient postal system to ensure the continued development of
Jewish culture and the preservation of social and familial bonds.

In twentieth-century Israel, both pre- and Uo%ﬁ@oﬁm, the busiest postal
seasonwas during the late summer month of Elulwhen temporary workers
were hired to contend with the large volume of New Year’s cards. Each
card had a printed visual image reflecting a key theme of the period on
the front and handwritten updates on the past year and well wishes for
the coming year on the back.

The visual images on the thousands of New Year’s cards in the National
Library’s collection constitute a colorful mosaic representing the
range of Jewish interests over the course of the twentieth century.
Most of the collection tells the Israeli story, with Zionist leaders Herzl
and Nordau appearing on the cards sent in the early years. These
two New Year's cards, printed in Tel Aviv in the early 1930s, capture
the excitement surrounding the realization of the Zionist dream. The
illustrations, accompanied by verses from, primarily, Isaiah’s prophecies
of redemption, suggest that aliyah and settlement in the Land of Israel
manifest the prophetic vision. Following the establishment of the @88‘
images of Israeli soldiers appeared on many cards, attesting to the
fulfillment of the Zionist dream and the renewal of Jewish life.

Through the ephemeral pieces of paper in this collection, we can
document the transformation of Zionism from a fledgling political
movement into a sovereign state.
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The Day the Newspapers
Stood as One

“State Day” Newspaper,
May 14, 1948

HEZI AMIUR

orJews living in the Land of Israel, there was never a morning as
tense and emotional as Friday, May 14, 1948, the day the State
of Israel was due to be declared. The War of Independence
was in full swing, with fierce battles and heavy casualties; yet,
the Hebrew newspapers from all sectors and parties were replete with
celebratory headlines announcing the anticipated declaration.

Such a dramatic day required an appropriate journalistic response also
after the occasion. Thus, immediately following the ceremony declaring
the new state, a special edition newspaper was published in honor of the
event. Called “State Day,” it was initiated and produced collaboratively
by all the major daily papers.

Political reality was highly polarized, and most of the major newspapers
were partisan platforms for arguments between the left and right, Marxist
and religious parties, liberals and socialists. The declaration o?:mﬁwwgm
united them all, but it is doubtful this collaborative edition would have
been published had the groundwork not been laid in advance. Five
weeks before the establishment of the @Qﬁmh in besieged Jerusalem,
the major newspapers were compelled to join forces and publish a joint
paperthat they called Yedi’ot Yerushalayim. This cooperation sowed the
seeds for the collaborative publication of State Day.

State Day was entirely about chronicling history. Even the date on the
masthead was festive: “Friday, the fifth of lyyar 5708, May 14, 194854 pm
(OThe Final Day of Foreign Rule.” The headline, “The Nation Proclaims the
State of _mﬂom_w appeared next to a portrait of Zionist visionary Theodor
Herzl, followed by the text of the Declaration of Independence and the
first pronouncements of the provisional government.

State Daywas a rare display of national unity when even the newspapers’
competitive instincts yielded to the momentousness of the day.
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