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[bookmark: _heading=h.3znysh7]CHAPTER 1 
[bookmark: _heading=h.2et92p0]THE NEW SCRAMBLE FOR AFRICA

The recolonization of Africa is the same old story that repeats the exploitation of colonial legacy, leaving it poor, weak, and dependent, but this time with some new actors and strategies. Advanced technologies make exploring new opportunities for abundant, untapped, rare, and significant natural resources more effective. The demand for these resources explodes with emerging high-tech products and green energy for transportation, including electronic vehicles (EV). Instead of a handful of European regimes during the colonial era, now land acquisition[footnoteRef:1] and resource extraction involves a large number of transnational corporations, primarily from the West and China. More actors and better technology are increasing the scale of land acquisition and the number of communities affected. [1:  Land acquisition, land deals or "land grab," is defined as purchases, leases or (others) of land areas over 1,000 ha (Cotula et al. 2009) for the purpose of taking control over land and resources found in the land in order to accumulate wealth. Sometimes the term is defined as ‘(trans) national commercial land transactions' including both transnational and domestic deals (Borras and Franco 2009).
] 

Two years after Tanzania’s independence, at the 1963 Afro-Asian Solidarity Conference, Julius Nyerere projected that the “Second Scramble will be conducted differently from the first, but its purpose will be the same” (Nyerere, 1966, p. 205).
In the first scramble, European regimes controlled Africa through military force, extracting natural resources, cheap labor, and raw materials, and using Africa as a market for low-quality European products. Mining was a core industry using cheap labor to exploit significant and rare minerals to subsidize the manufacturing industries in Europe.

Today, transnational corporations seek the same goals as colonial regimes. Profit speculation, tourism, and the higher demand for food security, biofuels, minerals for electronic products, and electric vehicles drive the need for African land and its resources.
In that acquisition process, most Africans are discriminated against in the distribution of benefits from the global economy that relies upon Africa’s natural resources. As Gordon Allport (1954, p. 51) describes it, discrimination is the denial of “individuals or groups of people equality of treatment which they may wish.” In recent reports, UN Rapporteurs observed that global economic inequality, including the extractive industry, is a colonial legacy with economic structures that imposed racial injustice and discrimination (“High Commissioner: Acknowledging and Confronting Historical Legacies Crucial for Racial Justice,” 2021; “Special Rapporteur on Racism to Human Rights Council,” 2022). Those who were and are privileged in the exploitative systems continue to benefit.
During the colonial era of land acquisition, many Africans resisted exploitation and discrimination by colonial powers run by white European men, creating racial conflict across the continent. Julius Nyerere (1966, p. 28) observed, “The Europeans have had the initiative and all the opportunities for over two hundred years, and everywhere they have succeeded in producing an inter-racial chaos.” In the first scramble, colonial powers had political and economic power. Hence, it was easy for them to keep other communities in poverty and exploitation, so their proposals for solving African social and economic problems were “hypocritical and stupid” (ibid.)
In the current land grab, African states have political but not economic power, so the conflict shifts primarily to the economic sphere. The global liberal economy fostered land acquisition for foreign investments to solve African economic crises. As a result, conflict, protest, and violence reemerge after acquisitions by transnational corporations.
In the new scramble, the conquest is not by military force and taxes but through concessions given by African states. The new exploitation model is similar to the colonial acquisition, which prevented occupants from benefiting from their land and natural resources. The continent remained a large market, providing cheap labor, natural resources, and raw materials used for producing value-added products sold in the global market, some going back to Africa.
[bookmark: _heading=h.tyjcwt]RESISTING FOREIGN INVESTMENTS
The impact of the new scramble for Africa on Bulyanhulu, Tanzania,[footnoteRef:2] one of the largest gold mines on the continent, demonstrates the parallel between the exploitation of natural resources in current and colonial land grabs. The difference between the two is the methods of acquiring land today initiated by desperate African states seeking Foreign Direct Investment (FDI) for their development rather than Europeans conquering foreign lands. Technology makes it easier to explore and extract natural resources, as does the structure of the global economy, which means that more actors are now involved in Africa than in the colonial era. Protests, violence, and conflict in mining locations persist now, responding to new levels of vicious exploitation. [2:   Tanzania, formerly Tanganyika, became a British colony in 1919 but unlike Kenya was a territory mandated by the League of Nations after the German defeat in World War I, on the condition that their temporary rule would prepare the colony for independence. The British invested more in Kenya because it was thought of as a permanent colony.] 

Conflict in Bulyanhulu is between the local people and transnational corporations run chiefly by elite white males, their patriarchal governments, and among themselves due to the mining corporation’s land acquisition leading to a shortage of land and resources needed for survival. 
In this conflict, women are the most susceptible to all forms of violence, facing an intersection of obstacles in a struggle for land and resources shaped by race, ethnicity, gender, and class. 
 Endless conflict in the area is because of a lack of distributive, procedural, and environmental justice in which local people are carrying the burden – but denied the benefits – of their abundant natural resources. Extraction industries often inflict acute human rights violations on racial minority groups and indigenous people, according to a United Nations Human Rights Council report (UNHCR 2019). The benefits and burdens of natural resources are usually not fairly distributed between vulnerable groups and powerful actors (see Schroeder, 1999). 
To understand the conflict dynamics of the new scramble for Africa, we need to give attention to local communities to find out what is happening in those communities of the host countries. Land deals cause a series of consequences - “expected and unexpected, intended and unintended – within the state and in society”  (Hall et al., 2017, p. 468). They will be experienced differently based on various factors (Borras and Franco, 2013). This study aims to understand the impact of land acquisition on resource extraction from the individual’s experiences in mining communities and situate it in the global context, a perspective overlooked in the scholarly literature.
In the spring of 2018, I found myself standing among a large crowd filled with anger and frustration. Women in the crowd are food vendors, two of them unacknowledged landholders among the mostly-male gathering. We are under a large tree near Jonathan's hut, made out of wood, mud walls, and a blue canvas roof where gold is being secretly extracted. The hut is adjacent to the Barrick Gold mining facilities, under surveillance with cameras and security guards watching from the top of a brick wall in all corners. A double fence with electric wires and cruising vehicles surrounds the mine. Mining activities inside the hut were ongoing for three months before the rumor spread. 
Three days before the meeting, rumors about the new gold mine had led to a sudden influx of people from neighboring villages and surrounding regions responding to the new gold rush. The government had been quickly alerted. 
Most men in the gathering are villagers, landholders, and small-scale miners.[footnoteRef:3] They are eager to hear from the government whether they face eviction from the new secret gold pits they have created.  [3:  Small-scale or artisanal miners do not work for a mining company but engage in sometimes-risky mining with simple equipment. After Tanzania ended the monopoly of its state-owned mining company (STAMICO) and liberalized its currency controls in the late 1980s, there was a boom in artisanal mining. From only a few thousand in the 1980s, their number grew to an estimated 330,000 in 1993 and 550,000 by 1995 (Philips et al., 2001).] 

After a long wait, government officials and Acacia management arrive at the meeting place. The promised Minister has not arrived, but the District Commissioner (DC) is there. 
The crowd is quiet, waiting.  
Some had been victims of land acquisition in 1996; a few were landowners, but most were small-scale miners from Bulyanhulu and the surrounding villages, participating in this new gold rush. This meeting with government officials reminds them of forced evictions two and four decades earlier when the discovery of gold resulted in their land loss to mining companies. Memories of previous evictions triggered villagers’ anger and frustration; they had lost land and livelihoods, which they had never recovered.
This time I was fortunate enough to witness the new eviction in person, similar to what had happened in the same area in 1976 and 1996. There were seven sub-villages in the area, including Bulyanhulu, Bushimwe, Namba tatu, Bariadi, Uwanja wa fujo, Namba mbili, and Kakola, which was the center. These villages were destroyed, leveled, and trespassed against, displacing local people.
A thin, medium-height black man wearing sunglasses, a cap, and blue jeans, with an untucked shirt and leather shoes, is the DC, Fadhili Nkurlu. He starts to address the crowd of several hundred people who have been eager to hear the government’s standpoint for several hours. He speaks in a commanding voice saying, “We have agreed with the Honorable Deputy Minister’s instruction, who has spoken with the Honorable Minister of Energy and Minerals. There are two things.” He lifts his index finger.  
“The people who own this land are known, right? Who is the owner of this land?” He looks around at the crowd, as do the other officials accompanying him. He calls up Jonathan, standing a few steps away from the officials, and moves toward the DC, who asks him, pointing the finger at Jonathan, “You saw the Deputy Minister yesterday, right?”
“Yes, I saw him,” Jonathan responds. 
“Yes, he was there.” The DC emphasizes, pointing at Jonathan. “Now, as to you and your fellows who own farms in this area, I’m here with the manager from the mining company and the appraiser. Where is the appraiser?” He turns around, with one hand in the air and pointing with two fingers, then gestures to the appraiser to come up front, saying, “This is the land. You need to do an appraisal. The people need to be paid as soon as possible!” With one hand in his pocket and gesturing with his other arm, he waves his arm, pointing with his index finger for emphasis.
“And you and you, and the chairman of the municipality [halmashauli], who is already gone.” Turning around and pointing his finger at the landowners, “Shija and the other person,” he says. “You are required to come to the Capitol, [Dodoma] on the 24th to talk about the problems of these small-scale miners. On Tuesday the 24th. And you,” pointing at Shija, 
You will represent your fellows. The appraiser is going to continue with the appraisal, and you and your fellows are going to do a settlement and relocation, whatever it is.” [using the English terms “settlement” and “relocation” while addressing the crowd, most of whom do not understand English]. The rest, those who have no right to own land in this area - all of you - by 6 o’clock this evening, you are supposed to be out of this area. Tomorrow morning, we are bringing debris to fill up the pits and level the ground. Also, we will bring you instructions and the procedure according to the laws of this country.


The crowd murmurs; some stand up, and a few move away. I also stand up and begin walking away, fearing chaos. 
The situation is tense. The crowd is outraged, having hoped that the government would be on their side this time and allow them to continue extracting gold following a lengthy dispute over alleged tax fraud and illegal unprocessed sand export. A government ban on exports had led the mining company to stop production temporarily. Villagers, including Jonathan, who had owned farms in that area, told me they were resisting because they felt entitled to use what had been their land. After all, the company had never compensated them. 
The villagers are angry that their government is allowing Barrick Gold and its subsidiaries, the second-largest mining conglomerate in the world, to extract natural resources from their acquired uncompensated land. 
Land alienation in Bulyanhulu has contributed to poverty and disrupted social and economic support systems that have sustained their daily lives. These are among the grievances that boil up, creating conflict among long-time residents of Bulyanhulu, the government, and mining corporations, 
Heavy clouds start accumulating in the sky; it is the rainy season. The crowd continues murmuring as DC Nkurlu gives instructions. 
“In good faith,” the commissioner repeats, “by 6 o’clock tonight, you all need to evacuate from this place.” The crowd scatters. As he walks away, people shout, “Where Are you going?” No response from the DC.
“We need to ask you questions.” No response.
“We have questions for you.” No response.
 I decided to approach the only white man in the crowd. “I would like to speak with you, sir. What is your position in Acacia?” He just looks at me and gives no response.  
As DC Nkurlu approaches his white Toyota Land Cruiser, a woman stops him. “Wait, Baba (sir), I want you to understand my situation,” she pleads. He gets into his car. The door closes.
Another person in the crowd exclaims, “People have no food to eat, and you are telling us to evacuate the place?” There is no response. 
A special forces officer confronts the woman who insists on speaking with the DC. “Follow him to his office. This is not the place to talk.” Then he reiterates, “You follow him to his office. Even now, you can get in the car and go with him.” 
Before the DC rolls up his window, Jonathan rushes up to the car, insisting, “I’m not leaving this place. You’d better put me in jail.” 
The crowd expresses loud support for Shija, who was protesting on the other side of the scattered gathering, while special police forces (FFU) rush in to open a path for the official convoy to depart. Other armed police remain in place. As chaos mounts and the convoy leaves, the crowd shouts, “We will continue to mine in this land! We will continue to mine in this land!”
Jonathan continues to protest official eviction orders, shouting, “Don’t leave! This is not justice! When gold is found in our land, the land comes to belong to the Mzungu (white man)!” “You don’t listen to us; you just give us orders!” 
The police arrest Jonathan, taking him away while others in the crowd, whose numbers swell, yell insults at the government officials. The clouds darken, and rain is about to fall again. The ground is wet and muddy, with puddles everywhere from rain the day before.
The crowd shouts, “We are not leaving [Hatutoki]!”
The tallest man in the crowd continues shouting, predicting, “Even with the order for an appraisal, there will be no compensation! Today gold is found, and the land is no longer ours -- it belongs to the Mzungu [white people]! How would the Africans survive?!” 
 Another man shouted from the crowd, “They value investors, but not us!” 
Another voice adds emphatically, “We are going to kill each other right here!” 
Another person agrees. “Let us stay here! We’re going to stay here until they kill all of us!”
As the crowd moves toward the mining pits in the mud house, they shout, “Let’s go dig the gold!” Some shout and blow whistles. Motorcycles start carrying people from the area. I jump onto one of them and depart, fearing an outbreak of violence. However, my cell phone remains behind with my key informant, whom I will call Masanja,[footnoteRef:4] who records everything in the middle of the action. Masanja is a Bulyanhulu native, a well-known small-scale miner who owns pits (duaras) in various mining sites on the outskirts of his hometown. He had started mining at the age of 16 and has repeatedly witnessed evictions since 1976. Masanja also was one of the victims of the 1996 land acquisition. [4:  All of the names given to local people in this book are typical Sukuma names, but pseudonyms given to protect the identity of interviewees.] 

[bookmark: _heading=h.3dy6vkm]LAND EVICTION AND CONFLICT
The conflict between villagers and mining companies in Bulyanhulu is not new. It started soon after news of the gold rush reached the former capital in Dar es Salaam in 1976.  Recent land acquisitions differ from colonial times because today, eviction is carried out through legal contracts and the consent of African governments rather than arbitrary military force. States now facilitate evictions by granting concessions to allow transnational corporations to extract natural resources from villagers’ land.
In 1976 and 1996, villagers were forced from their homes by police with guns, dogs, and tear gas to allow transnational corporations to extract gold from their land. Their homes were destroyed; they left their personal belongings and food behind. Some were injured in their protests, and others were killed in the chaos.
 Conflict, violence, and protests are inevitable when multinational corporations acquire land for large-scale investments. Bulyanhulu is an example of what happens when authorities evict their citizens from accessing their land and natural resources. During colonial and postcolonial times, Africans resisted land acquisition through protests, multiple movements, and rebellions across the continent (Magdoff 1978; Cooper 1994; Wantchekon and García-Ponce 2011; Colson 1971, Tarimo 2014; and Shivji 1998). Anticolonial mass movements such as the Maji Maji in Tanzania, the Mau Mau revolt of Kenya, and the Ndebele and Shona in Zimbabwe were not the only Africans who resisted land acquisition. 
This multi-sited ethnographic and autoethnographic study reveals the impact of land acquisition for the extraction of natural resources on the people of Bulyanhulu. It explains how the distributive injustice of resource benefits contributes to the broader context of the chronic dependence of Africa on the export of primary products that do not generate capital for export countries. As a result, African states lack capital and remain susceptible to conditional foreign loans, aid, and inequitable contracts. As Moyo (2009) contends, assistance is usually tied to the procurement of donor goods and services, the donor’s selection of projects, and the recipient’s agreement to specific economic and political policies that benefit the donor or those groups they select. 
 Therefore, I supplement my findings with empirical studies of land acquisition for mining in Africa and elsewhere worldwide. I also consulted theoretical and empirical literature about land acquisition, history and conflict, development, the extraction of resources, African industrialization, trade, and so forth, which I will present in the following chapters as I address those issues. 
[bookmark: _heading=h.1t3h5sf]FDI CONTRADICTING DEVELOPMENT
Bulyanhulu reveals environmental disruption, unequal distribution of resources, and unfair resolution of disputes between the local people and powerful mining corporations because they are poor and illiterate. 
When I broadened the picture from Bulyanhulu, I discovered two competing paradigms regarding land acquisition. A prodevelopment paradigm claims extractive land acquisition is necessary for the economic development of the host countries on the one hand, and a critical scholarship paradigm sees evidence of its harmful effects on the other. Both prodevelopment and critical paradigms tend to address aspects of land acquisition primarily from the perspective of mining corporations, governments, and transnational financial institutions. 
What is missing is the perspective of mining communities, who have different insights and experiences stemming from their loss of the land. That is a vital contribution of this book. Focusing on their experiences provides an understanding of how FDI contributes to poverty and undermines their everyday lives despite the praises of FDI by development advocates and their state partners. 
Capitalist trade liberalization promoted privatization and deregulation, facilitating foreign mining companies to take resources from the commons, putting them in the private hands of foreign white men who captured the land’s wealth and left villagers poor.
Bulyanhulu is evidence of how FDI fails to reach the expectations of development proponents who insist mining would reduce poverty, generate wealth, and provide employment and infrastructure. FDI was also supposed to catalyze reforms in land laws, increase land security, transform poor peasants into sources of secure employment and wealth creation, increase government revenues, and provide other benefits to host communities and countries (Tarimo 2014, cf. Byamugisha 2013, 34; Cotula et al. 2009; Hilson 2002). Mining companies, including Barrick, emphasize their investment's multiple benefits to local communities. 
The displacement of Melanesians in West Papua, for example, provided access for foreign companies to their large reserves of gold, copper, and other resources. That caught the Amungme people in an economic trap allegedly for development “they did not ask for. Yet, this dependence is often projected and depicted as being for their well-being, and the provision of income for them, based on a Eurocentric view of ‘development’” (Eichhorn, 2022, p. 10).
Critical studies have found many common problems worldwide with Large-Scale Land Acquisition (LSLA)[footnoteRef:5] and resource extraction (Goessling 2010).  Instead of elevating mining communities from poverty, land acquisition for mining fails to fulfill promises of prosperity, employment, and quick fixes for the vulnerable populations inhabiting the mining regions (“The Impact of Canadian Mining in Latin America, n.d.).  [5:  Large-scale land acquisition, also known as “land grab” or “land deals,” is defined as purchases, leases or (others) of land areas of over 1,000 ha (Cotula et al 2009) for the purpose of taking control over land and resources found in the land in order to accumulate wealth. Sometimes the term is defined as ‘(trans) national commercial land transactions’ including both transnational and domestic deals (Borras and Franco 2009)] 

Studies of LSLA in Africa, India, and Latin America draw attention to a large variety of negative impacts on mining communities, the source of many conflicts, as in Bulyanhulu (Downing, 2002; Anseeuw et al., 2012; Cotula, 2013; Tarimo, 2014; Anseeuw et al., 2012; Li 2011; De Schutter 2010, 2011; Deininger and Byerlee 2011). LSLA deprived people of their essential needs.
Johan Galtung (1990a), John Burton (1990), Richard Rubenstein (2001), and Ted Gurr (1970) explain that these kinds of conflicts, violence, and protest are a result of the denial of basic human needs, which are not negotiable. Gurr extends this explanation by providing a relative deprivation theory and points out that people are motivated to rebel when they understand the discrepancy between value capability and value expectation. That is just what I observed happening among the people of Bulyanhulu.
Despite these similar consequences of land acquisition I found in other mining areas, I am not trying to generalize all of Africa or the rest of the world.  Studies of other mining sites will also help explain what is happening in Bulyanhulu and raise questions about the expected consequences of land acquisition in Africa and elsewhere. 
[bookmark: _heading=h.4d34og8]MY JOURNEY TO BULYANHULU
My interest in studying land acquisition for mining emerged from an initial interest in traditional African conflict resolution, which led me to the International Association of Women Judges' annual conference in Arusha, Tanzania, in 2014. I was privileged to have had conversations with judges from around the world, including several African and Australian judges. The African judges at the meeting consistently highlighted the large number and complexity of local land conflicts that had overwhelmed court systems and had been referred back to local land tribunals. After returning to Dar es Salaam, I met with journalists and lawyers who also highlighted the issue of land acquisition as a significant problem. Wanting to combine these two ideas of land acquisition and land conflicts, I narrowed it down to mining, where social, economic, and environmental deprivations are more visible than in other land acquisitions such as tourism, agriculture, and biofuel production. My curiosity led me to a mining village to explore what challenges land acquisition for mining posed to local people with inferior customary landholding protection. 
Land alienation led me to question the neoliberal economic system that made it easy for foreign investors to acquire land and extract natural resources for industries in Europe, North America, as well as China, and other newcomers such as Japan, South Korea, and India. 
To answer those questions, I decided to do an ethnography of a mining village. But the closer I looked at Bulyanhulu, the more I realized I needed to get a broader picture to understand what was happening locally. So, my analysis goes back and forth between Bulyanhulu and the globe. This was my motivation to travel to a site where I could explore these  questions:  
· How did Large-Scale Land Acquisition for mining impact the people of Bulyanhulu? What role did gender play in the process?
· How does the change of land use with commodification shape social relations, land customs, marriage, inheritance norms, and conflict resolution practices?
· To what extent does FDI contribute to the development or underdevelopment in mining communities and countries today?

My first trip to Bulyanhulu was in the summer of 2015. I was lost and found myself unknowingly in Bulyanhulu. It was eight o’clock at night, and the bus stand was dark and deserted when the bus conductor dropped me and drove away. I thought I had arrived at my destination at the Mwadui Diamond, also known as the Williamson Mining site. Bulyanhulu is the oldest mining site on the continent, brought to the attention of the West by Canadian geologist Dr. Williamson in 1940, who later owned it. In the last years of the colonial regime, in 1958, the government of Tanganyika entered into a joint mining venture with De Beers (Williamson Mine, n.d.).
 I came to realize I was not at my intended destination after I had called for a taxi, which turned out to be a bicycle. Then I told the person with a bike that I needed a taxi. A nearby man heard my request, responding that bikes are taxis in that area. Then, I asked the bike driver to take me to the Mwadui Diamond Mine; he informed me I was not in Mwadui but in Bulyanhulu, the site of the largest gold mine in East Africa. Bulyanhulu is “a world-class, low-cost, long-life underground mine” (Barrick Gold mines in Tanzania reach Tier One status, 2022), which also produces silver and copper concentrate.
Before Acacia dropped production following tax fraud allegations and the government’s ban on metal ores exports by foreign investors in 2017, Bulyanhulu was the third-largest gold mine on the continent. 
I decided to stay, and Bulyanhulu became my primary research field because gold mining has long been a central piece of human history. From California to the Pacific Rim and Africa, gold rushes caused the emergence of states, and economic booms and busts created new classes and provoked violent conflicts. “Nothing set the world in motion like gold.” (Mountford and Tuffnell, 2018, p. 3).
To discover how gold mining has shaped life in Bulyanhulu, I have collected data through various techniques, including multi-sited ethnography, autoethnography, participant observation, interviews, focus groups, a survey, and the analysis of archival and other online materials. Unstructured and structured interviews of more than 150 people helped gather data from diverse sources across cultural and social statuses, from displaced landholders to small-scale miners, government officials, and small business owners. Most interviews and documents were in Kiswahili; quotations were translated by the author. 
Undertaking ethnographic research, including participant observation and autoethnography, I asked various open-ended questions that provided the local people's recollections and remarks as a primary source of accurate information. Much of it came from explicit interviews arranged with the assistance of two key informants, one was from a prominent local family who was widely known and liked, and the other was a village official. They helped me to identify relevant local actors in various aspects of the land acquisition process. 
Being a “joking partner” (Mtani) with the Sukuma made my entry to the research site easy because the people of Bulyanhulu welcomed me. My Zigua ancestry, from the Tanga region, gave me the privilege to connect well with Sukuma people who have special joking kinship relations - “joking partners” - with my ethnic group. I was, therefore, not an outsider to them. They shared information freely and allowed me to obtain intimate insights into the process of land alienation. As both an insider and outsider, I was able to be more sensitive to subtleties of the culture and the intersection of gender, class, race and ethnicity, age, etc. 
Some of the most valuable information came from informal conversations where women and men spoke to me about the most sensitive issues, such as symbolic and ritual elements of their sacred land. I made follow-up telephone calls for clarity while I was writing. Two kinds of focus groups also proved valuable: one with widows and another with landholders, which included both men and women. 
To understand Bulyanhulu more deeply, I had to look beyond the mining villages to the websites of the mining companies - which included valuable recordings and documents for shareholders - government and World Bank documents, various archives, databases, and other scholarly studies. 
Bulyanhulu is hot and sunny during the dry season and wet and muddy during the rainy season, located in northwestern Tanzania near the southern shores of Lake Victoria. It had been “discovered” by explorer John Hanning Speke, the first European to see the source of the Nile River, which he had “named” Lake Victoria in 1858. However, it had been called Nyanza (meaning "lake" in Bantu) by the local people long before the Europeans arrived. Bulyanhulu has seven villages, the most significant of which is Kakola, the center, and fastest growing section. 
The Sukuma[footnoteRef:6] are the majority in the area.  When Germany took possession of what was then Tanganyika in 1886, the Sukuma was the only ethnic group that did not rebel against the colonizers; "they settled down peacefully under their rule." Catholics and Protestants established missions early in this part of the country, but many Sukuma did not embrace Christianity (Cory 1954, 3) and many indigenous religious customs persist even among adherents to Christianity and Islam.[footnoteRef:7]  [6:  Sukuma is one of more than 121 ethnic groups in Tanzania, comprising about 16 percent of the nation's total population ("Tanzania Population 2017"). The Sukuma live in Northwestern Tanzania near the southern shores of Lake Victoria, and the Serengeti plain in the regions of Shinyanga, Mwanza, and Simiyu. They are patrilineal and agro-pastoralist. Unlike the Maasai who migrate frequently, the Sukuma practice their pastoralism by remaining settled in an area. The Sukuma kept their cattle in their fields and believed that there was a permanent active spirit world related to the land (Wijsen and Tanner 2002). 
]  [7:  In my summer 2015 visit to Kakola, the center of Bulyanhulu, I saw seven graves in an open space where a flea market takes place; six out of seven were covered with cement and embellished with white tiles and crosses. One of the graves was isolated and placed behind the others. It was bare, covered only by cement and without a cross. When I asked my informant about the graves, he told me that the lot was part of the farm owned by Masaku, one of the deceased who was buried in the center grave. His wife was interred in the isolated grave without a cross and embellishments because she was not going to church - instead, she practiced indigenous religions.] 

The Sukuma share a dialectic relationship with the Nyarugusu and the Nyamwezi in the Tabora region, who are also my joking partners. The joking relations among those groups and the Sukuma with the Zigua have evolved over hundreds of years through a caravan route, slave trade, and migratory labor. Before the entry of Europeans into the area, the Sukuma were porters on a long-distance trade route. Cory (1953, 5) observed, "Together with the closely related Nyamwezi, they form a larger proportion of any contingent of laborers found in the territory. They have always been, and still are, very good workers."
Along the way, they contacted many tribes and formed patterns of reciprocity and joking kinship relationships with other ethnic groups. The Sukuma has an organized sense of the interrelationship of their social relations with other groups and the nature of their economy (ibid, 43). They belong to local associations loosely interconnected with other branches. They tend to marry outside of their locality and loan their cattle to people outside of their neighborhoods, so their whole pattern of reciprocities is not particularly local.
To explore my research questions and discern the causes, consequences, and potential remedies for land conflicts in the area, I used a combination of autoethnography and a multi-sited ethnographic case study of the village with and without mining. I wanted to see how mining has impacted the development of landholding, social relations, and land use from the time gold was discovered through the arrival of corporate mining in the area. Ikinda, the village without mining shows what life was like before mining. 
Bulyanhulu provides a picture of life after the social and economic development caused by the mining industry. I collected oral histories from both villages about changes by listening to recollections of the first residents and early community leaders who had experienced them and provided me with their history.
The stories that emerged during my initial interviews and conversations with the people of Bulyanhulu led to my choice of this multi-sited ethnographic study (see Marcus 1995) of two Sukuma villages twelve kilometers apart. They nonetheless seem very far apart because of a lack of adequate transportation. Bulyanhulu had mining, and Ikinda had none; my focus was on the mining village, but I wanted to learn about the emerging themes in the two villages. These two villages, founded during Tanzania’s Ujamaa villagization project in 1974 that relocated people to more central locations to receive services, share a predominantly-Sukuma culture but have significant differences related to the presence or absence of mining. Bulyanhulu had been much like Ikinda before mining, according to the interviews with the earliest migrants in Bulyanhulu, including Mzee Songoma Kasemembe,[footnoteRef:8] the first village chairman and a person who assigned villages in that area during villagization. Mzee Songoma died two months after I interviewed him in February 2017. [8:  Interviewed by the author, Bulyanhulu, July, 2016.] 

Mzee Songoma and others described Bulyanhulu before gold as a forest with free, abundant land people could self-acquire and hold by clan members. During the short-lived Ujamaa villagization, people were assigned to areas where they would gather people from their scattered settlements to facilitate access to social services. Ujamaa is African socialism, influenced by African communal traditions, which understand society “as an extension of the basic family unit” (Nyerere, 1966, pp. 170-71) beyond the limit of ethnic groups. It lies on foundational principles of familyhood and unity to counter the legacy of colonial divisions at the early stage of the young nation. Despite good intentions, the Ujamaa policies left a majority of Tanzanians poor agriculturalists, mainly outside the money economy (Hyden and Karlstrom, 1993). 
Bulyanhulu was a modest settlement with mud homes covered by thatched roofs. The primary mode of production was agro-pastoralism, and the Sukuma were known for their prestigious longhorn cattle like those found in Texas. 
The discovery of gold in 1975 led to land commodification and competition.  A land shortage and lack of motivation led many to abandon pastoralism. Young men preferred to work in mining sites for gold rather than tending cattle.  The lack of pastureland for grazing forced many elders required for the performance of traditional ritual ceremonies and managing and resolving conflicts to leave Bulyanhulu to find land elsewhere suitable for their pastoral traditions. 
Many African societies view elders as respected figures and trustworthy mediators because of their life experiences (Theresa and Oluwafemi, 2014). In Maasai communities, elders are divided into three groups - junior, senior, and retired. “These categories of elders personify a power and authority structure that is entrenched in ritual, is defined by age and experience and is given expression by decision-making responsibility and privilege within the community” (Mwangi 2007, 106). Elders in Ethiopia created a pan-Oromo association of elders, for example, to bring together the Oromo liberation fronts in the 1990s and avoid bloodshed in the unstable political context exiting after the 1991 fall of the military junta (Tuso 2000, 92).
Before gold in Bulyanhulu, land had been communal, controlled by men in large extended families or clans. At the same time, elders played the central role in facilitating clan bonds to their ancestors and each other through the land. In describing this landholding system,  I use the term Inclusive Clan Landholding (INCL) to refer to the traditional landholding custom. In that system, everyone has a right to access and benefit from the land and its resources as long as they have the clan members' consent. That includes members of other clans and ethnic groups, even strangers.
This custom exists in many parts of Africa; for example, in Ghana, the traditional land tenure system was "lineage and usufruct-based rather than based on private ownership" (Mikell 1992, 107).
After gold, landholding changed from INCL holdings to a hybrid system based on the nuclear family. Gold mining attracted immigrants looking for opportunities. Land competition became more intense even before the arrival of mining companies. 
Practices of buying and selling land intensified after the collapse of the villagization program. Some were unsatisfied with their government-assigned land. They claimed it was not large or fertile enough to grow cash and food crops that would sustain them for the whole year. Dissatisfaction with the villagization program thus stimulated the land market in the area. 
Ikinda has no mining; land is commodified because of outside influences over time but remains less competitive than in Bulyanhulu. People traveled to towns, cities, and mining villages looking for opportunities bringing the idea of land commodification.
Ikinda was founded during the villageization, but the program's failure did not impact the land market. Today the village has few immigrants and lacks mining and related businesses. Most homes in Ikinda are mud homes with thatched roofs. Many people in Ikinda and its sub-villages share a common ancestor and remain agriculturalists and pastoralists. 
Bulyanhulu, with its surrounding villages, has a relatively modern lifestyle, although its population is predominantly Sukuma. Fertile soil and plentiful water supported agriculture and pastoralism, attracting immigrants to Bulyanhulu long before discovering gold.
Bulyanhulu and surrounding villages faced many significant challenges. During my stay in the winter of 2017, two deaths were attributed to alcoholism. One evening, I was returning from an interview with Maganga and his friend Masika and saw people gathering by one of the village dumpsters. When I joined them, we found a corpse by the dumpster. He had been one of the small-scale miners known to be an alcoholic. One villager told me that someone had discovered the body in the morning, but they could not move him until the police arrived at the scene. Local government officials confirmed that the young man drank alcohol after taking prescription medicine.  
Robbery, theft, and deceptive behavior are common in Bulyanhulu, from individuals to corporations. When I was in the village office conducting interviews one day, two young men showed up to resolve their dispute about income from the motorcycle one of them had rented as a taxi.  In their agreement, the renter would bring US$ 25 to the owner each month, but he failed to submit the six-month income from the motorcycle. After many days of searching, the owner found and took him to the village officer, who arbitrated the case.
In Ikinda, however, there was only one robbery incident during eight years, which took place the night before my arrival. After Patrick picked me up from the bus stop on his motorcycle, he complained about not getting to vote that day. That got my attention since I had known of no election in the area. So, I asked, “Vote for what?”
“Vote for the thief,” was his surprising reply.
Someone had broken into a shop in the house where Patrick rents a room. Two of his bicycles were stolen. People said the thief would know the village well, so he was probably from there. The village officials called for a secret ballot of area residents to determine who the thief was. A public announcement went out to the people of Ikinda and surrounding villages. Every villager was expected to vote - that is to nominate - the person they thought was the probable culprit. I asked Patrick, “After the vote, then what?”
“The votes will be collected,” he replied, “and sent to the district commissioner’s office, where they will be opened. The person who gets the most votes is the suspect. The police will come and pick that suspect up - he’ll be prosecuted.”[footnoteRef:9] [9:  Patrick (pseudonym), interviewed by the author, Ikinda, February 13, 2017.] 

The situation would be very different in Bulyanhulu, where the police would come to investigate the crime; the suspect would be arrested, jailed, and taken to court. However, if citizens caught the thief on the spot stealing something, they might catch him and start beating him to death or setting him on fire, taking the law into their hands. He would only be saved if the police were to show up and intervene. They would take the suspect to jail and prosecute him.
The differences between the two villages with shared cultural roots show contrasts and similarities between one village with mining and another without, as shown in Table 1. It helps to highlight the impact of mining on the cultural and social relations and the well-being of those living in Bulyanhulu. The economic and social ties, as well as methods of resolving conflict, are different. Still, the residents of these two villages continue to share beliefs about the sacredness of the land and their relationship to it. The impact of mining on Bulyanhulu - both small-scale and corporate - is this book's focus. Still, it is helpful to see how different life is in a nearby village among people mainly from the same Sukuma culture.
[bookmark: _heading=h.2s8eyo1]LIFE IN BULYANHULU
In Bulyanhulu, economic discrepancies between local people and mining companies are stark. Mining companies generate profit from resource extraction while local people pay the cost. The mining companies have an airport, basic needs and wants, including clean water captured from Lake Victoria, and some amenities like a gym. At the same time, people in Bulyanhulu and surrounding villages have poor infrastructure and social services; they also lack running water and electricity. 
Bulyanhulu is featured by plastic bags everywhere and homeless dogs searching for food in village dumpsters. Loud music of various genres, from local Sukuma and popular African musicians to Christian choirs, echoes from different sides of the area, especially around the bus stop where the sound of music comes out simultaneously from many speakers. Occasionally loud music comes from the motorcycle “taxis” (Bodaboda), a common form of transportation. There are times when music echoes from trucks cruising around the village with loudspeakers announcing news and events in the area. 
 The Bodaboda is another primary source of employment for young people in the area despite small-scale mining in the outskirts of Bulyanhulu. Most women find employment in the food vending business, while some men own small retail shops and video shops that duplicate Western movies and then sell and rent them. Gas (petrol) is sold in water bottles and available in almost every home.
 Despite its economic challenges, Bulyanhulu is vibrant. Nightlife starts as early as 5:00 pm at the center, Kakola. Entertainment, sales and purchases, and gold deals all take place here. Food vendors and small restaurants have a more extensive menu at night than during the day because there are more customers. Farmers and pastoralists from other villages also gather to drink inexpensive local beer or coffee in the prominent corners of the village center while playing bao (a traditional Mancala board game), chess, and cards. They catch up on the village news of the day. It is an entertainment destination for small-scale miners from near and far. Some interviewees call it “a city to spend.” 
These experiences in Bulyanhulu gave me a new perspective on the resource extraction process, beginning with land alienation of local people, then moving to the larger context. What factors contributed to Africa’s remaining poor and dependent on outside help while subsidizing multinational companies and wealthy nations with their abundant natural resources? The colonial economic structure shaped the current unequal state of affairs regarding FDI, trade, manufacturing, and more. 
	[image: ]
Table 1. Bulyanhulu and Ikinda: Differences and Similarities
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[bookmark: _heading=h.3rdcrjn]ABOUT THE CHAPTERS 
The foundation of Recolonizing Africa is a multi-sited ethnography and autoethnography of Bulyanhulu, one of the largest gold mines on the continent. It reveals racial tensions between local Africans and transnational corporations run predominantly by elite white men from Europe and North America (cf. Butler, 2015; Feagin, 2020). It also presents evidence of how Foreign Direct Investment (FDI) underdeveloped Africa despite promises of sustainable development. What I saw, experienced, and heard from villagers, small-scale miners, government officials, documents, letters, emails, and court records provide a clear picture that connects the practices of transnational corporations with those of colonial regimes.  
Existing studies of land acquisition do little to address the mining communities’ perspective on the extraction industry. In addition to my ethnography, I had to broaden my gaze and explore other data sources. In addition to government, corporate, and statistical data and online sources, I looked at studies of other land acquisitions for clues as to how local people are affected. The cultures and circumstances are different, but I found familiar instructive patterns, especially that burdens and benefits are not equally shared. This ethnography of mining is rare and offers clues regarding what is happening in other mining locations.
Most of Sub-Saharan Africa has been viewed as disadvantaged and requiring foreign assistance for its development. But, looking more closely, African resource-rich countries are subsidizing transnational corporations and the development of wealthy nations by providing abundant and rare natural resources, raw materials, extensive markets, and a supply of cheap labor, just as it has for centuries. 
In the first scramble, Africans fought racist exploitation by colonial regimes. In the twenty-first century, many Africans struggled against land acquisition for Foreign Direct Investment (FDI), taking land from local people for mining extraction. This time, land acquisition is legalized by African governments hoping to obtain revenues and developments through FDI to their states. Bulyanhulu’s experience contradicts the optimistic views of FDI as the source of sustainable development for host countries.
Local people in mining communities resisted land acquisition because it is a significant part of their daily social, economic, and spiritual survival. Therefore, conflict emerged between local people, the mining companies, and the government, enhanced by the failure of FDI promises that never materialized for the people of Bulyanhulu. The following chapters of Recolonizing Africa explain what happened in Bulyanhulu when gold mining came to the region.
Chapter two, “Resisting the New Colonialism,” addresses the fact that land conflicts are common whenever someone’s land is taken away. In mining communities, protest and resistance are inevitable as local people resist being alienated from their land. Land acquisition and conflict have a long history in Africa, from colonial conquests to current land grabs by profit-driven corporations. 
During colonial times, land grabs and insurgent nationalism produced rebellion across the continent. In Bulyanhulu, conflicts with mining companies started in 1976, a year after the discovery of gold. That was when villagers started seeing white people in the area for the first time. Tensions rose between black Africans and newly-arrived white miners. After discovering they had government consent to take their land and gold, some locals started booing them when they passed by. 
Twenty years later, following privatization and implementation of the liberal economy, large-scale mining escalated the scale of evictions.  Tear gas, dogs, and special police forces forced people from their homes, allegedly causing injuries and deaths. Bulyanhulu villagers were declared “illegal occupants,” but ironically, the evictions contradicted Tanzanian laws that were supposed to have protected village land rights through customary laws that were recognized by the British Land Ordinance of 1923 that became the foundation of Tanzanian land tenure regimes (Shivji 1998).[footnoteRef:10]  [10:  Also from Liz Alden Wily, email message to the author, September 18, 2017.] 

“Land Individualism as a Foreign Concept,” Chapter three, explains how investors' individualistic understanding of land clashed with communal landholding in Bulyanhulu. Land individualism was a new concept in much of Africa until recently. It was brought to the continent by Europeans. Before land commodification, it was self-acquired and inclusive for communal survival that extended to access by strangers. People obtain the right to land only when one develops, occupies, and uses it; that is the basic principle of the absolute right of landholding. In Bulyanhulu, land sales and purchases started in 1975 after discovering gold. Landholding shifted from Inclusive Clan Landholding (INCL) toward individual nuclear families, but land customs persisted. 
Land remained in the hands of men, continued serving communal needs, including sharing natural resources, and retained land’s connection among the living, dead and unborn. Ancestors remained a central part of their lives. Individualistic investors overlooked these complex aspects of landholding. Therefore, the two systems clashed, leading to protest, conflict, and violence in Bulyanhulu.
In the mining community of Bulyanhulu, local people are “Racializing the New Scramble for Africa.” The focus of Chapter Four “Resource racism,” addresses underlying issues explaining racial injustice by the extractive industry traced back to the colonial era that shaped the new scramble with its structures of continuous exploitation. The people of Bulyanhulu racialize their experiences, blaming white men from America and Europe for creating misery by alienating them from their land and discriminating against them in the distribution of the benefits from extraction.   
When governments granted concessions to transnational corporations to extract their natural resources, they were convinced that mining corporations would solve their economic crises. Instead, foreign investors developed what they needed to facilitate extraction just like the colonial regimes had. 
This chapter also explains how Chinese influence in Africa grows through their soft power strategy of exchanging infrastructure projects for natural resources.
Chapter Five addresses “Systemic Deception and Corporate Scandals,” showing how scandalous fraud, corruption, and deception are rampant in the extraction industry, facilitated by a lack of transparency. Secret contracts and a lack of inclusiveness in decision-making contributes to conflict among governments, corporations, and local people.
Deception runs from bottom to top in Bulyanhulu. Mining communities lack trust in their country’s judicial system. They deceive each other, with women – especially widows – being the most targeted. Mining companies deceive the government and local people. The local government deceives villagers and the government regarding compensation and other matters. 
Chapter Six, “Intersectionality in the New Scramble for Africa,” examines how the new land grab has impacted women more than men. Still, those effects have been overlooked because they are often viewed from patriarchal perspectives. Even though land laws differ across the continent, both customary and statutory laws almost always privilege men over women in landholding. Even when the law is explicitly gender-inclusive and egalitarian, in practice, it is manipulated toward the “head of the house,” who is usually a man. 
In Bulyanhulu, gender, and its intersection with race, class, age, age, inability to reproduce offspring, and marital status, were factors determining women’s opportunities to access and use land. When the new land deals arrived in Bulyanhulu, women were susceptible to all forms of violence because this intersectionality of factors was already in play, shaping their land assurance and security. After all, customary laws had already undermined their land rights.
Chapter Seven, “FDI Underdevelops Africa,” explains how the legacy of the colonial system shaped the new scramble for Africa through the global liberal economic system. 
Africa remains the exporter of ore and raw materials for the world market, which was one of the main features of colonial exploitation. Current extraction industries use the colonial infrastructure that makes it convenient to export natural resources toward the coast, promoting trade outside of Africa while undermining intra-continental trade. 
African economies have become heavily dependent on exports of primary goods rather than profitable capital-generating manufactured goods for trading within the world’s potentially-largest free-trade market with more than a billion people in 55 countries (World Bank, 2021a). 
In conclusion, Chapter Eight, “Resource Justice,” summarizes the problems addressed by the study and potential solutions for overcoming the unequal distribution of benefits and burdens, environmental injustice, and procedural injustice in the extraction industry in Bulyanhulu. 
This chapter also addresses racial injustice by mining companies, including conflict between local people, the government, and the mining companies due partly to the lack of understanding of the underlying issues that could not be identified by looking through the development lens. Clashes inevitably occur when authorities privatize communal land for foreign investment because land conflicts go deeper than economic losses and gains. Moreover, European languages and technical legal terms regarding land do not translate well into most African languages and contradict customary landholding practices. Misleading European theories such as those posited by Karl Marx, Garrett Hardin, Bertell Ollman, Karl Polanyi, and Benjamin Moore do not adequately explain land conflicts in Sub-Saharan Africa. Their theories are crafted from their experiences in a very different context of individualistic land ownership in Europe. 
The chapter also offers possible remedies in the search for resource justice, starting with inclusiveness in decision-making and enforcement of legal land rights. It also proposes transparency, the availability of information to the public, and the creation of new models that give authority to states to enforce corporate social responsibility when companies fail to do so.
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[bookmark: _heading=h.35nkun2]CHAPTER 2
[bookmark: _heading=h.1ksv4uv]RESISTING THE NEW COLONIALISM

My paternal grandmother, Mbuche, experienced the first scramble for Africa, the European powers’ fight over African resources. I am experiencing a transnational corporation competing over the same thing. My grandmother told me stories about the first scramble for Africa when I was a young woman. She said the “Deutsch” (German) controlled the country before the British. She recalled the fight between German and British soldiers chasing each other across the country. Because of that chaotic experience, she told me, “War is not something to wish for…. I saw the war between the Deutsch and the English.” East Africa was under German rule after the Berlin conference in 1885 until the British took over following Germany’s defeat in 1914.
This new recolonization of Africa was the latest chapter in a long history of globalization, involving Africans fighting Africans and transnational corporations and their governments rather than European powers. In the first scramble for Africa, European powers fought each other for control over the continent's natural resources (Nyerere 1966, 205) and suppressed occasional uprisings. The event I am describing is the latest crisis in this scramble for African land, this time by transnational corporations, which are given concessions by the national states because they are desperate for foreign investments. 
In that process, officials left local people out of the decision-making and overlooked their interests. In Bulyanhulu, landholders were alienated from their land; many remained landless. Marginalized from their resources, evicted landholders held only the burdens of resource extraction without its benefits. The land conflict between Bulyanhulu villagers and small-scale miners with mining companies and the government began in 1976, soon after the gold rush spread to the capital, Dar es Salaam. The government sent a team of geologists to the area. According to the villagers, this was the first time they started seeing white people in the area. Jonny Liyombe[footnoteRef:11] and his friends were told when they moved back to Kakola after the Ujamaa villagization that Bulyanhulu had been sold to white people.  Interviewees claim the government forcibly evicted villagers and artisanal miners in the same year. [11:  Jonny Liyombe interviewees by the author in Kakola, 2015 ] 

[bookmark: _heading=h.44sinio]THE GOLD RUSH IN BULYANHULU
Gold was discovered in Bulyanhulu in 1975 when a rainstorm with hail felled several trees and exposed pieces of gold stones attached to the root of a Mbaga tree. Artisanal miners from Busulwangili headed to Iyenze following the news about the new gold rush there. They were the first people to see the first gold in Bulyanhulu. According to the villagers, those artisanal miners got lost when they approached Bulyanhulu, so they asked Ching’waru Maselasangwa, Sr., to give directions to Iyenze. Before they got too far, they saw a fallen tree thrown down by a hailstorm that blocked the path. In its roots, they saw shining pieces of stones. 
People from the surrounding villages, hearing the news, rushed to Bulyanhulu and began digging for gold. That was the beginning of Bulyanhulu, which eventually became one of the largest gold mines on the continent, with a narrow-vein gold mine also containing silver and copper mineralization in sulfides and millions of ounces of gold (Barrick Gold Corporation, 2022).
Gold transformed the land use in Bulyanhulu from agricultural and pastoralism to mining; social relations also were transformed. Lastarria Corhiel (1997, p. 1319) claims that the “customary societies and their attendant tenure systems are not static;” internal and external developments could influence its involvement. The discovery of gold led to land commodification; in Bulyanhulu, it became private property while other aspects of communal customs persisted.
 Before the gold rush, land was communal property under the trusteeship of the patriarchal clan members. Gold signified a shift toward landholding; the presence of gold changed people’s relation to the land and each other. Large clans were no longer the trustees. Landholdings were vested into small groups of nuclear families of father, mother, and children, but without abandoning aspects of customary landholding. In the new system, monogamous and polygamous nuclear families became trustees of land. This arrangement allowed widows to gain direct landholding rights for the first time, although the sons had informal influence due to patriarchal customs in Sukuma traditions. The sons, especially the eldest, would inherit the land when the widow passed away.
A hybrid system evolved that integrated ideas of land as providing communal survival with the concept of commercial value. Similarly, in West Nigeria, a new land system had emerged with the introduction of cocoa as a cash crop; “the rising demand of good cocoa had tended to commercialize relations between land-holders and land users” (Berry 1975, 90; cf. Mikell 1992). But, as in Bulyanhulu, the new system in Nigeria “did not completely disrupt the old system” (Berry 1975, 94). 
In the hybrid Bulyanhulu system, co-ops operated in the mining sector to ensure the shared distribution of benefits from resources on the land. Before the mining companies arrived, the land was being commodified in Bulyanhulu, but people did not fence or enclose their private properties. They did not prevent others from accessing their land because it ensured the community's wellbeing, and landholders were obliged by custom to grant access to others. Even strangers could use the land to fulfill their needs for food, shelter, water, and grazing with consent from the landholders. 
[bookmark: _heading=h.2jxsxqh]PROTESTING EXPLOITATION
Surging inequality, Massing (2020) argues, is the primary source of protest and political unrest worldwide. The arrival of the mining corporations in Bulyanhulu intensified land competition because they acquired land on a large scale, and many villagers became landless. They began struggling with each other over the remaining parcels of land. They were also holding grievances toward their government and the transnational corporations. The atmosphere was so ripe for conflict that even a minor incident caused by the mining companies could trigger their grievances and frustration. 
In May of 2016, at the annual village meeting, for example, when the villagers started the discussion on the agenda about the poor conditions of the village elementary school, tempers flared, and some began complaining and yelling about its outdated, flooded toilets. Then came other issues, including the heavy dust from the bare highway to Acacia, now the Barrick Gold mining site. When trucks, buses, and other vehicles drive by on the dirt highway, they blow a dust trail behind them. 
On my first visit to Bulyanhulu, I was struck by seeing women covering their heads with knitted winter hats from the global North sold by vendors of used imported clothes in the streets of the village center. I was informed that women were protecting their hair from the heavy dust. The following trip, I brought a winter hat to tropical Bulyanhulu to protect my hair from the dust.
The village meeting stopped without getting far into the agenda. It quickly turned into a protest. Villagers left and started marching on the street. They took huge rocks and placed them on the road to block traffic from passing through to and from the mining site. The protest halted only after the company had spread molasses on four kilometers of the highway crossing Kakola, the center of Bulyanhulu. Village women claimed the molasses smelled bad and stuck to their shoes when crossing the road.
Molasses was not a long-term solution to the dust problem; it washed out after the rain came. One of the village leaders told me, “It’s not the solution – just something temporary. So now the molasses is already bad, less than a month. It’s not staying there, doesn’t stick.”[footnoteRef:12] When I returned to Bulyanhulu in January 2017, no molasses remained on the roads; they were again covered with dust. [12:  Anonymous interview by the author, Kakola, Tanzania, June 22, 2016.] 

The villagers expressed their grievances, which revealed the economic inequality of most residents in mining areas living in extreme poverty despite the abundance of their land. Many remain landless, unemployed, and lacking essential social services, including clean water, medical care, and education. The school system exemplifies the gap between corporation claims and the reality of the situation. The shortage of schools and teachers, for example, has become a significant challenge due to population growth in the region. Technically, Kakola has only one primary school. However, it is divided into sections A and B and referred to as two separate schools even though they are in the same building, with only 14 rooms and 2,376 students from first to seventh grades. That large number of students poses a challenge in accessing hygiene; students often have to stand in long lines to access the toilets, making them late to class. The growing population in Bulyanhulu has resulted in some students not being admitted. The number of students in classrooms is so high that teachers do not even call the class roll for attendance to save time. Sometimes other students have to delay their admission to the following year At the end of the semester, one teacher sometimes ends up grading final exams for a class of 600 students.[footnoteRef:13]   [13:  Telephone interviews with an anonymous school official by the author, Kakola, Tanzania, July 24, 2016 and February, 2017.] 

Large-Scale Land Acquisition for mining worldwide, has led to deprivation, frustration, and thus a violent response by the affected local people (see, e.g., Hilson 2002, Szablowski 2002, Bennett and McDowell 2012, Gosling 2010, and Baka 2013). Violence, conflict, and protest are likely when the processes are unfair and unjust and exclude locals from a fair share of the benefits from resources extracted from their acquired land, with a lack of fairness in procedural and environmental justice.
The first eviction in Bulyanhulu in 1976 was only a year after gold had been discovered there. The following year the government sent a team of geologists, who found five reefs of gold deposits. The same year, residents of Bulyanhulu, where a majority are Sukuma, were evicted by force. The government sent the Field Force Unit (FFU - Fanya Fugo Uone) ) with guns and dogs, commanding long-time residents to leave the mining location, allowing the State Mining Corporation, STAMICO, and foreign investors to take over the land and mine its gold. Protests broke out, and violence erupted as people resisted the government order; interviewees claimed there were several fatalities and injuries of local civilians as a result.
Twenty years later, in 1996, another protest and more violence erupted in the area. According to my interviewees, villagers and artisans resisted the government’s order requiring them to leave their land, which would no longer belong to them but rather to a mining corporation. One of the local landowners, Nkabi, explained to me, “In the 1980s we started seeing white men in the area, while villagers and small-scale miners were prohibited in the mining site.” Moreover, he continues,  
We were forced to move because the white men took the land. Then we went to Busulwangili, which is located between Kakola and Bulyanhulu, where there was gold that was discovered by a man called Ogaga, who built his house under the tamarind tree and named that area number two, which now is the property of Acacia.[footnoteRef:14]  [14:  Nkabi [pseudonym], interviewed by the author, Kakola, Tanzania, 2016.] 


Residents said they protested because they were alienated from their land without consulting villagers from those areas. Many in Bulyanhulu claimed they were given short notice to leave by force. Villagers such as Ching’waru Masalaisengwa, Jr.’s father, who had directed the pastoralists who first discovered gold in Bulyanhulu in 1975, were among those referred to by the government as “illegal” occupants who should be removed from Bulyanhulu. 
Bulyanhulu is an ancestral land for many residents. Others were immigrants forced by the colonial government to immigrate to the area in the 1940s and 1950s as part of a “carrying capacity policy” to limit the number of cattle in certain areas.[footnoteRef:15]  [15:  Professor Godfrey Sansa of the University of Dar es Salaam who is from the region, interviewed by the Author January 2017] 

Some immigrants had been encouraged by black missionaries to acquire land in the area in the 1950s because of its fertile land and excellent pastureland. Other recent immigrants responded to the early Gold rush in 1975, mostly from neighboring villages and regions. This later wave of immigrants settled in Bulyanhulu to work as artisanal miners.
Government officials and politicians claimed they had the right to evict landholders and small-scale miners in Bulyanhulu because they were “illegal occupants,” but both evictions contradicted existing Tanzanian laws. The British Land Ordinance of 1923 No. 3 protected customary land rights and was the basis of Tanzanian land tenure regimes after independence (Shivji 1998). One authority on Tanzanian land laws, Liz Alden Wily, claimed that “customary landowners had substantial legal protection before 1999, although it took a court ruling in 1994 to clarify that a 'deemed right of customary occupancy' as operational since 1923 was enforceable as a property right”[footnoteRef:16] [16:  Liz Alden Wily, email message to the author, September 18, 2017.] 

Women in my focus group recalled their evictions. They described police with guns, dogs, and tear gas driving people out of their homes and destroying them. They had to leave behind their personal belongings, including food. “When you are driven out at gunpoint, you do not return; we were traumatized and never looked back,” Mama Mushobozi told me, adding,  
We were forced to leave at gunpoint. Some were killed; others were injured. Some lost their cows; our homes were destroyed. What was destroyed were real villages in Bulyanhulu. We had homes. We had farms. We grew vegetables and corn. But now, most widows are homeless. We live very depressing lives. Our farms were taken away. Some of us are getting by day by day with help from charities from the church…. Myself, I have what I have because I have been helped through donations from people in my network.[footnoteRef:17] [17:  Mama Mushobozi, Focus Group conducted by the author, Bulyanhulu, Tanzania, February 10, 2017.] 


This turbulence of evictions started in June 1995, when Bulyanhulu Kahama Mining Corporation, Ltd. (KMCL) initiated another removal of small-scale miners when its sister company, Sutton Resource, got a concession from the politicians for 52 sq. kilometers to mine. In September 1995, the High Court blocked the eviction sought by court order in June by Sutton Resources/KMCL to evict artisanal miners from Bulyanhulu. The miners had filed a counter-order, and in September, the High Court ruled in favor of the miners. Sutton Resources/KMCL appealed and then withdrew it (Cooksey 2011). 
Long-time residents of Bulyanhulu were referred to by government officials and politicians as criminals, as did Canadian High Commissioner Verona Edelstein, who worked closely with high-level officials of Sutton resources. She reported to Ottawa that there were “threats to Canadian citizens and interests” in Bulyanhulu, predicting there would be trouble if the “illegal pits” were bulldozed (Compliant Advisor Ombudsman, 2002; Cooksey, 2011). The criminal label continues; In my interviews, government officials and politicians continued to call Bulyanhulu natives and long-time residents “illegal occupants” and “trespassers.”[footnoteRef:18] [18:  Interviews with multiple district government officials by the author, July, 2015 and February 2017.] 

In October 1995, three months after the attempt to evict miners by court order, drilling results at Bulyanhulu yielded an unexpectedly high reserve estimated at 2.5 million ounces of gold, valued at more than US$ 750 million (Cooksey 2003). Three months later, President Benjamin Mkapa promised to back the small-scale miners (Cooksey 2003, 28) and committed to developing the informal mining sector when he visited the area during his presidential campaign. But his Minerals Minister William Shija told the artisanal miners to prepare to leave because they were trespassing (Cooksey 2003, 25). He even compared them to those trespassing in the national parks to mine (Ministry Report to the Parliament, n.d.). 
After taking office, the Mkapa administration ironically evicted the residents and small-scale miners in the Bulyanhulu area. The Small-Scale Miners Committee (SSMC) in the area challenged the eviction decree, according to an assessment report to the World Bank’s Multilateral Investment Guarantee Agency (MIGA) signed by advocate Tundu Lissu for the complainants. An injunction issued on July 31st was overturned on August 2, 1996. The eviction proceeded and was enforced throughout the month. 
The government circumvented the ruling and evicted the residents of Bulyanhulu and surrounding villages despite a High Court order prohibiting it. More than 10,000 artisanal miners and 200,000 Bulyanhulu residents, including the neighboring villages (vitongoji), were evicted. Ninety-five percent of these residents depended on mining in one way or another to support their living (Bhikhu 1996).
On 30 July 1996, officials ordered villagers and small-scale miners to vacate Bulyanhulu within one month. But that evening, Regional Commissioner Major General Kiwelu stationed Field Force Unit troops in Bulyanhulu and ordered all mining to cease within 12 hours; the evictions began on 1 August, according to Cooksey (2011). In a speech before the Parliament, however, the Minister (“Kauli za Mawaziri” n.d.) claimed that the miners had begun moving from the area on July 30th, 1996. That leaving was “witnessed,” he said, by police, government officials, and security forces. But my interviewees claim the government sent in the militia (mgambo), a special police force, the Field Force Unit (FFU) with dogs to remove people from their land.[footnoteRef:19] In his report, the Minister of Minerals and Energy (n.d.) declared, [19:   Joseph [pseudonym], interviewed by the author, May 10, 2016; Mohamedi [pseudonym] interviewed by the author, January 12, 2016.] 

Honorable Speaker, is it true that the eviction operation started on July 30, 1996? The Regional Commissioner of Shinyanga, General Tumaini Kiweru, officially announced that everyone in the area of the mining from that day has to be evicted. Following the announcement, the police force led by the regional commander went to the mining area and announced, using a loudspeaker, ordering people to follow the eviction order from the government. Following the announcement, people started leaving willingly without force and nobody was injured (emphasis added).
  
Contrary to the Minister’s speech, the Lawyers’ Environmental Action Team, Tanzania (LEAT) reported, however, that “the Tanzanian government authorities in collaboration with a Canadian-owned company called the Kahama Mining Corporation Ltd., (KMCL) forcibly removed hundreds of thousands of artisanal miners, peasant farmers, small traders, and their families” causing 50 fatalities (Lawyers’ Environmental Action Team 2003, 2). According to my interviewees, the residents protested their eviction; fatal violence erupted, and as a result, some people were injured; others lost their lives and belongings. Their homes were destroyed. Small scale-miners and long-time residents of Kakola whom I interviewed described the eviction as “short notice” - the government did not give the villagers enough time to move and the process of removing villagers from their land was done without consulting them beforehand. Joseph claims, “One day we received an order from the government requiring people to leave the mining area. They told us we should leave; all they wanted to see in the mining location is birds and rats and not people.”[footnoteRef:20] Another resident of Kakola, Mohamedi, explains, “The government did not give us enough time to move. The only information we had is that the government is planning to bring the investor in the area, but there was no specific date about an eviction.”[footnoteRef:21] One artisanal miner Nagabeda claims, “One evening I was with other small-scale miners in our mining pits. Suddenly the Special Police Force showed up and told us that no one was allowed in that location.”[footnoteRef:22] [20:  Joseph [pseudonym], interviewed by the author, Kakola, Tanzania, June 14, 2016.]  [21:  Mohamedi  [pseudonym], interviewed by the author, Kakola, Tanzania, June 14, 2016.]  [22:  Nagameda [pseudonym], interviewed by the author, Tanzania, June 16, 2016, Kakola.] 

Shamza explains in an interview, “our pits were covered and leveled, and homes were destroyed; we lost everything we had worked for many years. Regional Commissioner Tumaini Kiweru supervised the process…. People died from that incident.”[footnoteRef:23] Cooksey (2011) claimed that as many as 54 small-scale miners were buried alive. Interviewees claimed some young men went to collect gold when other artisanal miners abandoned their pits during the eviction. Melania Bayesi, “Mama Mushobozi,” and her husband John Muemankamba told me that their two sons were among the small-scale miners buried alive during the eviction operation in Kakola. Mr. Mushobozi claims   [23:  Shamza [pseudonym], interviewed by the author, Kakola, Tanzania, June 14, 2016.] 

Our two sons, Jonathan Lwekamwa (22) and Ernest Lwekamwa (18) were buried alive in the pit, and another eleven young men who collected tiny rocks containing gold were all in one pit. Magu Mweka [pseudonym] was the only person who survived that incident because he was sent outside the pit to get more bags to fill up the rocks. Magu went outside the pit, where he encountered the grader covering the pits and leveling the ground. But his young brother Marwa and other small-scale miners were trapped inside the pit.

Kahama Mining Corporation Limited and a Compliance Advisor Ombudsman (CAO) investigation (Compliance Advisor Ombudsman, 2002) refuted villager claims that 52 people had been trapped and killed in the mining pit. The report also claimed that CAO had requested the names of those allegedly killed on the first day in August 1996. Amnesty International (1997) understood that the evidence regarding their deaths was based on information from small-scale miners not currently at the mining site following their forceful eviction.
The report from the Minister of Energy and Minerals to the Tanzanian parliament quoted Prime Minister Frederick Sumaye as claiming that the investigative committee from the police headquarters had completed its investigation on August 18, 1996, without evidence that there were people trapped in the pits during the eviction operation in the area. The ministry report claims the radio station had broadcast the news without investigating it. Therefore, he insisted that all the news about 20 to 50 people buried alive was a lie. The government would prosecute all who spread this “falsehood,” including Maalim Mtupu. According to the record, Members of Parliament then applauded the speech by clapping their hands (Minister of Energy and Minerals, Kauli za Mawaziri n/d).
[bookmark: _heading=h.z337ya]RESISTING COLONIAL LAND GRABS
There is a long history of land acquisition and conflict from colonial times to the present. Communities will often resist even when a land grab is motivated by a positive intent such as biodiversity conservation, biocarbon sequestration, biofuels, ecosystem services, or ecotourism. They may exceed the everyday forms of resistance that James Scott (1985, 1990) describes as an individual, group, or highly-organized collective resistance (Fairhead et al. 2012, p 253).
Colonial governments used their power to evict Africans from areas where they had an interest. They implemented new forms of centralized political authority over access to land and resources, a colonial priority in Africa.  Africans were removed from their land by killing or forced relocation into reserve areas to provide room for the Europeans to develop agriculture and other needs for their home countries (Magdoff 1978, 19; also see Shivji 1998). The German colonists, for example, forcibly moved Maasai into a reserve south of what is now the Arusha–Moshi Road so that Boer settlers could occupy fertile Maasai grazing lands between Mount Meru and Mount Kilimanjaro (Hodgson and Schroeder, 2002).
An influx of foreign capital during the structural adjustment programs of the 1980s led to the alienation of the large areas of Maasai grazing land to make room for commercial farms, ranches, and tourist accommodations. Government leaders in tourism-dependent countries often made these arrangements without involving local residents. In the summer of 2022, the government of Tanzania acquired 1,500 km sq in Ngorongoro, evicting about 150,000 Masaai from their ancestrial land to provide a room for safari tourism and trophy hunting for the Emirati royal family and their guests through the United Arab Emirates (UAE)-based Otterlo Business Company (OBC)  (Tanzania: More violence 2022; Anuradha, 2022; Mandates of the Special Rapporteur on the issue of human rights obligations 2019).
Current frustrations of the Africans are reminiscent of the colonial land grabs that created social and economic inequalities as well as environmental damage, sparking numerous social conflicts and anti-colonial movements that eventually led to independence for African states in the late 1950s and 1960s (Wantchekon and García-Ponce 2011). A wave of nationalistic independence movements spread through the colonial world, influencing colonial affairs, and eventually leading to decolonization after World War II. The seed of nationalism had long been planted and nourished by foreign repression. 
In many parts of Africa, nationalist resistance produced active rebellions (Magdoff 1978, 63-64). Anti-colonial mass movements in Ghana, Tanzania, Kenya, and elsewhere emerged through mobilized political parties and armed rebellion. In Kenya, for example, the rural Kikuyus fought white settlers over land ownership of Kenya (Wantchekon and García-Ponce 2011). In Côte d’Ivoire, conflicts over land lingered between the new agrarian elite and colonial administration (ibid., 17). The colonial powers crushed insurgencies like the 1902-1904 Maji Maji War in Tanzania organized by Kinjigitile Ngwale under the leadership of Chief Mkwawa. In that rebellion, thousands of people were killed by German machine guns because they believed they were protected by initiation rituals that would turn the white man’s bullets into water – maji – and not harm them, hence the name of the rebellion. Wars against land alienation were fought in other chiefdoms across the continent. 
Pervasive social inequality and exploitation during colonial times became the primary driving force of many social conflicts and anticolonial movements, leading eventually to independence for African countries in the late 1950s and 1960s. Spiritual beliefs about ancestors being unhappy with their land being by strangers encouraged revolts. Jomo Kenyatta (1965, v) dedicated his memoirs to “Moigoi and Wamboi and all the dispossessed youth of Africa; for the perpetuation of communion with ancestral spirits through the fight for African Freedom, and in the firm faith that the dead, the living, and the unborn will unite to rebuild the destroyed shrines.” A wave of nationalist independence movements spread through the colonial world, influencing colonial affairs and eventually leading to decolonization after World War II. The seed of nationalism had long been planted and nourished by foreign repression. 
As land is considered a symbol of identity to many Africans, it has a special significance in traditional and contemporary African cultures and economies, one much broader than the economic interests that dominate much of modern discourse. The Luo of neighboring Kenya also do not transfer their land because they value their ancestors’ presence, so they bury their family members outside the doorway of their homes (Shipton, 2009). Similarly, the Akan in Ghana perceives selling land as selling their spiritual heritage. Land acquisition takes away people's livelihood and undermines their religious and cultural traditions (Tarimo 2014).
[bookmark: _heading=h.3j2qqm3]UJAMAA VILLAGIZATION
Land acquisition is not only by foreign investments, however. In Tanzania, people resisted forced evictions by the government; a similar objectification of Tanzanian peasants had occurred with the villagization program, which emphasized the core value of many Sub-Saharan societies of togetherness. Nyerere believed they could build the country with collective effort. In 1973, Nyerere ordered the entire rural population of Tanzania to move into Ujamaa villages (Vijiji vya Ujamaa). Although supposedly based on the notion of collective self-reliance (kujitegemea), a majority were unwilling to accept the program’s ideology and move voluntarily. So, it was imposed upon the people through forced transportation and short prison sentences under the pretext of failure to pay taxes - all of this increased resistance; it decreased the effectiveness of the Ujamaa villages (Ibhawoh and Dibua 2003). My parents told me that sometimes officials burned the homes of those who resisted relocation, requiring families to move.[footnoteRef:24] My maternal grandparents were slow to respond to eviction orders, but when they saw houses burning in other areas, my grandmother Mariam put her chickens in a basket, wrapped it with cloth, and carried them on her head. By the time they got to their assigned village, all the chickens were dead. [24:  Telephone interview with Mr. and Mrs. Mniga by the author, 24 April 2022.] 

The other alternative - providing incentives for people to move - was also problematic. A practice sometimes dubbed “Kulak Ujamaa” involved rich peasants collaborating with local bureaucrats to use the program to further their own interests (Raikes 1975; see also Ergas 1980;). Because of local resistance, the program eventually faded away, and much of the infrastructure, including cooperatives societies (maduka ya ushirika)[footnoteRef:25] where the villagers had sold their harvests, was abandoned. My great maternal uncle had worked as an accountant at one of those cooperatives and lost his job when the program collapsed. [25:  The cooperative societies were created to facilitate self-reliance policies following the villagization process. Villagers were able to sell their crops to national cooperatives for cash. ] 

Ujamaa villagization did not interfere with communal landholding customs, however. In Bulyanhulu, the program brought people from their scattered clan compounds to live in villages to facilitate the delivery of social services. They were assigned residents in the villages, but most people could keep their communal farmland, which eventually became the mining sites of Bulyanhulu.  Mzee Songoma Kasemembe,[footnoteRef:26] the first chairman of Bulyanhulu, told me that the local leaders, including himself, divided the area and established the villages existing today.  [26:  Mzee Songoma Kasamembe interviewed by the author, summer 2016 Kakola, Bulyanhulu] 

When gold was discovered, Kakola remained the center for entertainment and business while Bulyanhulu became the center for mining activities; other villages developed in the area, especially after the villagization policy collapsed. In Ikinda, some interviewees claimed the villagization policy forced their parents to relocate to newly-assigned residents and farms. Therefore, they lost extensive self-acquired fertile lands and were relocated to inferior land. Eventually, some people, including those in Bulyanhulu and Ikinda, were unhappy with their new places; therefore, they reclaimed their original locations after the collapse of the infamous villagization program. 
In part, the short-lived villagization program did not produce a long-term impact because people resisted eviction.  My maternal grandparents were able to keep the inherited land from their parents, and since they had cows were provided a new area on the edge of the villages designed for settlement by people with large herds of cattle. My paternal grandfather was able to keep the land he and his first wife had self-acquired because my grandfather was a respected figure in the area and had many cows. They let him keep his homestead, including large farms on the outskirts of the village for his clan, including nine wives and many children. 
[bookmark: _heading=h.1y810tw]UNDERSTANDING THE FIGHT
What happened in Bulyanhulu was not much different from what happens in mining areas across the Global South. People in Bulyanhulu are fighting transnational corporations and FDI, which shares several characteristics with colonialism. They both acquired land to extract resources, alienated local people by force, abused human and indigenous rights, co-opted local leaders, and were dominated and run by white male elites. FDI and colonialism have lacked transparency and inclusion, marginalized Africans, and engaged in unequal exploitative trade practices, using Africa as a source of raw materials, markets, labor, and natural resources. As Akyeampong (2014a, 236) observes, the European quest for African resources drove the British to access the interior of West Africa from the early nineteenth century. 
The difference is that FDI involves concessions from governments pressured by the World Bank and the International Monetary Fund (IMF) to make reforms in their countries, facilitating their participation in the new global economic system that promotes the privatization of resources and protects foreign investors. This recent land acquisition involves European and Western countries; China, the Middle East, and other Asian countries are helping themselves to those resources.
Tanzania is among the African countries that are magnets for Foreign Direct Investment (FDI) because of its abundant land with natural resources. In the late 1970s, facing account deficits, Tanzania entered into negotiations with the IMF, which insisted that the government reduce its role in the economy and promote liberalization and deregulation as a condition for loans and FDI. In the mid-1980s, Tanzania and other African states adopted policies to deregulate the economy. In Tanzania, the parliament enacted new land laws and policies to attract investors such as Sutton Resource company, Kahama Mining Limited (KML), and Barrick Gold. Between 1998 and 2003, five of six new mines were entirely foreign-owned, and the sixth was a joint venture with the Tanzania government and a South African company (Cooksey 2011, 6).  The Mining Act 1997 promoted private sector prospecting and mining on large and small scales. The Act included provisions encouraging FDI with “generous write-off conditions and tax waivers'' (ibid.). These reforms were a catalyst for economic marginalization that left the local people out from sharing natural resources. Shivji (1998) notes that the British Land Ordinance of 1923 No 3, which recognized the customary rights of the local people, was still the basis of land tenure regimes in the country during the 1996 eviction.  Liz Alden Wily also claims “customary landowners had substantial legal protection before 1999, although it took a court ruling in 1994 to clarify that a 'deemed right of customary occupancy' as operational since 1923 was enforceable as a property right.”[footnoteRef:27] Villagers were able to take Acacia to court in Tabora, where they won their case against the eviction. Acacia appealed the case to the High Court.[footnoteRef:28] A memo discovered by the Lawyer’s Environmental Action Team in Tanzania (2003, p. 8) stated that the Inspector General of Police “told ‘our’ RCP (Shinyanga Regional Police Commander, David Mnubi) that the police … are to remove the miners by whatever means required, and … that there is to be no more discussion of this operation.” Moreover, he was to ignore any orders noise he hears from the High Court (in Tabora).” [27:  Liz Alden Wily, email message to the author, September 18, 2017.]  [28:  Village official interviewed by the author, July 15, 2015.] 

The Village Act of 1999 gave villages the authority to manage and administer their village land by Village Councils, members elected by Village Assemblies. The Village Councils (land managers) manage their village land; they include the village land officers, village land committees, and adjudication committees and officers, who are actively involved in decision-making regarding land acquisition and allocation matters. The Village Act permits elected village governments to make by-laws relating to land ownership as Land Managers (Wily 2003, 14). The Land Act 1999 provided a legal framework for community-based land management that gave authority to the Village Councils to decide land administration, land management, and dispute resolution (Wily 2003, 2). These village managers are engaged in critical decisions regarding their land, so these powerful positions rotate among community members.
For someone to lease village land, the Village Council must transfer it to the status of “General Land,” and then the Village Assembly must approve it (Village Act 1999, 29). If the transferred land is more than 250 hectares, after being approved by the Village Council and Village Assembly, it must notify the District Council, and then the Minister of Land must approve the lease (Village Act 1999, 29). All project proposals should involve the villagers by having District Commissioner or an authorized officer present and discussing them at a meeting of the Village Council or the village assembly (Village Act 1999, 30). 
In Bulyanhulu, violence against eviction in 1996 occurred before the enactment of the new land policy the following year to reinforce existing land laws by giving village councils the authority to administer their own land (Tanzania Ministry of Lands 1997, 2; (Tanzania Ministry of Lands 1997, 2; cf. Tanzania Presidential Commission 1994; Alden Wily 2003; cf. Tanzania Presidential Commission 1994)
 Different parties criticized investment-friendly reforms. The Tanzanian Mining Act of 1998, for example, was criticized for not paying attention to domestic revenue flows and resulted in a disproportionate share of the profit going to the international mining companies. From 1998 to 2002, mining companies kept more than 90 percent of the total value of the exports (Lange 2011). According to Bomana’s report (2008), the country experienced substantial revenue losses from the excise duty on fuel. In his address to the African Union summit in Gambia in 2006, former UN Secretary-General Kofi Annan brought a similar criticism that the extraction of natural resources in the continent does not develop the economies of the local people (Kurtz 2021)
Social and economic disparity is among the critical sources of frustration, conflict, protests, violence, and conflicts in mining locations. Citizens feel betrayed and marginalized by their governments that have a monopoly over land. The government uses its power to evict local occupants with poor land tenure arrangements in their villages, giving concessions to transnational corporations. Land conflict between investors and local people in mining areas is expected. Marwa and Warioba (2015) claimed that there are approximately 1,000 land conflicts annually between investors and villagers. Tanzanian NGO Land Rights Research and Resources Institute (LARRRI) director Yefred Myenzi claimed that of the 1,825 general land disputes reported in 2011, 1,095 involved influential investors (Kiishweko 2012). According to evidence heard by a Tanzanian government inquiry, Tanzanian police in North Mara had killed 65 people and injured 270 during years of sporadic clashes with villagers with Barrick Gold. Villagers often clash with the police claiming that they allow some to enter the site in search of small bits of gold because they have bribed the officers, who prevent others from entering (York 2016). Julius Nyerere's personal Secretary and former Regional Commissioner of Mara, Joseph Butiku, highlighted some of the root causes of conflict in the North Mara gold mine, which started its operations in 2002. 
When I was Regional Commissioner, I saw first a white couple in the area; the husband left his wife behind. Before I knew it, there was a large company extracting gold. That means the couple was exploring gold in the area for their company. Then the company was sold; I believe Anglo American bought it… A few days ago, when I went there, I was surprised to see how much had grown... But now we hear conflicts every day between local people and mining companies. When I was a regional commissioner, I suggested if someone is going to remove them, they should be compensated for their lost land. If someone comes to invest, they should take responsibility for relocating and providing them with new farms.[footnoteRef:29]  [29:  Joseph Butiku, Interviewed by the author, January 3, 2017.] 


Resource and racial injustice around natural resources extraction fuels endless conflict in the North Mara mine, causing fatalities and serious injuries by the police providing security at the mine. Local people are discriminated against in terms of benefits from natural resources. They lack procedural justice from their country, which led to frustration and a series of confrontations between local people and Acacia, which received the 2014 Presidential and Residential Award for Corporate Social Responsibility and Empowerment (CSRE) as well as the large-scale-mining CSRE Presidential Award for its North Mara operation (“Acacia Mining: North Mara named as Overall Winner,” 2015).
 The conflict on January 17, 2004, between the people of Tarime, North Mara, and African Gold Barrick with its subsidiary Acacia, led to more than 2,000 people expressing their outrage by raiding the North Mara Barrick Gold mine with machetes, stones, and hammers to search for rocks filled with tiny amounts of gold (Ubwana 2016). 
In the high court of England and Wales, plaintiffs accused Barrick Subsidiary (Acacia) of causing death and injuries due to excessive use of force by the mine’s security and police. They claimed that six people had died and three young men were injured, one developing paraplegia due to a gunshot through his spine (MiningWatch Canada Mines Alert 2014). There was also a report of alleged sexual assault of women at the North Mara mine (Coumans and Feeney, 2014). 
A Memorandum of Understanding signed between Barrick (Acacia) and the Government of Tanzania intensified the conflict. The mine gave armed Tanzanian police support so they would provide security with the power to detain and arrest people around the mining site. The company provided the state police fuel, vehicles, maintenance, per diems and other monetary support, accommodation, meals, and administrative support (Coumans, 2019). The mining companies honored the government actors with privileges, similar to what Fanon described in Angola, where black officers conveyed the master’s orders to their fellows (Fanon 1952,19). Like Fanon’s “French colonial army,” Government officials and police victimized their fellow citizens to protect the mining corporation. 
Acacia's (2016, 13) 2015 Sustainability Report described the outrage of the people of North Mara as a "security tragedy.'' Acacia argued its new security strategies in North Mara resulted "in improvement in new day-to-day operational security and a reduction in security-related fatalities and injuries. A report on “African labor and resources: A Briefing for Investors and Equity Analysts” prepared by a group of NGOs (Coumans and Feeney, 2014) counters African Barrick Gold’s argument that deaths at the mine are due to armed villagers illegally entering. However, the briefing counters that the police are hired under the condition that they follow international standards, which all for the use of lethal force only “to protect life (not property) and only as a last resort.” The shootings will continue until the company “improves its relations with the North Mara community and puts into place a security strategy that is compliant with international standards…” (ibid.). 
Similar conflicts between local people and foreign investors in mining areas are common in other parts of the continent. In Cameroon, hundreds of protestors occupied the village in Lolabe, resisting a $676 million high-grade iron ore deal with a Cameroonian subsidiary of a state-owned Chinese mining company (Kindzeka, Moki Edwin. 2022)
 Frequent protests causing death and injuries in Zambia’s Collum Coal Mine and Chambishi copper objected to low wages, poor and harsh working conditions, violations of labor laws, and assaults by Chinese companies on their African workers (Fitzgerald 2008; “Exploited Workers,'' 2012; “Zambian Miners Kill” 2012). 
 On October 4, 2016, outraged and frustrated people slashed three agricultural researchers in Arusha, Tanzania, with axes and machetes, thinking that the researchers came into the area to take away their land. They took the body parts and set them on fire (Ubwani 2016).  Interviewees reported hostility between local people and foreign investors because the villagers were marginalized and treated as invisible.
Bundara Lubinza expressed his frustration after the mining companies' land alienation, saying that he had started mining in 1988. Before their eviction, he and his friend Mponda had co-owned a gold pit by the current site of the Bulyanhulu Gold Mine.  Before the 1996 eviction, he and his fellow miners had successfully found gold, he said. They would receive dividends of 300,000 Tanzania Shillings each time, equivalent to US$ 1,500. “Gold helps us to feed our families,” he told me. “With some of the money, I bought farms where I grew rice and corn.”  
Moreover, Bundara said, 
The mine enabled me to pay the bride price to marry and have children. After  Barrick took our land, many of us felt we had lost the direction of our lives. Back in the days when you were out of money, we would run to the mine, do some work, and make money, but now we do not have anything. We do not know who they [Acacia Gold] are. Surprisingly it is like someone lives in your home but does not recognize your presence as a homeowner who provides food and shelter to someone who does not acknowledge that hospitality. We deserve respect from the people who came to our land.   

Other land conflicts with mining companies are due to the disruption of their identity and spiritual connection that further links the living, unborn with the dead buried on the land. Similarly, in Ghana in 1990, seven cooperative groups of small-scale miners claiming to have ancestral ties to the location were crushed by the Ghanaian mining company Abosso Goldfields Limited (Agyapong 1998 in Hilson 2002). 
The confrontation in front of me in 2018 resulted from social, economic, and spiritual grievances.  Land is a basic need because it serves the spiritual connection where the living merely held land as an "ancestral trust" for the benefit of all community members, including the unborn (Oshio; 1990). Human needs theory helps explain why land alienation became a source of conflict in mining villages in Africa and elsewhere. Land provides survival, wellbeing, and identity needs (Galtung 1990).  These needs cannot be suppressed or negotiated.  People are willing to use whatever means available to achieve them.
Conflict analysts Johan Galtung, Ted Gurr, and John Burton, I thought, might help to explain the roots of these conflicts surrounding resource extraction and why people responded with protest and aggression. Galtung (1999a), in his concept of the "violence triangle" (See Figure 1), notes that there are different, although interrelated, kinds of violence. 
[image: ]
Figure 1. Galtung’s Violence Triangle
[bookmark: _heading=h.4i7ojhp]Source: Adapted from Galtung (1999a).
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Direct violence is the kind usually thought of as violence, such as physical assaults and war. Galtung calls structural violence the harm inflicted on people by social structures, especially when the system fails to satisfy some group members' basic needs (cf. Burton 1997, Rubenstein 2001). When the government marginalizes its own citizens from their land and resources, this is known as structural violence, which refers to “preventable harm or damage to persons (and by extension to things) where no actor is committing the violence or where it is not practical to search for the actor(s)” (Woerhle, 2022, p. 431). Structural or systemic violence (English and Rubenstein, 2022) is indirect violence built into the structure, but it produces harm, just like direct violence. Evicting villagers from their land had harmed an entire village and its social fabric, producing multiple social and economic consequences in Bulyanhulu. 
Structural violence denied local people basic needs, which Galtung identified as survival, wellbeing, identity, and freedom needs.  Galtung and Burton claim these needs cannot be suppressed and are non-negotiable; people are willing to use whatever means to obtain them. People get frustrated when they are not met; they would not necessarily cause violence. However, collective violence and social conflict are very likely to happen if people respond to oppression and exploitation through violence. The people of North Mara responded to their natural resource marginalization more aggressively, as did the authorities, with more violent conflicts between the mining company and the people than in Bulyanhulu, where the protests were not violent.
 Cultural violence legitimizes direct violence by internalizing the acts of exploitation and marginalization as normal (Galtung 1999a). It refers to cultural themes such as ethnocentrism and stereotypes that demean groups of people and legitimate both structural and direct forms of violence. Racist attitudes and discourse demean Africans and legitimate acts of direct violence against them.
Ted Gurr's Relative Deprivation theory (RD) claims that the discrepancy between value capability and value expectation could breed collective violence. Value capability refers to "the goods and conditions they think they are capable of getting and keeping" instead of value expectation, which is the "goods and conditions of life to which people believe they are rightfully entitled." These theories suggested that I focus on how land acquisition for mining facilitated or denied local people in Bulyanhulu from meeting their human needs and the gap between their expectations and what they are given. The capacity for land acquisition to improve the provision of human needs is a crucial issue in competing paradigms regarding land acquisition.
All three types of violence were inflicted on the people of Bulyanhulu by their government collaborating with a foreign corporation for development and state revenue. Structural injustice and discrimination in the extractive industry contradicted the prodevelopment view of anticipated benefits. In the new land grab, villagers were evicted without compensation, disconnecting them from their livelihood, and social and spiritual ties. Cultural themes justified the structural violence by denigrating their traditional customs and calling the indigenous people illegitimate trespassers. Evictions were enforced by the direct violence of armed forces, tear gas, and dogs that forced villagers from their communal land now given by the government through concessions to private mining companies. 


[bookmark: _heading=h.1ci93xb]CHAPTER 3
[bookmark: _heading=h.3whwml4]LAND INDIVIDUALISM AS A FOREIGN CONCEPT

Conflict and resistance against the new scramble of Africa were partly driven by the investors’ lack of understanding of the complexity of land systems in some host communities, where the idea of communal landholding persisted even when some land had been converted from customary to freehold. When investors come, they understand land as exclusive, private property designated to a particular individual or group, which clashes with existing land systems that are often inclusive regarding land use and access to resources. 
Until recently, most Sub-Saharan Africans viewed land as communal property and did not connect it with financial capital or individual ownership. During the 20th century, the commercialization of land in much of Africa tended to individualize landholding but did not erase older forms of land governance and customs. Hybrid arrangements developed in which individuals, households, families, communities, and the state exercised authority over land access and use but did not enclose it or deny others access.
Unlike in Europe, America, and elsewhere, individuals had the right to use land but not own it in much of Africa. The more accurate term for describing land rights is “landholding” rather than “land ownership” because people do not own land but only their development on the land, like their homes. In many African states, the government owns the land; it issues occupancy certificates rather than deeds indicating ownership by individuals or groups.
Nonetheless, communal landholding still connects land to identity, providing sovereignty and autonomy to the community. It should not be bought, sold, leased, or pledged as collateral on mortgage loans, leased, or transferred to a stranger. Sara Berry (1992, p. 327) described land for Africans as having material and symbolic significance. Therefore, selling land was believed to be a sale of their spiritual heritage, as it was among the Akani in Ghana (Tarimo 2014). Land provided survival for wellbeing, identity, and a sense of belonging. Shipton and Goheen (1992, 308) note that in some places, African farmers who settled in high-density and more fertile lands often migrated back and forth, supplementing their farming with other means of livelihood. “They may stay in towns and cities for a long time while maintaining houses and farms as symbolic markers of belongingness back in the countryside.”
Before land commodification took place in Bulyanhulu, land was self-acquired in much of Africa. Moreover, it was viewed as non-monetary communal property. It served a common good for the entire community, including strangers who would pay a small symbolic gift to landholders to access the land. Self-acquired land belongs to people only as long as they or their clan occupies it and invests labor in developing a portion of it.  Landholders may pass their land rights through a family lineage over generations and connect with the ancestors’ inheritance as they stayed on the land. People forced to move away from their land because of hunger, conflicts or civil war,  natural disasters, or other reasons also waived their "ownership rights.” Agriculturalists in regions with fertile land are not likely to migrate. They have a long connection to the land and their ancestors than pastoralists, who tend to move more often, looking for pastures (Kamata).[footnoteRef:30] With customary land rights, “individual families enjoyed fairly clearly defined spatial and temporal rights of use over different parcels of cultivated land” (Whitehead and Tsitata 2003, p. 76).  [30:  Ng’wanza Kamata, Lecturer, University of Dar Es Salaam, Interviewed by the author , January 5, 2017 Dar Es Salaam ] 

 In the early 1970s, my parents had self-acquired a few acres of land in a prime location in the Kihonda, the Morogoro region 184.3 kilometers from Dar Es Salaam. When my father got a teaching job at the Institute of Technology at the University of Dar es Salaam, they abandoned that land. Multiple interviewees also described the widespread practice, including Bulyanhulu and Ikinda. Ikinda resident Matti Sampson recounted, “My father acquired land after villagization; at that time, land was free.”
Kenya’s first president, Jomo Kenyatta (1965, p. 28), described this understanding, noting that clearing the forest provides absolute land ownership. The labor put into developing the land is “the basic principle of absolute rights of ownership of the land.” He continued, “...for this reason, it is necessary for the whole family to join forces to clear the sufficient land for their present and future needs.”
On both sides of my family, my grandparents self-acquired land in the villages where they lived and were buried. There was an unoccupied dense jungle beside the mountain; they cleared the trees and built a mud house with a thatched roof. Lions and hyenas came at night and sometimes ate my grandfather’s cows and goats. In this arrangement, no individual claims to own the land, nor does anyone enclose it to prevent access by others. Today that land is still occupied by his grandchildren. 
Mzee Songoma Kasemembe,[footnoteRef:31] a prominent figure and first village chairman, played a significant role in structuring Bulyanhulu and its sub-villages during the Ujamaa villagization. He told me in our first encounter in 2016 that fertile land with plenty of water for grazing cattle and growing crops such as rice, corn, and cotton was the main attraction for early immigrants, including himself and Ching’aru Maselasangwa. After acquiring land, he went back to Kwimba to bring his sisters. His sisters settled on his land, which became their family compound.  [31:  Mzee Songoma Kasamembe interviewed by the author, summer 2016 Kakola, Bulyanhulu] 

People were free to migrate to other places earlier in Tanzania because there was more land than people to occupy it (USAID 1976, p. 2). They simply migrated into empty areas, placing the surrounding land under trust, whereby elders and ruling chiefs became the guardians of the land. A village cannot claim an exclusive right to land use (Cory, 1954). Therefore strangers who became land-users provided a small symbolic gift to the landholders who granted them access to their land. Among the Ife in Nigeria, strangers were not charged for land use, although they would give symbolic gifts to the families from whom they obtained permission to farm (Berry 1975, 96).
I learned about what I call Inclusive Clan Landholding (INCL),[footnoteRef:32] when I was a child visiting my grandparents in their villages. I saw people from other clans, even from different ethnic groups, farming, fetching water, grazing their cattle, and even picking fruits, vegetables, and herbs, from other people’s land. I remember my grandfather recognizing and acknowledging the presence of cows from nearby villages grazing on his land. Similarly, my grandmothers and I would pick wild vegetables such as mushrooms and greens from other people’s farms along the way from the well or the farm. A similar practice still exists today in Ikinda and other villages outside Bulyanhulu. When I was in Ikinda, I met young pastoralists who brought a group of cows with eighteen calves grazing on uncultivated rice farms. They told me they brought their cows into the area because of drought in their home village, located a four-hour walk from Ikinda. [32:  INCL to refer to the traditional landholding custom that allows other members of other clans - and ethnic groups - to access and benefit from the land and its resources as long as they have the owning clan members' consent.] 

In this arrangement and understanding, land is a common property; “no single-family claims to have obsolete rights to the land. People understand the land is for everyone, a form of the Ujamaa concept, which emphasizes communal land rights. People realize that land is essential for human survival; As Godfrey Sansa puts it,
If there is anything to help someone from difficulties, it is to give that person a piece of land. Here land would be treated as common property and security, protection of all people including their history, family, their belongings, and their humanity – it is a whole package [footnoteRef:33] [33:  Godfrey Sansa, University of Dar es Salaam professor, Interviewed by the author, Dar es Salaam Tanzania  January 3, 2017.] 


The traditional concept of land could be understood through the celebrated Privy Council case of Amodu Tijani v. Secretary, Southern Nigeria, when Viscount Haldane delivered the judgment of the Council, claiming, 
The next fact that it is important to bear in mind in order to understand native land law is that the notion of individual ownership is quite foreign to native ideas. Land belongs to the community, the village, or the family, never to the individual. All the members of the community, village, or family have an equal right to the land. (Jegede 1981 13) 

Prior to the era of land commodification, the social value of INCL put emphasis on land as a source of survival and nonmonetary security. Collective culture also encourages the community to look at the interests of the group rather than the individual. Therefore, “Land is something that could serve someone’s life but not directly in terms of financial security….  It is security in terms of survival because it can be used to grow food and provide shelter.”[footnoteRef:34]  [34:   Godfrey Sansa, University of Dar es Salaam professor  interviewed by the author, February, 2017, Kakola, Tanzania.] 

 When I was trying to ascertain how the people of Bulyanhulu, Ikinda, and surrounding villages talk about land, I asked them, “What does land mean to you?” The terms most often repeated in their responses were: water, ancestors, crops, grazing, building houses, graves and burial sites, bride-wealth (mahali), shelter, trees, etc. Not a single interviewee directly connected land with money or discussed using land as collateral to leverage more wealth. However, they identified gold as capital that would enable them to start a small business, pay the bridewealth (mahali), or buy farms and build homes.
As Sam, a resident of Ikinda, claims, 
Back then, my mother could not own land.  After her father passed away, land was divided among the clan members – We did not view land as something we could sell, so we used it for agricultural purposes. Later some of the clan members started selling their portions to strangers, but they saved parts of it for burial. And some of it is still occupied by our uncles who still live there.[footnoteRef:35] [35:  Sam [pseudonym], interviewed by the author, February, 2017, Ikinda, Tanzania.
] 


What De Soto (2000) calls ‘‘meta’’ property – the paper trail of title and mortgage – can free the surplus value of assets and provide the necessary capital for economic growth and development. Bohannan (1963) suggests that in investigating how certain groups view the concept of land, we should explore it from the point of view of the people themselves and how they interpret their own behavior rather than imposing some outside interpretation. “In line with this principle,” Bohannan insists, “We must investigate what each person means by 'land' and the cultural concepts in terms of which they speak about it. Only by asking 'What is Land?' can a reasonable cross-cultural comparison of land practices be begun” (Bohannan 1963, 1).
 In many places, particularly in rural areas, Africans did not generally hold land simply as individuals; instead, broader social institutions administered it. This practice extends to homestead families, lineages, villages, chiefdoms, ethnic sections, or other groups or networks (Shipton and Mitzi 1992). At least some British colonizers understood something about land ownership in traditional Africa. The Right Honorable Sir D. F. Lugard (1965 [1922], 280) wrote in 1922, “... the chief …  allots unoccupied lands at will but is not justified in dispossessing any family or person who is using the land” (Lugard 1965 [1922]). Joseph Butiku, the personal assistant of the first president of Tanzania, told me that when Nyerere was still in the office, a workshop was held in his village, Butiama. Nyerere took the participants to see his farm. “When we were at the farm,” Butiku recalled, “one of the participants asked the father of the nation,”  
Participant: “Do you have a title for this land?”
Nyerere: “No, I just asked them to use this portion of land.”
Participant: “You put your energy, you cleared all this land, and you want to tell me this is not yours?”
Nyerere: “That is true. I believe it's time now to be careful about the amount of land that is given to people; it should reflect their ability to use the land to prevent speculation.[footnoteRef:36] [36:   Nyeka Kasori, interviewed by the author, December 4, 2016, Dar es Salaam, Tanzania.

] 


Nyerere believed in communal land ownership as the fair approach to land policies because all citizens would benefit equally from the resources available on the land. In 1958, just three years before independence, the colonial government proposed individual ownership of land, “freehold.” It was opposed by Nyerere, then head of the Tanganyika African National Union (TANU), the first ruling party that led Tanzania’s independence in 1961. In neighboring Kenya, freehold was accepted. In 1959 Native Land and Registration Ordinance became a law; therefore, customary tenure transformed into freehold. In Kenya, landholders registering individual parcels were issued titles (Lastarria- Cornhiel 1997, 1327).
Nyerere favored leasehold, which would have allowed people the right of occupancy and use of a portion of land that they were developing but did not give them (or their descendants) permanent ownership. In a 1958 speech opposing the British government's proposal of new legislation regarding landholding, Nyerere declared, “land is a free gift from God to all His living things to be used now and in the future.” Nyerere believed land was the fundamental resource of human beings, providing survival and security; therefore, land should not be claimed to be owned by a particular individual or group. He believed land is a fundamental need for humans, just like air to breathe. Therefore, no individual should claim an exclusive right to it.
 African values influenced his stand on land ownership; although a Roman Catholic, he still embraced other faiths such as Islam and aspects of traditional African culture. According to his private secretaries,[footnoteRef:37] Nyerere’s experience in England when he was pursuing his master’s degree in history and political economy at the University of Edinburgh was significant; he saw how land acquisition in the nineteenth century created social classes of rich and poor as well as social conflict resulting from the commercialization of land. Therefore in 1967, six years after independence, Nyerere introduced his egalitarian Ujamaa policy in the Arusha Declaration, which also emphasized joint ownership of the major means of production, including land.   [37:  Nyeka Kasori, interviewed by the author, January 16, 2017, Dar es Salaam, Tanzania; Joseph Butiku, interviewed by the author, January 16, 2017, Dar es Salaam, Tanzania] 

Africans have to forget about historical considerations when thinking of the disadvantages and advantages of the present traditional system or system of leasehold…. the African knows land belongs to his tribe and that he has a traditional right over the land...In the past, the population was divided into different tribal groups; the land belongs to the tribe living on it. In the future, however, our population will be united as one nation, and land will belong to the nation (Nyerere 1966, 57)

The primary purpose of this policy was to prevent exploitation, inequality, and the emergence of social-economic classes of land and landlessness in the country. To avoid power abuse and corruption at the local level, Nyerere also abolished chiefdoms despite being the son of a chief himself. He placed land under the local government, starting with the village councils instead of the tribal chiefs, the traditional guardians of customary law. The chiefs became corrupt, receiving bribes in the process of land allocations. Chagga chiefs, for example, used their authority to certify the legitimacy of land transfer and claims in return for a ‘gift of thanks’ Many chiefs across Sub-Saharan Africa became large landowners rather than custodians of common land for the common good (Moore 1986, Roberts and Mann,1991; Cotula 2013). 
In Ghana, chiefs were the trustees of the land “they hold allodial title to lands vested in their stools, which are inalienable but not exclusive” (Berry 2009, 1971). All community members were entitled to use any portion of unused “stool land,” that is, land for which the chief with his stool was the custodian.  “Strangers” must obtain permission to use stool land from the chief and other community members who may hold concurrent rights to the land. Chiefs or heads of the family do not make decisions about land without consulting with the community's elders or family  (Berry 2009; Jegede 1981). Other chiefs, however, used their status to benefit themselves because they were exposed to the foreign concepts associating land with material gain. According to Cotula (2013), customary chiefs changed the rules and “interpreted their land management responsibility as a right of ownership” (Cotula 2013, 54). 
In Tanzania, the Chagga chiefs during the colonial period used their authority to “assert rights to certify the legitimacy of all land transfers and land claims in return for gifts of thanks” (Roberts and Mann 1991, 27). Consequently, customary chiefs became large landowners rather than custodians of common land for the common good (Cotula 2013, 54). As Dumett (1998, 275) notes, 
One of the complex paradoxes surrounding the commercialization and individualization of land transfers in the southwestern Gold Coast was that just as some chiefs - such as Ango of Apinto, Eniemil Kuma of Aboso, and Kofi Kyei of Heman-Prestea … - gained in wealth and power as a result of the mining boom….

Cotula (2013) observes that when there are large-scale land acquisitions, these customary chiefs are no longer trusted, and some use the land for personal gain. They put aside their role and obligation to the community. Some customary chiefs betrayed the trust of their local people, Cotula (2013) contends. Traditional authorities' legitimacy eroded rapidly due to pressure from the surge in Foreign Direct Investment (FDI), leading to significant demand for large-scale agriculture and associated opportunities for corruption (Byamugisha 2013, 16).
[bookmark: _heading=h.2bn6wsx]TRANSFORMING THE MEANING OF LAND 

Land commodification is a foreign concept in many parts of Sub-Saharan Africa. It was brought to Africa by Europeans. In England, practices of land individualism started as early as the beginning of the thirteenth century. The diary of a farmer Ralph Joselin provides evidence people like himself were able to produce a profit from their land. Joselin built an estate in his village between 1660 and his 1683 death, making half of his income from his land (Macfarlane 1978, 63).
 Susan Cook (2011) studied land acquisition by the Bafokeng in South Africa as the earliest indigenous people to establish themselves as private corporate landowners in the late nineteenth century. Kgosi Mokgatle (1834–1891) realized that customary landholding would not protect them, given the increased numbers of Afrikaner farmers in the region starting in the 1840s. Paul Kruger (later the first president of the Transvaal Republic) advised him that the Bafokeng needed to buy title deeds for their land (Coertze, 1988). A German Lutheran missionary, Christophe Penzhorn, purchased the land for them in his name to skirt the law preventing indigenous blacks from owning land. 
He realized that it was not enough for the Bafokeng to own their land in the traditional sense. To raise the cash to purchase select tracts of land, Mokgatle sent regiments of Bafokeng men to surrounding farms and the newly discovered diamond fields in Kimberly in the late 1860s and 1870s. He placed a portion of their wages in a land acquisition fund (Bergh 2005). Having secured their land rights by statutory law, the Bafokeng were fortunate to own land where platinum was discovered in 1924, enabling them to reap the benefits of private land ownership with rich natural resources.
Before the gold discovery in Bulyanhulu, until the mid-1970s, the concept of a land market was foreign, as it was in most parts of the continent. The land was communal property vested to provide for the group's survival under customary landholdings; it was not to be sold, mortgaged, or leased. Europeans brought land commercialization; they imposed and exposed this new land-use system, transforming communal land into private property, especially among Africans who had direct contact. Forced and migrant labor, cash crops, mining, and the introduction of machinery and money had changed how Africans related to the land and each other. That is not to say that Africa does not have its own development history and change over the centuries. Still, both colonialism and FDI brought dramatic change through individualism and the commodification of land that transformed collective perspectives on landholding.
During the colonial period in Africa, colonial regimes commercialized and capitalized on agriculture for the first time. Africans were forced to transform and adapt to commercial agriculture. Colonial laws required them to grow and sell cash crops such as tobacco, cotton, sisal, tea, cocoa, coffee, palm oil, sugar cane, and other cash crops needed in Europe as raw materials during the industrial revolution. Moreover, cash crops replaced some food crops. Land, labor, and cash crops became competitive commodities on the market. Africans struggled to control land, cash crops, and cattle, which required money (Chanock, 1985, p.235).  These commercial items motivated many young men to sell their labor to afford to have things they needed or desired.
 The commercialized economy promoted individualism and land competition and disrupted traditional customs of looking after communal interests. Chanock (1985, p. 37) observes, "Some migrant laborers used their cash to enhance their prestige in 'traditional' ways, but other migrants and cash croppers were becoming petty capitalists.” Many became trapped by the lure of making more money to increase their status in the community.
Capitalist agriculture could not be generalized to the entire continent; climate, fertile soil, and availability of resources in the region were factors for the type of economic development in each location. The British focused on East Africa while the Germans still controlled it. In 1892-1894 parliamentary debates, some members raved about Uganda’s fertile land suitable for large-scale agriculture. It needed “skilled management and capital investment which could only be provided by the non-African.” (East Africa Royal Commission Report 1953-1955, p. 19). 
In Northern Rhodesia, the colonial government cleared land for settlers who never arrived, but cash crops were encouraged in the settler economies of East Africa. In West Africa, where there were “no settlers to speak of,” colonists introduced widespread tree crops like cocoa and other agricultural production for export (Berry 1992 p. 330-331). African economic development was complex and varied from region to region but introduced widespread commodification and individualization of land across the continent. Consequently, inheritance became “more important as a way of acquiring a holding” (Shipton and Mitzi 1992, 312), excluding the large extended family or clan from claiming property rights.
In most of the continent, colonial governments co-opted chiefs and local leaders to facilitate their economic policies. For example, local leaders pressured their people to grow coffee on their land in the Kilimanjaro region. In the era of British administration, Major Dundas would “ride his horse from chiefdom to chiefdom, exhorting Chagga to plant coffee” (Moore 1986, p.119). Chiefs obtained loans to buy coffee seeds for their people, and by 1925 there were more than 5,000 Chagga coffee growers in the Kilimanjaro region. In southern Ghana and Nigeria from the 1890s, cocoa farmers acquired rights to plant tree crops and even purchased land from chieftaincies and heads of families (Berry 1992 337).
 The Chagga were transformed into peasants in the 1920s based on European plantation models. When coffee prices rose in the 1920s, they cleared more plots for cultivation and sold seedlings to imitators (Iliffe 1979; Moore 1986). However, the capitalist agriculture approach did not empower the Chaggas, Nyasalanders, Bembas, Kikuyus, or other Africans. Colonists targeted economic development and the commercialized economy to secure a competitive supply of raw materials for European industries. The colonial economy created a shortage of land in places like Kilimanjaro, where the land became competitive very early compared to many other regions of Tanzania. Colonial economic policies created food shortages in other areas due to the widespread practice of growing cash crops.  Population growth and the displacement of local people to reserve areas with infertile land also had a similar impact. In some regions, the employment search disrupted family life when men left home for long periods.
Colonial infrastructure and machinery development were also designed to benefit the economic development of Europe rather than Africa. This facilitated and enhanced the production and transportation of raw materials to fulfill high-demand industries in Europe rather than to enable African journeys. In the lake regions of Tanzania of Bukoba and the Karagwe highlands, rail and motor transport facilitated coffee growing, which began to replace banana crops in the 1930s  (Iliffe 1979).
The East African Royal Commission Report (1955, 27) framed British infrastructure developments as designed to improve African lives. It claimed that modern technical inventions enabled people even in remote areas to travel outside their communities to find other means to support their lives.  “The train, the bus, the bicycle and telecommunications have broken down the isolation and parochialism of communities and have speeded up the operation of so many of the factors affecting change” (ibid.). Moreover, these new communications and transportation systems helped local Africans travel from one place to another to sell their labor and engage in new forms of economic production. That was not necessarily a positive consequence. Even Sir Herbert Stanley, the Governor of Northern Rhodesia, admitted that the migration of male laborers meant that “In numerous villages, there are no people save the elderly, the women, and children, and the whole fabric of native life, with tribal control … is in peril of collapse” Chanock (1985, p. 12). 
 Contrary to the East African Royal Commission’s claims, most roads and rail systems built in the colonies were oriented towards the coast to enable overseas exports, and that legacy persists today. The actual effect of development infrastructure was to increase overseas trade and reduce regional trade (Bonfatti and Poelhekke, 2017). Current infrastructure projects such as the Bulyanhulu mine and the Silk Road project do not benefit Africans as much as the wealthy economies with the capital to fund them. They promote the outward flow of resources from the continent. 
In some colonies, laborers were kept in reserve areas with their families to increase productivity. Labor migrations in Lupa gold mines, Tanga sisal estates, and European plantations in the Kenya Highlands disrupted families, clans, and tribal units.  Women were sometimes left without husbands for an extended period to perform tasks that would require a male presence (The East African Royal Commission Report (1955p. 24). My grandmother Mbuche told me a story about her being accidentally abandoned as a child by her ironsmith parents and extended family when they were escaping the German tax collectors who ambushed the village to collect taxes. She found herself alone in the village without any adults. Then the white tax collectors took her to their facility and kept her for some time. My grandmother told me she had had a chronic wound on her foot, which the Germans treated, and it healed while she was under their care. My great grandparents had fled with other family members to seek refuge in caves to avoid complying with colonial tax laws.
The taxation of indigenous people was a significant part of the colonial economy, inducing people to grow cash crops or supply wage labor. Heavy taxes were imposed on every African adult, compelling them to earn a wage, so many entered the labor market. Labor laws gave employers control over employees by creating exploitative labor contracts. Africans were obliged to work at low wages in mining, plantations, etc. Taxes were also imposed to encourage the cultivation of cash crops to pay the taxes. (Gann et al., 1969; Roberts and Mann, 1991; Brett, 1973; Chanock, 1985). 
In the nineteen century, white racism was already institutionalized. Therefore colonial governments used racial justifications for exploiting African labor by claiming that because black men were inferior, they deserved a much lower wage (Rodney 1974, p.104, 150). In 1920, for example, the colonial administration in Angola imposed a “Native” tax and required passports for every black male (Ball, 2005). In the Portuguese colonies, a new labor code required Africans to “civilize themselves through work” (Roberts and Mann, 1991, 30). In Tanzania, the system of migrant labor - called Manamba, meaning “numbers” - provided temporary inexpensive labor for colonial production, especially in large sisal estates in the Tanga and Morogoro regions. These estates brought in seasonal workers who would later return to the countryside. Their supervisors called them by numbers instead of their names. The Manamba were frequently and randomly moved from one location to another to keep them focused on the production and unable to build connections and solidarity with other labor, potentially leading to rebellion and violence.
With the taxation system, the introduction of cash crops, and coercive migration labor, certain regions were exposed to land commercialization early on, so they started commodifying it before passing on the idea to other ethnic groups with which they were in contact. The Chagga, Haya, Hehe, and Nyakyusa were the earliest to adopt the new land-use system, giving land monetary value. Their regions' fertile land and cool climate attracted European settlers who brought coffee and tea plantations to their areas. As early as 1886, “Following Germany's annexation of East Africa,” Roberts and Mann (1991, p. 26) explain, “the Chagga began growing coffee for sale on the world market.” The concept of individualism diffused quickly in Chagga culture. Iliffe (1979) claims that in 1949, there were landless; by the late 1970’s it was rare to find one without a piece of land (kihamba) means piece of land or farm. This tradition continues today; many buy land and establish homes in different parts of the country while keeping close ties with the land they left in their region. That Kihamba is ordinarily staying in the descendants of the nuclear family, inherited by a male heir, often the last son in the family. He permanently occupies it, followed by his male lineal descendants. 
  The East African highlands were among regions heavily settled by Europeans. Nyakyusa provided labor in the European plantations. As migrant laborers, Nyakyusa young men traveled places to earn money for taxes, cattle, clothes, and bicycles. They returned to their villages to settle down (De Gonzalez 1961, 1267) and adapted their economic forms of production. They introduced new crops for sale, such as rice, cotton, and coffee, for export in their communities (Gluckman 1963, Wilson 375). In many cases, this required additional labor “for the preparation of the extra ground, weeding, harvesting and preparation for sale, work which clashed with that which was also necessary on food crops” (Chanock, 1985, 14). Therefore, some farmers alienated themselves from their extended kinship networks to “maximise their own control of capital, production and profit, and at the same time mobilize labor from among their close kin for necessary work” (Chanock, 1985, 14).
The Sukuma and Nyamwezi are among the ethnic groups in the north-central parts of Tanzania who were exposed to the concept of land individualism later. In journeying across the regions, the Sukuma and Nyamwezi did not settle on the land, learning new ways of relating to it; instead, they focused on trade, working as paid laborers. Sukuma and Nyamwezi kept their traditional views of the land for a long time.[footnoteRef:38]  According to Shipton (1984, 120), competition for landholding in the Sukuma and Nyamwezi region did not emerge until “the plow began to replace the hoe, until cotton, tobacco, and other cash crops began to supplement food crops like sorghum, millet, and maize on a large scale in the years following World War II.”  [38:   Godfrey Sansa, University of Dar es Salaam professor, Interviewed by the author, Dar es Salaam Tanzania  January 3, 2017] 

 Women entrepreneurs in Dar es Salaam controlled the manufacture and trade of pombe (alcohol). They also controlled food processing and preparation, and the provision of firewood, the primary fuel for cooking, heating water, and agro-processing (Leslie 1963 in Mbilinyi, 1985), had also accumulated enough to purchase real estate and earn their living from rent. Women held as many as 19 percent of all titles to houses owned by Africans. African women formed a vital part of the city's secondary economy (Mbilinyi, 1985).
The ready availability of transportation and communication spread practices of land individualism to Ikinda and other surrounding villages. Immigration and commuting between    Bulyanhulu and surrounding areas made some residents aware of land commercialization practices while others were not. As a result, many land disputes and conflicts emerged in Ikinda and other places. Shipton and Goheen (1992, p. 308) argue that Africans in rural density, part-herders, or part-farmers are most likely to be involved in land disputes at some time in their lives. Their “Travel to towns and cities can give them new skills or finances to engage in them - and perhaps new ideas about custom and its uses. Those who migrated from the cities had a different perspective on the land from the local people, which hastened the process of commercialization (Berry,1975, 90). 
In Ikinda, some residents who understood land commercialization stole land from others not exposed to the new ideas of land individualism. Strangers who were granted access to farmland through customary landholding sold the land without the consent of the landholders. Rosa, an Ikinda resident, told me, “I bought land from other family members; then, I allowed other people in need to use it for cultivation, but when they moved away, they sold it to other people without informing me. So I lost the land.”[footnoteRef:39]  [39:  Rosa, Interviewed by the author, Ikinda, Tanzania, summer 2016.] 

Another interviewee from Ikinda claims, “The land was left to me as the oldest member of the family… I was approached by a member of the village who asked me to graze his cows on my farm, which I allowed him to do. … After a while, another person started to cultivate the land and then built a house. I decided to take the case to the village council… There was no action taken against him. He never returned the land.”
These land conflicts demonstrate land individualism is new on the continent; in many aspects, land continues to be seen as a communal asset despite recent commodification. The lack of land registration, titles, surveys, and formal land transfer procedures proves that these perceptions are a foreign idea. 
[bookmark: _heading=h.qsh70q]LAND DEVELOPMENT IN BULYANHULU
 Before the arrival of mining companies in Bulyanhulu, the hybrid system acknowledged land as both private and communal. A new landholding system retained local African customs and the modern Western elements of land ownership. When gold was discovered in Bulyanhulu, landholdings shifted from Inclusive Clan Landholding (INCL) toward individual landholding by nuclear families of a father, mother, and children. 
 They held land, not for capital accumulation or speculation but for collective survival.  Landholders identified their unregistered land by marking a certain number of steps and landmarks like trees, rocks, hills, valleys, and wells, sometimes without a third-party witness. Land transfers were informal and based on trust and relationships. The community would be informed and confirm the individual’s right to occupancy, and land conflicts were rare in this period. 
Large-Scale Land acquisition by outsiders intensified land competition, creating a shortage of land and land conflicts from micro to macro levels.  Informal practices of transferring customary land changed in urban and rural areas. They are no longer based on trust relationships but now involve written contracts, witnesses, and a third party from the local government. In Uganda, for example, landholders must obtain a certificate to clear any ambiguity about its size and boundaries before converting land from customary to freehold. 
 Land tribunals addressed land conflict in places where dualism in land laws was recognized. Tanzania adopted the British administration's dual land law system because customary law fulfilled as many functions as formal law, although it was not of equal status (Whitehead and Tsitata 2003). Land was among those complicated cases that required tribunals and counsels to address the local customs. At the 2014 International Association of Women Judges conference, a Zambian judge told me Zambian courts are no longer handling local land disputes; village councils hear them instead. In colonial administration, when the land conflict emerged in African communities, they would resolve them “by upholding local customs the belief that this would shore up local authority and minimize social dislocation” (Roberts and Mann 1991, p. 23). 
 Some colonial administrations understood the contradiction of their laws with African land and its customs. They co-opted local leaders and created a dual land law system, tribunals, and counsels to address issues that contradict their individualist perspectives on landholding and ownership to suppress conflict and make it easier to acquire land and resources. 
When foreign investors have acquired land in Bulyanhulu or elsewhere, they have overlooked the nonmonetary interests of local stakeholders. They fail to recognize the local customs and cultures of the local people when acquiring land. They do not understand taboos and traditions that persist and are inseparable from the land even when converted to freehold. As Mwebaza (2000) notes, Uganda’s Land Act legislates converting customary land to freehold, but not the cessation of customary practices and cultural beliefs about land. The foreign investors are not solely to blame for overriding local customs. Government officials who understand the land customs give concessions anyway, choosing to prioritize FDI for national financial interests – and perhaps personal interests in some cases – over the communal needs of local citizens.  
Magulo told me,  
The land was left to me as the oldest member of the family…. I was approached by a member of the village who asked me to graze his cows on my farm, which I allowed him to do. … After a while, a person started cultivating on the land; then he built a house.... I decided to take the case to the village council… There was no action taken against him. He never returned the land.[footnoteRef:40] [40:  Magulo (pseudonym), interviewed by the author, Kakola, Tanzania, July 14, 2016.] 


These land conflicts demonstrate land individualism is new on the continent; in many aspects, land continues to be seen as a communal asset despite recent commodification. The lack of land registration, titles, surveys, and formal land transfer procedures proves that these perceptions are a foreign idea.
Land individualism is a new practice in most of the continent. The land was self-acquired until recently. Buying and selling urban land provides evidence of the novelty of land privatization. The general absence of formal structures for property sales in the United States and Europe, such as realtors and title agencies, is striking for individuals wanting to buy or sell land. Even today, in the cities, property transactions usually involve only a couple of witnesses, often neighbors and a local government official who would draft a sales agreement. The concept of land individualism was first brought to Africa by Europeans. Cash crops and mining were among the major catalysts for the commodification of land, which clashed with traditional African communal understandings of land. When land is acquired for investment, it is converted from communal to freehold, but communal customs persist and clash with foreign investors’ understanding of private ownership. 
[bookmark: _heading=h.3as4poj]LAND BRIDGES TO THE ANCESTORS
When land was commodified, the connection among the living, the dead, and the unborn was severed; land remained sacred in Bulyanhulu as elsewhere in Sub-Saharan Africa. When transnational corporations acquired land, it disrupted that cultural fabric based on the belief that their survival, achievements, and happiness come from ancestral blessings. In Bulyanhulu, ancestors are viewed as present and connected to the living, so daily life for the living is bound up with the ancestors. In this spiritual bond, ancestors are considered on a “continuum with the living family” (Wijsen and Tanner 2002, 55). Therefore, in these societies, the living should not turn their back on them.
When Chief Elesi of Odogbulu testified before the West African Lands Commission in 1908, he described this inseparable link between the people and their land as belonging "to a vast family of which many are dead, few are living, and countless members are still unborn" (Oshio 1990,  46, Jegede 1981, 12). 
I met Maganga and his friend Masika at Maganga’s compound, where they told me the story about how the early white men came to Bulyanhulu to look for gold. They claimed that these foreigners had trouble with their mining efforts and had failed to obtain gold. They approached the influential men and elders in the village, asking them to perform a ritual to overcome disasters and please the ancestors of the land, requesting their blessings and permission to extract gold in Bulyanhulu. 
I think the white men went to seek help from the medicine man; how did they know they needed to find the elders from this area to perform the ritual ceremony? … They were looking for the elders. They came to my house to find me, but I was not there. There were about six of them; they went inside the mine – with arrows and other traditional items … When they got there, the white men had already brought in a black cow, a red goat, a chicken, and traditional alcohol. They wanted to get paid for their work, but they got them drunk first, then asked them to take the meat home, and the white men took the elders aside individually and talked to them. What they wanted was to be paid for their work; instead, they were taken to the bar to drink until late at night and then escorted back to their homes.[footnoteRef:41] [41:   Masanga [pseudonym], interviewed by the author, May 10, 2016, Kakola, Tanzania.
] 


 These elders and influential villagers legitimated the presence of foreign miners on their land at that time. Mzee Songoma and Mwanangeni (Liz’s father), whom I interviewed, were two elders who had performed the ritual for the first white men in Bulyanhulu. Mzee Songoma passed away in 2017, shortly after our last interview. The other four had passed away. Mwanangeni is the father of Elizabeth (Liz), who had lost many acres of land to the mining company. Mzee Songoma and Mwanangeni confirmed that their involvement in the ritual was to please their ancestors, asking them to release the gold to the white men and allow them to extract gold in Bulyanhulu. 
When I interviewed Mwanangeni, who was identified as a commander of the Sungusungu (the traditional army of the Sukuma at that time), he claimed that the late Daudi and Masana were black men who had worked for the white men in mining. They came to get him to join the elders in performing the ritual. He found that a black cow and black rooster were already prepared for the ritual when he got there. Mwanamakwii, Seleman Mwanashiku, Songoma Kisamambe, who was the chair of the village, Ching’aru Maselasangwa, and Kangese Mwanankwabi were already there to perform the ceremony:
We strangled a cow and a chicken; then, we squeezed the intestines of the cows and the rooster, mixed the dung, and spread it across the mine as a sign of cleansing, using the cow's tail. During the process, we were saying “wasabe,” which means “let them get rich,” and “Zitoke mali zilizokuwa zimekataa,” which means “release the gold that refuses to be extracted.” Then we went outside the mine, and we barbecued. We were given leftover meat to take home and also, we were given “Bellon” T-shirts. After that, they did not remember us; they gave us their back; even Daudi never came back.

However, Mzee Songoma and Mwanamangeni told me they later regretted their participation and intervention with their ancestors. They now wish they could reverse their actions. They claimed to have been cheated because they never saw a return for the work. As Masika explained it, “We were given gifts. I received t-shirts with the words Kahama Mining Corporation Limited and 3,000 Tanzanian shillings. That was disrespectful. Since they performed the ritual, there have been no major problems in the mining, and the mine never stopped producing.” 
That is why decades ago, Peter Shipton (1994, 347) called for an exploration of how “religion, ritual, and cognition, on the one hand, and adaptation, sustenance, and production, on the other, cannot be kept pure of each other. Landholding is at the center of the confluence.” For Africans, land is the core of their existence holistically. Mining natural resources on the continent has profoundly impacted many African societies and cultures.
The Working Group on Mining and Human Rights in Latin America documented mining companies' violations of indigenous and tribal rights in mining sites in Argentina, Chile, Colombia, El Salvador, Guatemala, Honduras, Mexico, Panama, and Peru. Weak regulation allowed large-scale mining projects on their lands, disregarding sensitive issues that should have prevented extraction in certain areas. (“The Impact of Canadian Mining…n.d). In Bulyanhulu, people lost a spiritual connection due to land acquisition.
Loss of land and ancestors' graves was unremedied when the mining company exhumed the ancestors’ bodies, moving them to the public graveyard, thinking they were acting responsibly. The Sukuma whose families’ bodies were exhumed considered the act offensive to them and their ancestors. Villagers told me that only landless people without families are buried in graveyards. The company violated cultural norms: public graveyards were only for those without an ancestral network connecting the family to the land, on the one hand, and the lack of the performance of necessary rituals in the relocation process, on the other. Exhuming their ancestors' remains created anger and resentment among the local people, although the local government officials approved it. 
In his memoirs, Jomo Kenyatta (1965, v) dedicated to “Moigoi and Wamboi and all the dispossessed youth of Africa; for the perpetuation of communion with ancestral spirits through the fight for African Freedom, and in the firm faith that the dead, the living, and the unborn will unite to rebuild the destroyed shrines.” 
Decolonization mass movements in Tanzania, Kenya, and elsewhere emerged through mobilized political parties and armed rebellion. Some of these revolts, such as the Kenyan Mau Mau and Tanzania Maji Maji revolt, were also encouraged by spiritual beliefs about their ancestors being unhappy with their land being taken over by strangers. Maji in English is “water,” which was distributed by Kinjeketile to encourage the soldiers who fought against German colonial rule from 1905 to 1907. The fighters believed that water would provide immunity from German guns, and they would not die in combat because it had a magic power that would turn European bullets into water. Kenyan founding father and anticolonial movement leader Jomo Kenyatta explained in 1952,
God said this is our land. Land in which we are to flourish as a people. We are not worried that other races are here with us in our country, but we insist that we are the leaders here, and what we want, we insist we get. K.A.U. claims this land as its own gift from God, and I wish those who are black, white, or brown at this meeting to know this. K.A.U. speaks in daylight. Mungai went to the forest not to lose his own life, but to protect African life from being snuffed out by British colonialism. He went to the forest not because he loved going for days without food as a guerilla but because he wanted to recapture stolen lands and end hunger for himself and other Kenyans….

For many African societies, the land is not only for fulfilling economic and social needs but also spiritual needs. The fight to get their land back from white settlers was so that they could sustain the ties of living with their ancestors and descendants. As Jomo Kenyatta put it, 
For Africans, land meant more than food and a house. It was their permanent residence before, during, and in the afterlife. To fight for land and freedom, Mau Mau was trying to secure their eternal existence. Refusing to understand this, the British subjected them to a great misrepresentation. They called them itoi (rebels), imaramari (terrorists), washenzi (primitive people), as well as atavistic, cannibalistic, and beastly. In the minds of the British, Mungai and his comrades were not fighting for freedom. Africans knew of no freedom. 

 The Sukuma perform rituals routinely to please the ancestors because the family would not thrive unless they were happy. When they are unhappy, the family might face financial difficulties, illness, drought, war, or natural disasters. Ceremonies are encouraged to honor the ancestors frequently, so they are not forgotten, but they can also benefit strangers. The Sukuma continue to practice their traditional land-related ceremonies and believe their ancestors have a significant role in their success, achievements, and wellbeing. The Zanaki, from the East side of Lake Victoria, believe that ancestors are responsible for fertility and new life. “Death, when it comes, means that the deceased becomes an ancestor (Stöger-Eising, 2000, p. 126-127).
During my visit to Bulyanhulu, I was able to attend one of these rituals in Busulwangili. and I was told it was a common practice, especially when production is poor (kuhila) and in a newly-discovered mining site. Clan members among the Akani in Ghana can mine for gold almost anywhere within their lineage or stool lands. Since the land was abundant and unoccupied, they would ask permission before mining, then “pay a token fee and perform a ritual” before doing so (Dumett 1998, 68).
Most traditional African cultures vest the ancestors with mystical powers and authority. “They retain a functional role in the world of the living, specifically in the life of their living kinsmen; indeed, African kin-groups are often described as communities of both the living and the dead” (Kopytoff 1971129). The relationship between the ancestors and their living relatives is ambivalent, both punitive and benevolent, and sometimes even capricious. In general, ancestral benevolence is assured through propitiation and sacrifice. Neglect is believed to bring about punishment.  The linkage is structured through the kin group’s elders, and the elders' authority is related to their close link to the ancestors. Elders are the ancestors’ representatives and mediators with the kin group (Kopytoff, 1971). 
 The Luo of Kenya do not transfer their land because they value their ancestors’ presence, so they traditionally bury their family members outside the doorway of their homes (Shipton, 2009). The Suku of south-western Congo (Kinshasa) buried their dead in the family grave or at the crossroads of their ancestral land and communicated with their ancestors through rituals. They dug a small hole to deposit the ancestors' favorite food, such as mushrooms and wild roots, palm wine, and sometimes even manioc (Kopytoff 1971). 
The Sukuma kept the dead close to the living by burying them on the family land or compounds. Public graveyards were for the landless, those without an ancestral network connecting them with the land. In Ikinda, where land is less competitive, some men had left the clan land to look for other opportunities in mining sites or the cities; many do not return except to be buried in the family land. I saw graves of family members at both research sites beside their homes or on their farms at both research sites. Traditionally, the heads of a Sukuma clan, the grandfather and grandmother, are laid to rest inside the corral where their cows sleep during the night. I attended Liz’s family ritual at her grandparent’s grave on confiscated land covered by Mibono (Jatropha) thorns close to Barrick Gold’s electric fence. 
Elizabeth Mwanangeni told me on my first visit to their compound in the summer of 2015.
The mining company took the land with the graves of grandparents and other family members who were put to rest there. Our land and these graves mean a lot to us; they disconnected us from our ancestors. We cannot perform ancestral ceremonies since they took the land; for example, I do not have access to talk to my grandmother, especially in times when I face troubles in life.[footnoteRef:42] [42:  Elizabeth, interviewed by the author, Kakola, Tanzania, February 5, 2017.] 


When I revisited Elizabeth, she told me stories about their struggle to reclaim their land, “We were not allowed to use the land for anything because it belonged to the white man. All the homes there were destroyed,”[footnoteRef:43] Elizabeth (‘Liz’) claimed. Many years later, after the 1996 eviction, some landholders gradually moved back after multiple protests. Liz[footnoteRef:44] and her family could never move back to the land that her grandfather had self-acquired by clearing an area of unoccupied land.[footnoteRef:45] After their eviction, Liz’s father had been able to buy land on the outskirts of Bulyanhulu, where the family had created a new compound.  [43:  Interview with Elizabeth (Liz) Mwanangeni by the author, Bulyanhulu,  summer 2016.]  [44:  Elizabeth ‘Liz’ Mwanangeni is a young woman from a prominent family in Bulyanhulu that had owned a large proportion of the land acquired by a transnational corporation.]  [45:  Self-acquired land is when individuals or a clan clear unoccupied public land and make it their homestead. In Tanzania, ownership is vested in the state, but people have a right to occupy it as “owners” as long they remain there and develop it. They can pass this right down to subsequent generations as long as they live on the land.
] 

Land acquisition disrupted spiritual ties established on the land. Interviewees claimed that land alienation had disconnected them from their ancestors buried on that land. Ancestral ties to the land are factors that prevented communal land from being transferred to a stranger and are among the prime motivations for African anti-colonial movements. Tarimo (2014) derives his critical view of the consequences of land acquisition from interviews with people affected by land-related clashes, eviction, and civil war in Tanzania, Kenya, Burundi, Rwanda, Ethiopia, and Sudan. 
He also claims most existing conflicts in Africa are related to land, just as I was told by judges at the International Association of Women Judges in Arusha that led to this study. In recent years, the World Bank has acknowledged that some societies have significant ties with the land as ancestral burial grounds. They have also recognized that land is "not only a key productive asset but also serves as a source of drinking or irrigation water, a safety net, old-age insurance, and a determinant of social status" (World bank 2010).
Authorities imposed severe restrictions on those living near the mining facilities, allowing them only subsistence farming with prohibitions against digging in the ground to prevent their mining. Even the depth of septic waste pits was strictly limited. The presence of women in the area created less tension than with black men, who were under greater surveillance because they were a threat to the mining and mining corporations. 
These restrictions had prevented many people from connecting with their ancestors. According to my interviewees, clan members must perform ritual ceremonies to interact frequently with and involve their ancestors in every aspect of their lives, including marriage, birth, job hunting, gratitude, and even when looking for opportunities for extractive mining.  Jessica Samson, a landowner in Bulyanhulu, insisted, “there is a need to speak with our ancestors. We perform a ritual to address the issues that tie our chests; ancestors need to realize gold.”  
The Sukuma communicate with and honor ancestral spirits. They view the ancestors as on a continuum with the living family, which is obligated to sustain ancestral ties by paying visits to a diviner and communicating through monologues. The Sukuma believe that the family and clan would face negative consequences if the ancestors were ignored.
I joined Liz, her father Mwanangeni, and her uncle Jonah in a ritual at her grandparents' graves on the land Barrick Gold had taken from them. They brought gifts to remember the deceased, the head of their clan. Since her grandfather had been a pastoralist, they brought milk, millet, and cow dung for the ritual performance. We visited grandfather first. The two brothers squatted on the head of the grave. Mwanangeni poured the milk and water into a woven basket before Jonah added millet; then, Mwanangeni handed the basket to his brother. They talked to their dead as if they were speaking with the living, except the conventions are in a monologue form similar to the Suku, whose “communication with the dead takes the form of a conversational monologue, patterned but not stereotyped, and devoid of repetitive formulae” (Kopytoff 1971, p130).
Mwanangeni first says words that his brother would repeat. After a few sentences, Jonah continued speaking independently while scrubbing the dung on the surface. Jonah sipped the mixture of milk, water, and millet in his mouth, spat on the grave, and then handed the basket to Mwanangeni, who also sipped and spat for each request they made. They took turns asking their dead father in the grave to bless, guard, and protect the family. 
Before they proceeded to their grandmother's grave, they handed the basket to Elizabeth.  She placed her books on the grave, then walked toward the head of the grave, where her father and uncle were squatting. She took a sip of the mixture of milk, millet, and water. She then spat it on the grave, and her uncle guided her in reciting the monologue asking for blessings for the family and her school and business success. Then we went to grandmother’s grave, where we repeated the routine, except this time, they scrubbed the grave's surface with special leaves known as mlama. This time Mwanangeni sipped and spat and did all of the talking while Jonah scrubbed the leaves on the grave. 
Mwanangeni, [starting the conversation by calling to his mother]: 
Hei Mama Muholo, we are here to greet you, Mama. Sorry we deserted you in the bushes, but today, we are with your older child Malongo (Liz). Let’s celebrate with you and your sister Liku and your elder women who rest before you, like Sekelwa.

He sipped and spat the mixture from the basket, then continued, “I’m asking you to make things easy for my children, so they can be successful, to be able to get educated and build beautiful homes. We pray for the wellbeing of the family.”
Again, he sipped and spat the mixture from the basket.  Mwanangeni handed a basket to Jonah, who also sipped and spat the mixture from the basket. He did not say anything. He passed the basket to Elizabeth, who concluded the ceremony by rubbing the leaves on the grave and spreading the rest of the milk and millet while saying, “here is your milk and millet and your leaves of mlama.” They all laughed, and that was the end of the ceremony. 
Rituals and remembering ancestors are the responsibility of the clan or family to avoid a curse from the ancestors. Therefore, they should engage with them more often because they are 
expecting to receive respect from their descendants and when they do not get it, they make problems for them; anything that goes wrong to an individual can mean a visit to a diviner, and he or she would have made a socially relevant guess at ancestor has caused this misfortune. (Wijsen and Tanner 2002, 55) 

Such visits are not unilateral, with you visiting the ancestors; they can also visit you in the form of a snake or another wild creature.  This belief explains the valued relationship the Sukuma has with the snake. 
Therefore, mythologies around snakes play an essential role in Sukuma culture, from dancing to the search for good fortune. Frank Gunderson, in his study of Sukuma music, found them highlighted in Sukuma dance and even call-and-response songs used in farm labor, as in this song that tries to pacify a snake through singing (Gunderson, 2010, p. 28)
The Sukuma believe that a snake could be a form of the ancestors appearing on different occasions in the mining sites or corrals visiting cows in the pastoralist clan. Killing snakes are taboos that may lead to misfortune in the land, including conflict, poor gold production, and a shortage of rain.
The drought in the fall of 2016 concerned many about food insecurity across the country (see Famine Early Warning Network 2016). The people of Bulyanhulu responded to the drought by performing a ritual asking their ancestors to bring rain and gold. The indigenous healers could traditionally gain insights by reading the entrails of sacrificed animals. The following dialogue occurred between the medicine men and the participants while reading the entrails' signs at that ritual to which I was invited during the drought. 
Medicine Man Mabulla: People will get rich in this town; they will have many cows and start using plows for cultivating.  I’m seeing pythons; black snakes known as koboko will also appear but push them to the other side…. I’m seeing python also, but please do not kill them.

Medicine Man Mabulla: I remember once a python ran toward the river from Bulyanhulu, but you killed it. Do not repeat that mistake. 

Medicine man Leo: We advise you not to repeat the mistake of killing snakes. We are finishing our ritual today. There’s no doubt about wealth. We see it. We see there is plenty of gold...Don’t kill the snakes. You need to follow what your elders tell you. I’m seeing pythons again, coming from Bulyanhulu to this area. Also, we see a slight rain that could make the ground wet, and a big rain; we will have the rain. The snake coming is a sign of rain because we have already performed our ritual.

Then Leo adds: We are performing a ritual for the rain; we also pray for the gold because they all go together. When we sacrifice the cow, it won’t work only for one case; it will work for both. We are going to have rain; also big rain will come. Look here, I’m seeing here! Right here, there will be a lot of rain that will even bring down trees. Also, I see a lot of rain in the area. Rain with wind will come…. We are medicine men; we don’t lie. This is the reality of the land. Our ritual went well; everything went well. I’m seeing a sign of gold by the river valley [we were sitting beside a dead river]. There is rain coming to our land, not everywhere. 

Following the ritual, a feast with meat from the ritual animals, traditional non-alcoholic drinks, and small packs of Afro-American beer were served to celebrate the end of the event. Women got only non-alcoholic drinks. Women and men sat in separate locations except for two very inebriated men. The women sat down and ate after serving all the men, except one drunken man who was asleep, and no one bothered to awaken him. All the food was eaten at the ritual location, and the bones were thrown on the ground; no one was allowed to carry food home. A few hours later, a huge cloud covered the sky; strong wind started blowing. People on the streets ran to their homes, including me. A huge rain poured down, accompanied by wind and lightning. 
I was also able to experience the power of this snake mythology on my first visit to Bulyanhulu when I visited a small-scale mining site. 
I am about to start an interview with one of the small-scale miners under a mango tree when other miners gather around us. One of the people in the swelling gathering suddenly shouts, “Don’t you know you are talking to people who haven’t eaten for three days?... We need money; give us money.”
“I do not have money,” I reply. Then I hesitate, “Maybe ….”  Then, I opened up my handbag and handed him 5,000 Tanzanian shillings (about US$2.50) so that everybody there would have enough to buy some water bottles because I quickly counted about ten people. Then I see more people keep coming. I hear another voice demanding more money.  
“The money you gave us is not enough. Give us more.” I give another 5,000 shillings and then see a man staring at my bag and ready to attack it. It is chaotic, and everybody is talking; I feel so unsafe and overwhelmed by fear; I want to run, while another side of me says, “don't run.” 
Another voice from the mob shouts, “You are an informant sent by the government!”
My assistant is not there. A woman shows up, trying to calm the mob. Suddenly she said, “Oh my God!” with her eyes wide open, looking to the left of where I was sitting on the tree's trunk. Everyone, including myself, turns toward that side. We see a huge brownish snake, perhaps 6 feet tall, the height of the men standing erect beside me. The snake stands two feet away from me with his neck swinging around and mouth open. The mob disintegrates. Everyone runs away. I am saved from the attack. 
Because they believe in the snake’s being an ancestor, some of the artisans approach me, shake my hand, and apologize. My key informant tells me that the miners believe that the snake is associated with luck in mining. The traditional healers predict that when they find a “thread” (a snake), that is where they have to dig for gold.  Later I heard that the artisans were planning to dig for gold at that spot where the snake had appeared.
Traditional beliefs about the connection between ancestors, a spiritual world, nature, and land persist and are prominent in Bulyanhulu and elsewhere. Those ideas are as foreign to the external investors as the practices of land individualism are to the local people. This clash of civilizations fuels conflicts when villagers are evicted to make way for corporate mining, making the land exclusive private property rather than inclusive communal land. 
[bookmark: _heading=h.1pxezwc]FDI CLASHES WITH COMMUNAL LANDHOLDINGS
The primary conflict in acquiring land – apart from the obvious problem of losing the source of their livelihood – is the contradiction of foreign investors' perceptions and African landholding customs in the Sukuma culture. The concept of capital investment facilitated by economic liberalization is individualistic and became a challenge when imposed on the African communal landholding practices. Colonialism and current FDI brought the imposition and application of two contradictory perceptions: land as private property rights under statutory laws, which came along with the concept of land individualism land on the one hand, versus land as communal and insured by customary land rights, on the other. 
When transnational corporations acquire land in Africa, they also enclose the land preventing local people from accessing their communal water sources and pathways and even land for grazing and agriculture. In Bulyanhulu, wells, rivers, ponds, and malongo, were fenced off by the mining company. The Mlama plant leaves rubbed on Elizabeth’s grandparents’ grave during the ritual to honor the ancestors were unavailable. “All the plants are fenced,” said one interviewee. “We can’t access them since the white men put their camp there.”[footnoteRef:46]  [46:  Saidi Abdallah (pseudonym) interviewed by the author, Kakola, Tanzania, June 28, 2016.] 

Those who entered the acquired land became trespassers. “The white men took our farms, so we walked long distances to far villages like Bugarama and Busindi to find water,”[footnoteRef:47] complained one villager. An ill widow in the focus group claimed that the shortage of water is a long-term problem that started when they were “forced to move like animals” and then added, “ Our water sources were fenced. Now I have enough money to support myself.” But they had to buy water, which is sold for US$ .50) per  (ca. 20 liters). Because of their poverty, many, especially the elderly and widows, could not afford it. [47:   Kabula Masanja (pseudonym) Focus Group conducted by the author, Bulyanhulu, Tanzania, February 10, 2017.] 

Land individualism evolved with different faces in varied places. In the cities and urban areas, the idea of private property is more explicit; some homes and small-scale farms have fences and even legal rights of occupancy or title deeds. Most landholdings are customary and unregistered in rural areas, while some are registered under village land. In some areas, the land is still treated as communal property, while in other places, like Bulyanhulu, landholders treat land as both communal and private property. 
Landholdings practices cannot be the same across Africa; local customs vary from one place to another. Ethnic groups engaged in pastoralism, agriculturalism, and agropastoralism may have different norms regarding their relationship to the land and each other. What they do share, however, is that customary law “tends not to be codified; it is the unwritten social rules and structures of a community derived from shared community values and based on tradition” (Kameri-Mbote 2005). 
In post-colonial Kenya, most private ranches were established in the early 1960s and early 1970s as a new strategic scheme in the broader plan to individualize land and livestock production in Maasailand. Titles were jointly awarded to group ranches belonging to a tribe, clan, section, family, or any other social group. Legal titles for group-held units were designed to resonate with the Maasai's sociocultural structure (Mwangi 2005, 1). However, such efforts in land law reform were not easily accomplished because of the competing meanings of land and how to acknowledge rights to it. 
When colonial lawyers arrived in Africa, their legal framework based on retributive forms of justice contradicted African legal thought, creating a complex situation. Chanock (1985, p. 55) notes that colonial lawyers believed that indigenous law did not evolve unless and until it shifted to notions of retributive justice, which contradicted the African legal framework of restorative justice. The source of much land conflict is deeply rooted in these contradictory dual perceptions of land, legal systems, and expectations that breed conflict. Even where landholding is formalized and continues to have customary elements with a foundation for fulfilling basic communal needs such as identity and survival, including food, shelter, and bridewealth arrangements, no individual or a group has a right to own the land. Still, they may use it and then leave it for someone else. 
 The terminology of statutory law does not translate well into customary language and understanding of the land. In Uganda, for example, customary land was converted to freehold. Then landholders had to obtain a customary certificate to clear up ambiguities about the size and boundaries of a parcel before granting them customary rights to it (Lastarria-Cornhiel 1997). 
A customary land system has a set of rules reflecting the traditions and customs of a particular group and their relation to their land. This system’s ultimate control of the “overuse and disposal of land lies in the community” (Tanzania Presidential Commission 1994, 141). Liz Alden Wily (2011, 1) described it as a system of landholding in which “African communities operate to express and order ownership, possession, and access, and to regulate the use and transfer … the norms of customary tenure that derive from and are sustained by the community itself rather than the state or state law.” Efforts to describe those customary systems with Western legal terms resulted in different meanings. In emphasizing customary landholding arrangements for the country in his Ujamaa speech, the basis of African socialism, Julius Nyerere said, “that is to say, a member of society will be entitled to a piece of land on condition that he uses it” (Nyerere 1966 p. 167). When Nyerere made the speech, he spoke in Swahili, a gender-free language. When translated into English, it looks like he is talking about male ownership of land, “he.” In Swahili, what he said would not have had any gendered implications. 
The European legal languages regarding land generally fail to describe traditional African concepts of land (Biebuyck, 1963; Gluckman, 1965; Okoth-Ogendo, 1989). Significant terminologies and translations regarding landholding, such as 'ownership,' 'property,’ and 'tenure' do not translate well into most African languages – they are foreign concepts. Chanock (1985) notes that a complicated alliance between indigenous powerholders and the colonial powers negotiated the procedures of customary law. The translation of terms neglects “overlapping, and contingent rights or duties of different persons and groups. They ignore temporary rights that arise from seasonal oscillations between private and collective access.”  Technical legal terms like "usufruct" and "tenancy-at-will', imported by Europeans and African jurists alike from European courts and textbooks, can also mislead when applied to African contexts (Shipton and Goheen 1992). According to the Cambridge English Dictionary, the usufruct is “the legal right to use someone else’s property and keep any profit made from it.” Therefore, the term usufruct does not resonate with perceptions of communal customs. 
In a collectivist culture that emphasizes communal survival, usufruct does not apply directly to the African perspective in which landholding is collective rather than private. “Colonialism changed African law – its rules, institutions, procedures, and meanings. It affected how African peoples perceived and understood law” (Roberts and Mann p. 5). These concepts of "usufruct" and "tenancy-at-will" fit the perception of nature as a commodity within capitalist culture, making the land an abstract space available for purchase. A plan or map is an abstract representation of the land; surveys, titles, and abstract legal procedures regulate relations to the land. (Bohannan 1963; Mrozowski, 1999). Customary land is often unregistered and its transactions are informal; they can include different types of loans, leases, sharecropping, contracts, exchanges, and pledges (Whitehead and Tsitata 2003; Bosworth 1995). 
Therefore these two land systems clash when they are imposed to serve foreign mining corporations whose presence had been made possible through the privatization and deregulation of the liberal economy.


[bookmark: _heading=h.49x2ik5]
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[bookmark: _heading=h.147n2zr]RESOURCE RACISM
 
The structure of the extraction industry is shaped by resource racism left by colonialism; that is, its structure is dominated by powerful white men whose decisions do not reflect the interests of local communities in mining sites. The people in Bulyanhulu described their experience in racial terms, blaming white men for their loss of land. They described FDI as white men from North America and Europe who had come to take their gold and land, depriving them of employment from subsistence farming and small-scale mining, undermining their social and economic wellbeing. That racial discourse was unprompted but pervasive from the earliest stage of my research and found later in the discourse of high-level corporate officers. 
Land is now acquired through concessions outlined in mutual legal agreements between African states and transnational corporations. This practice is a legacy of racist colonial powers, whose institutional and ideological uses of law facilitated their access to African resources (Butler 2015, p. 126) while discriminating against Africans to benefit from resources on their land. This racist system persisted through trade liberalization, which had attractive features for African states desperate for FDI. They expected it to bring economic benefits and uplift African lives just as colonists had promised they would do. Colonial development projects had served the interests of the colonial powers rather than Africans. That infrastructure, such as roads and railways, ran from plantations to the coast to facilitate the export of African resources, as it does today. China’s large-scale Belt and Silk Road Initiative (BRI) is an example of a key strategy of building infrastructure that moves natural resources to ports for export (see Laurence, 2017).
The Tanzanian government had expected mining in Bulyanhulu from FDI to bring 7.1 tons of gold over 15 years. Projections said the mine would create employment, education, health care, running water, and electricity (Kauli za Mawaziri, n.d.). They were motivated to provide incentives from tax breaks to land law reforms to attract FDI to their countries. In Tanzania, these incentives did not deliver the promised benefits from FDI.
An inaugural event on July 18, 2001, was concluded with fireworks in the village with no electricity or running water. Two hundred special guests from across the world arrived in Bulyanhulu including Benjamin Mkapa, the former president of Tanzania, and his wife Anna Mkapa who were gifted a large and heavy block of gold ore decorated with gold and silver featuring a carved statue of three miners holding a Uhuru (independence) torch keeping with the inaugural themes, “working together for the brighter future” (Bully Bulletin 2001).
In his speech, Mr. Mkapa told opponents of foreign investment in the extraction industry that “We have two choices, either we adopt and adapt, or we perish… If we are not careful, we could take the path of dinosaurs, never knowing the time to adapt, until it is too late” (Bully Bulletin 2001).
 Liberal trade policies facilitated the move for FDI in Africa and other resource-rich but financially-poor countries, leading to the acquisition of millions of hectares of land lost to transnational corporations, leaving many local people landless and poor. At the same time, natural resources and raw materials were exported to the global market and eventually turned into value-added products with high capital that created wealth for the importing countries.
This current land acquisition has been primarily for tourism and a response to the high global demand for mining, biofuels, and food security as the world’s population grows. In resource extraction investments, local people in host countries are often denied benefits from mining transactions despite their abundant land and natural resources as they were in the colonial era. Foreign investors from Europe and North America and newcomers from China, other Asian countries, and the Middle East have been extracting natural resources from the continent, just like colonial regimes did.
In my interviews, government officials did not use racial framing regarding the land acquisition; they did not express criticism of mining companies but only of the local people, referring to them as complainers and illegal occupants. Government officials operated within the language and culture of the investors like their predecessors in the colonial era (Fanon, 1952). They see the small-scale miners as the problem because they do not pay revenue to the government and accuse them of smuggling gold to the black market. Therefore, they undermine the tax revenue system. “The government does not get taxes from small miners…. Sometimes small-scale miners are used by clever people who would buy gold at a lower price and sell it on the black market.”[footnoteRef:48] Officials labeled them criminals.[footnoteRef:49] [48:  Retired government official interviewed by the author in Dar Es Salaam, January 8, 2017.]  [49:  Interviews with multiple district government officials by the author, July, 2015 and February 2017.] 

Ironically, the Canadian mining corporation Barrick and its former subsidiary Acacia failed to pay taxes for decades while extracting billions of dollars’ worth of gold from Bulyanhulu. They smuggled unprocessed sand outside of the country by air and sea for smelting, disguising the amount of exported gold and thus taxes due (“Export Ban” 2017; “Bulyanhulu Gold Mine Limited vs. Commissioner General,” 2014, 2; Tax Revenue Appeal Tribunal 2015; Ibengwe and Malanga 2016). The court jailed some of its employees until they reimbursed the government for the taxes they had not paid (Kapama, 2016; Dausen and Reid, 2020)
Canadian mining companies account for 57 percent of the world’s mining companies, and its extractive industry provides seven percent of the country’s GDP as the largest private-sector employer with 375,000 persons (UN Working Group, 2017). With the help of government officials, Bulyanhulu did not benefit for years from the ample profits made by Canadian companies extracting their resources.
Government officials acted like their corrupt predecessors in the colonial era who had helped the colonizers control and extract natural and human resources to develop European economies. Even African officials had bought into the complex and subtle “white racial frame,” as Joe Feagin (2020) calls it, that legitimized Europeans and North Americans' capture of natural resources worldwide.
Racially-coded terms were reportedly used by entrepreneurs complaining about African governments' obstacles to mining projects. In her study of Bulyanhulu, Butler (2015, p. 142) found colonists represented liberalizing mining laws as civilized and reasonable, unlike the African government’s “backward” policies. Butler saw racially-coded language as a way to avoid appearing as a neo-colonizer. Another interviewee used a similar racially-coded “discourse of rationality, efficiency, and transparency.” Canadian mining law was superior to the African laws that needed to be changed (ibid., p. 143).
Racial tensions between Chinese and Africans are reported in other parts of Sub-Saharan Africa. However, that was not an issue in Bulyanhulu, where the Chinese are not directly involved in resource extraction. Their only local role was to install and run Bonanza slot machines to entice artisanal miners to gamble their small earnings in hopes of getting quick money. 
Chinese nationals working in Africa are in a tenuous position and lack power or influence. They cannot treat their African hosts as inferiors without consequences because they can be regulated or deported. They also risk upsetting the Chinese government, which depends on African political support in the United Nations and elsewhere (see Barry and Yan, 2015).
Nonetheless, Chinese businesses have been criticized for abusing human rights and the environment. In 2010, Chinese managers allegedly shot protestors at the Collum coal mine in Zambia, triggering a backlash, although the case was later dropped (Chinese bosses 2010; Zambia Drops, 2011). The former president of Zambia, Michael Sata, spoke out against Chinese labor practices in his political campaign. In Sub-Saharan Chinese factories and firms, there are reports of worse working conditions, long hours, low wages, and abuse by supervisors and managers from Tanzania, Ethiopia, Nigeria, Angola, Zambia, Zimbabwe, Ghana, and elsewhere. In Ethiopia and Angola, the Chinese reportedly target cheap, docile labor (Oya and Schaefer, 2019; Mbamalu, 2018). Weak labor laws and institutions often fail to protect African workers in Chinese workplaces.

RACIALIZING LAND ALIENATION
In the first scramble of Africa, European regimes targeted locations with natural resources and fertile land with a cool climate, especially in the Highlands, where malaria was not challenging for the Europeans. They evicted African occupants, often using complex racist rationales, and even killed some to make room for white settlers, plantations, and mining. Commercial farms owned by individual European and Asian settlers were less powerful in imperial politics but had to be taken seriously by colonial administrators (Mbilinyi,1985). South African Archbishop Tutu once remarked that when the missionaries came to Africa, they brought bibles and told them to close their eyes and pray. When they opened their eyes, Africans had the bibles, and the Europeans had the land.
The new scramble primarily targets fertile land with natural resources. Through concessions, transnational corporations controlled by white Europeans, North Americans, and recently the Chinese evicted people by force. In Bulyanhulu, interviewees claimed that officers killed some of the small-scale miners. This eviction triggered the tension between the people of Bulyanhulu and mining companies regarding the gold residents had relied on for survival. They said the land belonged to them with no gold, but soon after gold was discovered, the land belonged to white men. In Bulyanhulu, interviewees started seeing white men in the area during the gold rush.  Solomon said, “I don’t understand why white people are here. I don't have a reason to be happy to see the white men extracting gold in our village. I’m ready to fight with guns.“
In North Mara mining sites, former regional commissioner of the Mara region, Joseph Butiku, told me that before extraction started in 2002, they had already begun seeing white people in the area. “First, the couple shows up… lives there for a while… they explore, then the husband leaves, and his wife stays behind. After they were both gone, the mining companies came, and extraction began.”[footnoteRef:50] [50:  Joseph Butiku,  Interviewed by the author, January 3, 2017.] 

 Luke Masagala told me a similar story when I visited his compound located on the outskirts of the village center Kakola.[footnoteRef:51] [51:  Luke Masagala, Interviewed by the author, Kakola, Tanzania, June 21, 2016.] 

Police came first, and then STAMICO[footnoteRef:52] arrived. They stayed for years, then they left, and a group of white people came – I do not understand how they got there. I did not go to school, so it is hard for me to understand how the white people got there. I believe they came in good faith because they did not look for trouble. [52:  The State Mining Corporation of Tanzania.] 

 
Many people I interviewed in Bulyanhulu blamed the mining companies for their poverty and undermined sources of survival, but some felt differently. Mzee Songoma Kasemembe, for example, the first chairman of Bulyanhulu, claimed the government officials were a source of their misery, as “Mining corporations are not bad,” he said. “Our government officials are corrupt; they do not do justice to their own people.”[footnoteRef:53] Luke Masagala[footnoteRef:54] shared his experience with the racial tension between local miners and white miners in Bulyanhulu. Luke is a small-scale miner born and raised in the area. He remembers the early days when white people started appearing in their village to extract gold. [53:  Mzee Songoma Kisamembe, interviewed by the author, Kakola, Tanzania, June 21, 2016.]  [54:  Luke Masagala was interviewed by the author, Nyangarata, summer 2016.] 

White people established their camp on one side, and local people had their camp on the opposite side from the white people. These two groups did not interact with each other; they were both busy with their own business, digging gold. The hostility began when local people found out these white people came through the government, so they felt they had been invaded.
 
Then Luke continued to explain,
 
Every time they saw white men pass by, they would boo them. And they surrounded their cars—that is the point that they came up with the decision to chase the small-scale miners away. And leave a person who is there legally. Then they chased out the small-scale miners. The government gave the small-scale miners six or seven days’ notice to leave; all they wanted to see in the area was the birds.
 
Villagers and small-scale miners felt the eviction procedure was unfair; they were given hours to leave the land to mining companies; therefore, the hostility intensified against hostile white miners.
They wished to beat up the white miners and take away their equipment. They wanted the white men to leave their land. They did not mean to punch them but to beat them through protests. The white people were fewer, and black Africans were so many they were outnumbered.
 
Like in many other mining locations, governments facilitated land acquisition through concessions. Mining corporations got land and the rights to extract natural resources.  In Bulyanhulu, after the news of the gold rush reached Dar Es Salaam, the government overrode village land rights, following in the colonial administration's footsteps. In the first land acquisition of 1976, Bulyanhulu was handed over to white foreign investors and the State Mining Corporation of Tanzania (STAMICO). Since then, the rights to land and mining were handed to a confusing set of Canadian mining companies, all connected to or wholly owned by Barrick: Kahama Mining Corporation Limited, Sutton Resources, Barrick Gold, Africa Barrick Gold, and Acacia. Sutton resources shared 85 percent of Kahama Mining Corporation, while the Tanzanian company, STAMICO, held a marginal share of 15 percent (Bhikhu 1996) before Barrick took over Sutton resources.
At first, after gold was discovered in 1975, mining was done by artisanal miners. Still, the national government immediately sent a team of geologists in 1976 to explore where they found five layers of minerals. Five years later, STAMICO started drilling into the reefs. Still, their efforts were unsuccessful, so they entered into a brief joint venture with Finland in 1983-1984 to evaluate the economic viability of the mining site (Bombeda, n.d.). In 1989, the Canadian mining company Placer Dome, later purchased by Barrick in 2006, obtained a concession from the government to begin mining but operated only until 1992. Sutton Resources was given the concession to explore Bulyanhulu through its sister company Kahama Mining Corporation. In 1999 Barrick Gold Corporation bought a 100 percent share in Sutton Resources at 85 percent above the market price to acquire its rights to extract newly-discovered minerals that were cheap to mine. Barrick offered US$ 342.9 million in that transaction (Heinzl, 1999; Bombeda, n.d.). It is no wonder that the villagers were confused about who was taking their land without paying for it.
In Bulyanhulu land acquisition, government actors and politicians were in charge of bringing and protecting powerful foreign actors. But they were simultaneously undermining villagers who they saw as obstacles to development that foreign investors would bring with their “modern” mining facilities. This raises the question: were these officials acting in the best interests of the villagers and the nation, or was personal gain part of their motivation?
Berry (2018) argues political officials, traditional leaders, and other elites typically transfer land to wealthy investors, often foreigners. The central government often does not engage with villagers before expropriating land for investors and bypasses village administrators (Greco,2016). While serving as chair of the Commission Presidential Commission of Inquiry into Land Matters in Tanzania, Issa Shivji found that the Tanzanian government and ruling party expressed “condescending attitudes toward rural communities … without restraint” and frequently with “the application force, albeit thinly veiled by law” (Shivji 1998, 9).
Those transactions are not always legitimate. In the summer of 1996, with eviction in Bulyanhulu (“Kauli za Mawaziri” n.d.), the Tanzanian government violated the 1979 Mining Act of 1979 and the Land Act of 1999 which prohibited taking farmland without the written consent of the occupier (Parliament of Tanzania 1979). As Liz Alden Wily[footnoteRef:55] describes, “customary landowners had substantial legal protection before 1999, although it took a court ruling in 1994 to clarify that a 'deemed right of customary occupancy' as operational since 1923 was enforceable as a property right” during the British rule. [55:  Liz Alden Wily, email message to the author, September 18, 2017.] 

When land rights are centralized, land transfers are often accomplished without following procedures requiring the local people's consent. It is possible that mining corporations and the national government were rushing to evict people from Bulyanhulu and its sub-villages before that land law was enacted because its drafting began in March 1996, just four months before the eviction (Alden Wily 2003, 15). Three years later, after the 1996 eviction, the Village Land Act was enacted in 1999. The Village Act 1999 legislation was approved in May 1999 in two bills, Land Act No. 6 of 1999 and The Village Land Act No. 7 of 1999 but did not go into force until 2001 (Alden Wily 2003). In the 1996 eviction, the government could circumvent the ruling and evict the residents of Bulyanhulu despite a High Court order prohibiting it (Cooksey 2011). An assessment report to the World Bank’s Multilateral Investment Guarantee Agency (MIGA) was signed by advocate Tundu Lissu for the complainants. An injunction was issued on July 31st, but it was somehow overturned on August 2, 1996, and the eviction proceeded throughout August 1996.
Armed special police forces, dogs, and tear gas drove villagers and small-scale miners out of their land in both evictions. According to interviewees, in 1996, there were injuries and deaths.  A report from the Minister of Energy and Minerals to the Tanzanian parliament quoted Prime Minister Frederick Sumaye claiming that the investigative committee from the police headquarters had completed its investigation on August 18, 1996. They found no evidence that people had been trapped in the pits during the eviction operation in the area. The ministry report blamed the radio station that had broadcast the news without investigating it. Sumaye insisted that reports of twenty to fifty people buried alive were lies. Members of Parliament then applauded the speech by clapping their hands (Minister of Energy and Minerals, Kauli za Mawaziri n/d).
The anger and frustration I witnessed during my visit in the spring of 2018, where villagers protested against mining corporations, gave me an understanding of the dynamics of the long-time conflict in Bulyanhulu.
Villagers and artisanal miners were dissatisfied with their unmet needs; they were deprived of resources to which they felt entitled, having lost access to their land without adequate compensation. Another frustration is that they were not benefiting from gold extracted from their farmers and village land, from which they had been evicted.
Racial tensions emerged in the gathering as tempers flared and people shouted that white men had taken their land because it had gold. This was not the first time they had associated the loss of their land with white men. During my interviews, villagers and small-scale miners often used racialized language to describe their frustrations.
 Interviewees claimed government officials had told them after the discovery of gold in 1976 that the land now belonged to a white man. Nkabi explained to me, “In the 1980s, we started seeing white men in the area while local people were prohibited in the mining site” then he continues, 
We were forced to move because the white men took the land, then we went to Busulwangili, which is located near Kakola and Bulyanhulu, where gold was also discovered by a man called Ogaga who built his house under the tamarind tree and named that area number two which now is property of Acacia.[footnoteRef:56] [56:  Nkabi [pseudonym], interviewed by the author, Kakola, Tanzania, June 18, 2016.] 

 
They complained about not being able to access water and resources on their land. A woman complained, “When the corporation came, we were told to stop cultivating because the land belonged to the white men. We did not hear anything from the white men, so we stopped working on the land for a long time.”[footnoteRef:57] Another explained, “The white men took our farms, so we walked long distances to distant villages like Bugarama and Bushindi to find water.”[footnoteRef:58] [57:  Anonymous interview by the author, Kakola, Tanzania, June 20, 2016.]  [58:  Kabula Masanja (pseudonym) Focus Group conducted by the author, Kakola, Tanzania, February 10, 2017.] 

In the case of Bulyanhulu, the government of Tanzania disregarded the social and economic impact of land alienation on their citizens, especially those residing in the mining villages whose lives rely on mining production. In short, a more extensive global system controlled by elite white men shapes the structure of gold mining in Bulyanhulu. This powerful white elite has emerged, replacing earlier aristocratic elites by generating great wealth from extensive theft of the labor, land, and other resources of peoples across the globe (see Feagin and Ducey, 2017, p. 4)
Franz Fanon warned about government officials collaborating with foreign investors to acquire land. They have agreed to operate within the language and culture of the foreign investors, like their predecessors in the colonial era who helped the colonizers control their countries and resources. Fanon sees this as a result of a psychological process in which colonized people develop “an inferiority complex … created by the “death and burial of its local cultural originality finds itself face to face with the language of the civilizing nation; that is, with the culture of the mother country” (Fanon 1952, 19). Consequently, these Africans collaborating with corporate officials undermine the livelihood of their own citizens; Fanon might say that they become what he calls black skin with a white mask. “He becomes whiter as he renounces his blackness, his jungle” (ibid.). 
 Fanon described the government actors who facilitated this process in Angola as the “French colonial army, and particularly in the Senegalese regiments, the black officers serve first as interpreters. They are used to convey the master’s orders to their fellows, and they too enjoy a certain position of honor” (Fanon 1952,19). My analysis of official documents regarding the Bulyanhulu eviction and interviewees with government officials showed the government was protective of the mining corporation while undermining villagers' and small-scale miners' claims and interests.
[bookmark: _heading=h.3o7alnk]CHINA'S SUCCESS IN AFRICA
In my Bulyanhulu interviews, villagers did not refer to China as a threat to their resources, perhaps because they did not directly experience the impact of Chinese investments in their area. Long-term positive diplomatic relations between Beijing and Africa included crucial historic Chinese, alongside the Soviet support for African decolonization in the 1960s and 1970s ​​(Also  see Alves et al., 2009) might have affected their attitude toward the Chinese. Moyo (2009, p. 110) notes that African public opinion is more favorable toward China than the United States, claiming that 78 percent of Tanzanians believed Chinese influence was a good thing as opposed to only 13 percent who thought it was bad. 
I remember Chinese military officers in our neighborhood training Tanzanian troops when I was a kid growing up in Tanzania in the 1970s and 1980s. In the evenings, we would collect shells and snakes, then take them to their gate and greet them in Chinese when they were out walking in their white shirts. They would thank us and give us money.
Much of China’s success in Africa comes from its emphasis on “soft power,” which is a strategy to attract rather than coerce, and a tendency to avoid criticizing allies who ignore human rights and international law. Moreover, China often avoids interfering with the politics of host governments, including trade liberalization, human rights policies, international law, and cuts in government spending programs ​​(cf. Bodetti, 2019). It apparently appeared to depart from its policy of noninterference in other country’s politics, by building a leadership School in Tanzania to export its governance model. The Chinese Communist Party provided US$ 40 million to the project, which will draw students from other Southern African countries (Nyabiage, 2022; Klomegah, 2022).
To continue gaining and maintaining influence in Africa, China deployed soldiers as part of United Nations peacekeeping forces during civil wars in South Sudan and Mali (Hartnett, 2012; Bariyo, 2014). Cabestan (2018) suggests that action supports China’s efforts to expand its diplomacy and soft power in Africa and worldwide. Soft power strategies for foreign policy underpin the trillion-dollar Belt and Road Initiative, a project designed to expand China’s sphere of influence in the Global South (Bodetti, 2019).
In the current scramble for Africa, China is a major investor and business partner, and Africa provides a market for Chinese products, including overseas construction contracts (Shepard 2019). In 2019, for example, China accumulated US dollars 113 billion from its exports to Africa (Faria, 2021). When the Chinese came to Africa to sell these contracts, they came with technology, skilled labor, and considerable loans to help finance their projects. In this sense, Africa also becomes a market for China’s value-added products made out of natural resources from Africa, such as manganese which is a significant ingredient for steel production. Africa is estimated to supply half of the world’s stock (Shepard 2019). 
As China continues to gain influence in the continent, it gains access to African raw materials and other natural resources, including oil. Jiang (2009 p. 585) observes that critics charge “props up repressive regimes and leaves individual African countries on the losing end.”  China’s interest is similar to that of the United States (Jiang 2009) or Canada, England, France, Germany, Singapore, India, and other nations. It also echoes the goals of the colonial powers. It acts no differently from colonial powers, seizing energy and resources for its own purposes (Jiang, 2009).
Chinese Overseas Foreign Direct Investment (OFDI) has been increasing steadily since 2003 and has exceeded those of the U.S. since 2013. Flows surged from US$ 75 million in 2003 to US$ 4.2 billion in 2020 (China Africa Research Initiative, 2022). Much of the FDI flows to Africa, including the Chinese, which targets resource-rich countries. The top five African destinations for Chinese FDI in 2020 were Kenya, the Democratic Republic of Congo, South Africa,Nigeria  and  Ethiopia (China Africa Research Initiative, 2022). 
The DRC and Angola are major Chinese suppliers of cobalt and oil (Olander, 2021; Ericsson, 2020; Gulley et al. 2019) A massive amount of land with the world's purest untapped cobalt reserve is in Kisanfu in southern DRC, once controlled by an American company. Now occupied by Chinese conglomerates, they specialize in manufacturing lithium-ion batteries for electric vehicles (EVs) and energy (Searcey et al., 2021; “CATL Buys into,” 2021; Keith, and Forsythe 2022). In South Sudan, the Chinese government-owned National Petroleum Corporation (CNPC) owns a forty-percent share in the largest oil fields while investing billions in oil-related infrastructure (Hruby 2018).
China has the potential and influence to access African resources through its financial capital and skilled labor, which many parts of the region lack. Diverse Chinese investments include mining and energy, agriculture, and infrastructure projects such as roads, railways, hydropower dams, bridges, airports, national stadiums, and oil pipelines. African states often use their natural resources for financing their critical infrastructures with loans. Beijing is “bartering oil for developing infrastructure,” and the Export-Import Bank of China funded one of the most significant infrastructure projects in the country but required South Sudan to triple the amount of oil it exported to the bank (“Chinese Tale,” 2021).
 The construction of East African railway lines, for example, is expected to run through Kenya, Uganda, South Sudan, Rwanda, and Burundi, with the new lines going directly to the ports as transportation infrastructure had in the colonial era. However, it will connect people and help with regional trade. For China, railway projects provide an opportunity to export oil, fuels, and metal from the region and bring back their construction products from their booming steel and construction industries (Lahtinen, 2018).
In the colonial era, railways and roads were built toward the coast and linked with ports to export natural resources and raw materials to Europe and send low-quality manufactured goods to Africa. Robinson (2014) notes that one argument for colonialism was to help Africa overcome poverty, poor institutions, and backward technology. Colonial regimes framed their projects as supporting the development of Africans without acknowledging the unequal flow of resources from Africa to Europe. In the mid-nineteenth century, the Gold Coast, for example, exported palm oil for lubricating machinery and railways while it imported liquor, tobacco, and textiles (Akyeampong 2014, 246). Tanzania was placed under a British mandate by the League of Nations supposedly to develop the country, improve living standards, and prepare it for self-governance (Mshomba, 2017). The arrangement primarily served British interests, however.  
China’s Belt and Road Initiative now includes large-scale infrastructure projects that guarantee its access to African natural resources. South Sudan’s income from oil accounts for 98 percent of the country’s budget (Mbah, 2018), most of which comes from China, thus gaining powerful influence regarding South Sudan’s resource policies.
As the chief spokesmen, the British justified its colonialism in Africa by its good intentions to end the slave trade. “True enough,” Rodney admits (1974, p. 137), “the British in the nineteen century were as opposed to slave trading as they were once in favor of it.” Nevertheless, part of their motivation is that “it had become a fetter on further capitalist development,” especially in East Africa.
The Chinese, other governments, and transnational organizations now use this “soft power” approach instead of military conquest to acquire resources in the continent. The idea is to co-opt and attract leaders and policymakers rather than coercing or commanding them to act in their interests. China comes to the continent with vast sums of loans from its banks and other economic development promises in exchange for resources.
In the first two decades of this century, China provided loans totaling US$ 143 billion, half of which were in the last four years (Venkateswaran 2020). Several African heads of state have publicly praised China’s investment in Africa, including Botswana's former president, Festus Mogae (Jiang 2009). During the Forum on China-Africa Cooperation (FOCAC) in Beijing in 2018, Rwandan President Kagame praised Chinese aid and investment as positively impacting the continent’s development, which other African leaders might share (Maru, 2019). Chinese investments have focused on interests in obtaining resources, Moyo admits, but its benefits have trickled down to benefit ordinary Africans with employment, housing, infrastructure, and better living standards (Moyo 2009, 110).
African governments’ motives for infrastructure financing led them to borrow from left, right, and center, from both Paris and non-Paris Club sources, with China the major player outside of the Paris Club (Coulibaly et al., 2019). China had already established an aid program for African states in the 1950s; Egypt was the first recipient of Chinese Aid in 1956.  With formal diplomatic ties with Beijing, aid became almost automatic for African states, except for Swaziland (​​Jiang, 2009). 
The foreign aid strategy is what Challaney (2017) calls “debt diplomacy,” leading to the lender having leverage over the borrowing country’s policies. A heated debate emerged at the beginning of 2022 over President Samia Suluhu's announcement of a new loan from the International Monetary Fund. She confirmed that the country was in “debt distress” from the time of the Magufuli administration, “When I was vice president, the country was already suffering debt distress. But we will use debt to heal the debt distress.” She continued, “We need to use common sense in everything. We borrow interest-free loans and use those loans to pay loans with interest” (“Rais Samia Anahutubia” 2022). She then commented on how we do the same in our households. 
These massive loans put Africa in serious debt, perhaps more than in the 1990s and 2000s. China might even capture some infrastructure they have financed if borrowers default on their loans. Ugandan MP Joel Ssenyoni, chair of a parliamentary committee investigating a Chinese bank’s loans, said that the loan terms allow China “to ‘grab’ the airport in case of default.” However, Chinese officials denied the allegation (Biryabarema 2021). In some cases, China requires countries to award new contracts and go deeper into debt when they cannot make loan payments (Challaney (2017). The key, however, is that these projects guarantee China access to the natural resources in these resource-rich countries, which become collateral to the infrastructure development loans.
[bookmark: _heading=h.ihv636]DRIVING FDI TO AFRICA  
In the mid-1980s, African states adopted policies that facilitated privatization and deregulation of their economy (Campbell and Stein 1991) in exchange for FDI and aid. They implemented FDI-friendly environments in multiple sectors, particularly land and mining. In these areas, “reformed” laws and policies would promote economic growth and provide significant incentives for mining corporations to invest in their states. The Tanzanian government “reformed” its land laws and mining policies in the 1990s to favor FDI and many others. Land reform was considered a solution for land conflicts in the region and significant in addressing customary rights declared outdated and contradictory to the individualistic liberal economic system.
Proponents presented land reforms as a way to promote land markets that operate more "effectively and equitably," facilitate further investment and economic growth, ensure land tenure security over communal lands, allow adequate benefits for community members to invest in their own land, thus creating employment and uplift their wellbeing (Byamugisha 2013, 2014; Tarimo 2014; McAuslan 2013). But changes in land rules through legislation and government administration were slow and highly politicized to favor the dominant interest groups.
In promoting and fostering privatization in the mining sector, the World Bank spent USD 14.5 million to finance the Development of Technical Assistance Projects that create an environment conducive to private investment, including legal, regulatory, and fiscal frameworks (Cooksey 2011, 6). In the mid-1990s, the mining sector and State-Owned Enterprises (SOEs) were structured to allow the public sector to stand and operate as commercial units. Under restructuring programs, some SOEs were privatized, merged, diversified, turned into joint ventures, or even liquidated (Sarris and Shams 1991,7)
Since Tanzanian land laws are rooted in English feudal history, the president became the trustee over all land and natural resources on behalf of the people. Use its authority to enact several new mining policies, including provisions encouraging FDI with “generous write-off conditions and tax waivers'' (Cooksey 2001, 6).  Its Investment Act of 1997 emphasized the term “protection,” using it fourteen times in a sixteen-page document.[footnoteRef:59] The Act refers to itself as the “National Investment (Promotion and Protection) Act, 1990.” The term protection refers to a benefit for investors but not the local landholders.  It explicitly includes language such as “promotion,” “guarantee,” and “benefit the foreign investors.” Reforms and assurances encouraged FDI in Tanzania between 1998 and 2003, where five of six new mines were entirely foreign-owned. The other was a joint venture between the Government of Tanzania and transnational mining corporations (Cooksey 2011, 6). [59:  The digitized online version of the Act has 16 pages, although one page is missing from the document.
Available at https://investmentpolicy.unctad.org/investment-laws/laws/60/tanzania-united-republic-of-investment-act (Accessed 28 august 2021).] 

Barrick Gold and its subsidiaries Sutton Resource Kahama Mining Company Limited (KMCL) and Acacia were the earliest foreign mining corporations in Bulyanhulu. After Placer Dome left Bulyanhulu in 1992, Sutton Resources got a license for mining through the Kahama Mining Corporation, Ltd. By May 1999, Barrick Gold Corporation had acquired 100 percent of Sutton Resources' shares. Four months later, Kahama was given a license to extract Bulyanhulu minerals (Historia ya Bulyanhulu n.d).
Many states offer generous incentives to bring transnational corporations to invest in their countries. Tax-free incentives, for example, frequently facilitate the attraction of FDI by exempting foreign corporations from taxes on their earnings. South Sudan, for example, created a free trade zone in the Red Sea state, while Zambia created a tax-free economic zone in Chambishi Town in the Copperbelt Province, providing a tax-free zone exclusively for Chinese investment (Lusaka Times 2008; Sudan News Agency 2020).  These strategies to get FDI in their countries failed to address their own citizens’ needs and interests, especially those located in the mining villages with customary landholdings. 
These incentives successfully brought FDI into the country, but cost significant revenue losses, as Bomani’s report (“Bomani Commission,” 2008) shows regarding Tanzania’s excise duty exemptions on fuel. The Tanzania Revenue Authority’s statistics for 2006-2007 showed six big mining companies receiving exemptions totaling about USD 17.8 million in 2017 and an anticipated USD 22.4 million in the following year. Acacia, a Barrick Gold subsidiary, had produced more than three million ounces of gold since its production in Bulyanhulu and anticipated much future income “based on its proven and probable gold reserves of 6.1 million ounces” (Acacia Mining Website, n.d.). In 2020, Barrick claimed it anticipated mining 500,000 ounces of gold annually for the next ten years (Barrick, 2020).
Bulyanhulu is not the only place experiencing discriminatory and marginalizing practices in the extractive industry, Former UN Secretary-General Kofi Annan criticized mining extraction practices when he addressed an African Union summit in the Gambia in 2006. He noted that FDI in Africa had increased by 200 percent during the previous five years but focused on extracting natural resources rather than developing local economies (“Annan Warns”). FDI fails to benefit local people living along its route, whose optimism had quickly faded as they were evicted from their land.
In 2013, the Tanzanian Tax Commissioner disallowed some exemptions that Bulyanhulu Gold Mine Limited had taken on taxable income between 2000 and 2006. They included an airplane, various capital expenditures, insurance premiums, losses from foreign exchange fluctuations, and “expenditure incurred on community development activities for areas and communities around the mines.” (“Bulyanhulu Gold Mine Limited vs. Commissioner General,” 2014, 2). The Court ruled that the airplane and insurance premium deductions should be allowed but not the other five items in the appeal.  In the following year, African Barrick Gold (Acacia) appealed a ruling of the Tax Commissioner that they had to pay withholding taxes on shareholder benefits. They claimed that they did not do business in Tanzania - the mining there was carried out by other companies, such as the Bulyanhulu Mining Company. However, in its annual report, Barrick claimed that it had four mines in Tanzania, including Bulyanhulu.
The Tax Revenue Appeal Tribunal in Dar es Salaam, which was hearing the case, denied the appeal in 2015 (Tax Revenue Appeal Tribunal 2015), “which provides for binding international arbitration.  
[bookmark: _heading=h.32hioqz]ECONOMIC LIBERALIZATION AND DEVELOPMENT 
Bulyanhulu is one of the places in Africa with abundant natural resources, but its population lives in extreme poverty, turning its optimism into frustration. Unemployment, poor infrastructure, and lack of social services, including education and medical care, provide evidence of how liberalization and privatization of land and resources contribute to the continent's underdevelopment by undermining the livelihood and well-being of local people whose everyday lives rely on these resources for survival.
The Washington Consensus liberalization process was presented to Africa as a way to overcome economic challenges, including budget deficits. Its development frame encouraged Africans to borrow large sums of money and deregulate and privatize their economies to promote FDI and economic growth while fostering foreign corporations predominantly run by white men to extract resources and labor at a low cost.
Through concessions, transnational corporations became legitimate extractors, given state-like powers such as a monopoly over violence and the right to wage taxes coopting local authorities, and “using violence to achieve their extraction goals” (Lowes and Montero, 2021). They extract Africa’s abundant, crucial resources such as lithium, coltan, oil and natural gas deposits, iron ore, gold, diamonds, uranium, copper, bauxite, platinum, other rare minerals, and cash crops such as timber and cocoa beans.
 Most of these minerals are essential in today's high-tech products such as computers, mobile phones, automotive electronics, and other devices. Lithium, for example, is a critical element of batteries in plug-in electric vehicles (EVs) and is also used in portable electronic devices. Its ability to store energy, operate efficiently and provide good high-temperature performance, low self-discharge, and recyclability (“Batteries for Electric Vehicles,” n.d.) make Lithium significant for transportation electrification. Tantalum or  coltan are heat and electricity conductors crucial for producing mobile phones, computers, automotive electronics, and jet engine components.
In the summer of 2022, the European Parliament effectively voted to stop selling cars that use gasoline and diesel by 2035 to transform the entire automotive industry to battery technology. Green technology would substantially increase demand for lithium, nickel, cobalt, manganese, palladium, and other minerals used in manufacturing batteries (Staden 2022; Manley et al. 2022). 
The system of resource extraction that made Europe rich and Africa poor in the colonial period persists in this new scramble for Africa to create wealth in Europe, North America, China, and other newcomers while “leaving a trail of environmental degradation, human rights violations, and semipermanent underdevelopment all across the developing world” (Staden 2022).
 According to the UN Environment Program (n.d.), 30 percent of the world’s mineral reserves are in Africa, as are 50 percent of the world’s gold, up to 90 percent of its chromium and platinum, and the largest reserves of cobalt, diamonds, and uranium. Angola, South Sudan, the Democratic Republic of the Congo (DRC), South Africa, Ghana, Tanzania, Guinea, Nigeria, Mozambique, Gabon, Botswana, Zambia, Eritrea, and Equatorial Guinea are among the major suppliers of these resources to the world market (Izvorski, 2018). 
Abundant natural resources contribute to fast-growing FDI in the region.  The East Africa pipeline project, for example, is expected to increase FDI for Uganda and Tanzania by 60 percent (Morenigbade, 2022). African countries are not among the top recipients of the world’s FDI, which goes mainly to the wealthiest economies such as the United States, Netherlands, Luxembourg, China, the UK, Hong Kong, Singapore, Switzerland, and Ireland. Other countries include Germany, India, South Korea, Italy, and France (UNCTAD, W.I.R. 2022).
In post-industrial countries like the US, forty percent of FDI went to manufacturing in 2020, with the most significant portion in pharmaceuticals and medicines with very high profit margins. Food is only six percent of all foreign investment in US manufacturing. 
China is a world leader in high-tech manufacturing. In 2021, China’s investment in high-tech industries increased by 17.1 percent (Si and Feifei. 2022), making such products as solar power, green energy vehicles, broadcasting equipment, data processing machines, electronic integrated circuits, smartphones, and communication and high-speed rail products (“China Exports, Imports, and Trade Partners,” 2020). China’s reliance on FDI for new high-product manufacturing has dropped dramatically in the last decade, from a 70.5 percent share in 2011 to only 25 percent in 2020 (Kennedy, 2022).
Liberalization policies have positively impacted and brought substantial growth in some resource-rich regions due to higher mining production, new infrastructures that connect people and places, and increased economic diversification. Economic growth in Angola, Nigeria, and South Africa contributed significantly to the African economy and accounts for about two-thirds of Sub Sahara Africa’s GDP (Izvorski et al., 2018). Despite the poverty rate’s declining, the growth has not fallen fast enough to keep up with the growing population (Schoch and Lakner 2020).
Tanzania has been one of Africa’s fastest-growing economies with about seven percent annual national GDP growth since 2000 (“Tanzania Country Profile” n.d.) but remains a lower-middle-income country (US State Department 2021).
Although the Sub-Saharan African poverty rate declined slightly from 2018 to 2019, the number of people living in poverty increased from 420 million to 424 million (Aguilar et al., 2022). In oil-rich Equatorial Guinea, for example, where Exxon Mobil and Chevron are the primary oil extractors, life expectancy and infant mortality are below the sub-Saharan African average. Roughly half the population lacks access to potable water, and immunization rates for children are among the world’s lowest (Bekele 2017). In Tanzania, 73 percent live in rural areas, while 49 percent reportedly live in poverty with an income of only $2.96 per day (“Tanzania Economic Growth and Trade”). In the Democratic Republic of the Congo, which possesses half of the world's cobalt and is the world’s leading supplier of it (Searcey et al. 2021), 60 million people, about 73 percent of the population, live on less than US$ 1.90 a day (“World Bank in DRC,” 2021). Zambia’s growth stalled from 2015 to 2019 after 15 years of economic growth (World Bank Zambia Profile 2021).
Ted Gur's relative deprivation theory explains the economic discrepancy caused by the unfair share burden and benefit between the host communities and transnational corporations. Therefore, Africa remains undeveloped and dependent on loans, foreign aid, and FDI from the developed world and global financial institutions. In the 21st century, most of Africa remains a supplier of primary goods that do not produce capital while spending on importing capital goods because most African industries lack the technology and financial capability to manufacture them.
[bookmark: _heading=h.1hmsyys]AFRICAN LAND ALIENATION AND ITS ORIGINS
 After independence, East Africa adopted the centralized dual land system left by the German and British rule imposed to keep Africans from controlling land. Along with Rwanda, Mozambique, and Somaliland (McAuslan 2013), some African states centralized land rights substituting the president for the Crown while the state remains the ultimate owner of the land. The current land tenure is “inherited almost unaltered in its essentials from colonialism” (Tanzania Presidential Commission 1994, 140; Akyeompong et al., 2014; Shivji 1998, 73). 
This time the strategy was intended to keep foreigners, mainly Europeans, from acquiring and controlling their land again. But that strategy did not last very long. The economy was liberalizing, and SAPs pressured African states to reform their outdated land laws and mining policies to open doors for foreign investors, primarily Europeans, and Northern Americans, through FDI.
The liberalized global economic system has fostered land acquisition and has made Africa the world's most targeted region. Multinational corporations from resource-poor financially-rich countries and other investors have acquired land at a low cost in rural areas with weak land tenure systems (Downing 2002). Consequently, millions of hectares of African land have been sold or leased to transnational or domestic entities recently, about 134 million hectares taken between 2000 and 2010 (Anseeuw et al., 2012). An estimated six million additional hectares will be brought into production annually until 2030, with two-thirds from Sub-Saharan Africa and Latin America (Cotula 2013, 85). Advanced technology has played a significant role in the process. It has become easy and practical to discover new opportunities for mining sites; therefore, more land is being acquired on a large scale and impacting the social and economic survival of many communities in mining locations.
Land acquisition is not new; it was first imposed in East Africa by German rule in 1885, then by the British after the First World War (WWI). The German Imperial Ordinance 1895 announced the transfer of all public land to become Crown land. The British did the same; they secured the “unowned” land by declaring the land ordinance of 1923, which put all public land under the governor. Therefore, Africans were required to obtain a permissive right to acquire land. Still, when colonial governments desired land for colonial interest, they simply evicted local occupants (Shivji 1998, p. 4).
The Germans institutionalized a dual land tenure system that granted white settlers and private corporations freehold titles or leaseholds starting with the Land Act of 1908. Later, under the British Torrens System (Registration of Titles Act, 1919), most of the parts occupied by Africans were considered a “Native Trust Reserve in which the traditional tenure system remained intact” (McAusland 2006, 20).
Then the British developed a legal regime to give the state a free hand to control and alienate indigenous land. As trustees, however, they had to legitimize its law and action as being in the interests of the native people. Therefore, the British first declared and defined customary tenure without securing and statutorily entrenching people’s customary titles and rights.
Second, they authorized the governor to take land grants in the form of occupancy rights limited in time. In practice, that meant alienating indigenous land to settlers and foreign corporations. Third, British rule preserved the overarching control of the state over land by vesting the radical title in the state, which in turn was legitimized by the hortatory provision that land “shall be held and administered for the use and economic benefit, direct or indirect, of the natives of the territory…” (Shivji 1998, 2-3).
 All land occupied by local people remained public lands under the control and subject to the disposition of the Governor. He had the authority to grant occupancy to “native and non-native” people. In other words, the governor had the power to give the land to anyone he chose, but with two limitations. First, it was only for a limited period, and second, he was required to charge rent for non-native occupants. However, there was one exception for the necessity of charging rent: "in the case of a right granted in connection with a mining lease” (Article 7).
 Land registration was another approach used to keep Africans out of land ownership, claiming to make the land system more rational, but in practice, facilitating colonial control over land, including expropriation and eviction of Africans (Berry 1993; McAuslan 2013).
The Germans institutionalized a dual land tenure system that granted white settlers and private corporations freehold titles or leaseholds, starting with the Land Act of 1908. Then the British Torrens System (Registration of Titles Act, 1919) declared most of the land occupied by Africans as a “Native Trust Reserve in which the traditional tenure system remained intact” (McAusland 2006, 20). However, the state-owned land as the trustee and customary landholding was not secured by statute. The governor was authorized to grant land and give indigenous land to white settlers and foreign corporations. They had to legitimize those laws by claiming that land “shall be held and administered for the use and economic benefit, direct or indirect, of the natives of the territory…” (Shivji 1998, 2-3). The system allowed white settlers and foreign corporations to alienate indigenous land.
Some post-colonial governments centralized natural resources through nationalization. The Land Acquisition Act of 1967 gave authority to the president to acquire any land for a “public purpose” (Tanzania Presidential Commission Inquiry 1994; Shivji 1998). The land centralization system also made locals vulnerable to losing their land and provided no land security when the state decided it was in the country's best interests to take it away from them.
Colonial powers had centralized land ownership to prevent Africans from taking control of their land, a practice then legalized by Tanzania and other independent African states. The land laws in Tanzania essentially duplicated British laws after 1961, substituting the president for the Crown to keep foreigners from controlling land. Ironically, in the new scramble for Africa, land centralization enhanced exploitation and discrimination, undermining the wellbeing of its own citizens, especially those in rural areas where mining sites are located.
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[bookmark: _heading=h.vx1227]SYSTEMIC DECEPTION AND CORPORATE SCANDALS


Fraud, deception, and corruption are common in the resource extraction sector. These harmful practices in Bulyanhulu grow out of a lack of transparency between government, mining companies, and the general public, which in turn nurtures corruption at all levels. Corruption is frequently the primary obstacle to corporate compliance with CSR. It enhances poverty, inequality, and environmental threats, undermining FDI promises of sustainable development.
Corruption is a problem across the extraction industry. Angola and Nigeria are examples of “the devastating effect of corruption in the oil sector can have on the lives of ordinary citizens” (Bekele 2017). Cotula et al. (2009, 7) claim that a lack of transparency hides corruption, unfair deals, and unfair contract negotiations; land is acquired without maximizing local public interests. In an extensive quantitative study of corruption and mineral exports, Petermann, Guzmán, and Tilton (2007) found that exports of non-fuel minerals promote corruption in developing countries, especially those exporting diamonds, gold, and other high-value minerals.
Contracts between African states and mining corporations are often kept secret from the public, government officials, and even Members of Parliament. In Bulyanhulu, the contract between Tanzania and Kahama Mining Corporation Limited was not accessible to the government actors. MP Bhikhu, addressing Parliament on November 26, 1996, regarding conflicts between his Bulyanhulu constituents, the mining company, and the government, claimed, “Government officials misled the Minister about the contract between the Government of Tanzania and Kahama Mining Corporation.” 
Then he continued, “After a lot of struggle to get access, I was able to glance for a second at a contract that I was entitled to have a copy of as a constituency representative. That contract says that the mining corporation has a right to Bulyanhulu, which is unoccupied land, “hakuna kiumbe kwenye eneo hilo’” That means Bulyanhulu is a land where no humans reside. MP Bhikhu disputed the claims of the contract, saying, “this information is deceptive because, since 1974, Bulyanhulu has been a recognized village with a certificate of registration.” Parliament members applaud. 
Government officials favored foreign mining companies in acquiring land in Bulyanhulu. Villagers and Small-scale miners were seen as a problem because their informal and unregistered mining do not bring revenue.[footnoteRef:60] MP Bhikhu (1996), in his speech to the parliament, claimed that on June 3, 1994, government officials went to artisanal pits in Bulyanhulu and collected stamp duty from the artisanal miners. The MP insisted he had the numbers and a copy of the receipts. “Sasa wewe huwatambui hawa watu, unakusanya ushuru kwa msingi gani” “So what makes you collect taxes from people whose presence you don’t recognize?” [60:  Retired government official interviewed by the author in Dar Es Salaam January 8, 2017
] 

Top officials in government make these agreements confidential and protect them with threats against those who would leak them. When Barrick and Tanzania reached an agreement on a new Buzwagi mine in 2007, someone leaked the contract showing that Parliament was kept in the dark about a clause being removed. The government’s response was to investigate the leak, promising to fire and charge the “thief” with legal action because the contract was a confidential government document accessible only to the two parties involved (Diganyeck, 2018).
Deceptions in Bulyanhulu are found in all layers: villagers deceive each other – often women and particularly widows targeted by greedy men in the village who use threats and deception to obtain land. Male relatives of a deceased husband present deceptive marriage proposals to take control of the land from widows. They are, in turn, deceived by government officials, who mislead each other, including top national officials. Tax fraud and false claims on their website exemplify how mining companies deceive the public and the government.
Acacia claimed on its website that it was “Unearthing the Potential of Africa” and making a “significant contribution to our host countries.” The former Barrick subsidiary claimed to create jobs and stimulate the economy by contributing to the host countries’ national GDP  (Acacia Mining Website, n.d.). But in reality, the company had created poverty and undermined the people's livelihood in Bulyanhulu. The mining company engaged in tax fraud and failed to contribute to Tanzania’s economy. Barrick and its subsidiaries were also entangled in a tax dispute in Mali (Lazenby, 2019).
Although Schroeder et al. (2008; cf. Hodgson and Schroeder, 2002) study the tourist industry rather than mining, they argue that benefit-sharing by transnational companies is often used for public relations. Even when investors act responsibly, distributive mechanisms often provide benefits not directly to those harmed but to community development projects or state coffers (Schroeder 1999, p. 54). What I saw in Bulyanhulu was quite the opposite. The language of ethical corporate social responsibility and sustainability language stops at the corporate websites and their public relations news releases. 
MP Bhikhu (ibid) charged that in this long-lasting conflict with local people, Kahama Mining Company has failed to develop its promised infrastructures in the area. But “they keep saying this, then that, and we do not see anything being done. One major development they did was creating a short paved road during the prime minister's visit. After he left, everything stopped. That means they built the road for the prime minister, not the people.” 
 According to villagers, they had been deceived and misled by government officials regarding compensation for their acquired land. I have obtained village government documents and letters to the District  Commissioner and mining companies requesting compensation for their land. The family of Wazengo Wayangosi wrote to Acacia in May 2016, two decades after losing the land their late father had left to them, requesting compensation. James Mabula, with 144 other landholders, wrote to the Kahama District commissioner in December 2015, claiming to receive compensation for their lost land but not their development on it, including homes, crops, and trees. Interviewees reported that the money they had received was not enough to replace what they had invested over the years.  Other landholders declared they had never received any payment for their acquired land, “We never got paid for the land that the mining company took. We took the case to the High Court, but we never heard anything back from the High Court,” McKenzie said.[footnoteRef:61] [61:  McKenzie interviewed by the author, Bulyanhulu, Tanzania, July 15, 2016)] 

The same story is being repeated in mining locations worldwide. Conflict in Jharkhand, India, between a coal company and the local people was over how to define the value of their land dissatisfied local people, just as in Bulyanhulu. Land appraisals resulted in people receiving inadequate compensation for their land. Central Coal Limited (CCL) was interested only in the resources beneath the land, so they overlooked the fertility of the land. That is what was valuable to the local people and what they believed should be the basis of their compensation. For the people of Jharkhand, inadequate property assessments caused profound negative impacts on their economic well-being (Bennett and McDowell, 2012). 
I met landless and uncompensated elderly and sick widows in one focus group. Mama Bahati is a widow with an illness that affected her speech but could not seek medical care because she could not afford to pay. Before the Structural Adjustment Programs, health care was free because of government subsidies. This problem is an example of what C. Wright Mills (1959) understood in his classic insight that many problems seen as private troubles are public issues.
When I first met Elizabeth in Bulyanhulu, she told me the story of her family’s land history. Her grandfather self-acquired a large piece of land for farming and pastoralism many years ago. After he passed away, father Mwanangeni inherited the land but then lost it to mining corporations during the eviction of 1996. Barrick and its subsidiary paid him only 40,000 Tanzanian Shillings compensation, which is about USD 20![footnoteRef:62] Mining companies are taking advantage of vulnerable people in rural areas with weak land tenures. “These old people do not understand land rights,” Elizabeth explained. “They grew up in the bush.”[footnoteRef:63] Much of their grandfather’s land is now within the Barrick mining facilities. [62:  Elizabeth Mwanangeni, interviewed by the author, Kakola, Tanzania, July 15, 2016.]  [63:  Elizabeth Mwanangeni interviewed by the author, summer of 2015.] 

 In Bulyanhulu, some interviewees who claimed to receive inadequate compensation complained that the presence of police with guns had intimidated them while signing payment documents. They also insisted that the amounts they saw during the signing differed from the actual amount deposited in their bank accounts.[footnoteRef:64]  [64:  Anonymous interviews by the author, Bulyanhulu, Tanzania, June 20, 2016.] 

 Many villagers and small-scale miners lack formal education and are unaware of their land rights. They are easily intimidated and open to systemic deception by authorities, so they can seldom challenge or question processes that alienate them from their land, but they are fully aware of what has happened to them. In such instances, deception is rampant. Shija Mabulla[footnoteRef:65] remarked, “When it comes to compensation, who has a pen gets justice! Local government officials (watendaji) in the village became landholders. They also created fake farms to give their friends compensation from the mining companies.” [65:  Shija Mabulla interviews by Mariam Kurz , Bulyanhulu  March 2017] 

The assessment process in Bulyanhulu was reportedly fraudulent. Some landholders claimed they had received no copy or explanation of the contract or their property appraisal (See also Coumans, 2017). Others claimed they were not paid because their properties did not appear on the survey at all.[footnoteRef:66]  One former landholder told me, “Some of us are illiterate - we do not know how to read or write. I have never been to school. They signed for me to take the money when we received the payment. There was no explanation.”[footnoteRef:67]  [66:  Anonymous interview by the author, Bulyanhulu, Tanzania, June 23, 2016.]  [67:  Anonymous interview by the author, Bulyanhulu, Tanzania, June 20, 2016.] 

The interviewees, who claimed to receive inadequate compensation, did not understand the documents because they were written in English without translation or explanation. They were not allowed to keep a copy. Some of them - mostly women - were illiterate and could scarcely speak the national language, Swahili, let alone English, leaving them even more exposed to deception. Following their eviction, the language used to communicate with villagers was in legal jargon. Often documents were written only in English, which many villagers would not only understand but also intimidate them. 
After decades of unfulfilled promises of compensation, Barrick claims to partner with the Tanzanian government to create a new process for providing compensation to be “being overseen by a committee representing Twiga Mineral Corporations, the government, the local authorities, and the affected communities.” Also, Barrick has appointed a commercial bank “to provide financial training to the compensated landowners.” (Barrick 2020). It is not clear if Twiga would serve the interest of locals or just the elite. 
 Illiteracy made the people of Bulyanhulu more susceptible to deception, threats, and violence. When cyanide spilled from pools of Acacia wastewater after heavy rains in February 2014, toxic water flooded into the surrounding fields, damaging crops and causing skin irritation for subsistence farmers who touched or stepped on them.[footnoteRef:68] Officials approached uncompensated landholders and asked them to sign documents that they thought were mkono wa pole, a symbol of sympathetic support for the damage to their crops. Interviewees told me they were forbidden to take a copy with them after signing documents, although one man secretly left with his and let me read it. Instead of stating that it was compensation for damaged crops, I found the document said it was for “land compensation,” which might mean that they were unknowingly transferring their land rights instead of being paid for lost crops.  [68:  These claims were confirmed by local officials in Bulyanhulu and in the district. ] 

Practices of deception are also found in other mining locations. The out-of-court settlement for North Mara gold mine victims resulted in little or no compensation, and many signed documents were written in English, which they did not understand. They lacked legal representation to interpret their meaning to them. The landholders were asked to sign legal waivers in order to receive remedy packages (Coumans, 2017.2017). 
[bookmark: _heading=h.3fwokq0]A CORPORATE SCANDAL 
Corruption and unfair deals did not go unchallenged in Tanzania. Years of alleged tax fraud and court battles over taxes and royalties ensued between the government, Barrick, and its subsidiaries. The Tanzanian Revenue Authority levied massive fines related to unpaid corporate income taxes from 2000 to 2017 for their production in the Bulyanhulu Gold Mine Limited (Hodgson 2017). 
African states desperately searching for FDI could attract foreign investors to the country but ignored domestic revenue flows, resulting in a disproportionate share of the profit going to the international mining companies. 
Canada is the home to many of the world’s giant mining companies, including Barrick Gold. The mining industry is a significant contributor to the Canadian economy. The industry creates jobs, helping the country manufacture high-tech products, the Canadian government receives substantial taxes and royalties from extraction, smelting, and processing (The Mining Association of Canada (MAC), 2022). But the host communities keep shouldering the burden.  
Barrick Gold, which also extracted gold in Kenya, Mali, and Burkina Faso, was charged with failing to pay taxes for about two decades in Tanzania. Nyambura-Mwaura (2017) reported that the government of Tanzania charged Barrick with failing to meet its legal tax obligation and owing at least 108.5 trillion Tanzanian shillings (US$ 48.5 billion). However, a government commission estimated that mining sector fraud had cost Tanzania US$ 84 billion (75 billion Euros) over 19 years, blaming foreign companies for failing to declare their revenues accurately (Talks to Settle Tanzania, 2017).
 Acacia disputed the allegations in press releases on July 24, 2017, refuting each set of findings by two presidential committees, reiterating that it had fully declared all revenues (Acacia press release 2017), and claiming that the “allegations are inaccurate.” The company insisted it “has always declared all materials it has produced and paid all royalties and taxes that are due” (“Export Ban'' 2017). Controversies over land acquisition for mining have become a central theme of recent political debates.  
President Magufuli nicknamed the “Bulldozer,” insisted that mining corporations had robbed Tanzania; he banned exports transporting mineral sands from gold mines for smelting outside the country. “A government audit of Acacia found that it had ten times more gold in containers prepared for export than it had declared and that the concentrates included a number of undeclared minerals,” he explained. In March 2017, Acacia was accused of defying the ban, and Magufuli ordered the seizure of more than 250 Acacia containers at the Port of Dar es Salaam. Two investigative teams formed by the president reported that Acacia had under-declared the value of the ore, so was not paying taxes. Magufuli’s administration used the findings to charge the corporation with a tax bill of US$ 190 billion for its 17 years of mining in the country (Mtulya 2019; All Africa 2017; Ibengwe and Malanga 2016). "Some of the gold mines even have airstrips,” the president roared. “How do you monitor what those planes are carrying from the gold mines? ... our country should not continue to be robbed." (Ng'wanakilala, 2016).
In 2018, before the tax fraud settlement with the government of Tanzania, Barrick sought Chinese investments, purchased South African Randgold Resources, and brought in its CEO Mark Bristow “to navigate the Africa continent risk” (Tilak and Denina, 2018).
The long-time tax dispute was settled at the beginning of 2020 Magufuli’s confrontation with Barrick and its subsidiaries, who agreed to pay after many years of extraction. The terms in the settlement reported in press releases as well as in the Barrick Annual Report 2020 included; 
the payment of $300 million to settle all outstanding tax and other disputes (the “Settlement Payment”); the lifting of the concentrate export ban; the sharing of future economic benefits from the mines on a 50/50 basis; and a dispute resolution mechanism that provides for binding international arbitration. The 50/50 division of economic benefits will be maintained through an annual true-up mechanism, which is exclusive of the Settlement Payment. 

As of May 2022, Barrick has paid $140 million of the agreed-upon US$ 300 million settlement (Barrick, 2022; McGee, 2019), but the lack of transparency remains a challenge. The only written information about the settlement agreement available to the public is in press releases and on the Barrick website, which is difficult to understand. The actual text of its nine contracts related to the settlement, which President Magufuli referred to as a win-win solution, was not disclosed. An elaborate ceremony at the State House in Dar es Salaam was broadcast live. President Magufuli, Palamagamba Kabudi (Minister of Foreign Affairs and East African Cooperation), other government officials, and religious leaders participated in a grand ceremony. The crowd was almost exclusively male except for Vice President Samia Saluhu, who became president upon Magufuli’s death. 
	Barrick’s Chief Executive Officer Mark Bristow, and other Barrick officials, almost all men, including Willem Jacobs, were there. Before introducing Barrick CEO Mark Bristow, Minister Kabudi said, “I called you here to come without briefcases because you have a habit of bringing presidents of Africa briefcases full of cash.”
At the signatory ceremony, Kabudi explained that Tanzania had 16 percent ownership of each mine. The new settlement with Barrick is undiluted, so its share will be retained even if Barrick, with its much larger share, adds capital. Bristow insisted it was a joint venture between Tanzania and Barrick overseen by the new company Twiga Mineral Corporations that would govern its operations, allowing citizens to be involved in decision-making and a 50-50 partnership. Many questions remain about the settlement despite the Barrick Annual Report of 2020, media report, and the Minister’s efforts to explain the terms. The public cannot understand the final impact of the settlement. 
When I asked some prominent economist friends about the settlement, they could not explain its terms based on publicly-available information. One of them explained that the available short description “is too sketchy to make out what is going on.” It does not explain “how the settlement was arrived at and what deals may have taken place between the GOT and this company.” Moreover, he added, “Typically, some agreement would have been arrived at and payments made, but it is difficult to know from the outside unless there is a whistleblower who spills the beans.”
Kabudi insisted that although American businessman, professor, and former President of Goldman Sachs Corporation, John L. Thornton, and his Acacia team had previously made bad deals, Mark Bristow and his team are “very fine.” These “are trusted people.” He explained he had thought things would worsen when presented to him because they were white South African “Makaburu” (Boers). When I met with Willem Jacob, he said, “Don’t judge me by my skin color. I am just an African like you. I am your fellow African and relative.” Bristow is the Founder and CEO of Randgold Resources, which Barrick purchased in 2018. He introduced himself to President Magufuli as a “Zulu boy,” born in Zululand, ensuring that their responsible, inclusive partnership would bring economic development and shared benefits. In describing their partnership, Bristow added that there is a saying in Zulu “You cannot wash your hands with one hand.”
At the signing ceremony, Barrick CEO Bristow suggested Minister Kabudi’s eloquent explanation that the settlement process was made difficult by criticism and gossip about Barrick and Acacia’s involvement in the country’s mining. The new Barrick team at the event tried to distance the current agreement from the company’s previous extraction activities in Tanzania, just as it had in previous years, by changing its brand name from one subsidiary to another when facing criticism.
Amid the scramble for Bulyanhulu’s gold, there was still a lack of transparency and villager participation in decision-making, just as in colonial times when Africans were powerless. The people of Bulyanhulu understandably could not tell who was taking their land and the mining corporations’ names kept changing. When I first arrived in Bulyanhulu in the summer of 2015, local government officials informed me that Acacia was extracting gold from the site. So when I spoke with the villagers and small-scale miners, three names kept appearing: Barrick, Acacia, and the Kahama Mining Corporation. So, I was confused. Eventually, I learned they were all related; they were Canadian sisters all leading back to Barrick Gold.
The lack of transparency made villagers susceptible to deception and corruption, making it difficult to follow up on their claims, such as land compensation. Some told me they had been evicted in 1996 by the Kahama Mining Company, while others blamed Barrick and Acacia. They are all connected to Barrick Gold Corporation, which initially spun off its African operations in 2010 to create Africa Barrick Gold. (White 2010), which was later renamed "Acacia," after an African tree known for being hardy and resilient, thriving in harsh environments (Jamasmie, 2014). In 2014, African Barrick Gold (ABG) had previously overseen production and changed its name to Acacia (Barrick Gold Corporation, n.d.).[footnoteRef:69]  Following human rights abuse and tax fraud allegations, Acacia is replaced by the mother company, Barrick Gold. Barrick claimed that Acacia had become Barrick because the Tanzania government refused to sit at the negotiation table with Acacia to resolve the tax dispute (Barrick, 2019b). Distancing the company from its subsidiary Acacia, Barrick then announced to its investors on its website that it was “facilitating” the tax dispute between Acacia and the government of Tanzania. The parties arrived at a proposal that Barrick announced it would present to the “Independent Directors of Acacia in the near future for their consideration” (Barrick 2019a). [69:  According to the Barrick's corporate website, "Acacia Mining plc is a company listed on the London Stock Exchange that owns gold mines and exploration properties in Africa. Barrick holds a 63.9% equity interest in Acacia. (www.acaciamining.com ) (http://www.barrick.com/operations /).] 

Three years before Tanzania and Barrick entered into this new relationship in 2017, the former Barrick CEO, John Thornton had flown from Canada to Tanzania in his private jet to meet President Magufuli. He initiated negotiations about outstanding payments on taxes and late fees after news of the president’s allegations caused the company's share price to plunge downward (Ikulu Tanzania 2017; All Africa 2017; Talks to settle 2017).
In the negotiation process, Barrick had faced substantial criticism from some of its stockholders, who charged the company with caving in to the Tanzanian government and setting a bad precedent because of what some called “resource nationalism.”  In an article entitled “A willingness to cave to ridiculous demands': Barrick Gold's Tanzania deal may set an expensive precedent,” Reuters reporter Mordant (2017) quoted Chris Mancini, an analyst at Gabelli Gold Fund, which owns shares in Barrick, as saying that “They are disincentivizing development. Barrick’s really imperiling the rest of their operations. They are imperiling the industry.”
The conflict in Bulyanhulu did not end within the frustrated mining communities but expanded upward and outward to a whole constellation of actors. It moved up to the national government of Magufuli, who confronted a powerful transnational mining company for the first time after many years of fraud and scandals. Barrick was also criticized by a group of Canadian legislators who pressured extractive companies to reflect Canadian values when doing business outside the country. A group of Canadian legislators introduced legislation governing Canadian mining companies abroad but were not entirely successful. They created the Canadian Ombudsperson for Responsible Enterprise (CORE) to pressure Canadian companies working outside of Canada to respect human rights and follow UN and OECD guidelines in mining and other industries (Government of Canada 2019).
In 2011, the UN High Commissioner of Human Rights office issued its Guiding Principles on Business and Human Rights that called on businesses to respect human rights (United Nations, 2011). When the conflict between Tanzania and Barrick was heating up, Magafuli’s export ban in 2016 prohibited mining companies from transporting sand containing metallic ore to Asia and Europe for smelting (Mtulya 2019). As of July, 2022 Bulyanhulu has not built its own smelting plants to remove the gold from unprocessed sand. 
A year later, the UN human rights office issued a news release on June 1, 2017, about a UN Working Group (2017), which urged the Canadian government and business authorities, home of Barrick and other mining companies, to identify and mitigate human rights impacts in business operations and have meaningful engagement with indigenous communities. 
The UN Declaration on the Rights of Indigenous Peoples (United Nations 2007) identified international standards for business, including informed consent and human rights due to diligence under the UN Guiding Principles on Business and Human Rights.” It remains to be seen what long-term consequences these UN decorations will have on well-established systems of exploitation.
Procedural injustice resulted from a lack of transparency and corruption, making citizens lose trust in their country’s judicial system. Procedural justice is the perception that “procedures and social processes are just and fair” (Lind and Tyler, 1988, p. 1). Schroeder et al. (2008, p. 553) explain that the “primary determinants of distributive inequalities were decisions taken by powerful exogenous actors, who invoked narratives of development, modernity, and progress to legitimize private gains.” In Tanzania, the people of North Mara could not obtain procedural justice from their court system. So, they have been seeking justice in the British High Court against Barrick Gold subsidiaries, alleging it security forces committed human rights abuses at the company’s North Mara mining site. The mining company allegedly caused deaths and injuries of local people at the mine. (Tanzanian Group, 2020)
 In March 2013, the British law firm Leigh Day filed a case on their behalf in the High Court of England and Wales against African Barrick Gold and its subsidiary company North Mara Gold Mine Limited (NMGML) (“Barrick Gold,” n.d.; Africa Barrick Gold, 2013). They claimed that the companies were “liable for deaths and injuries allegedly caused by the use of excessive force by mine security and police.” The claimants eventually reached an out-of-court settlement, but the details were never disclosed (Mining watch Canada and RAID, 2016). An anonymous[footnoteRef:70] interviewee told me that the claimants filed the case in England because they did not have faith in their own court system. [70:  Telephone interview with an anonymous source, November 13, 2015.] 

Deceptive systems in extractive industry undermine the sustainable development that host communities expect. The access to information to extraction of natural resources is essential for all shareholders and stakeholders. Good public information can help governments formulate policies, identify gaps in implementation, and perform crucial regulatory functions. 
[bookmark: _heading=h.1v1yuxt]THE EMERGENCE OF SOCIAL CLASSES 
 Riding on a motorcycle with my key informant Masanja among the villages around Bulyanhulu, I saw empty, deserted land next to Barrick Gold mine facilities that had previously been farms and villages, most of which the 1976 and 1996 evictions had destroyed. When we got off the motorcycle, Masanja gave me a tour of the area where his farm and mining pits had been located. Thorn Mibono (Jatropha) bushes now cover most of the unoccupied land and puddles, left unproductive for over twenty years. When KMCL, Sutton Resources, and Barrick had made their way to the area, the Bulyanhulu population was already increasing, creating a demand for land, but the villages in the area were soon demolished.[footnoteRef:71]  [71:  Interviewees went  back and forth between “Acacia” and “Barrick.” Some occasionally referred to the mining company as Acacia and others as Barrick, reflecting some confusion about the actual identity of the corporation responsible for their problems.] 

Following acts of resistance like Elizabeth's sister, Ndada, who returned to cultivate a portion of the family land occupied by Barrick. Later in … the mining corporation allowed some farmers to reoccupy the land with the condition that they could use it only for subsistence farming; The Barrick’ subsidiaries  limited the depth of septic tanks to prevent villagers from accessing gold underground. Subsistence peasants were not a threat to the system, even during colonial land acquisition, “under the supervision of native authorities.” (Mbilinyi, 1985, p. 91). One farmer who lost his land reported, “Mining corporations stopped us from cultivating because the land belonged to the white men. Following the eviction, we stopped using the land for a long time.”[footnoteRef:72]  Because most residents were agropastoral, many were unemployed primarily when they did not provide an alternative livelihood, compensation, relocation, or a living wage (see Li 2011). Lack of land compensation was among the most significant contributors to poverty in Bulyanhulu. [72:  Anonymous interview by the author, Bulyanhulu, Tanzania, June 20, 2016.] 

Mega-farms producing grains and soy in Indonesia offer a similar example of the limited employment provided by so-called development. Anthropologist Tania Murray Li (2011) claims employment appears to be even worse when viewed in terms of its "relation to the opportunity cost of land allocated to plantation corporations but not used" (ibid., 284).  
With an intensified shortage of land in the area due to large-scale land acquisition by companies, classes of landed and landless emerged. Land competition increased as corporations acquired land for their investments. In most cases, this represents a historical shift from relative land abundance to relative land scarcity (Whitehead and Tsikata 2003). Alienated from their means of production, people had to find new ways to survive. Greed, theft, and deception became common in the mining culture.
After the eviction, a few people with capital, primarily men, acquired land in Nyangarata, Kalole, and other small-scale mining sites outside of Bulyanhulu; some could not buy land, so are renting mining pits called “duaras.” People without capital provide labor in the pits and receive dividends through a resource-sharing system. The landholder would usually receive three out of each ten unprocessed sandbags extracted. This system was a logical outcome of their customs of land being for the community's survival rather than for individual self-interest.
Agreements used to be verbal, expecting no one would fail to fulfill them. Although these practices have been challenged by a new lack of trust in recent years, they were socially enforced. The landholder and pit owner Chig’waru Massalaisengwa, Jr., reoccupied parts of his mother’s acquired land his father had left after his passing in Bulyanhulu. But he also owned pits in Nyangarata on the outskirts of Bulyanhulu.
  Ching’waru Jr. explained the dividend arrangement, “We let people dig gold with the agreement that whatever is found, they would give us a percentage in terms of the unprocessed sandbags. When gold is found, I would go and select my own bags of sand.”[footnoteRef:73] [73:  Chigaru Massalaisengwa, Jr., interviewed by the author, Kakola, Tanzania, July 5, 2016] 

The land alienation experience in Bulyanhulu is different from that analyzed by Barrington Moore (1996), Karl Marx, and E.P Thompson, where the enclosure of the Commons alienated people, forcing them to sell their labor as peasants working for the landlord or in factories. Despite the land’s commodification in Bulyanhulu, customs of land being collective survival enabled the landless not to sell their labor but to enjoy the benefits of their land and other resources found, including gold, wild vegetables, and water sources. Therefore, economic disparities among the landless landlords and pit tenants were minimal. 
The Kota (the middleman gold dealers) are better off than the landlords - they sponsor the miners and workers in the mining sites. Often they are entrepreneurs from nearby towns, owning rental properties and guesthouses inside the village and elsewhere. Kotas own the two guest houses where I reside in Bulyanhulu. Their role in the mining sites is to enable artisans to live on a subsistence level, providing them with fundamental needs, mainly water and food. They keep track of that expense and deduct it from the laborers’ share of the revenue when gold is found.
 The Kota are often widely mistrusted, as they are thought to add fraudulent expenses when calculating the percentage owed to laborers. Landlords are not entrepreneurs like the Kota but make a living off the dividends from mine-sharing arrangements and as pastoralists working outside the mining areas.
Since there is no guarantee when artisanal miners will find gold, it is more difficult for landless miners than for other groups because they have no other way to sustain their lives. There is no certainty of income. They can labor for months or years before finding gold. They have to pay off the Kota who had sustained their life at the mining site when they do. They may also go on a spending spree in bars and with women after long social and economic deprivation periods.
After many months of going broke, small-scale miners sometimes spend most of their gold money on luxuries, enjoying days with women in a decent guest house, and drinking expensive imported beers rather than cheap varieties brewed in the village. Some women are in mining sites to look for financial opportunities from the artisans through deception and theft. 
[bookmark: _heading=h.4f1mdlm]THE MANYANI (“MONKEY”) CLASS
My first encounter with a group of young men who provide labor in mining sites known as Manyani, “monkeys,” was in the summer of 2015. They were hanging on branches of mango trees around the mining sites. I approached them thinking they were regular small-scale miners. My assistant introduced me to these landless young artisans who emerged in the 1980s after the first land eviction and the beginning of land competition in the area. 
He explained they are another group of artisanal miners. They came down from the trees and started a conversation. They told me they work in the mining pits but have no specific jobs. Unlike the others, they are there temporarily and move from mining site to site looking for opportunities. They provide day labor, but they also grab gold from artisans and each other or people around the mining sites. Their main challenge is that they often lose their lives from blasts in the mining pits, and their gold gets stolen from the women they refer to as “Gold diggers.” These women are often present in the mining sites, looking for opportunities among the manyani (“monkey”) and other artisanal miners. 
I met other manyani in bars and food vending sites in Kakola. My key informant introduced them to me since he is from the area and was a long-time small-scale miner. Masanja is well informed about Bulyanhulu and the surrounding area. In interviews, the manyani told me they travel and work in groups without trusting each other. They explained that they enter the other artisans’ pits either during the day or night. Sometimes they will pay the guard at the mining site, who would stop the mining activities in a pit while the Manyani are entering to collect gold. At other times they would enter the tunnel from a far-off pit and hide, waiting to grab gold after blasts. Each member grabs and carries gold outside, and they will combine, sell it, and divide the money. They claim to make between US$ 2,500 to US$ 15,000 for each operation. They select the most trusted member to carry stolen gold outside the mine site while others keep their eyes open to survey the safe path for an exit. Still, there is no guarantee that the porter would not disappear with the gold. It is unlikely for the porter to run away with the stolen gold because all small-scale miners know their network. “Whenever you run, you will be caught, and when they find you, they will beat you up, although they won’t kill you,” one of the Manyani explained to me. 
This process is faster and more effective when based on information gathered from the security guards and the blasters who use other artisans known as “Nyoka” (snakes) who secure the safety and success of their operations. At this point, Nyokas are crucial to the Manyani because they are directing their exit. The Nyoka sneak around pits, gathering detailed information about their layout to identify entry and exit points.
Before they grab the gold, the Nyoka are responsible for finding a safe place for the Manyani to hide when the blaster sets off a sequence of explosions and determining the duration of each blast. Sometimes the blast is miscalculated, or the Nyoka has obtained incorrect information about the number of explosions and their sequence.  The explosions may hit and kill Manyani as they run to grab gold if that happens. 
If the raid is successful, the security guard would be paid cash or a certain amount of gold. The payment to the guards ranges from a “Bob,” which is US$ 100-200, to “Azam,” which is US$ 2,000. A middle-range payment is US$ 250, which they refer to as a “sport payment.”
Trust among the Manyani is minimal as they struggle to survive. They steal gold for their group and themselves; they will grab a few stones for themselves and hide them in their mouths from other group members. Then they will sell it separately and secretly.
In Bulyanhulu, transnational corporations scramble for gold, silver, and copper to fulfill the needs of their industries and make more significant profits. Deception systems prevail, harming mining communities and host countries and creating obstacles to sustainable development.  The actions of mining corporations brought changes and transformed the lives of local people in Bulyanhulu in different ways, posing many challenges. Alienated from their means of survival, resources that sustain their daily lives became scarce. Economic difficulties led individuals to scramble, even risking their lives to survive.  
The lack of transparency hinders sustainable development, preventing local mining communities from integrating and benefiting from the extraction industry. In Bulyanhulu, it fosters deception, corruption, and widespread fraud from the local to the national level and mining companies. Secret contracts in land deals allowed mining companies to avoid paying revenue and not provide adequate compensation to landholders. The culture of deception affected less powerful groups more profoundly, such as illiterates and women; widows became particularly susceptible to losing their land to men and foreign mining corporations.

[bookmark: _heading=h.2u6wntf]CHAPTER 6
[bookmark: _heading=h.19c6y18]INTERSECTIONALITY IN THE NEW SCRAMBLE FOR AFRICA

[bookmark: _heading=h.3tbugp1]GENDERING LAND RIGHTS

Land acquisitions have affected African women differently from men, from the time of the colonial scramble for Africa until the present, a fact usually overlooked because they are considered from the lens of men. But gender, as well as race, class, age, fecundity,  and marital status (and wife order in polygamous families), are also factors determining a woman's life chances and land rights. Patriarchal customary laws have established that land belonged to men. In both matrilineal and patrilineal systems, women have access to land only through men. 
This is a classic case of what is often called intersectionality, which identifies how interlocking power systems allow the privileged to oppress (Collins and Bilge; Crenshaw, 2017; Cooper, 2016 [1892]). Land conflict often involves the powerful and the less influential, youth against elders, men against women, and ethnic and religious confrontations – “these also reveal new social divisions that, in sum, can be seen as class formations'' (Peters 2004, 279). In Bulyanhulu, stepsons and male in-laws threatened women's land rights through marriage deceptions. They were also fighting against transnational corporations and men in their villages who tried to defraud widows through threats and fake land documentation. Lack of land registration, knowledge about their land rights, and minimal formal education – or none – makes them fragile. 
Despite many communities being affected by the new land acquisitions across the continents, there is almost no critical analysis of the gendered aspects of the consequences of and responses to land acquisitions in the literature (Hall et al., 2017). This ethnography of women's experiences in Bulyanhulu shows how the intersection of gender, class, and race is a significant element. It helps explain how black women “from below” have been dispossessed of their land to enable resource extraction by powerful transnational corporations run by elite white men in the United States and Canada. Those elites might not understand the burdens these black women and widows face in an African village. Barrick’s executives include only two women out of an all-white, 15-person team; Christine Keener is the new CEO of North America as of February 2022, and Lois Wark serves as Group Corporate Communications and Investor Relations Executive.
  During the era of trade liberalization, proponents assumed that liberal economic policies, including land reforms, would catalyze women's economic development and empowerment in mining locations. It would also address the challenges of economically disadvantaged women in rural areas who are already denied land rights by their traditional patriarchal customs. That is not what happened in Bulyanhulu.
Women's land rights are attacked particularly in several ways. First, land law changes usually privilege men; e.g., registration and titling programs or projects usually allocate land to household heads, who are almost always men. Even when laws appear egalitarian, they can undermine women’s rights in practice. Second, protections for women's rights are sometimes manipulated by the reclassification of land, crops, or particular women’s social status like widows or divorcees. Finally, their rights are denied when they do not marry, or when there are fewer marriages for women whose land access depends on their heterosexual marriage arrangement (see Tsikata, 2016). The marginalization of women happens in much of the global South, especially in societies with a strong patriarchal clan structure like the Sukuma. 
Africa is not one country, but women have experienced similar disadvantages in their land rights in different societies and times. Even when state laws appear gender-inclusive, women are negatively and disproportionately affected by land acquisition compared to men.  The contemporary land acquisition in Bulyanhulu is presented as an opportunity for local economies' growth, including ensuring women's land security. Ironically, transnational corporations had undermined the land rights that women - particularly widows -  had gained when a hybrid land system evolved after land was commodified following the discovery of gold. 
The newly-evolved customary system empowered widows to have direct access to land rights for the first time. Discriminatory practices had often sustained male control of the land, undermining women's core aspect of human survival. 
As Lastarria-Cornhiel (1997, p. 1319) claims, customary tenure systems are not the same across Africa and are not static. They are “constantly changing in response to economic and social processes.” Despite positive changes in land holding, customary laws undermined women's access to land before the arrival of mining. The long-time accumulation of disadvantages in land rights puts women at risk of systems of violence in a liberalized economy as land has become scarce. It created “large power imbalances between those now seeking to acquire land and the current landholders” (Bomuhangi et al., 2014). Neither customary nor statutory land laws could protect women in Bulyanhulu from losing their land to transnational corporations. 
When corporations acquire land to extract resources from indigenous communities, women experience more adverse human rights impacts on business activities than men (United Nations Working Group on Business and Human Rights, 2017). Patriarchal culture and customary land arrangements contribute to their vulnerability. Multiple studies demonstrate similar impacts on women by the global land rush; the costs and benefits are not equally distributed. “Negative impacts are likely to hit hardest those who are socially and economically the most disempowered” (Anseeuw et al., 2012, 44).
Land was commodified, but traditional land customs persist in Bulyanhulu. Land was perceived from the aspect of being both individual and communal property. Therefore, landholding rights shifted from an extended family of large patriarchal clans (INCL) to a nuclear family. Upon the death of the father, the mother would inherit the land. This transformation led to the first time for women of Bulyanhulu to have direct access to land. New developments in land use gave women autonomous landholding rights, transforming how they could relate to the land. Land commodification created new opportunities for women. Economic production shifted primarily from farming and pastoralism to mining extraction, breaking down some of the old customs of landholding by more prominent clans with many sons and agnatic kin. Nuclear families became the principal landholders rather than the broader social entities of families, lineages, and chiefdoms headed by the patriarchal system of the chief or elders. 
This multi-sited ethnography showed that, at first, these changes did not occur in Ikinda, where there were no mining and people were still predominantly agropastoral. Land remained abundant without intense competition because no gold commodified the land in Ikinda like it did in Bulyanhulu. Gradually outside influences from mining sites, urban areas, and other places where land was commodified affected land practices in Ikinda. 
This system allowed women in Bulyanhulu to inherit farms from their deceased husbands instead of land going directly to their sons. Ching’waru Masalaisengwa, Jr., whose father had directed the pastoralists who first discovered gold in Bulyanhulu in 1975, claims the land did not go to him as the eldest son or other members of the Runaga clan. Instead, his mother Angie inherited the land from her late husband after he passed away.[footnoteRef:74]  However, the first sons continue to hold informal power and influence. When the mother passed away, the land returned to the son. In one case, my interviewee Ching’waru Masalisengwa, Jr., is Angie's first son and heir; I found him and his family occupying part of the land during my visit. However, a stepfather could override a son’s right if a widow remarried.  [74:  Ching’waru Masalaisengwa, Jr., interviewed by the author, Kakola, Tanzania, June 21, 2016.] 

These customary rights that granted women direct access to land in Bulyanhulu were short-lived when corporate mining arrived. In 1996 amid a liberalizing global economy, Angie and other widows lost their inherited land to Barrick Gold and its subsidiaries. These women's experiences of losing their land to mining companies are not new. It is typical practice in mining villages across the continent and elsewhere in the global South.
[bookmark: _heading=h.28h4qwu]THE ‘SOLE’ BREADWINNERS 
Tanzania’s Ujamaa villagization program in the 1970s explicitly supported women's land rights. Women in the rural areas were foundational units strongly encouraged to protect the welfare of their families and promote the nation’s developmental mission (Lal, 2010). Ujamaa's fundamental principles emphasized respect, dignity, freedom, and unity. Before the country became a multiparty political system, these were the ruling party’s ideologies, Chama Cha Mapinduzi (CCM), promoted in the media, spread across the country, and taught from early childhood education. Ujamaa policies included women, fostering gender equality, and policies of ownership of the means of production by all citizens, as emphasized in the Arusha Declaration of 1967. This egalitarian approach was sometimes in tension with patriarchal customary land practices that favored men and excluded women. 
Women usually have less access than men to productive resources and markets. In the Gambia, for example, women traditionally produced rice. Still, when irrigation was introduced to substitute imported rice (ISI), the capital, equipment, and knowledge to implement the program went only to men (Smith, 1994). A Mwea resettlement scheme in Kenya allocated land only to men, even though women had been growing cash crops in their own fields. After resettlement, women had to produce rice jointly with their husbands, but the earnings were paid only to the husbands (Smith, 1994).
In the forced relocation of the matrilineal society of Gwembe in Zambia from fertile river banks in 1959, they relied more on large, cleared fields in Tonga, cultivated with ox-drawn plows, defined as “men’s work.” Women lost their land rights to men because they relied on their husbands to run the plows and no longer had fertile gardens by the riverbank; instead, women grabbed lakeshore gardens to supplement family food. These garden plots were unreliable because water levels varied, so their gardens were flooded or dried (Cliggett, 2005, p. 65). 
Changes in land use with the introduction of cash crops in Ghana and Senegal's export of cocoa and groundnuts resulted in men taking over cash crop production and pushing women into subsistence agriculture, often “on marginal and less fertile lands.”  They defined cash crops as "male" and subsistence crops as "female" (Sadasivam 1997; Bryceson 2002). In Ghana, the size of the farms is gendered; they are unsecured and belong to a marital lineage. The patriarchal land system provided women with small plots of land to grow subsistence food while men had larger farms, twice as large as the women’s, and grew cash crops such as palm oil and cocoa (Higgins and Fenrich 2012).
Women lacked access to capital for growing cash crops and had few opportunities to recruit men to work in their fields (Lastarria-Cornhiel, 1997).  In the Sandu district, the Gambia, a shortage of manure supply made it difficult for women to get fertilizer for their fields. Manure was supplied first to the men’s fields. They are also facing obstacles in obtaining farm equipment; these resources can be expropriated by men. Therefore, women access them through their male relatives. In Sandu men shared equipment, but only after all of the men's fields are cultivated (Freudenberger et al 1994).
In the colonial era, after land alienation, women in some parts of Tanzania sold their labor in factories and commercial farmers owned by Europeans and Asian settlers. They provided most of the casual labor with low wages and minimal benefits, plucking tea, picking coffee, weeding, grading, and sorting in the agro-processing factories that the larger companies established on their plantations and tea estates (Mbilinyi, 1985).
The demand for women’s low-wage labor increased sharply while they had to grow food crops for their families when their husbands migrated to work elsewhere. At the same time, a shortage of land presented them with another challenge. German settlers and companies acquired large tracts of land in the attractive, fertile highlands, Rungwe, Mufindi, Njombe, and other areas of the Southern Highlands, Kilimanjaro, Arusha, and Lushoto. German and English armies seized crops and herds during the world wars (Mbilinyi, 1985). Consequently, many women ended up landless and unemployed, unable to grow or buy food.
In some places, women were assets to the colonial economy. They provided for the families with subsistence farming while their men were absent, working as migrant laborers far from home. The British, for example, actively supported marriage and reinforced practices of bridewealth to stabilize marriages (Mbilinyi,1985). Colonial authorities acknowledged women subsistence farmers as significant family providers when their husbands worked in mines and plantations. The women could maintain the family's food supply and mutual assistance with their neighbors with little or no income (Mbilinyi, 1984, p. 92). With the help of mining companies, churches, and the media, British authorities in Northern Rhodesia similarly promoted the model of women as good housewives with a male breadwinner as a positive stereotype. The homemakers could stretch the low wages of the miners and provide labor at a low cost (Morgan, 2014). Men identified with that stereotype; they supported that model because it resonated with traditional African patriarchal culture. Women served and created conveniences for their husbands, who were the providers and heads of the household.
[bookmark: _heading=h.nmf14n]NO MEN, NO LAND 
Men usually control land in patrilineal and matrilineal customs; unmarried women might also be landless. Most African land rights systems do not cross gender lines. Women access and land use based on their kinship ties: marriages, sons, brothers, or male relatives of their deceased husbands. These practices are still standard in many parts of the continent. Kameri-Mbote (2005) argues that male household heads in Africa are still the main land controllers, assuming they hold the rights in trust for all household members and pass them down to their male heirs. Upon marriage, women relocate to their husbands' communities and are granted land for housing and farming, but not landholding. 
With four land tenure systems, Uganda does not prohibit women from owning the land with four land tenure systems, but customary inheritance law presents obstacles to women's land-owning (Lewis, 2012). In the patrilineal system, land inheritance passes through the father’s lineage to the sons or fathers to brothers.  At the same time, customary landholdings appeared at first glance to protect women’s land rights in matrilineal societies. Their access to land rights is still through men, even though the inheritance is through the mother’s lineage. Land goes to the men; the heirs in this system are the mother’s brother or the sister’s sons. Daughters are excluded from land ownership for the same reason because they could transfer the land to their husband’s kin after marriage.
 In Ghana, for example, in the matrilineal Akan culture, a man's "ideal" heir has been his sister's son, often designated before the landowner's death (Gray and Kevane 1999, p.22). This practice might have its origins in a lack of trust in women. In my matrilineal ethnic group, my maternal uncle refers to his other sisters’ children and us as his lineage. His wife’s children belong to her brother’s lineage. This tradition made sense before DNA tests and other proofs of fatherhood; one could only be sure of the mother’s identity when she gave birth. A mother’s children could have a different father from her husband. 
When my great maternal grandfather passed away, his widow did not inherit the land, nor did his daughter, my grandmother Mkiwa, who angrily challenged the custom. Her brother took away all his land and cows, leaving my grandmother with only one hen and a hoe.  I know the story because it bothered her, so she often repeated the story to her grandchildren with fresh anger. After Mkiwa was married, she had access to land through her husband, a local entrepreneur who never cultivated. 
These patriarchal barriers start from the household level, where girls are viewed as transient family members; therefore, they are not trusted to own land, the primary source of human survival.
 A cumulative disadvantage endangered women to other forms of violence. When mining corporations started acquiring land on a large scale, women lost land security, were deprived of natural resources, had their livelihoods disrupted and poverty enhanced because land is woven into women's very existence. The large-scale land acquisition made widows landless; they lost their subsistence farming and land inherited from deceased husbands' mining cooperative.
 In Ghana, women have no control over land, the most significant productive resource. Their poor access to land is influenced by the “male control of land tenure system and by the restrictions imposed on them by their limited labor resources. These, in turn, restrict their access to other resources such as credit, inputs and extension services” (Sarris and Shams 1991, 107). During interviews in Bulyanhulu, Johnny Muta[footnoteRef:75] claimed women have only a minimal share because they are not permanent family members; they leave the clan after marrying.  Another interviewee added that a girl would not inherit the land because they would get married and transfer the land outside the family or clan.[footnoteRef:76] [75:  Johnny Muta, telephone interview by the author, March 23, 2017.]  [76:  Anonymous interview by the author, Kakola, 2017.] 

 Jomo Kenyatta (1965, 5-7) provides a complex example of this practice in a narrative about the founder of the Kikuyu people, Gikuyu. Mogai (the Divider of the Universe) called him and took Gikuyu to the top of Mount Kenya to show him the beautiful country that Mogai was giving to him. He thus established his homestead in Mokorwe wa gathang. He was happy to have land but unhappy because he had nine daughters and no male heir. After sacrificing to Mogai under a fig tree, nine handsome young men showed up and were allowed to marry his daughters under the condition that they remain on the land under a matrilineal system.
Yunga Shija explained the distribution of land rights between Ikinda men and women in this way:
Our father is still alive, but we [sons] own the land. I was born on this farm acquired by our grandfather; then, he bought an additional ten acres. We cannot sell this land because the family is too big….  Our sisters are already married.  We [sons] did not sell the land. But divided and used the land; but if one of our sisters came back divorced, we would give her a piece of the land.[footnoteRef:77] [77:  Yunga Shija, interviewed by the author, Kakola, February 13, 2017.] 


In marriage, a women’s right to land use depends on their marital status in terms of the length of the marriage, their ability to bear sons for the clan, and whether she is a first, second, or subsequent wife of her husband. In a polygamous family, a hierarchy of land rights is associated with the woman’s status as either the first, second, or subsequent wife, a senior wife (nyumba kubwa), or a junior wife (nyumba ndogo). According to interviewees, the senior wife has an influential voice over other wives; the first wife's first son is the land's legitimate heir. Among the Nso in Cameroon, women retain access to land by virtue of their status. Their right to access land is maintained only if they meet family obligations associated with those rights (Goheen 1996, 139). In case of divorce, Sukuma customs give husbands possession of everything, even land that the woman had owned before the marriage.[footnoteRef:78]  [78: Abdallah Ali (pseudonym), Telephone interview from Kakola by the author, Kakola, March 23, 2017] 

In the marriage process, men in the groom’s family pay bridewealth, mahali, to the bride's clan before the wedding day. According to the Sukuma, the mahali, given in the form of cattle, is used as a symbolic connection between two families as the bride moves to a different place to join her husband in his kin’s land. A mahali is a symbolic gift from a groom's clan to the prospective bride's, presented to the bride’s mother but under the trusteeship of the father. If a polygamous father dies, the first son of the bride’s mother will be the trustee of that Mahali,[footnoteRef:79] rather than sons from other wives. Kameri-Mbote (2005) contends this practice “constitutes the core of a community’s existence.” Moreover, the Sukuma sometimes consider women as part of “the wealth of the community” (Kameri-Mbote 2005).  [79:  Johnny Muta, telephone interview by the author, May, 2017.] 

Marriage is a “compact between two bodies of persons, the kin of the women who agree to wed their daughter to the man and his kinsmen who pledge themselves that the terms of the agreement will be carried out.” The mahali encourages a stable marriage since the wife’s family is pledged to return cattle or goods received if she breaks a contract (Radcliffe-Brown and Ford 2015).
Similarly, in the Upper West Region of Ghana, a woman leaves her relatives and stays with her in-laws as part of their family after marriage. She only visits the agnatic kin during festivals, funerals, and sickness or in times of calamity (Atuoye and Odame 2013). Payment of the bridewealth symbolizes the transfer of some rights of a young woman to her new family. She is expected, in turn, to bear children and take responsibility for the well-being of the groom’s lineage, ensuring that someone would worship his family’s ancestors and the family field would have enough hands to produce. 
The children of a man who had no cows and failed to send Mahali would belong to the maternal family until the Mahali was submitted (Heymann 1969, 54-56). Mahali became an essential aspect of marriage to secure the lineage of the children in the paternal family. “Procreation of children and perpetuation of the family are very strong motives force in the African mind” (Cory 1954, 13). Therefore, all members of the clans are required to make an effort to obtain cows for bridewealth. In some cases, in sending Mahali, labor accompanies or even replaces the cattle as part of the obligations of betrothal and marriage. But “labor will be found the more irksome of the two forms of bride-wealth” (Evans-Pritchard 1931; 38). For the Sukuma, a man who cannot pay Mahali with cattle is disrespected and stigmatized as incapable of providing for the family. Landholding was necessary for pastoral agriculture and therefore required for men to afford to marry and have a family, so its alienation was more than a monetary matter.
[bookmark: _heading=h.37m2jsg]LAND BELONGS TO MEN 
Land is assumed to be a male asset rather than a woman in many places worldwide, even when land belongs to women. This mentality exists among many rural Africans and crosses geographical, cultural, and socioeconomic boundaries. It is institutionalized in what Feagin and Ducey (2017) call a “patriarchal-sexist system” in which “women are not only legally subordinated by superior men but often feared, disliked, or hated as dangerous.”
A female friend of mine owns a house on the outskirts of Hamburg, Germany, but when their friends visit, they will often compliment her husband for having a nice house but not her, the legal owner.  For the Maasai as well, the land is a male asset. In Swaziland, women have to bring their husbands with them to register land; if widowed or divorced, they have to bring a male relative (Lastarria-Cornhiel, 1997, p. 1327). In Swaziland, land laws allowed women to purchase and register land in their names. Still, local authorities required married women who attempted to register land to bring their husbands, whose names would be recorded as the buyer. Widows were required to bring in a male relative (Lastarria-Cornhiel, 1997)
During the Ujamaa villagization in Tanzania, village patriarchal committees allocated three acres of farmland to the male “head” of each household; their decision was based on the customs rather than the ujamaa policy that emphasized egalitarianism. The husbands would keep a plot for themselves and give “sub-plots to their wives and unmarried sons” (Hodgson 2001, 177).  In Ghana, a wife can only cultivate land that belongs to her husband as long as the marriage lasts. Moreover, “she cannot claim any rights of ownership even if her husband ‘gives’ her a tract of land to farm for herself” (Sarris and Shams 1991, 107). The Sukuma associate land with men rather than women and daughters. Masigi Madila explained to me,
This land is from my maternal grandfather; he got it from the government land allocation during villagization. My grandfather had a son and a daughter; his son died, and my grandfather did not have a wife, so I moved to live with him. When he passed away, he left this land to me and my brother. Our sister is already married and lives with her husband.[footnoteRef:80]    [80:  Masigi Madila (pseudonym), interviewed by the author, Bulyanhulu, Tanzania, February 14, 2017.] 


 Usalama Lakin, one of the elders of Ikinda, described the land as something that men monopolized in many cultures across the region, those who can be assigned, buy, or give:
I have four wives. I’m Muslim, but my father was not a Muslim or Christian. He followed indigenous beliefs, but I was told my great-great-grandparents were Muslims; that is why I decided to become Muslim.  My father lived in Msalala; a year before independence, he moved to Nyamishiga, a forest at that time. Eight years later, the area faced a water shortage due to the increased population. Then my father decided to move to Ndalilo. They lived there until 1974 when the government forced them to move to Ikinda. During the village, he was given one acre of land, which was not enough; he needed land for his cows; he bought another land in Kiseke for his cows and kept his land here in Ikinda.  When his sister got divorced, he gave her a piece of land.[footnoteRef:81] [81:  Usalama Lakin [pseudonym], interviewed by the author, Kakola, Tanzania, February 13, 2017.] 



In Sandu Gambia, it is difficult for divorced women to acquire land after they leave their husbands. The custom allows them to return to their father’s lineage where they could exercise their secondary land rights (Freudenberger, 1994).
As transient members of the family, in some places, they have no right to transfer land or designate an heir. When a woman loses her husband, other men in the clan can assume the land rights of the deceased. The patriarchal worldview of traditional Sukuma culture imposes male dominance over women and children on farms and workplaces as it has elsewhere. Moreover, these controlling men see themselves as virtuous men of principle (See Feagin and Ducey, 2017). In Bulyanhulu, widows’ rights to land traditionally reverted to their sons as heirs following their husbands' death. In Maasai communities, widows who did not bear sons, or had sons who did not inherit the land, usually moved with their young children to their father’s or brother's homestead and requested land there (Hodgson 2004,178). 	
 In Sukuma customs, women’s land security could be revoked by widowhood or the inability to bear children, especially sons. One evening I met Mwana Masahai on my way to the market; after a short conversation, she invited me to her house. Two days later, I visited her, and she talked about her experience of not being able to bear a child. 
I do not remember my age, but I was a young woman when Nyerere got into office [1961]. I was pregnant at that time, but I got divorced after I miscarried. After a few years, I got married again to another man, but the marriage lasted only five years. I was divorced because I could not bear my husband a child ….

Women also were denied their right to land inheritance for the same reason that kept daughters from having direct access to land: they were not trusted to inherit due to a fear of losing the land to other clans through marriage A daughter would therefore not inherit the land because they would get married and transfer the land outside of the clan.[footnoteRef:82]  Another interviewee added that daughters are expected to have access to land through their husbands and their relatives; in her new family, she would bear children and create a family with the same structure and hierarchy that their mother had reproduced,[footnoteRef:83] [82:  Anonymous interview by the author, Kakola, 2017.]  [83:  Johnny Muta, telephone interview by the author, May, 2017.] 

Songoma Kasemembe, who died two months after I interviewed him in February 2017, was among the first immigrants to the area because of the fertile land with plentiful water for grazing cattle and growing varieties of crops such as rice and corn, as well as cotton as a cash crop. These immigrants brought their family members, including Kasemembe, the first village chairman. He told me that after he had arrived in the area, he had returned to Kwimba to get his sisters and bring them. His sisters settled in his compound, were married, and had children and grandchildren.[footnoteRef:84] [84:  Songoma Kasemembe, interviewed by the author, Kakola, Tanzania, June 21, 2016.] 

In Bulyanhulu and Ikinda, women became entitled to inherit the land only when no men were in the lineage or family. Mwnamasahani also told me that women hold land only when there is no male in the clan to marry the widow. Sons, rather than daughters, would administer the land. Women could not be trustees because they might marry a man from another clan and lose the land. Then I asked her about other options for male heirs.
Question: What if a woman did not bear a son to the clan? 

[bookmark: _heading=h.1mrcu09]Mwana Sahani: A daughter would.

Question: What if a woman was not able to bear a child? And she could not give birth to a daughter or son, and there are no other males in the clan?

A similar story about women denied inheritance was told by Shigitwa “Mwanamaganga,” a prominent woman in Bulyanhulu. I visited her compound located on the edge of her large farm which is now a prominent location for small-scale gold mining. She told me about her father, Magaga Lubuyu, who married his stepmother, the youngest of his father’s three wives. The couple did not stay on the land that her grandfather had left but moved to Nyangarata, where her father Maganga Lubuyu had self-acquired many acres of land for grazing. After her father Magaga Lubuyu’s death, there were no males in the family as her brother had also passed, so Shigitwa and her sister Flora inherited the land.[footnoteRef:85] [85:  Shigitwa Mwanamaganga (pseudonym), interviewed by the author, Kakola, Tanzania, February 6, 2017 and June 24, 2016. ] 

Another example is from Elizabeth, who told me that her grandfather, who had died in 1972 and was buried in the corral inside his family compound, had self-acquired land long before gold was discovered. Therefore, the land was not commodified, and her father and his siblings inherited it, but not her grandmother.  Twenty years later, her grandmother also died and was buried in a corral a few yards away, still within the family land held by her father Mwanangeni before the mining corporation took it away.[footnoteRef:86] [86:  Elizabeth Mwanangeni, interviewed by the author, Bulyanhulu, Summer, 2015] 

[bookmark: _heading=h.46r0co2]CURSE OF THE IN-LAWS 
To keep land within the clan and out of women's control, some men use marriage as an opportunity to gain access to land from the widows. Sukuma has a long history of inheriting widows like Levirate practices in many other patriarchal cultures from the ancient Middle East to India, Nigeria, Cameroon, and Kenya under various names. This practice was revived in Bulyanhulu as the land competition increased, especially when local and foreign investors acquired land for mining in Bulyanhulu.  According to Sukuma customs, a stepson or the deceased’s brother can “inherit” a widow who remains with her in-laws.  After the marriage, the new husband must agree that she would retain the status of a legal wife (Cory 1954, 165), and he would take over the duties and rights of the deceased. Therefore, a woman and her children would be adopted by the new husband, mainly to protect the family’s land and cattle, the most significant aspect of Sukuma’s identity, from being taken by an outsider if the widow remarries. 
Villarreal (2006) describes the mechanisms that link marriage and land use among the Luo of Western Kenya. A woman who loses her husband should be “inherited” by another man, frequently the deceased's elder brother or, in his absence, by his younger brothers. Without brothers, the late husband’s family would decide on an appropriate “inheritor.” The deceased’s property, including his land, is then inherited along with the wife and children. 
In Bulyanhulu, widows were forced to marry a member of the deceased husband’s family. Men could take land away from the widows while claiming to preserve it for the family.[footnoteRef:87] Mwana Masahai told me she had seen widows being “inherited” by family members of their deceased husbands, along with land, cows, and other assets.  In my interview with her, she described the disinheritance as follows, [87:  Focus group participants, Focus Group conducted by the author, Kakola, Tanzania, February 10, 2017] 

I saw widows forced to marry their deceased husband's brother to administer his land and cattle. Also, they wanted to take care of the wife and children of their late brother. After the widow was inherited, the new husband would take his brother's role. If there is no male in the family to marry, sons and not daughters would administer the land.  Women would lose the land.

In other chiefdoms, the eligible relatives who wish to inherit the widow compete for her favors; they would bring presents, help in fieldwork, and, in short, try to appear in a good light. Then the widow would have to choose a husband from among the relatives (Cory 1954 163). When the widow finds there is no one whom they wish to marry from the nearest relatives, the family council may sometimes “agree to a widow’s choosing another of the deceased's relatives, but they will never agree to her choosing an outsider” (Ibid.). 
According to multiple interviewees,[footnoteRef:88] In some cases if a person refuses to marry the deceased relatives, she could be allowed to choose to adopt a son who is a member of the clan and at least five years old. That boy would then administer the land on the behalf of the clan. They believe a five-year-old is old enough to remember and hold ideas imposed by the elders regarding his landholding and the cattle left by the deceased.  [88:  Juma Kauga, Saidi Kasimu, Shija Joseph, Rukaya Maganga, interviewed separately by the author, Kakola, Tanzania, February 7, 2017.] 

 When the widow refuses to be “inherited,” she also waives “the duty maintenance” from the husband's heir. If the widow is old and never bears a child for the clan, she would be returned to her family by the heir of her late husband (Cory 1954 33). One villager claimed that the relatives of their deceased husbands forced those who refused marriage proposals to leave the land and go back to their homeland; cows from her dead husband would stay with her husband’s kinsmen.
When they leave their husbands’ homeland, they do not take anything, even a bed and their children, who also belong to the man and his lineage. They reportedly had to start all over again. It is difficult for the children to lose their father and adapt to a new environment. Some widows claimed their in-laws forced them to leave their land, and others had decided to move voluntarily because of the new situation, having lost support from their husband’s family. One of the women in a focus group claimed, “I was asked by my in-laws to leave and promised that they will support me by sending me and my children food; since then, I haven’t received any assistance from my in-laws.”[footnoteRef:89] [89:  Clara Mabula (pseudonym), Focus Group conducted by the author, Ikinda, Tanzania, February 15, 2017.] 

Widows in Bulyanhulu focus groups described their situation after returning to their clan land as uncomfortable because they had never returned after many years. Some of these widows claimed to have arrived at their clan land after the planting season had passed. They could not grow their own food, so they had to sell charcoal and rely on food support from their family members and villagers. 
In focus groups in Ikinda, the village without mining where land was less competitive, I  found that marriage proposals to the windows were rare even though the village's less modernized economy was predominantly based on a traditional agro-pastoralist economy. Most homes were made out of mud with thatched roofs. None of the women in the focus group from this village claimed to have received a marriage proposal from a son or other members of their deceased husbands. Widows in Ikinda were sometimes forced to return to their clan land, which their brothers or fathers owned as trustees of the family land. After arriving, the family would give them a portion of land to build a home and cultivate. In Bulyanhulu, widows stayed on the land home some had bought with their husbands, but older sons from other wives showed up to claim the property left by their deceased father. I also found more polygamy in Bulyanhulu than in Ikinda. Nonpolygamous women with much older sons did not experience threats that their land would be taken away by the in-laws even when brought to Bulyanhulu by their husbands after they married. Through marriage deceptions, their polygamous counterparts in Bulyanhulu struggled to keep their land from being taken by stepsons and deceased husband’s relatives. They are also fighting against transnational corporations and men in their villages who try to defraud widows through threats and fake documentation. Their minimal formal education – or none – and a lack of land registration make them fragile.  Land conflict often involved elites against the less powerful; it involved confrontations of youth against elders, men against women, and between ethnic and religious groups – “these also reveal new social divisions that, in sum, can be seen as class formations'' (Peters 2014, 279).
Many widows claimed their brothers-in-law or stepsons threatened their land rights. Gile Masanja explained,
We were two wives in our household; when my husband died, the church refused to pray for him because the church did not recognize polygamy…. He left only one acre for me, and the other land was for his second wife. I was the first wife…. Then my brother-in-law came claiming the land that I had bought together with my husband with money from the mining a long time before he even married his second wife. 

“There was no conflict between me and the other wife,” she explained, “because she had a home in the other town my husband had built for her before he died.   After I refused to give away the land, he proposed to me to marry him – but I refused.” 
Cicy Clement recalled,

When I married my husband, there were seven other wives before me. Later he divorced the others, and I was the only one left, and I stayed with him until he died.  He left a home and a farm between 10-15 acres, located in the center of Kakola village.  A day after my husband was buried, his sons from the other wives came to Kakola to reclaim the land…. I refused to give them the land.  I told them, “If you want to divide the land, let’s start with whatever you have from your mothers.”[footnoteRef:90] [90:  Cicy Clement  (pseudonym), Focus Group conducted by the author, Kakola, Tanzania, February 10, 2017.] 


Christ Joha, another widow, resisted efforts by her deceased husband’s family to take away her land:
After losing my husband, his relatives tried to force me to leave the house because they wanted to sell it. After I refused, my father-in-law appointed the younger brother of my late husband to marry me, which I refused. I told them, “This is an outdated custom.” Then I told them to go to court. They went to court, but I do not know what the court told them. Then, they threatened to burn the house with me inside. I reported them to the Kakola County Office.[footnoteRef:91]  [91: Christ Joha  (pseudonym),  Focus Group conducted by the author, Kakola, Tanzania, February 10, 2017.
] 


During my first visit in the summer of 2015, Mwana Maganga said that people claiming to be her in-laws signed leases and collected rent from artisanal miners behind her back. Her story was collaborated by my key informant. Being an elder, she could not keep up with scattered gold pits with many young men extracting gold. Mwana Maganga spends most of her time around her compound, so she is unaware of what takes place on her land and becomes subject to deceptive practices. Interviewees claim some men are claiming to be part of the family and using her land and making deals with the miners.[footnoteRef:92]  [92:  Anonymous interviews by the author, Kakola, Tanzania, February 6, 2017.] 

[bookmark: _heading=h.2lwamvv]WOMEN FIGHTING MEN
The women of Bulyanhulu are in a mining arena fighting men running transnational corporations and men in their families and villages. Male villagers threaten the land rights of these women, defrauding them because of their vulnerability as widows in a patriarchal society with minimal education and poor understanding of their land rights.  Most women I interviewed have minimal formal education, and some are illiterate. The lack of land registration adds to their being victims of these threats. Some men presented fake documents to widows, for example, pretending that their land had been acquired by the village or claiming their land belonged to someone else. 
In a focus group, a Bulyanhulu widow, Veronica Clement, owned land in the center of the village. She shared her experience that an anonymous person had put a sign on her prime lot saying “Do not put trash here,” implying that someone else owned the land, expecting her to walk away easily. Another party was interested in that lot: Acacia wanted to acquire it for parking. “I could not sleep for days,” she explained, 
worried about the land my husband had left for me. Acacia wanted to take my land, claiming it was part of Barrick Gold. I resisted giving it to them because I knew that this land belonged to me - I inherited it from my husband. We took the dispute to the county office. The county office sent it to the local Land Council. But God stood by me. I won the case. But I’m not sure; they might come back. I’m worried sometimes.[footnoteRef:93] [93:  Veronica Clement (pseudonym), Focus Group conducted by the author, Kakola, February 10, 2017.] 


When the SAP liberalized the economy, privatization and deregulation were encouraged in mining and other sectors; most African lands were unregistered, and land law reforms were not in place. Tanzania constantly changed land laws and mining policies to suit the investors’ needs without paying much attention to its citizens, especially those in the mining villages occupied by lower socioeconomic status indigenous groups. 
In mining companies acquired land, many women in Bulyanhulu were affected. Land alienation destroyed the social and economic support they had built. Many women moved away, and they never saw each other again. “When you are driven out at gunpoint, you do not return; many of them were traumatized and never looked back,” Melania  Mushobozi recalled.[footnoteRef:94]  [94:  Interview with Melania Mushobozi by the author, Kakola, summer, 2015.] 

In the summer of 2016, I visited the farm with Elizabeth’s father and uncle, and we performed rituals for their ancestors. At that time, it was bare ground with thorn bushes, and I was told no one was allowed to use that area.  When I returned to Bulyanhulu in the winter of 2017, I found for the first time two acres of corn planted near Elizabeth’s grandparents’ graves for the first time.
When I asked Elizabeth about it, she said that it was her sister, Ndada, who “reclaimed” her grandparents’ land that had been taken by Acacia 20 years before. “She just decided to do it. She didn’t care…. They saw her,” Elizabeth explained. Ndada was the one person in the village who had decided to use previous family land right by the Barrick fence, planting corn on two acres adjacent to her grandparents’ graves.  Elizabeth then explained, “because she was a woman and she wasn’t digging for gold, she was not perceived as a threat to the company’s control of the land.” [footnoteRef:95] Most women in Bulyanhulu were not as bold as Ndada. They were resigned to the fact that white men had taken away the land that had sustained their daily lives and connected them with ancestors and social networks.  [95:  Elizabeth Mwanangeni,  interviewed by the Author , Bulyanhulu, Tanzania, February 5, 2017.] 

Bennett and McDowell (2012) claimed that land acquisition for coal production in Jharkhand broke down community ties and eliminated essential sources of livelihood from forest products such as herbs, medicines, and fruits of the Mahua tree. That land acquisition has impoverished the local population.
In Bulyanhulu, large-scale land acquisition by corporations embellished women’s poverty and damaged their wellbeing, taking away their new status as autonomous landholders through the nuclear family landholding when gold was first discovered. During this period, women were empowered and widows were able to inherit land from their husbands, along with other women in the villages who participated in economic production, selling vegetables and fruits from their land, and supporting their families and each other.  
They had larger farms that provided food for their families. They created a scheme of cooperative microfinancing for selling vegetable and fruits as well as gold from leftover sand supplied to them by their sons and husband, who were small-scale miners. These women had co-op gardens with access to water sources. They had been able to irrigate their subsistence farms and grow mixed crops such as spinach, cassava, potatoes, tomatoes, onions, oranges, papayas, beans, corn, and rice. They used money from these projects to establish micro-financing where women could get small loans for their small businesses. The women of Bulyanhulu lost these ambitious projects after their eviction.  
 Christ Joha, a widow in Bulyanhulu, explained their lives in their community before the corporations’ land acquisition, 
We had large farms, and many of us would take turns volunteering an acre or more of our land to our women’s group. We would grow mixed crops, irrigate them, then sell them. We made a lot of money. Some of the money would go to a group savings fund, and some would support four women in the group every season. We would lend them money that they would later pay back with interest.

These supportive social networks disintegrated during the eviction, and the women could not rebuild. ”We lost our land, and everyone moved away,” Christ lamented. Communal landholding provided social bonds and connections. Women shared food during shortages and worked together to prepare farms, planting, weeding, and harvesting. They would invite each other to participate, rotating work in their fields, accompanied by feasting and drinking, an essential part of their social life. Women were also working together to clean leftover sand (marudio), looking for small bits of gold left by the small-scale miners who were their sons and husbands. After they made their rounds separating sand from the gold, they would “take it to the river or Magarashani where we would clean again and obtain remaining gold and sell it  in our women’s co-op and make money.”[footnoteRef:96] The funds supported their microfinancing arrangement.  [96:  Bela Magu (pseudonym), Telephone interview by the author, from Bulyanhulu, Tanzania, March 24, 2017.] 

A lack of access to water was a problem after Barrick arrived. Another widow explained, “sometimes it becomes difficult even to get water to take a bedtime bath.”[footnoteRef:97]  That water shortage helped young men create employment, requiring long-distance travel with wheel barrels and bicycles. Women relied on young men to supply water for TZ Shillings 500 (about US$ .50) per twenty liters. [97:   Mary Masi (pseudonym) Focus Group conducted by the author, Bulyanhulu, Tanzania, February 10, 2017.] 

Following their eviction, some women moved far away and never returned to Bulyanhulu; they lost their social networks. Melania Mushobozi recalled, “We had homes. We had farms. We grew vegetables and corn. But now, most widows are homeless. We live very depressing lives. Our farms were taken away. Some of us are just getting by day by day.”[footnoteRef:98] [98:  Mama Mushobozi, Focus Group conducted by the author, Bulyanhulu, Tanzania, February 10, 2017.] 

The corporate land acquisition did not bring promised economic opportunities to the people of Bulyanhulu. Women and men are all affected by land alienation. These are men who say they cannot rebuild their lives. A small-scale miner and resident of Kakola claims, “Right before the mining company took our land, I had two gold pits, which I had spent a lot of money on.  It was deep! I spend money to feed workers and timber; I never see the return!”  Women were more negatively affected than men; women lost both social and fiscal capital. They claimed that they never recovered from their loss. LSLA undermined women’s development and contributed to women’s poverty because they could not afford minimum living standards in their area. Some of the widows in the focus group were elderly and ill and could not afford hospital visits. 
Before the Structural Adjustment Programs, women had had access to hospital and doctor visits because health care was free for all citizens. When I was young, my parents would take me to the doctor, and there was no charge, even for medicines. I received a free education; we had free room and board in high school. SAPs forced African governments to restructure the public sector, allowing State-Owned Enterprises (SOEs) to stand on their own feet and operate as commercial units. Under the restructuring programs, some SOEs were privatized, merged, diversified, turned into joint ventures, or liquidated (Sarris and Shams 1991, 7).
Consequently, as a condition of the SAP loans, many jobs were terminated and governments failed to support social services like the healthcare system and education. Lack of government health care subsidies made many people suffer, especially the poor, women and children, and health risks increased. In Tanzania, those programs forced women into extreme poverty and limited access to public health facilities (Daley, 2008; Lugalla, 1995).
Gender, race, and class intersect again because land acquisition for mining drives poor black women into poverty. Women - especially widows and divorcees - are targets in land conflicts as their land is taken away by mining companies and men from their families and villages. The land parcels of married and unmarried women are protected because they access them through their husbands and kin or lineage. 
Poor land rights and the lack of land registration in much of the continent contribute to the intersectionality of factors that discriminate against landholding rights. In rural areas such as Bulyanhulu, land insecurity makes many women more susceptible to all forms of violence because of underlying factors of existing patriarchal and customary gender inequality. Foreign land acquisitions in Bulyanhulu negatively impacted women more than men because their land rights were, for the most part, not protected. 


[bookmark: _heading=h.111kx3o]

[bookmark: _heading=h.3l18frh]CHAPTER 7 
[bookmark: _heading=h.206ipza]FDI UNDERDEVELOPS AFRICA
In the nineteenth and twentieth centuries, Europe developed at the expense of Africa. Six decades after colonial liberation, Africa remains poor and dependent, requiring economic and foreign assistance. Global systemic violence and irresponsible business practices precipitated the financial   economic discrepancy between Africa and the Global North. This system is rooted in the racist colonial legacy that promoted Africa’s dependence on exporting primary resources in three significant ways: limiting production and  exports to primary goods, building infrastructure to facilitate exports, and controlling the money supply to require an export economy. These practices laid the foundation for the current extraction economy.
First, colonial governments coerced the production of export products directly through forced labor, cash crops, and taxes (Austin 2014, 284). They imposed heavy taxes and labor laws to obtain cheap labor. Every African adult was required to earn a wage to pay taxes; therefore, many Africans entered the labor market, working in plantations and mining to comply with colonial laws. In the new scramble, labor in mining and other foreign investment is not militarily coerced, but land alienation forces people into low-wage jobs producing profit for mining corporations (Marx 1994; Cleaver,1986) while contributing impoverished taxes to the host countries. African resources, including human resources, were a vital boost for Europe's economy that generated production and created more wage-earning jobs in cities (see Rodney 1974, 136). It remains the same today; the export of primary goods, especially those needed in the high-tech industry, creates more high-skill jobs that provide higher-income employment. The extraction industries do not create the same opportunities for Bulyanhulu and other Africans resource rich regions, only offering contract - unskilled, manual- casual labor that often does not provide a living wage or job security. These are reasons for resource rich Bulyanhulu to remain poor and underdeveloped.
Second, colonials strategically built an economic infrastructure to benefit colonizers and their European industries (Ibid.; Bonfatti and Poelhekke, 2017; Robinson, 2014). Export was the main feature of colonial exploitation, so roads and railways led from sites rich with natural resources and raw materials to the coast, facilitating exports and dependence on the colonial powers. They built transportation systems not for internal trade or with other African states but for exporting to Europe. Those same structures enable the new scramble for Africa, now supplemented by Chinese projects still oriented toward export.
Third, the British controlled the money supply in their East African colonies. The level of sterling pounds generated by exports directly determined the amount of East African shillings available in the economy. The only way to stimulate an economy with an increased money supply was by raising the level of exports (Mshomba 2017), particularly natural resources. In a similar situation today, African states need foreign currency to import products not locally manufactured, which comes only through exports of their primary goods. 
These systems have shaped the current global economic system that does not provide a fair distribution of the economic benefits from its resources. As a result, decades after independence, most of Africa remains dependent and underdeveloped, a supplier of raw materials, natural resources, cheap labor, and a large market for European industries and the economic newcomers to the global economy, including China. In contrast, most of the continent is still poor. Despite having the world’s largest world mineral reserves, and 60 percent of the world’s uncultivated arable land, Africa still depends on food imports and is the only continent where malnourishment has increased in recent decades (Plaizier 2016). War in the Ukraine has impacted Africa in multiple dimensions. First, Africa depends on Russia and Ukraine for oil, fertilizer, and food products such as wheat and soybeans. Russia’s war created food insecurity, driving up food prices and escalating the cost of living in the continent. The war, COVID pandemic, and drought exaggerated the impact of existing global structural violence that had long discriminated against Africans. The G7’s response is to increase African aid dependency by giving money and releasing grain reserves on the world market to drive down prices (Annor, 2022).
In the new scramble, the same economic systems are used to  discriminate Africa from its natural resources as in the first scramble. Today finance-rich nations from North America, Europe, China, and other Asian and Middle East countries, rush to Africa. They acquire land to extract natural resources and raw material at a low cost, then sell their profit-generating value-added products back to the continent. 
In the colonial era, Africa was a significant market for European products, and its demand for cloth increased, starting as early as the fifteenth century. There was a large market for locally produced and imported clothing from Europe and Asia. European industries increased their productive capacity because of new technologies, copied fashionable Indian and African patterns, and eventually overwhelmed locally-produced textiles and prevented their growth (Rodney, 1974). Now the Chinese can mass-produce and export products to Africa at a lower price than locally-produced goods, undermining the development of local enterprises. People in Bulyanhulu can afford textiles from China designed to appeal to Africans at a lower cost than African-manufactured alternatives. In Bulyanhulu, a large market of used clothing and shoes, primarily from Europe and America, undermines local industries. Used clothing is in great demand among the low-income population. The United States is the largest used clothing exporter globally, selling almost USD 700 million annually – Most of it goes to Africa (Africa Business Pages, n.d.).
Africa was expected to export their primary goods during colonial times and traded less within the continent, a practice that persists today. Bulyanhulu and other resource sites export raw materials such as coffee, timber, cocoa, vanilla, other agricultural products, mineral ores, and crude oil. 
Resource-rich countries have relied on exports of African resources for development. In the last two decades, many African nations have become more dependent on exports than other regions except Oceania (UNCTAD, 2021, p. 39). For some countries like Algeria and South Sudan, crude oil accounts for most of their exports, all of it processed, refined, and produced elsewhere and then sold back. Sixty percent of South Sudan’s GDP and over 95 percent of its government revenues, for example, come from its oil exports (Nkamleu and Mugisha, 2017). In 2019, almost half of all exports from Sub-Saharan Africa were raw materials (See Table 1), with the top export being crude oil, followed by gold, diamonds, and cocoa beans. The top import product in Africa was refined petroleum oils (World Integrated Trade Solution, 2022), showing clearly the problem of export dependency. The major producer of crude oil in Sub-Saharan Africa, Nigeria, even let its own dysfunctional refineries “lay in waste” (Benson, 2022).
 During the Russian war in Ukraine, the dependence of African oil producers such as  Nigeria, Libya, Angola and Algeria put them in a dilemma, because they do not refine most of their own crude oil but export it to Europe and the Middle East, then buy back refined fuel products. The war is causing energy prices to skyrocket, making it difficult for Africans to import fuel commodities (See Benson 2022). 
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Table 7.1 Export Products (World Integrated Trade Solution 2022)

The colonial legacy persists. African countries trade less with each other than with the West and now China, despite some improvement in the numbers. In 2019, intra-African trade was only 14.4 percent of total African exports. In 2021, two-thirds (65 percent) of all goods exported to the European Union from Africa were primary goods, such as raw materials and energy. Two-thirds (68 percent) of imports from the European Union to Africa were manufactured goods and value-added products (Africa-EU - international trade in goods statistics, 2022), mostly automobiles and spare parts, computers and IT products, clothing and fashion accessories, pharmaceuticals, mobile phones, stationery, foodstuffs, electronics, machinery and engineering products, and chemicals (“Top 10 Imports Of Africa”n.d). 

Natural resources were a source of pride in the culture as I was growing up and still are. We were taught and sang songs in school about how rich in resources Africa was. In primary school in Tanzania, teachers taught us that the yellow stripe on our national flag symbolizes our abundant mineral resources, and the blue was our ocean, rivers, and great lakes. The green represented the verdant vegetation of the arable land, and the black stood for the people of Tanzania. The abundant natural resources and fertile land for raw materials might fail to foster pride in the Bulyanhulu students attending substandard schools and living in poverty. With other social and economic challenges, a large number of pupils due to the increased population means some are even denied access to education because of the shortage of classrooms and teachers. Those allowed in school have limited access to hygiene basics such as enough toilets and clean water for washing their hands. This example shows how the extractive industry in Bulyanhulu failed to develop the economies of the local mining communities. 
Lack of capital has prevented investment in high-tech, heavy industries that turn natural resources into products that create capital and wealth. African states must fund their infrastructure development with exports, loans, and foreign aid, which is not sustainable in the long run. It is also insufficient in the short run because large loans subsidize those infrastructure projects, making them even more dependent on the wealthy countries that profit from their exports. But, that has become the model for many African countries: allow the extraction of resources to develop foreign industries and markets in exchange for modern infrastructures such as railways, dams, highways, and flyovers and renovation of government offices, some built by the colonial regimes.
 China appears to be the most significant new partner in Africa’s trade and business. Africa’s resources have enabled China to transform into the second-largest economy in the world (“Trade deficit tops,” 2018). Africa is also a large market for Chinese contractors to build infrastructure projects. It is also a vast market for Chinese products, from construction materials, footwear, and other light-manufactured products to capital-intensive products such as electronics, machines, and textiles (World Integrated Trade Solution, 2020).  Africa also employs Chinese companies that often bring their skilled labor. Once my flight from Beijing to Addis Ababa, Ethiopia, was filled almost entirely with Chinese men with backpacks and a few women on their way to Africa.
Nigeria, followed by South Africa, were the major importers of Chinese products in 2020 (China Africa Research Initiative 2022). Some critics question the relationship between China and Africa, viewing their partnership as the greatest threat to Africa’s development, especially in manufacturing its own value-added products in a fashion similar to colonial practices. China is seen as a challenge to Africa's economy because it owns all the factors of production, including the capital, technology, skilled labor, and means of transportation that Africa does not have. Therefore, China can challenge African industries and the market for African-made products because it can produce and deliver them at a lower price. Chinese high level of industrialization and cheap and skilled labor enable China to manufacture products in high demand in larger quantities and, therefore, provide cheaper alternatives, especially in the fashion and textile industries. (see Africa Business Pages). 
In their primary forms, natural resources extracted to China are sometimes manufactured into added-value products, including construction materials sold back to Africa for infrastructure development. 
Africa’s disadvantages make it ​​susceptible to Chinese involvement in the extraction of natural resources facilitated by infrastructure projects, including the Belt and Silk Road Initiative (BRI) and the ​​Digital Silk Road (DSR), the technology dimension of the BRI (Agbebi 2022). China has constructed the equivalent of almost 20 percent of the nine highways in the Trans-African Highway network and just under 10 percent of Africa’s rail network (Anam, 2021).
Chinese companies drive these projects as contractors, backed by Chinese funds and loans. African natural resources come into play as collateral for these innovations and developments. What Africa's stockpile has meant for China is that “China wasted no time stepping into the power vacuum” (Shepard, 2019). Beijing announced a $1 billion Belt and Road Africa infrastructure development fund and, in 2018, a whopping $60 billion African aid package (Silk Road Briefing 2019). This is nothing new. Africa is developing China as it did Europe. 
Former Tanzanian President Jyakaya Kikwete defended China against critics claiming it had neocolonial designs on Africa, saying China is helping Africa because it provides a market for Africa’s products and can provide Africa with technology for development. “What’s wrong with that?” he asked (Wekesa, 2012). 
Africa has been crucial to China’s development as an emerging world power. China has financed hundreds of African projects and, by 1975, accumulated more aid programs than the United States (Jackson 2010). These projects and Chinese historical support for decolonization gave China prestige and influence as an alternative to superpowers and delivered allies in the United Nations.
These practices are not far off from what the colonists had done. Europe has developed at Africa’s expense; colonial governments used African resources to develop Europe. They built roads, bridges, dams, buildings, railways, and other structures which are now outdated and require replacement. The infrastructure development projects by Chinese and other African natural resource importers will need to be rebuilt and repaired. It has completed the circle in which Africa continues to experience its cumulative disadvantage. 
[bookmark: _heading=h.4k668n3]CONSTRUCTING DEPENDENCE
The winds of change in the 1960s brought “flag independence” to African states, which meant political power for the African States while Europeans continued to control much of their economic systems. Africans widely understood that their independence was not complete. Therefore, economic policies that emphasized self-reliance were implemented to motivate the development of the new states. Lal (2015) notes that African socialism was a founding policy of countries such as Zambia and Tanzania, and self-sufficiency was perceived across the continent as essential for developing the new states. In some places, the failure to achieve complete independence motivated violence, with guerilla groups emerging, some fighting against what they considered puppet governments. Some postcolonial leaders also spoke publicly against the limitations of flag independence, including the first president of Tanzania, Julius Nyerere.
Some Sub-Saharan African countries, to grow an independent economy after colonial occupation, adopted policies to protect the domestic market from foreign competition in the 1960s and 1970s. Siasa ya Ujamaa na kujitegemea - the politics of unity and self-reliance - was a preferred development path. The first president understood the challenges Tanzania faced as it walked away from the hands of exploitative colonialism. Despite its “poor, undeveloped, and agricultural economy,” lack of capital for “big factories or modern machines,” and a shortage of skilled labor, the country had abundant land and natural resources. “If we use these resources in a spirit of self-reliance as the basis for development,” he insisted, “then we shall make progress slowly but surely” (Nyerere 1968, p. 419). 
But the efforts of the newly independent African states failed following the 1979 oil and debt crisis, then the global recession in the 1980s (Kassim 2015). During the Cold War, newly independent and financially-strapped states, impoverished by colonialism, had to rely on allies for financial support while supplying them with their rare and significant natural resources. Walter Rodney (1974) notes that Africa supplied uranium to strengthen foreign militaries on both sides. 
For Tanzania, the Soviet Union crafted a bilateral relationship just two days after Tanzanian Independence on December 9, 1961 (Embassy of the Russian Federation, n.d.). However, those benefits disappeared in the early 1990s when the Soviet Union collapsed, and the United States withdrew its support from many African allies (Ratsimbaharison 2011). In some countries, those opposing the government took advantage of economic turbulence in their nations, high unemployment, politicized ethnic divisions, and a lack of democratic governance to incite civil wars and political violence. Some used natural resources to finance their wars and the emergence of warlords in resource-rich areas. 
It did not take long for the World Bank and IMF to respond to those economic downsides. They fostered the mindset that Africans needed wealthy countries to develop their economies, presented as if FDI, foreign aid, and development loans would solve Africa’s problems. 
The "Washington Consensus" was perceived as a solution to African problems. Instead, it enhanced its dependency, drove many African countries further into a debt trap, and created more economic and social problems than it solved. The World Bank claimed that SAPs worked for those countries following its prescriptions (Heidhues and Obare, 2011).
Conditional loans forced African states to adopt and impose policy reforms to (a) pursue macroeconomic stability by controlling inflation and reducing fiscal deficits; (b) open their economies to the rest of the world through trade liberalization, and (c) liberalize markets through privatization and deregulation. The structural adjustment programs of the IMF and World Bank introduced these new practices (Gore 2000). Among other requirements, countries had to devalue their currencies against the dollar, lift import and export restrictions, remove price controls, eliminate state subsidies, and balance their budgets. That meant cutting social programs like health and education while making loan repayments.
Budget deficits due to a collapse of foreign financial and military support following the end of the Cold War became a driving force for African states to seek loans and comply with structural adjustment preconditions. Tanzania followed in Senegal’s footsteps, the first country to sign SAP agreements in 1983 (Hynes and Haykin, 1987). Structural Adjustment programs were not as successful for African development as the World Bank and IMF had promised a solution for African economies. Instead, perpetuated African dependence through escalating debt and foreign aid. 
The SAP pressured states to accept enormous loans, raise taxes, and cut government spending leading to deep budget cuts in education, health, and social welfare expenditures and eliminating government subsidies on essential items and social services. Instead of balancing their checkbooks, African states became deeper in debt and increasingly dependent on loans, grants, and foreign aid. Biermann and Wagao (1986, 90) reported that in Tanzania in “1970, external public debt amounted to 19.4 percent of GDP and climbed to approximately 67 percent in 1984....” When Magufuli became president in 2015, the national debt was USD 18.71 billion in 2016. By 2021 it had risen to USD 27.6 billion and is expected to grow to USD 40.32 billion by 2026 (O’Neill, 2021).
Structures of dependency and economic discrimination are the primary reasons undermining economic development for most African countries. The sanctions on the war in Russia are harming Africa rather than those who impose the sanctions.  EU and US sanctions preventing Europeans from buying Russian oil increased pressures on Russia’s turning to China to market its oil. African exporters to China might be forced to sell their crude oil at a lower price (Mvemba 2022).
My research in Bulyanhulu demonstrates how poverty in resource-rich countries is due to economic marginalization and a lack of equity in the distribution of resources that began with land alienation by mining corporations that have left many local people landless.
When African countries export to exchange for infrastructure development, foreign exchange leads to an internalized sense of dependency. African experts attending the 10th African Economic Conference in 2015 discussed Africa’s “chronic dependency” (Africa Development Bank 2015). Still, it is instead a  “chronic subsidy” - Africans are continuously subsidizing the development of wealthy economies. 
This resource subsidy is historically to European countries but now includes China. In 1996, China extracted oil in Sudan and continued making profits by extracting and processing Africa's third-largest oil reserves, at 3.5 billion barrels (“South Africa to Invest $1B,” 2018). Strategic Africa-China relationships go back to the 1960s. In 1967, the first presidents of Tanzania and Zambia – Julius Nyerere and Kenneth Kaunda – met with Chinese president Mao Zedong in Beijing to conclude an agreement for China’s largest foreign aid project in Africa, the Tanzania and Zambia Railway Authority (TAZARA) railway line that linked the copper belt in Zambia with the coast of Tanzania. An article on the Chinese Embassy’s website explains that it was made possible because the ideologies of Nyerere and Mao “dovetailed” to enable landlocked Zambia to export its primary goods (Wekesa, 2012; cf. Tazara, 2022). 

In criticizing government officials who collaborated with colonial officials, Fanon noted that they agreed to operate within the language and culture of the foreign investors (Fanon 1952, 19). Fanon saw this as a psychological process in which colonized people develop “an inferiority complex … created by the death and burial of its local cultural originality finds itself face to face with the language of the civilizing nation; that is, with the culture of the mother country” (ibid.). Ironically, Fanon’s critique might apply to African collaboration with those driving the new scramble for Africa. Because the system did not change, even China, Russia who supported decolonization of Africa are walking on the structures created by colonial capitalism. 
Rodney’s (1974) critique of capitalism, which he wrote during the Cold War, grew out of his understanding of the history of capitalist colonialism. He thought postcolonial African socialism could solve its weaknesses, including its social and economic inequalities. Capitalism could overcome many social and economic challenges, including poverty, unemployment, infrastructure development, and industrialization, if the system of discrimination and exploitation of African resources were dismantled.  
If Afircans could use their raw materials and minerals to manufacture value-added capital products and trade within the continent and in the global market. The Bulyanhulu Gold Mine produced more than 500,000 ounces of gold in 2021 alone (Barrick Gold mines in Tanzania reach Tier One status, 2022) but it was all exported as raw ore and profits are made further down the supply chain. Some Africans have long understood the importance of industrialization but have not had the capability to undertake it. When the Asantehene Opoku Ware 1720-1750 asked Europeans to set up factories and distillers in Asante, for example, he got no response (Rodney 1974, p. 107). 
African chronic dependence on foreign investments,  export of raw materials, such as mineral ore, aid, development loans, and grants from wealthy countries and global institutions has a long history. It was established in the capitalist structures of the colonial period but persists until the present day.
The COVID-19 pandemic proved the weakness of African dependency and lack of high-tech manufacturing. Much of the continent could not obtain vaccinations because of a lack of funds, licenses, and technology to develop and manufacture its own vaccination and testing kits. By the end of 2021, resource-rich Nigeria had fully vaccinated only 2.1 percent of its population. The DRC, the primary supplier of the world’s cobalt, had achieved only a 0.1 percent vaccination level (Mwai, 2021). 
Healthcare is an area where the global structure of discrimination making Africans dependent impacts everyday life. Rahma lost her life 28 August 2022 because of lack of access to adequate medical care in Tanzania. Helplessly, we watched my seventeen-year-old niece battling the illness and die because she could not receive a bone marrow transplant that has been 100 percent successful over the last 28 years in treating the under-twenty aplastic anemia patients like her (Georges et al. 2018). That treatment was unavailable in Tanzania. Rahma is one example of many pediatric patients in Africa who have no access to routine preventive medical care that would catch potential life-threatening conditions that could be addressed if detected early.[footnoteRef:99] [99:  Georges, George E., Kris Doney, and Rainer Storb. 2018. “Severe Aplastic Anemia: Allogeneic Bone Marrow Transplantation as First-Line Treatment.” Blood Advances 2 (15): 2020–28. https://doi.org/10.1182/bloodadvances.2018021162.
] 

The blame for Africa’s poverty and underdevelopment also lies at the feet of Africans.  Corruption, illiteracy, outdated and flawed government policies, and poor infrastructure (“Four reasons why Africa is lagging”) combine with a global economic system to perpetuate systemic violence that drives Africa into dependency while discouraging its technological development and capabilities.
[bookmark: _heading=h.2zbgiuw]UNDERMINING THE AFRICAN INDUSTRIAL REVOLUTION 
To acquire economic independence, socialist and capitalist postcolonial African states pursued industrialization by adopting Import Substitution Industrialization (ISI) policies, substituting imported products by making them locally to fulfill local market demands rather than relying on imports. They knew their countries could not compete in the world market (Mkandawire and Soludo, 1999). Their main objective, therefore, was to expand and diversify the production of previously-imported goods to minimize the adverse effects of declining terms of trade and disequilibrium in the balance of payments (Mendes et al., 2014). ISI policies of the newly independent states failed, so the African Industrial Revolution did not take off.  A weakness of most African manufacturing industries is using imported parts and components. One Nigerian study discovered deceptive practices in which old items were filed, polished, sprayed, repackaged, and sold as original parts (Diaku, 1982).
The Japanese frequently practiced the ISI approach and cultivated the ability to obtain needed technology at the beginning of industrialization (Saito, 1975). Technology transfers require resources such as highly-skilled labor and capital and a system that includes transfer channels (Saito, 1975, 169); those deficiencies posed obstacles to African industrialization. In the 1980s and 1990s, many Africans abandoned the vision of manufacturing homemade African products rather than importing them. 
Colonial administrations undermined African capabilities by establishing policies that prohibited manufacturing businesses unless related to exports (cf. Mendes et al., 2014). Capital industries had been rare during colonial times, setting the stage for a similar lack of industrial capability and technology today. Sub-Saharan Africa has the lowest manufacturing output per capita globally (O'Rourke and Williamson, 2017) while subsidizing the development of the modern world through its resources. African industrialization began in the 1920s, with manufacturing widely spread across the colonies during the colonial period but primarily based on light industries, which are less capital and technology-intensive. They produced consumer goods such as food and beverages, cigarettes, cotton textiles, footwear, furniture, soap, and perfume. Other industries processed cash crops, ore smelting, sawmilling, and cement manufacturing (O'Rourke and Williamson 2017). These industries offer low employment and are not significant contributors to economic growth and development as heavy-tech industries. Assembly plants in the Ivory Coast, Nigeria, Tanzania, Zambia, and elsewhere assembled trucks and automobiles with imported knocked-down kits and components, but the profits went to their foreign owners.
The low-level technology and lack of expertise in these manufacturing industries could not be widely applied to more profitable and sustainable industries. Moreover, foreign loans were used to finance the capacity to produce local value-added products. The high cost of the imported components and expert labor resulted in such costs that locally-produced items could not compete with imports (Mytelka, 1989; Diaku, 1982). These problems undermined ISI policies. Rodney (1974) described India as a classic parallel example of how the British used every means to destroy the domestic clothing industry so that British cloth could dominate the market in India and elsewhere. That is why Mahatma Gandhi’s first major campaign for Indian independence was a boycott of British cloth. 
Currently, Sub-Saharan Africa has the lowest manufacturing output per capita in the world (Tylor, 2014), having been unable to overcome the obstacles created by discriminatory colonial structures. Colonial strategies promoted only “a weak and 'dependent' form of industrialization” (Clarence-Smith 2004, p.3), so Africa could not develop its local productive capacities. Industrialization in most African countries has been consistently unsuccessful since independence. Other factors inhibiting industrial progress are inadequate economic policies, misuse of government funds, and a private sector equipped to take off. Moreover, external interests also prevented the execution of ISI. Former colonial powers continue to control and influence significant aspects of the economy in their former colonies, using strategies to block their economic independence. ISI was deliberately undermined from the level of innovative individuals to promote reliance on imports of value-added products, including consumer goods, and the export of raw materials and natural resources to get foreign exchange capital for imports. 
Three of the top five countries that have made substantial progress in diversifying their economies and manufacturing high-tech products are in North Africa: Egypt, Algeria, and Morocco. In Sub-Saharan Africa, we see only Nigeria and white-ruled South Africa, which has a long history of high-tech manufacturing products. Manufacturing development in other countries like the DRC, and Zimbabwe (Southern Rhodesia), because they got their independence from white rule late. Kenya was part of the British empire since 1920 and has had more white settlers; therefore, it inherited its infrastructure base from the colonial regime.  
Until the 1950s, capital industries were rare in most African countries. There were more capital industries in regions with more significant numbers of white settlers or late independence from white rule. The only significant manufacturing developments were in white-ruled countries of South Africa, Southern Rhodesia (Zimbabwe), and the Belgian Congo (DRC) (Clarence-Smith, 1989; Mitchell, 2007; O'Rourke and Williamson, 2017; Mytelka, 1989). These countries have a long history of oppression and dictatorships. In South Africa, the British granted independence to the minority-white racist government that segregated the black majority. Southern Rhodesia was under white control until 1980, when it became independent Zimbabwe, then led by a dictator, President Robert Mugabe, until his forced resignation in 2017. From 1945 through the 1960s, the colonial administration in the Belgian Congo had a success story in industrialization as the DRC, later ruled by the dictator President Mobutu Sese Seko until 1997, when he sought exile in Morocco.
A sizable white consumer market in the Belgian Congo stimulated manufacturing growth, as did the discovery of large copper reserves in the Katanga province. An intensified demand for copper led to skyrocketing copper prices during the First World War (O'Rourke and Williamson, 2017; Buelens and Cassimon, 2013). After independence in 1960, manufacturing persisted until a sharp drop in the late 1970s. It continued to fluctuate until the 1990s, when it plunged during a period of African wars and violent conflict and then began recovering in 2000 until another drop in 2018. DRC’s economy is driven by mining, consumer goods, timber, and cement, just as in the colonial period.
One example of obstacles to ISI is what happened to Hamadou Madi, an entrepreneur in post-independent Cameroon who realized he could make matches locally and sell them at half the price of imported French products.[footnoteRef:100] The wood for match sticks was available locally, but he had to import the sulfur. He went to the banks - all of them were French - and they refused to lend him money. After obtaining finances from a local microfinance group, he went to collect a shipment of sulfur and found the French-controlled port had blocked it. Eventually, the nation’s president helped him receive his sulfur and met with him. He learned that the banks had informed the French port and embassy authorities to prevent him from developing a local product that would substitute for French imports. In independent Cameroon, the French still controlled aspects of the economy and blocked efforts to substitute French imports with locally-produced products. [100:  Story told to the author in an anonymous interview, January 2022 (the entrepreneur’s name is a pseudonym).] 

Today, Africa constitutes a large market with 1.2 billion people (World Bank, 2021a). However, most Sub-Saharan African countries still lack the investment capital, technology, skilled labor, and legal standing to develop their own added-value products from their abundant, rare, and significant resources for the high-tech world market. Value-added manufacturing would drive economic growth, development, self-reliance, and Balance Of Payments (BOP) stability, enhancing skilled labor through technology transfer and development. 

DEVELOPMENT OF MANUFACTURING INDUSTRIES
Some countries have made progress with manufacturing industries, diversifying their industrial sector to include capital goods (Manufacturing value added in Africa, 2022), such as machines and computers, which are products that require advanced technology and skilled labor to manufacture. But two-thirds of that development is located in five African countries, of which only two are in Sub-Saharan Africa: Nigeria, South Africa, Algeria, Egypt, and Morocco (African Development Bank Group, 2020). 
European colonial powers, which laid the foundation for current African economies, did not establish heavy industries that manufactured value-added products. Kenya, for example, was the only “real” British colony in East Africa. The British did not see their political domination as short-termed, so they invested more there than in Tanzania and Uganda. But still, manufacturing in Kenya was only in light industries, including agricultural product processing (Mshomba 2017).  
Today, most African value-added industries continue to manufacture only consumer goods such as food, beverages, textiles, garments, footwear, tobacco, personal care, housekeeping products, pharmaceuticals, chemicals, cement, and other light industries that reflect the economic capabilities of the countries to sustain them (African Development Bank Group 2020). Many countries have natural resources required by high-tech industries.  The DRC, for example, has two-thirds of the world’s essential cobalt reserves but is among the poorest countries in the world. It has failed to meet its potential in manufacturing despite government pronouncements that it planned to develop domestic battery manufacturing capacity to add value to its exports of minerals such as cobalt and copper (Cobalt-rich Congo, 2021).
Other countries in Sub-Saharan Africa, such as Nigeria and Uganda, have made considerable progress in diversifying their output by incorporating some heavy industries with advanced technologies and manufacturing essential products needed in the continent. 
Nigeria has developed some high-tech industries with refining, electric vehicles, spare parts, bikes, and solar panels. Uganda’s metallurgical industries include steel rolling mills, galvanizing plants that produce roofing and fencing materials, foundries, forging and machine shops, and the manufacture of domestic appliances, spare parts, equipment, and tools. Other industries produce equipment for transportation, agriculture, and other machinery used in textile, metalworking, electric, and electrical equipment industries. 
Uganda's manufacturing growth is due to its strategic policies that brought substantial FDI to the industrial sector (Obwona et al., n.d.). Uganda’s Industrialisation Policy and Framework, 1994-99, according to the Uganda Investment Statute of 1991, emphasized: “agro-processing as the main industrial priority for the country” (Obwona et al., n.d.). It liberalized its economy in the 1980s and 1990s but focused on an agricultural economy and low-value-added industries. That exposed its “local embryonic firms to the competitive pressures of the global marketplace” (Ibid., p. 12). In 2019 Rwanda launched the first “Made in Africa” smartphone to compete with Samsung. The company also imports and assembles mobile phones in Egypt, Ethiopia, Algeria, and South Africa (Uwiringiyimana, 2019).
In 1995, value-added manufacturing was 17 percent of Sub-Saharan Africa’s GDP, which continued to decline until 2012 with no substantial growth until 2020 (World Bank n.d.).  From 2001-2020, the total value-added manufacturing increased from 56.45 billion to 190.26 billion (“Manufacturing, Value Added (Current US$) - Sub-Saharan Africa | Data.” n.d.). Compared with Africa’s largest trade partner China, the average of value-added products for the 38 countries of Sub-Sahara Africa was US$ 4.79 billion. In contrast, their largest trading partner, China, produced US$ 3,853.81 billion in 2020 (“Manufacturing Value Added - Country Rankings.” n.d.). 
Despite progress in some African countries, the overall level of value-added manufacturing in the continent remains low. Resource-rich states such as DRC, exporting significant and rare natural resources, have little value-added manufacturing compared to those receiving its resources, which are rich and produce high levels of value-added products. With the diversification of the economy, increasing capital industries, and intracontinental trade, Africans could address many economic challenges and stimulate other sectors of the economy. Still, foreign aid and investment providers have deliberately undermined such efforts.
[bookmark: _heading=h.1egqt2p]DREAMING OF INTRACONTINENTAL TRADE
 With the world’s largest free trade area and a 1.2-billion-person market, the continent is creating an entirely new development path, harnessing the potential of its resources and people.
Intracontinental trade is an excellent opportunity for an economic revolution in Africa with the world’s largest free trade area (World Bank, 2021a; cf. Izvorski and Doumbia, 2018). That new sector would diversify national economies. It could create many jobs and stimulate other economic sectors, including developing an infrastructure facilitating trade within the continent to take advantage of this single African market and purchasing power of over a billion consumers with a total GDP of over $3 trillion. It would be the largest free trade area globally (Songwe 2019). They first need to build consumer trust in African products. Gold, silver, and copper from Bulyanhulu could be processed in local smelting plants, then manufactured as profitable goods and traded in the continent rather than shipped out in bags of sand.
Intracontinental trade could take advantage of the high demand for commodities such as automobiles, spare parts, batteries, tires, ball bearings, computers, mobile phones, IT products, pharmaceuticals, clothing, and fashion accessories, as well as stationery and others (see Africa Business Pages). Dealers and local interpreters now import these used products and sell them to make a profit. The largest Information and Communications Technology market in Africa, Computer Village, is in Nigeria. It has accessories, parts, and repair services for many electronic devices, including used and new phones, iPads, computers, and their parts and accessories. In Tanzania, shops selling used spare parts and mobile phones have mushroomed in different pockets of the major cities and towns. 
 Domestic manufacturing of computers and mobile phones could benefit the African market. The number of mobile devices in the continent is about 1.8 billion. While the market for IT products continues and electronic to grow, making Africa one of the largest in the world. Multinational corporations such as Transsion, Samsung and Xiaomi manufacture  these items such as mobile phones in significant quantities, particularly for the African market. Chinese manufacturer Transsion, the “Apple of Africa,”  for example sells TECNO, itel and Infinix mobile phones in Africa, more than than any other company, (Mobile Phone Shipments in Africa, 2022), Transsion has had more than 50 percent of the mobile phone market in the last five years (Jeffrey.W, 2021). 
In recent years, a fashion and textile boom has provided a great opportunity in the market. New imported clothing has become a trend. In the big cities and wealthy shopping areas, it is not unusual to find boutiques with high fashion and brand name clothing, shoes, and handbags, as well as “fake” brand names from abroad and the Chinese manufacturing hubs in Guangzhou and Yiwu. Such products are commonly imported from Dubai, Tokyo, the UK, and elsewhere. New and imported clothes are status symbols for many Africans. In evolving world fashion trends, Africans “do not spare a dime in purchasing the most exclusive labels from the world’s top fashion hotspots” (Africa Business Pages). In Nigeria, shoes, handbags, clothing, and women’s makeup are popular products, but consumers prefer and trust the quality of products made outside of the continent. Some successful Nigerian designers, including shoemakers, label their products as made in Italy, Cambodia, or China to appeal to customers not wishing to buy Nigerian products.[footnoteRef:101] [101:  Interview of Abiodun  Etienam with Author, by telephone, May 8, 2022.] 

Five decades ago, Rodney (1974, p 109) understood the need to integrate the African market because the market within any country is too small. He noted that trade within the continent broke down after the fifteenth century because Africans traded with Europe instead of with each other. This practice could be reversed with free trade zones, reformed economic policies, and increased value-added manufacturing. Internal trade could promote the availability of consumer goods at a lower cost and compete with non-African imports (see Ogbuabor et al., 2018).
Countries with manufacturing hubs have experienced rapid growth in productivity and living standards within a few decades (Ogbuabor et al., 2018). This approach for Africa could generate wealth and employment, develop their infrastructure, and increase investments as they have in Europe. At the same time, African-made products could take advantage of the African Continental Free Trade Area (ACFTA), which would allow Africans to control their economy, create and integrate the market for African products and provide opportunities for entrants for other investments. ACTFA would also provide opportunities to develop regional value chains (Edward 2020) while sustaining and benefiting many Africans. 




[bookmark: _heading=h.3ygebqi]CHAPTER 8 
[bookmark: _heading=h.2dlolyb]RESOURCE JUSTICE[footnoteRef:102]  [102:  © the author, 2022] 

[bookmark: _heading=h.sqyw64] 
Mining communities pay the costs of resource extraction, while foreign corporations reap enormous profits from extracting millions of ounces of gold in Bulyanhulu. People in mining communities like Bulyanhulu are often located in rural areas occupied by the least powerful people, some of whom are illiterate and susceptible to deception and intimidation by those in power. An intersection of race, gender, and class heightens their vulnerability since elite white men dominate the global economy (see Feagin, 2020).
The absence of racial, distributive, procedural, and environmental justice has triggered aggression and violence in mining locations. Economic discrepancies are the primary drivers of protests in the new land grab in Bulyanhulu because of the unequal distribution of benefits and burdens in acquiring land for investments (cf. Schroeder 1999). Land acquisition for mining undermined villagers’ livelihoods and harmed the environment, social and economic systems, and spiritual ties that sustained their daily lives.
Current extractive practices in the new scramble for Africa have goals similar to the colonial era, to capture the continent’s resources. In the racist colonial regimes, however, land acquisition established institutions for long-term exploitation. They established legal, administrative, and military systems, placing the land under colonial governors who answered to their European kings and queens. 
Colonizing Africa was not easy; European powers faced much resistance. The Germans in East Africa encountered much more resistance from chiefdoms and kingdoms than the British, who took into account the multiple aspects of taking land: economic, cultural, spiritual, social, and political. The British recognized customary law in their colonies because it fulfilled many functions of statutory law without intervening in the existing system.
They used their secret weapon of indirect rule. The British understood the significance and role of chiefs and local leaders, which is why they co-opted them into their regime. They restored the chiefs that had been abolished by coercive German rule. British understanding of the nuances of the culture made it easier to colonize and exploit. 
They saw the significance of the traditional gender and social roles for successfully extracting natural resources. British rulers understood the value of women’s subsistence farming, for example. It supported their family units while men provided low-wage labor away from home. In Tanganyika, there was not a largely-white population, so colonizers depended on the stability of the local culture and social system to minimize challenges to the social order. They valued and protected those aspects of traditional culture that supported the goals of the colonial regime to prevent discontent or even uprisings.
In the new scramble for Africa, transnational corporations overlooked these multiple consequences of land acquisition for local people; mining companies are profit-driven, aiming to grab and control resource extraction. 
In Bulyanhulu, mining companies apparently thought they could ignore the issue of family stability in the village or the importance of subsistence farming and microfinancing schemes. So they just took land away from women and widows without properly compensating or relocating them, creating continuous protest and conflict in the area.
[bookmark: _heading=h.3cqmetx]PRESERVING “FLAG INDEPENDENCE”
Global structures fostering distributive injustice, established by colonial regimes made Africans dependent in various ways: relying on, first, the export of ore and raw materials; second, imports as a market for foreign goods; and third, Direct Foreign Investments and fourth, foreign aid and loans, mostly from rich countries and transnational financial institutions. These practices persisted through the Cold War and the liberal economy, paving the way for foreign investments to privatize and control resources that wealthy nations depended on for economic growth. 
Ironically, only Africa has been labeled as dependent in theories crafted from Western perspectives that have a blindspot regarding financially-rich countries’ dependence on Africa’s rich resources. Wealthy nations and corporations depend on Africa’s natural resources such as lithium, coltan, oil and natural gas deposits, iron ore, gold, uranium, copper, bauxite, and other rare minerals to manufacture their electric cars, computers, cell phones, and other expensive high-tech capital generating products that create skilled labor with ample income for investors countries. They have also relied on African coffee, timber, cocoa, vanilla, and other agricultural products. Until recently, Africa’s export dependency has made the Netherlands the largest processor of cocoa (Fofack, 2019) sold worldwide but grown in Africa. 
The winds of change in the 1960s enabled African countries to achieve political but not economic independence – they obtained what Julius Nyerere (1974) called “flag independence.” Structures of economic dependence established by exploitative colonial powers continued to minimize African states’ benefits from the newly emerging global economy.
During the Cold War, Africa supplied its natural and political capital to allies in exchange for financial support. After the collapse of the Soviet Union, the liberalized policies of the Washington Consensus supported dependence by encouraging exports of primary goods and borrowing. Instead of balancing their budgets, many African states became heavily indebted to the World Bank and the International Monetary Fund, overwhelming their economic growth.
African states continue borrowing money from left, right, and center. As in the past, many African countries depend on others for infrastructure development. China’s current massive lending is secured by oil exports (Acker and Brautigam, 2021) and supplying other natural resources.  
China’s influence in Africa continues to grow with its Silk Road and Belt infrastructure projects. Some African states are now caught in a Chinese debt trap as they had been with the World Bank and IMF before. Dambisa Moyo (2009, p. 75) declares Africa is addicted to aid. “Like any addict, it needs and depends on its regular fix, finding it hard.” Africa’s debt to China exceeds US$ 140 billion but may almost double to US$ 285 billion due to the COVID-19 pandemic (Chaudhury, 2021). 
The long history of receiving aid undermines African capabilities, perpetuating its dependency on aid from rich countries to solve its problems. Donors choose projects beneficial to them rather than helping to diversify and strengthen African capacities for financial independence. Then the mainstream media commodified aid and became part of the entertainment industry, which embraced aid for Africa (Moyo, 2009).
African governments depend on aid because their income from exports is insufficient for the nation’s needs, and they usually receive only a small share of profits from mining companies: Tanzania received only a three percent tax on gold revenues in the past. 
The costs incurred by African imports and loans always overwhelm the earnings from their exports. So the continent remains poor and dependent. The continent is portrayed as poor but subsidizes wealthy economies by supplying the rich countries with its replete, essential natural resources needed for today’s high-tech economy. As a result of asymmetrical trade, countries relying on imports of these resources from Africa excel while Africa remains in a whirlpool of indebtedness. 
Exporting unprocessed resources, as most resource-rich countries in Sub-Saharan Africa are forced to do, is not a way to generate wealth in the modern economy. They do not have the capital to invest in manufacturing value-added, high-tech products that generate high profits. Ferraro (2008) notes that “Value Added” generates capital for the exporter rather than the receiving country. 
Wealthy and powerful nations have the capital, information, technology, and legal authorization to produce wealth. William Carroll has argued that this powerful group, particularly the West, has the most access to information about how significant institutions operate. In contrast, those in subordinated positions have much less information. As a result, most people have to put some “trust in the managers, officials, and professionals who occupy the higher echelons of the system” (Carroll, 2004, p. 18). These limitations forced African countries to rely on outsiders with the capability to extract their resources and transform them for the global market. 
In his concluding remarks during the 2001 Bulyanhulu Gold Mine inaugural ceremony, The former Tanzanian president, Benjamin Mkapa admitted that poor countries are left behind in extraction development, so they depend on wealthy countries for capital and technology to explore and produce (Bully Bulletin 2001).
The new East Africa pipeline project is an example of how Africa is still used to provide natural resources for foreign economies, leaving the continent underdeveloped, poor, weak, and dependent, with a damaged environment. The project's construction began in Hoima, the shores of Lake Albert  in  Uganda  goes through wildlife habitats endangering animal and bird species (Also see Tumuhimbise, 2021). After discovering 1.7 billion barrels of crude oil in landlocked Uganda, developers will acquire thousands of acres for the pipeline to transport it to the closest Tanzanian port for export. Lacking the technology and capital to construct and operate the world’s largest heated pipeline, Uganda and Tanzania brought in foreign partners, the China National Offshore Oil Corporation, and the French multinational oil company TotalEnergies for the project (Morenigbade 2022).
The project is already foreboding injustices, with people reportedly evicted from their land without compensation. Others were promised what they believed to be inadequate compensation, just like in Bulyanhulu. The alienation disrupts their daily survival that depends on the land. Alex Tumuhimbise (2021) reports that Adrin Tugume, 53, fed her ten children and sold crops from the land she could no longer use because of the pipeline. “I was stopped from using my land for three years. It is where we get food for our children. My land had several crops, trees, and herbal medicines, which I use to treat people locally.” She lamented that they would only suffer and gain nothing.
Injustice abounds in the global mining industry, creating the asymmetrical flow of capital from Africa to the wealthy countries in North America, Europe, Asia, and the Middle East, with a growing wealth distribution gap in the mining sector. Products manufactured by Africa's major trading partner, China, were US$ 3,853.81 billion in 2020, while the average of 42 countries in Africa was still only US$ 6.96 billion (“Manufacturing Value Added by Country” 2022). Africa has a more than one billion people market but cannot manufacture products for the world market. That is the primary reason why resource-rich Sub-Saharan Africa is poor.
[bookmark: _heading=h.1rvwp1q]WHAT IS THE PROBLEM?

African problems and solutions often come from the West's perspective, another aspect of the colonial legacy. European colonization created the infrastructure for African reliance on the West, which carried on through the postcolonial independent states. Subsequently, trade liberalization policies, with the privatization of land, resources, and the means of production, are presented as the solution for African development. Land acquisition for foreign investment sets the stage for displacement, environmental damage, and the unfair distribution of benefits from resources. Bulyanhulu provides evidence of how land deals for resource extraction undermine and fail to deliver the sustainability promises made to mining communities and host countries.
Extraction industry in Bulyanhulu helps to understand the impact of colonial legacies which were deliberately constructed to keep Africa poor and dependent. Export dependence which is chronic in many Africans. The long time practice undermines Intra-continental trade,while  fostering  Africa to trade more with the West and Asia  than within the continent. 
African resource rich countries could overcome their dependence mindsets as well as colonial dependence legacy and its systemic violence by promoting high-tech industry in their  countries that could supply value-added capital products in the world market including its own largest market for IT products. Gold, copper and silver from Bulyanhulu  and other  essential minerals are highly demanded in the green technology and electronics industry could be processed in local smelting plants, then manufactured into products that would generate capital. 



When resource-rich African states gave concessions to foreign investors privatizing the mining sector, they were optimistic therefore projected FDI was crucial for the national interest. Therefore, government actors thought it necessary to undermine the concerns and interests of their citizens protesting eviction. Some officials may also have acted for personal gain. They projected a substantial increase in revenue from transnational corporations. 
Small-scale miners are seen as obstacles because they occupy the area needed for large-scale corporate mining. Moreover, their informal off-the-books mining prevented the collection of tax revenues, and they are accused of smuggling and selling gold on the black market. With their primitive equipment, however, the artisanal miners dealt in small amounts of gold compared to the massive volume extracted by Barrick and its subsidiaries. 
The irony is that the transnational corporations are those found guilty of large-scale tax fraud, failing to pay for decades while extracting billions of dollars worth of gold out of the country and smuggling unprocessed sand by air and sea (“Export Ban” 2017). 
The rhetoric around FDI is reminiscent of the time colonialism was presented as the way to develop, modernize, and civilize Africa. Development advocates, including the World Bank and IMF, contend that the continent is poor and helpless, requiring increased exports, foreign aid, FDI, and development loans. The liberalized economy is supposed to allow foreign investors to take over the major means of production for sustainable development. 
Most African states remain desperate for FDI as an opportunity to fulfill their financial needs, so exporting their natural resources seems the only solution. So, they often make ‘secret’ land deals with foreign companies and provide investment incentives and various reforms in Tanzania to attract corporate investments while anticipating significant returns. 
But those investments usually result in the overwhelming share of the profit going to foreign mining companies. Many parties have long criticized their strategies, including the former UN secretary Koffi Anan during his address to the African Union summit in Gambia in 2006. 
To make it easy for investors, states engage in land and mining law reforms that contradict existing customary rights, creating conflict in Bulyanhulu and other mining locations. “Almost every mining concession will overlap in some way with the traditional lands of local communities" (Sweeting and Clark, 2002, 46). 
 In Ghana, in 1990, for example, seven cooperative groups of small-scale miners were registered in the same area of 155 acres as a concession awarded to the Ghanaian mining company Abosso Goldfields Limited. (AGL). At the same time, about 600 other small-scale miners claimed to have ancestral ties to that AGL location. When AGL evicted them, violence erupted in the area (Agyapong 1998 in Hilson 2002). In the Bulyanhulu evictions, the government overrode customary communal and village land protections, which is also a source of ongoing conflict with mining companies.
[bookmark: _heading=h.4bvk7pj]RESOURCE RACISM
Resource extraction is racially structured in the new scramble for Africa, persisting from the colonial era: the foundations of the modern world-system (see Wallerstein, 2004, 1986) that privileged Europeans and Americans. In the first scramble, colonial governments took the land by force from Africans who occupied areas they desired, such as those with mining, fertile soil, and the highlands with a suitable cool climate for white settlements. While capturing natural resources, colonists forced and underpaid black labor, using racist attitudes to justify their system of exploitation. Racist ideology set the stage for the structure of today’s extractive industry structure that made Europe strong and wealthy while Africa became dependent, poor, and weak. 
Systemic racism continues in the new scramble; government concessions grant foreign investors the right to take desirable African land through its mining, fuel production, agriculture, and tourism. Racial injustice in the extractive industry does not end with Bulyanhulu; other mining communities throughout the global South have had similar experiences.
In West Papua, for example, a system of resource racism fails to provide equity for indigenous West Papuans with the exploitation of minerals, forests, and fisheries by foreign investors (Eichhorn, 2022). The dehumanization of dark-skinned indigenous Melanesians was an essential tool for access to resources going back to the Dutch colonial era. Racist images of indigenous West Papuans depicted them as monkeys with low intelligence so that the state could control their natural resources. Those images and sentiments were perpetuated by Indonesian occupiers who allowed the extraction of those resources by Western mining companies.
Butler (2015) found that Canadian investors used racial terms and codes when she interviewed them. They complained about African systems being backward, insufficient and inconvenient for their extraction. They claimed that Canadian mining law was superior to the African laws that needed to be changed.
Government actors in Tanzania whom I interviewed did not raise the issue of racial injustice and inequality in Bulyanhulu but were protective of the mining companies and accused villagers of being “illegal occupiers” on their own land. Government officials and politicians acted like their corrupt predecessors who had helped the colonial-era colonizers. Some even bought into the complex and subtle “white racial frame,” as Joe Feagin (2020) calls it, to legitimate the capture of natural resources worldwide. 
Small-scale miners and villagers raised issues of discrimination and inequality in the mining companies when I interviewed them in Bulyanhulu. They are conscious of being victims of racial injustice. Expressing their frustrations toward their alienation from their land and resources, they see their lack of benefit from losing their land, natural resources, and communities to foreign investors. Racial tension began soon after the discovery of gold in Bulyanhulu when villagers learned that the Tanzanian government had permitted white men to extract gold in their village. 
In the protest that I had found myself in the middle of, the crowd of protesters expressed their frustrations using racial language. They shouted angrily that white men had taken their land because it had gold, which means if it did not have gold, the Mzungu would never have bothered to take it. 

[bookmark: _heading=h.2r0uhxc]THE IDEOLOGY OF RACISM 
Racial prejudice was openly expressed in the first scramble for Africa, but with the current scramble, it is more subtle and perhaps unconscious among individuals. But the system has racial consequences. Alport (1954, p. 285) says prejudice can be either unconscious or deliberate - is the prejudice skin-deep or marrow-deep. Is it a superficial phenomenon, or does it have deep functional significance serving the fundamental interests of the privileged?
Race has been used to justify European imperialism, slavery, and recently the global color order that enriched the wealthy nations of Europeans and their descendants. They plunder the world’s resources and exploit by varying degrees all of those whites and people of color outside their national power elites (Spears 1999). 
Similarly, colonizers institutionalized race thinking in Latin America, and the practice persists. Racial categorization defines many peoples’ rights and responsibilities, including land rights and access to natural resources (Sundberg, 2008). “The colonial system privileged Europeans, who assumed rightful ownership of the bodies and labor of Indios as well as natural resources” (ibid., p. 573).
The ideology of race is a powerful tool to rationalize and maintain systems of exploitation by mining companies. Images, words, and behavior are used to influence the racial ideology of a targeted group. Canadian Barrick brought its top executives – white South Africans – to Tanzania for a signing ceremony of the tax fraud dispute settlement signing ceremony. They used a “color-blind” strategy – race does not matter – to divert the process from the racial injustice some people felt. Barrick CEO Bristow introduced himself to Tanzanian President Magufuli as a “Zulu boy,” born in Zululand, emphasizing his African rather than white racial identity. Willem Jacob used the same tactic: "Don’t judge me by my skin color. I am just an African like you. I am your fellow African and relative.”  
Color-blindness is a subtle racial ideology used by dominant elites to neutralize racial categories. Bonilla-Silva (2022, p. 344) defines racial ideology as “the racially-based framework used by actors to explain and justify (dominant race) or challenge (subordinate race or races) the racial status quo.” When Barrick executives use a color-blind frame, they want to appear “reasonable” and “moral” while trying to get others to dismiss concerns about racial inequality (see Bonilla-Silva 2015). That also could be described as what King (1991, p. 135) calls “dysconscious racism,” a distorted way of thinking that includes perceptions and attitudes promoting white privilege. It is an ideology that justifies racial inequality that uncritically assumes that an unjust order is a given fact of life (Ibid.).
The “color-blind” concept has long been used in the United States to discount the factor of race; in 1896, Supreme Court Justice Marshall Harlan used the term in his dissent to the majority ruling in Plessy v. Ferguson (1896) approving racial segregation if facilities were equal. The Barrick officials apparently understood the racial aspects of their mining operations. Being white men in charge of a mining conglomerate accused of robbing gold and other minerals from black Africans and racist ideology, they reframed the context to prevent villagers, artisans, and elite politicians from recognizing their interests as racially-charged. 
The Bulyanhulu villagers did not extend their racial complaints to the Chinese, who were not involved in taking their land or gold. They did have a small presence in Bulyanhulu; some Chinese businesses had installed Bonanza slot machines around Kakola, the village center, to entice small-scale miners to gamble. The Bonanza games have become a popular aspect of the local mining culture. Young miners spend their spare change trying to hit it rich on the machines. Some of them became pathological players. 
Chinese soft power operates much like the Bonanza machines in Bulyanhulu, with “near miss” characteristics that induce people to play in the hope of a “big win.” (see Reid 1986; Kassinove and Schare 2001). Soft power policies provide positive reinforcement for making large infrastructure deals in exchange for providing natural resources. Now and then, the negotiators hit it big –  a real Bonanza – and obtained a significant infrastructure project from the Belt and Road initiative or the ​​Digital Silk Road (DSR). Instead of putting small coins in a slot machine, states offer up their natural resources in exchange for FDI, hoping to hit the development jackpot.
 Although China has had a long-time diplomatic friendship with African countries since the time of the anticolonial movements, throughout the post-colonial period, in stabilized newly-independent states. Despite Chinese support and economic interdependence, there were racial tensions between Africans and Chinese in the late 1970s and 1980s when Chinese media began reporting less on support for African independence and critiques of racism by the Chinese government. Chinese students expressed increased antagonism toward Africans through racial epithets and assaults that were excused or even justified by authorities (Sautman, 1994).
A dramatic increase in Chinese presence in Africa in the new scramble of Africa  made racial tension visible. Western racial ideologies and stereotypes disseminated on the Internet influenced Chinese attitudes toward Africans (Castillo 2020, p. 319; Lan, 2016). There are reports of Chinese businesses in Africa employing racial attitudes and discriminatory behavior, bringing slavery work ethics, abusing the environment and human rights, demeaning Africans using racial slurs, and dehumanizing Africans (Mbamalu, 2018; Goldstein, 2018). Since Chinese nationals do not have power, their racist behaviors have led to some deportations (Mbamalu, 2018). 
[bookmark: _heading=h.1664s55]ENVIRONMENTAL ABUSE 
Mining corporations and small-scale miners engage in practices that endanger the environment, humans, and other species. In Bulyanhulu, employment for youth is a challenge – many are unemployed and struggle to survive, so their life difficulties pressure them to engage in informal and unsafe mining practices. 
They risk their lives struggling for survival; they engage in reckless activities, handling mercury illegally and inappropriately, and using unsafe mining practices. In my time in Bulyanhulu, I found small-scale miners with mercury stores even in tents and huts, endangering themselves, plants, and free-range cows, goats, and chickens. I saw mining pits and cleaning stations everywhere, including residential areas. Mercury is a danger to the miners and the entire food chain. Fish around Lake Victoria have high levels of mercury (Arinaitwe et al., 2020). 
Primitive mining skills and machines led them to dig pits everywhere and neglect safe practices in a fierce competition to find gold, causing soil erosion and leading to the collapse of the mines, causing death and injuries. According to a small-scale miner, Robert[footnoteRef:103]very thin pillars hold up the ground when you go inside. When people see a sign of gold in the underground post inside the pits, they will start chipping away at the very post designed to prevent the tunnel from collapsing. [103:  Robert (pseudonym) , an artisan interviewed by author April 2017 Nyangarata, Kahama Tanzania  ] 

In October 2015, when a mine collapsed, some small-scale miners were trapped 120 meters underground for 41 days in Nyangarata near the Bulyanhulu gold mine. Five of the six were found alive (See Makoye 2015; “Hopes of finding 7 miners,” 2015,); they survived by drinking water in the collapsed mine and eating roots and bugs such as cockroaches. The Nyangarata in the informal mining site belongs to Shigitwa 'Mwana Maganga', who inherited the land from her father Maganga Lubuyu because there were no men in her family. According to Joseph, accidents like this are common in the area, but they are not reported because the small-scale miners fear that the government will shut down their mining and lose their source of income.
Canadian mining companies  in Bulyanhulu, such as Barrick and its subsidiaries, are responsible for environmental damage in Bulyanhulu. Canadian Member of Parliament France Bonsant claimed that leaks from a mining industry study revealed that Canadian companies were responsible for two-thirds of the 171 environmental and human rights violations recorded. She admitted that Canadian companies operating abroad do not comply with social and environmental responsibility (Bill C-332 (Historical) n.d.)
 During my earliest visits to Bulyanhulu, subsistence farmers showed me their farms. When I got there, I saw water flowing from Barrick’s subsidiary, Acacia mine facilities through the unpaved roads leaving ash-like marks on the ground. Polluted water continued to flow through the farms with planted vegetables, tomatoes, rice, oranges, and papayas. Villagers claimed that the flood water with cyanide had polluted the soil and the wells they had dug for irrigation, declining their harvests and income yield. 
Those who live close to Barrick facilities also claim that occasionally air pollution comes from the mine, especially during the night. Interviewees described to me air pollution being heavy dust with a strong smell enough to make them cough and  wake them up from sleep.
[bookmark: _heading=h.3q5sasy]CULTURES CLASH
When viewing land acquisition from an economic development lens – an individualistic capitalist approach – investors could overlook elaborate social connections and fail to address the needs of the local people who view land as a source of communal survival which also serves as the foundation that connects the dead, living, and unborn. Even the European intellectual giants failed to understand or explain African land or provide theories to deal with the phenomenon of foreign investment in Africa.
Foreign mining company practices and pro-development paradigms reflect a limited knowledge of customary land rights and practices in mining locations. Therefore, it became difficult for investors to identify and address local people’s frustrations and grievances. The impacts of Large-Scale Land Acquisition should not be seen exclusively through an economic lens, although that is perhaps the most visible and directly affects people and their communities. Instead, we must see the broader picture, including local people’s perspectives and their social and cultural grievances that may be invisible within an economic development framework but constitute their basic needs. 
Corporate heads and government actors presented and looked at the new land acquisition for resources extraction from capitalist understanding, liberal economy as a  as a solution to African poverty and development, based on Western experiences of its success. Mining companies in Canada, for example, have been significant contributors to the economy of their home countries but not to the people of Bulyanhulu or Tanzania. 
Bulyanhulu is an example of the failure of the liberal system’s privatizing land and natural resources to take them from the hands of villagers, giving them to private corporations run predominantly by elite white men.
The global structure of\systemic violence marginalizes, keeps Africa economically poor and dependent. Most resource-rich African states lack financial capital and other capabilities to produce value-added products that generate capital, even though these countries supply the most significant natural resources and raw materials used to manufacture those products for the world market. Since they receive inadequate returns on their export of primary goods, they are forced to rely on outside help from wealthy countries and transnational financial institutions. Dambisa Moyo (2009) claims that aid to Africa undermines economic growth by facilitating corruption and creating dependence on wealthy nations. 
The systemic violence of the global economy Structures of dependence and descrimination  are legacy established by colonial powers, now carried out in an unequal global trade system with new corporate actors using FDI to extract resources from the continent.
For Moyo, FDI - including China’s - is a win-win solution that benefits ordinary Africans and provides what they need by bartering infrastructure for resources. But Moyo does not understand the invisible and harmful violence of the global system which is real as direct violence. Foreign investments in the new scramble descriminate and marginalize local people from benefiting from their natural resources; it serves foreign economies rather than sustainably developing host countries. 
[bookmark: _heading=h.25b2l0r]ROOTS OF THE CULTURAL CLASH
This lack of understanding by Western investors is rooted in the classic Western theories of Adam Smith, Karl Marx, Garrett Hardin, Bertell Ollman, Karl Polanyi, and Benjamin Moore, which fail to explain FDI, land alienation, and conflict in Bulyanhulu. Their foundational theories are crafted from a long tradition of land individualism and commercialization in Europe, where land is viewed as exclusive private property rather than African understandings of land as communal survival with no direct link to finances.
In most of sub-Saharan Africa, land became associated with cash only after the arrival of the Europeans, who introduced money and transformed land use by introducing cash crops, money,  and mining.
Eurocentric theories fail to explain many aspects of the African context. What happened in Bulyanhulu and Europe appears similar at first glance, with a shift toward land individualization and commodification in both places. However, I have found European theories inadequate to explain social conflicts over land in Africa because the origins and consequences of the conflicts were different. As Priya Lal (2018, p. 173) notes, much of the literature on development from North America and Europe “has been intellectually imprisoned within the geographic confines of its own position of inquiry.”
Garrett Hardin (1977) claims a communal land ownership system inevitably results in a “tragedy of the commons” because there is no private ownership to keep people from overgrazing the common pasture. For Hardin, that tragedy inevitably occurs on communal land, which becomes unsustainable for economic development because each individual would pursue their private interests on the common land by adding more cows and thus overgrazing, destroying the property for everyone.
He postulates that clan or village land like Bulyanhulu would face a “tragedy of the commons” because they would not have the benefit of private landowners with incentives to maintain their personal property. Hardin failed to understand that property can still be secured in stateless societies without “formal” institutions (Bates 2014, 425). The community takes responsibility and understands their mutual obligations to manage and use the land for the common interest. A sophisticated set of rules, regulations, and customs prevents the tragedy of the commons. These guidelines ensure responsibility by community members; they are unwritten but widely understood, respected, and socially enforced, with elaborate arrangements for using common pastures. 
Hardin develops his theory without any empirical study of actual commons in a communal society such as Bulyanhulu. He created a scenario based on Western assumptions that do not apply to Sukuma communities in Bulyanhulu or Ikinda and my ancestral Zigua and others, who had a complex social arrangement for managing the commons. As Cory (1954, 129) explains in detail, the Sukuma had a sophisticated system that allowed free grazing “to any man, Sukuma, or non-Sukuma, to an inhabitant of the village or a man living in another village or chiefdom, irrespective of the number of his cattle or other stock.”
 I met pastoralists who were strangers in Ikinda, grazing their cows on surrounding farms. For their common well-being, villagers shared the responsibility to prevent environmental harm. For example, pastoralists may limit the number of cows in a common grazing area to ensure adequate grazing land, a widespread practice beyond the Sukuma. My grandfather had so many cows that he distributed them in different locations to avoid overgrazing or taking away resources from others. Among the Zigua, people avoid grazing in specific areas in the mountains designated for use only under certain conditions. Similarly, the Sukuma have reserve pastures used only when there is a shortage of grazing land due to drought. Cory (1954, 129) noted that “a cattle-owner is free to send his cattle anywhere for grazing except into reserved grazing land.”
Marx’s well-worn theories are also deficient in explaining communal landholdings. Labor does not reproduce itself in such a system. In Bulyanhulu, because land is communal, workers are not a commodity; they do not exchange their labor power for money in Marx’s sense, in which the more the workers produce for the owner, the more susceptible to exploitation the laborer becomes. This alienation of workers from their work did not happen in Bulyanhulu before corporate mining. Communal landholding served common interests and resource sharing, so the Sukuma created cooperative arrangements for mining after gold was first discovered, even as land was commodified to allow everyone to fulfill needs. For example, young men could mine gold in a “cooperative” arrangement, sell it and buy cows to pay the bridal wealth required to initiate a marriage.
In Bulyanhulu, the relationship among landholders, labor, and their products is interconnected because of cultural themes of togetherness (Ujamaa) and inseparability (see Kurtz Forthcoming). That is why they viewed land as a source of nonmonetary survival for all community members and not for the landholder’s wealth accumulation. After they were exposed to the European land concepts, a hybrid system evolved that combined monetary with nonmonetary meanings of land. Strong cultural constraints limited landholders' ability to exploit labor, like the factory owners criticized by Marx. 
After land alienation in Bulyanhulu by foreign corporations, however, the owner, labor, and product became distinct from each other as they are in Marx’s theory. Barrick Gold and its subsidiaries’ land alienation also produced worker alienation. But this system was only inside the corporate boundaries, and artisanal miners retained communal customs, so as a result, workers did not sell their labor power to the landholders. Marx was unaware of this form of landholding arrangement because he was unfamiliar with the African land systems. 
When Marx describes tribal forms of ownership, he refers to them as an “undeveloped stage of production” (Marx 1978, 151), an extension of the patriarchal family with family chieftains, members of tribes, and enslaved people. In those societies, “the communal private property … compels the active citizens to remain in this spontaneously derived form of association” (Marx 1978, 151). Here he displays his limited knowledge about African communal land systems, which – far from “spontaneous” or “undeveloped” – are sophisticated social systems, deliberately and socially constructed over time. Mechanisms for ensuring the community's survival emerged to support everyone's socio-economic wellbeing. 
The “Great Transformation” of the market economy in Europe that Karl Polanyi (1944) writes about involved an emerging market in land. Instead of being regulated by social institutions, the land transformed into what he called a “self-regulated” market economy. He argued that land was for sale on the market, and its value was determined by a single dimension: its price in the market, rather than being an integral part of a complex, integrated social system (Polanyi 1944, 68). 
Polanyi’s idea of a “self-regulated market” is misleading, however. It would be more accurate to refer to it as a “socially-constructed market” shaped by powerful economic elites. Polanyi declares that the self-regulated economy “derives from the expectation that human beings behave in such a way as to achieve maximum money gains” (Polanyi 1944, 68). He looks at this process from the point of view of Western societies. People in Bulyanhulu and Ikinda do not behave in a way only “to achieve maximum money gains.” For them, the goal of the well-being of everyone was how land was treated and defined.
Karl Polanyi does not understand that a “land market” was initially a foreign concept for Africans, who saw land as communal survival rather than a commodity to be bought and sold. 
Even after gold was discovered and land commodified in Bulyanhulu, communal customs were retained so that all community members, extending to strangers, could benefit from the land. Enclosures never even came to mind; anyone’s land served as a pathway, allowing the community to access natural resources such as water, mining, wild herbs, fruits, and vegetables. 
When the mining companies acquired land in Bulyanhulu, however, they enclosed it with barbed-wire fences, thorn bushes, security guards, and cameras, preventing others from accessing natural resources. That became a significant source of conflict between local people and mining companies, where land individualism contradicted communal land customs. Enclosures created a shortage of water sources because wells and parts of rivers people had been accessing were suddenly inside the mining property, making women walk long distances to fetch water on their heads elsewhere.
Land conflicts in the new scramble for Africa should be viewed from multiple perspectives and resolved by using a multilateral approach with diverse strategies.  Decision-making should be inclusive of all stakeholders. This change is crucial because some aspects of Western land practices do not resonate well with African customs. In this study, I have avoided using the term “land ownership;” instead, I felt comfortable using landholding because all land in Tanzania and other Sub-Saharan countries is owned by the state rather than individuals, who have only the right to occupy and develop.
European legal languages and terminologies such as “ownership” and “property” do not translate well into most African languages regarding landholding arrangements. Technical legal terms like "usufruct" and "tenancy-at-will,” imported by Europeans and African jurists, do not produce a similar meaning when they are placed into an African context (Shipton and Goheen 1992).
Privatizing land in the new scramble for Africa led to intense conflicts with communal landholders because large-scale acquisition took away common resources that were viewed as providing communal survival. 
[bookmark: _heading=h.kgcv8k]COSMETIC REFORMS
Among the Tanzanian government's efforts to bring FDI to the country and pave the way for mining companies to acquire land, the Parliament engaged for years in constant but ineffective reforms that produced no positive impact on its people. Some of these reforms caused more conflict because they were out of sync with each other, as noted by a special parliamentary committee in 2015.  For example, the 2006 livestock policy allowed pastoralism, while the 1997 land policy outlawed it. Constant legal reforms were ineffective, creating conflict between the villagers and the investors regarding land appropriation. These superficial reforms involve a process, as Richard Rubenstein (2017, 67) puts it, in which “top dogs” act to protect “their power, property, and privileges and to suppress opposition.” Structural violence is perpetuated; the legislators appear to be protecting their privileges even when trying to promote the nation’s good.
The creation of new land policies may intend to address people's grievances around mining locations. Still, they will only be cosmetic if they do not change the system or lead to adequate enforcement but only change “peripheral or nonessential structural features” (Rubenstein 2017, 67). Bomani's 2008 report admits to a lack of adequate procedures in the Mineral Policy and Mining Act regarding compensation; people relocated to pave the way for mining activities should receive justice (“Bomani Commission,” 2008). 
The lack of adequate compensation from mining companies – or sometimes none – was a chief complaint of the people in Bulyanhulu, alienated from their land and natural resources that had sustained their daily lives. Neither the government nor their court system could address their complaints. Tanzania law requires compensation to victims of land acquisition, but responsible parties failed to enforce it. Rwegasira (2012, 300) observes that Tanzanian land law tends to give “precedence to the public interests at the expense of the individual or group interests.” It has been two decades since foreign corporations had taken their farms and mining pits from villagers and small-scale miners in Bulyanhulu. I obtained copies of letters from villagers to district officials and mining corporations asking for compensation for their land. 
 The new land policies in Tanzania,  appear to address grievances and assure land rights and security. But these reforms are cosmetic because they are not enforced to address problems or change the harmful system from the local level . Unenforced land laws and mining policies lead to structural violence. Link 
Schroeder et al. (2008) noted that we need to recalculate the distribution of benefits and burdens of resource extraction. When power is asymmetrical, host countries cannot rely on corporations to do that voluntarily because they tend to ignore local people’s rights to cultural and economic self-determination (ibid.). To meet the goals of distributive justice, Schroeder (1999, p. 53) suggests compensation should include
(1) the forfeiture of rights; (2) the loss of physical property (e.g., land); (3) the sharing of intellectual property (local knowledge); or (4) the provision of labor services; that is, compensation would be given on the basis of specific entitlement claims set forth by wronged parties.

The country’s laws were overridden by the government, partly because land laws are centralized and in the hands of the president. Government actors use that authority to achieve specific goals with regard only to what they think is the national interest, like the case of the Bulyanhulu gold mine, which appeared to offer an excellent opportunity to enrich the national treasury. At the time of the 1996 eviction, for example, landowners were already protected by the British Land Ordinance of 1923, recognizing customary rights, and confirmed by a Tanzanian court ruling in 1994. 
 The government, which is supposed to enforce laws preventing corporate violations of human rights and environmental damage, was ignoring them to obtain revenue from resource extraction.
A significant barrier to enforcement is the extreme power asymmetry between local people, on the one hand, and the officials in the national government and transnational corporations, on the other. In this case, the government actors protected mining companies, even in speeches before parliament.
Unethical and irresponsible business practices raise many questions regarding resource justice. Distribution inequality leads to marginalization and limits African access to capital, technology, and the global market. Obstacles and challenges created by a global economic system undermine Africans’ ability to reach their potential in the global economy. Corporate practices should be transparent and monitored by governments – host and investor states – and civil societies to promote sustainable development and social justice in host countries. 
Transparency and monitoring of local elites in the mining sector are essential elements of sustainable corporate practices and address issues of unfairness and corruption. The new Twiga Mining Corporation, a joint venture between Barrick and the Tanzanian government, was created to oversee the management of Barrick’s mining and the implementation of the sharing of benefits. It remains to be seen whether it will ensure that mining in Bulyanhulu will enrich local people and not just elites.
Suppose contracts about land acquisition for investments involve local people in decision-making about investment projects, thus minimizing conflicts. Unfortunately, as evidence from Bulyanhulu demonstrates, English and legal language are often used in documents that people did not understand when signing. Moreover, the long-time practice has been to keep secret the contracts permitting the extraction of gold, copper, and silver in Bulyanhulu. Even agreements at the top made between the government and corporations are often available only to a select group of elite corporate and government actors.
Enrico Ille (2018) notes that the secretive language of contracts is often followed by “fragmentary and sometimes contradictory public statements.” They present the resources as owned by the people and in the national interest, but the facts are embedded in “a string of contracts signed without public information or say,” since there is no full disclosure of the agreements, the details of incentives and stipulations remain murky (Ille, 2018, p. 39). The tax fraud settlement in 2020 between Barrick Gold and the Tanzania Government demonstrates an example of secretive practices that leave the public with only a vague understanding of its terms. 
Violations of the public’s right to information are a longstanding problem in the extractive industry, leading to many conflicts. That secrecy and lack of disclosure have been used to cover corruption and illegitimate practices since the commodification of land. Cotula (2013) observed that people no longer trusted their customary chiefs, some of whom used their land prerogative for personal gain during large-scale land acquisitions. They put aside their role and obligation to the community and betrayed the trust of their people. The legitimacy of traditional authorities eroded rapidly due to pressure from the recent surge in FDI, leading to the significant demand for large-scale agriculture and associated opportunities for corruption (Byamugisha 2013, 16). When there is pressure to facilitate FDI, transparency about mining extraction contracts could prevent these kinds of corruption opportunities among government actors. 
Several chronic problems exemplify the bad governance of the mining sector in Tanzania.
· Right to public information was denied: mining contracts, and terms are secretive; 
· Mining communities are not involved in deciding the terms of mining concessions that resulted in their alienation from the land;  
· Mining companies, including Barrick’s subsidiary Acacia, airlifted unprocessed gold outside of the country for smelting, thus disguising the amount of gold exported and thus the amount of taxes due (“Export Ban'' 2017); 
· Tax fraud and avoidance, such as the US$ 150 billion US dollars of penalties and interest charged by the Tanzania Revenue Authority for unpaid corporate income tax owed from 2000 to 2017 (“African Barrick Gold Plc Appellant Versus Commissioner General Respondent; Tax Revenue Appeal Tribunal 2016; Ibengwe and Malanga 2016);  
· Decades-long compensation disputes between Bulyanhulu landholders and mining companies that acquired their land for extraction were not resolved.
· The inability of local communities to find justice in Tanzanian courts, such as the people of North Mara mining looking for justice regarding abuse of human rights in an English court;[footnoteRef:104] Mining Watch Canada 2016; Coumans, Catherine. 2017. [104:  Telephone interview by the author with anonymous English law firm source, November 13, 2015] 

· Even after Barrick was challenged, the terms of the settlement were ambiguous and not fully disclosed.

[bookmark: _heading=h.34g0dwd]RESOURCE JUSTICE FOR SUSTAINABLE DEVELOPMENT
The impact of the new scramble for Africa should be looked at more broadly and deeply, especially at the global systemic violence that leaves Africa poor, weak and dependent. The new land grab in Bulyanhulu disrupts social and economic systems that sustain local communities in mining areas and provides judicial procedures that favor mining corporations and do not address villagers' grievances as well as the citizens as the whole. 
Gold in Bulyanhulu will not last forever. Barrick (2020), when boasting about the Bulyanhulu mine, admits they will take 500,000 ounces of gold annually for ten years. States, the international community, and civil societies should ensure resource justice so that mining communities will not carry the burdens. Bulyanhulu shows the necessity of including all stakeholders in decision-making transparency that respects the right to information, respect for indigenous rights, and a fair and sustainable distribution of benefits and burdens.
First, decisions about a sustainable process of extracting resources would include all stakeholders whose rights are protected by law. Local people should participate in the planning process that involves extracting resources on their land. Their involvement would protect indigenous rights and help to prevent conflict between mining companies and local communities.
The involvement and empowerment of local communities in decision-making would provide investors with a better understanding of the various economic, cultural, spiritual, and social needs of people in mining communities and host countries in a globalized economy. Community involvement should lead to more just policies regarding land acquisition and compensation.
 Issa Shivji, chair of a Presidential Commission of Inquiry Regarding Land Matters, visited communities across Tanzania to address a new approach to property rights and resource governance. They proposed a gradual transition to a legal framework supporting private property rights, but many communities claimed to have been excluded. The proverbial “resource curse” that struck the citizens of Bulyanhulu provoked what Shivji (1992) called “the battle-cry of the village communities – ‘hatukushirikishwa’ (‘we did not participate’).” Shivji recalled hearing stories from many villagers who claimed they were excluded from participating and controlling significant resources, including land in their villages (Shivji 1998, 1).
According to Tanzanian law and international norms, the government or mining companies cannot take villagers’ land without their involvement. Their land rights are legally protected, but those laws are not enforced in Tanzania. The Bomani Commission (2008), the Land Act 1999, and the 1997 National Land Policy all recognize the value of land and grant “The rights and interests of citizens in land.” 
[bookmark: _heading=h.1jlao46]A 2010 discussion note contributing to an ongoing global dialogue was designed and prepared by the United Nations Food and Agricultural Organization, the International Fund for Agricultural Development, the United Nations Conference on Trade and Development, and The World Bank Group. It insisted that “Recognition of rights to land and associated natural resources, together with the power to negotiate their uses” should be “a precondition for direct negotiation with investors” to empower local communities. Moreover, “Specific attention to land rights by herders, women and indigenous groups that have often been neglected in past attempts is critical to achieving a fair, inclusive outcome” (FAO et al., 2010p.2). A decade later, the values embraced by the UN and World Bank are still not implemented in extractive practices.
This right to information is widely recognized as a human right. Tanzania’s Access to Information Act of 2016 and laws regarding mining and land rights are cosmetic because they are not enforced. In Bulyanhulu, for example, contracts are not transparent.
 Contracts and agreements between the government and mining corporations should be disclosed and available in a language ordinary people can understand.  Communication and contracts given to small-scale miners and villagers regarding their land and mining pits should also be clear to the recipients to counter the existing culture of deception in Bulyanhulu.
 Historically, despite their legal rights, the public has not been informed regarding matters of public interest. Land acquisition was secretive from the beginning and led to tax fraud and deception in the process of evictions and compensation. The text of the 2020 settlement contracts between the Tanzanian government and Barrick Gold was publicly proclaimed in a grand broadcast ceremony but not released. Barrick’s Chief Executive Officer Mark Bristow, Willem Jacobs, and other corporate officials attended, along with President Magufuli and then-Vice President Suluhu.
[bookmark: _heading=h.43ky6rz]Ethical business practices and corporate social responsibility as the way in which mining companies became inclusiveness in sharing benefits with host communities  which also  could bring resource justice and sustainability, preventing structural violence that is just as real as direct violence. They  could mitigate resource conflicts that sometimes become severe and debilitating, resulting in violence and resource and environmental degradation, undermining livelihoods, and uprooting communities (see Castro and Nielsen 2001).
[bookmark: _heading=h.ov6lixds4902]
[bookmark: _heading=h.2iq8gzs] FDI remains significant for economic development in the continent, but it has to be sustainable; it should protect the environment and human and indigenous rights. CSR should be included in contractual agreements and enforced to enhance transparency and prevent secretive contracts, deception, fraud, and corruption that pose challenges in mining extraction. 
Legislative action can attempt to address these issues. Canadian Member of Parliament John McKay introduced bill C-300, for example, the Corporate Accountability of Mining, Oil and Gas Corporations in Developing Countries Act. Unfortunately, in 2009 McKay's bill did not pass into law, so in 2013 he introduced a new version of the legislation, Bill C-474, "the Sunshine Bill," which was also defeated (McCrae Allan 2015).  
Fortunately, McKay told me,[footnoteRef:105] They were later able to insert the contents of 474 in an omnibus bill. They “buried it there,” so Canadian companies must report the money they have paid to obtain concessions. Moreover, the bill created an ombudsperson for the Canadian Office of Responsible Enterprise charged with overlooking the actions of Canadian companies abroad so that they comply with Canadian law and ethics.  [105:  Telephone interview John Mckay by the author, 2018 ] 

This kind of law could be a model for how states can promote corporate social responsibility by requiring mining corporations to conduct their business abroad in a way that respects and protects human rights and sustainability.
[bookmark: _heading=h.xvir7l]Harmful business practices are the source of continued protests, government regulations, and corporate scandals (Frederick 2016). Boele et al. (2001) suggest that CSR lies at the intersection of development, environment, and human rights for sustainable development.
The international community is moving in this direction as well. In Geneva in 2016, the United Nations Council of Human Rights endorsed The UN Guiding Principles on Business and Human Rights, a set of guidelines for states and companies to prevent, address and remedy human rights abuses committed in business operations. The UN Human Rights Council established the UN Working Group on business and human rights in the same resolution. 
On the eve of the 1992 Rio Earth Summit, the World Business Council Sustainable Development was founded as the starting engine for social progress, claiming that CSR would help companies live up to their responsibilities as global citizens and local neighbors in a fast-changing world. Therefore, business practices are essential because corporations' decisions and actions touch people's lives (“Time to Transform.” 2021). Corporate actions in Bulyanhulu went beyond touching people's lives; they uprooted the community's entire social, economic, and cultural infrastructure.
The WBCSD, Vision 2050, concludes that businesses need to transform systems to enable a world where more than 9 billion people can live well (“Time to Transform.” 2021). They conclude that business leaders need to shift their mindsets to think long-term and reinvent a model of capitalism that rewards value creation rather than value extraction, forming social, environmental, and economic systems that heal and thrive rather than harm (WBCSD, 2021). The system of resource extraction requires a new model which is fair, equitable, and inclusive of all stakeholders rather than undermining citizens’ well-being and contributing to poverty more than economic growth. That model should be distinct from the colonial and neoliberal systems and respect the environment and human and indigenous rights required to achieve resource justice. 
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