Memory and History
Joshua Prawer 
Writing this paper on Joshua Prawer, the supervisor of my Ph. D. dissertation faces me with some challenges. At a personal level, the need to give priority to the experienced historian of nowadays over the graduate student of a distant past. The most significant memory that comes to mind are his rhetorical skills, which turned his classes into an unforgotten experience; perhaps, more important still, his historical expertise, from which one could often learn something new.  Beyond the personal contact, there stands the challenging goal of describing and evaluate Prawer’s historical contribution thirty-three years after his death, when many of his premises and conclusions lost much of their original significance. Reference to book-reviews that appeared close to their publication thus aims to solve the historiographical gap while allowing a more balanced evaluation. Besides, one has to keep in mind Prawer’s outstanding status not only in the medieval academic world but also in the Israeli public sphere since the fifties up to his death on 30 April 1990. The biography of Joshua Prawer thus encloses a multifarious world, of which this paper will try to delineate its main features. 

*********

Born to a prosperous Jewish merchant family in Bedzin, Polish Silesia, on 10 November 1917, the young Prawer excelled in his studies, acquiring a wide knowledge of diverse languages, such as Polish, Yiddish, German, Hebrew, French, Latin, and later on English, as well.  He immigrated to Palestine at the eve of the Second World War (1936), and soon afterward began his studies at The Hebrew University of Jerusalem. His first academic steps were in the field of mathematics but after a while, following his personal disappointment and his father’s advice, he moved to the study of history. Richard Koebner
 -- whom Prawer often positively refers to as his teacher and mentor – supervised his research on Crusader urban settlements and the colonization process in the Holy Land, on which he got his Ph. D. in 1947.  
Thereafter Joshua Prawer began a long and fruitful career, excelling as an outstanding scholar and a leading professor at the Hebrew University. Living in the very scene of the main developments he researched, he was able to sharpen our understanding of the geopolitical context in which Crusaders and Muslims confronted each other.
 The immediate knowledge of the physical environment is clearly reflected in his map and index of Crusader Palestine, which he produced with Meron Benvenisti.
 As "a citizen of earthly Jerusalem," as Sylvia Schein portrayed her former teacher,
 Prawer also devoted much attention to the historical development of the city before, during, and after the Crusader conquest, as well as to its unique status in all monotheistic religions.
 In an interview given a few months before his death, he declared that Jerusalem “is a universal city, belonging to all cultures, and conquering time.”
 
In parallel to his disciplinary research, Prawer agreed to share his management abilities in the widest educational sense. He agreed to take the academic supervision of new colleges in the northern and southern areas of the country, mainly, the forthcoming universities of Haifa and Beer Sheba, established between 1966 and 1968.
 In parallel, Prawer made use of his personal prestige and growing influence in the political circles to facilitate extensive government funding for the preservation of Crusader sites all over the country. The walls of St. Louis and the mural towers at Caesarea, Aqua Bella, Hospitaller Acre, and Belvoir, all of them were restored and subsequently turned accessible to the public. 
 Prawer further left his personal mark on the cultural and educational life of the emerging State beyond the “ivory tower”. He had a leading role in the modernization process of high-school programs; he also promoted pre-academic curricula for under-developed social strata, especially new immigrants who lacked the essential background. As its general editor, he encouraged the completion of ten volumes of the Encyclopaedia Hebraica, the first comprehensive encyclopedia in the Hebrew language. 
Prawer’s prolific contribution to academic and public life brought him many honors and prices in Israel and abroad.
 Elected Chair of the Humanities in the Israel Academy of Sciences and Humanities (1969 to 1974), he also received the Israel Prize in the Humanities (1969). His long-life contribution to the city of Jerusalem bequeathed him the honorary title of Yakir (Distinguished Citizen) of Jerusalem in 1989. Out of the country, as well, Prawer earned the recognizance of outstanding institutions all over Europe and the United States. Elected Corresponding Fellow of the Medieval Academy of America (1967),
 he was also privileged with an honorary doctorate of the University of Montpellier two years later. He was further appointed visiting fellow at All Souls College, Oxford, in 1974, and the same year received knighthood in the Ordre national du mérite.
 Prawer enjoyed these rewards during his lifetime and considered them a secondary outcome of his primary goal: to widen the horizons of Israeli academy worldwide. Indeed, he prompted most of his graduate students -- among them David Jacoby, Emmanuel Sivan, Benjamin Zeev Kedar, Amnon Linder, and Sylvia Schein -- to study their Ph. D. abroad, thus enjoying the advantages of rich medieval archives – inexistent in Israel -- while learning different ways of research.  Together with Jean Richard and Jonathan Riley Smith, he further contributed to the foundation of the Society for the Study of the Crusades and the Latin East (1980), which comprises about 300 members from 41 countries, with an annual Journal, Crusades, and major conferences every four years. 
From a disciplinary perspective, Prawer undoubtedly deserves an honorary membership in Crusader historiography, both because his fruitful research and the long list of first-rate medievalists whom he promoted. From a chronological perspective, Prawer focused his research on the classical period of the crusades; namely, from Pope Urban II's call to the recovery of the Holy Land in the Council of Clermont (27 November 1095) until the fall of Crusader Acre (18 May 1291). He further restricted the definition of Crusade to those expeditions led by the papacy, the ultimate goal of which was to conquer and/or securing Christian rule in the Holy Land and by extension in all other places holy to Christianity in the Levant. 
Throughout a long series of articles and four monographs, Prawer examined almost every aspect of Crusader history, providing a more complex yet vivid reflection of Crusader life.
 Yet, reference to all and each of his many researches excesses the limits of this article. We will therefore focus on three main fields, which gave their name to his most important monographs, namely,

· The History of the Crusades and the Latin Kingdom of Jerusalem.

· The Institutional System and Sociopolitical Developments in the Crusader Kingdom.

· The History of the Jews in the Crusader context.

 When Prawer began his research on the Crusades and the Latin Kingdom of Jerusalem at the mid-twentieth century, the subject had already become an important component of historical investigation. Indeed, the massive publication of original sources throughout the previous century created a solid base for the Recueil des historiens des croisades, both occidental and oriental, published between 1841 and 1906, and the Regesta Regni Hierosolymitani, edited by Reinhold Röhricht in 1893. During the last years, this important collection of sources enjoyed an up-to-date digital version, still in work.
 The intense publication of original sources favored the pioneer studies of Arthur Beugnot, Emmanuel G. Rey, Hans Prutz, Gaston Dodu, René Gousset, John La Monte, and Sir Steven Runciman, among many others.
 

This substantial research, however, did not radically change the perspective of thirteenth-century baronial jurists, who described the political reality of their days as an ideal feudal state. The monarch thus supposedly wielded a purely nominal authority as primus inter pares. Maurice Grandclaude undermined this approach already in the 1920s, while researching the juridical sources known collectively as Assises de Jérusalem.
 It was Prawer's main merit -- in parallel to Claude Cahen,
 R. C. Smail,
 and Jean Richard
 -- to reveal the changing interaction between the monarchy and the privileged groups in the Kingdom of Jerusalem, the nobility at their head, but also the Military Orders, the Italian merchants, and the Frankish burgesses.  Prawer argued that the Kings of Jerusalem were able to maintain a rather strong, stable position at the first decades of the kingdom.  The continuous state of war, however, brought about a gradual deterioration in the status of monarchy, which was forced to make many compromises with its tenants-in-chief.  Most of the early royal concessions – such as the regalia mentioned in the Livre au roi -- eventually eroded the status of monarchy, with the balance of power tilting in favor of the aristocracy.  Frederick II’s Crusade (1228-1230) reflected an additional turning point, the nobility being able not only to ignore former royal rights but also to express far-reaching claims on behalf of the High Court, composed by their vassals.
 Prawer convincingly argued therefore that throughout the thirteenth century the Latin Kingdom government gradually shifted from feudal relationships to the participation of privileged groups. This process promoted the transformation of Lehnstaät zum Ständestaat, with the different sociopolitical groups developing a sense of community strengthened by oath. 
During the fifties and early sixties – a phase that Benjamin Kedar calls “the Sturm und Drang period of his professional career”
 -- Prawer focused on the socio-economic, political, military, and juristic aspects of Frankish society in the Latin East. From a sociological perspective, he expanded the conceptual framework of an immigrant society at work focusing on the importance of immigration on the one hand, and the peril of labor shortage on the other.  He devoted much attention to settlement projects and agriculture, urban communities, and the political and economic role of the Italian communes. Additionally, he analyzed the social stratification of both the conquerors and the conquered population. He concluded that most European newcomers opted for urban life while most Muslims and Eastern Christian remained in rural areas. 
 

Although his early studies were devoted to the academic community, and welcomed by its members, it was The History of the Crusading Kingdom in the Land of Israel, which paved Prawer’s way into the Israeli public audience, while turning the Crusades into an intrinsic period in the land history. This two-volume study was originally published in Hebrew, and only after some years translated to French.
 Benjamin Z. Kedar emphasizes the importance of the common, everyday Hebrew used in the original version, vis-à-vis the artificial language of other academic publications of the time.
 The fluent discourse indeed facilitated the readers’ identification with the victories or defeats of the Crusaders, whose two-hundred-year presence left a prominent mark all over the country. To make just a short list, the Crusader remainders in Belvoir, Acre, Atlit, Caesarea, Jaffa, Jerusalem, Ashkelon, among many others, were part and parcel of the country landscape. The very fact that the book was originally written in Hebrew, moreover, encouraged the popularization of the Crusades in Israeli society, while lectures, popular courses, and excursions to crusader fortresses -- many times led by Prawer himself -- turned into a very popular pastime for young and elderly social groups.
As claimed by the renowned historian of the Geniza, S. D. Goitein, “The volume under review represent a full-fledged new history of the Crusades and, with a total of 1511 pages… belongs to the more ambitious (purpose) undertaken in this field.”
 The monograph, indeed, presents a harmonious, comprehensive history of the Crusades, from both the ideological and factual perspectives, while investigating their adaptation to changing circumstances in both Christendom and Outremer. It masterly gives the background of the Middle East at the eve of the Crusades, thus simplifying the complex challenges but also the opportunities encountered by the Latins in their way to the Holy Land. Prawer brought here an illuminating analysis of the ideological trends in parallel to the political and military developments in the Levant geopolitical space that he knew so well. It is not surprising therefore that the book bestowed its author with the Prix Gustave Schlumberger of the Académie des Inscriptions et Belles-Lettres (1968). 

The charismatic teacher at the University’s classroom was indeed faithfully represented in every page of the book. I remember myself as a young undergraduate student, being captivated by the chapter on Bernard of Clairvaux and his vehement rhetoric on behalf of the Second Crusade “for the salvation of souls.” The delicate interaction between Clermont vis-à-vis Jerusalem, between spirit and substance, captivated my imagination. When I shared my admiration with Prawer some years later, he confessed having devoted quite a long time to understanding the way of thinking of the Cistercian Abbot. Undoubtedly, he did succeed in writing a fascinating story – while the different and sometimes conflicting processes were chronologically arranged, thus facilitating their comprehension by the average reader. It will not be exaggeration therefore to eco Goitein’s judgement that “The author lives the Crusades and therefore conveys a living experience to the reader. The tempo of the historical account is excellent.”
 One should further note Prawer’s critical approach against the utilitarian attitudes of the Italian City-States and sometimes the papacy, as well, which did not always respond as expected to the urgent needs of the crusaders and/or the Latin settlements in the Levant. 

From the perspective of the last fifty years, however, when the history of the Crusades had been researched and enriched with new archeological and medieval documentation, the two-volume research of Prawer lost much of its original value. On the other hand, it still remains a basic, pleasant lecture for those looking for a general perspective of the Crusades, its heroes and victims.
One of the most important allegations advanced by Prawer throughout his comprehensive research related to the very essence of Crusader society, which he encapsulated in the name of a later monograph, The Latin Kingdom of Jerusalem: European Colonialism in the Middle Ages.  Research on Crusader society, especially its way of life, economy, and institutions, led Prawer to assert the existence of a colonial society, whose members’ lack of knowledge or interest in its neighbors eventually brought about its collapse.  As he clearly asserted in the foreword: “This study is not a new history of the Crusades or of the Latin establishments in the Levant, but an attempt to describe and analyze a mediaeval society transplanted to the Eastern Mediterranean, which created its own social and cultural patterns of existence beyond the physical and cultural boundaries of Europe.”
 He consequently described Crusader society as completely alien to any process of acculturation but characterized instead by the importation of Western European practices.  A continuous lack of security and especially their being a minority surrounded by a powerful enemy, justified the Crusaders concentration in wall-protected cities and/or fortifications. The sense of insecurity characteristic of Crusader society as a whole did not arise exclusively from an external danger; it was also generated by the potential collaboration of both Eastern Christian and/or Muslim indigenous populations with external enemies, as well.  Prawer thus presented a Frankish society of immigrants, who lived in a strict political, sociocultural segregation from both Syro-Christians and Muslims, a state of affairs that he described as "apartheid." Subsequently, most Crusaders avoided rural areas nor served in agriculture, which in its most part rested in the hands of Muslims and Eastern Christians.
  The Crusader Kingdom thus appears as the first European colony overseas, characterized as it was by a strict, continuous apartheid between exploiting conquerors and exploited natives.  Moreover, “In point of time, the Crusades are the opening chapter of European expansion and foreshadow all later colonial movements…(still) there is a continuity between the Crusades and the discovery of the Canaries and that of the Western hemisphere.”
 
Prawer’s thesis of the Latin States being European colonies, predominantly French, requires additional explanation as to the peculiar meaning he bestowed on such colonialism. Indeed, the Crusading kingdom and principalities lacked the commercial, mercantilist essence and the political dependence on one mother country, characteristic of modern times.  With this differentiation in mind, Prawer applied the concept of colonial society to three main distinctive features of the Crusader Kingdom and principalities, namely,
 [a] A strict separation between the Crusaders and the indigenous population. 
[b] The Crusaders’ continuous attempts to reproduce Christendom’s sociopolitical institutions and forms of life in the Levant, which were completely independent in the political sense.
 
[c] The relative persistence of indigenous institutions without interference from the Crusaders. 
One should note that Prawer was not the first medieval historian who developed the colonialist interpretation of the Latin settlements in the Levant. Jean Richard, for example, had described the Kingdom of Jerusalem as “the first attempt by Franks of the West to found colonies.”
 R. C. Smail, as well, supported this view in his highly influential study of Crusader warfare.
  Notwithstanding previous allegations, however, Prawer’s main postulates aroused much reservations and criticism. According to Christopher Tyerman, “Implicitly, Prawer was intent on demonstrating that, unlike the State of Israel in modern times, Frankish settlement was always too limited to promise permanency and that the Franks failed to engage with the local culture or environment.
 There were also extreme and more biased declarations, such as those advanced by Josep Torró, who deterministically asserted, "Quite evidently, the Israeli historian speaks about a situation, which was rather familiar to him in the personal level.” Considering the policy of apartheid to be a common denominator defining both the past Crusaders and Israelis today, Torró did not refrain from oversimplifications, further claiming in a footnote, "The interest of Israeli historians in the Kingdom of Jerusalem cannot be explained in function of the geographical coincidence alone."
  
True, most historians are influenced by the sociopolitical background in which they live and develop their research,
 but Prawer would have found such interpretation as prejudiced and perhaps also offensive. He had strong reservations toward the widespread comparison between the Crusader Kingdom and the State of Israel, nor wrote in this matter, notwithstanding much pressure to give his professional opinion in Israel and abroad. When forced, Prawer declared the existence of a gap if not a contradiction between the Crusaders, who lorded over a conquered land worked by Muslims and Eastern Christians, and the modern Jewish pioneers, who asked to redeem the land and themselves through “Hebrew work.” 

At the long-range, however, archeological discoveries and historiographical findings actually nullify Prawer’s colonialist-segregationist premise. Following intense archeological excavations, Ronnie Ellenblum affirmed that Crusader castles, for example, should be regarded as the "most evident visual expression of the cultural dialogue between East and West.  Not because one of the sides 'borrowed' an architectural expression from the other, but because they were the outcome of a lengthy, ongoing dialogue between two schools of military tactics and approaches."
   Benjamin Z. Kedar further elucidated additional meeting points between the seemingly opposing religions/cultures/societies, thus weakening the foundations of Prawer's segregation thesis.
  The dialogue between the Crusaders and the native population indeed impregnated every facet of daily life and left its mark as well on Crusader art, which manifests meeting points between local innovation and foreign influences.
 The local Crusader school in Jerusalem is a faithful reflection of its ethnic environment.
  One should therefore note that the Israeli nationality of all the above-mentioned historians – some of whom have proudly mentioned in their work
 -- did not interfere their conclusions, while actually nullifying the colonial-segregationist thesis of Prawer. 
On the other hand, as claimed by James A. Brundage, “One cannot escape the conclusion that, within the meaning he applies to the terms, Prawer has made an impressive case for his viewpoint… Nor can one readily escape the judgment that this is a significant, important, and well-argued statement of a hypothesis which historians will be debating for a long time.”
 Indeed, one may mention, for example, the illuminating chapter on pilgrimage and the emergence of a "sacred geography." This was a new reading of the Holy Land geopolitical status in the Crusade Period with emphasis on the Christian heritage, which turned the pilgrimage to the holy places, real or imaginary, into a kind of continuous mystical revelation.
 Even those locations that lacked the biblical seal of holiness were efficiently reconsidered, and the necessary background was eventually created. Acre
 in the northwestern area of the kingdom, was for this purpose identified with the biblical Ekron (Joshua 13, 3), notwithstanding the fact that the Philistine biblical village was situated in the south. Furthermore, the Church contributed generous indulgences to the pious Christians who will visit the “restored” city and would bathing in its sea. Indeed, a guide written between 1258-1264 for the benefit of pilgrims who will visit the Crusader city, the Pardouns d'Acre, mentions about sixty churches and monasteries, forty of which bestowed indulgences for different periods, amounting to a total of 300 years! Swimming in the Mediterranean coast, as well, bestowed absolution but for “only” two years and forty days.

In the chapter devoted to the Military Orders, Prawer recognized their exceptional originality, so unique in the background of the colonial Crusader experience.  Indeed, “The Kingdom drew its inspirations from European experience and seldom ventured to innovate, unless forced to by local conditions…There were two notable exceptions to this general rule, in which the crusaders gave free rein to their particular genius: the military orders, warfare and fortifications.”
 Notwithstanding their being an integral political sector of the kingdom and a leading force in its military defence, this chapter, however, summarizes well-known data; the same goes for the article that Prawer wrote on the subject a few years later.
 
The next section in Prawer’s Crusader research came to the fore in his monograph on Crusader Institutions.
 Notwithstanding the chronological gap between his early articles and the book written twenty or more years later, Prawer’s conclusions did not substantially change. This was not a matter of obstinacy but an expression of his wide knowledge and persistent investigation together with his historical skills, one may further call it intuition.  When writing my dissertation about the Avignon Papacy, I remember him often saying, “At this stage you know for sure more than myself about the fourteenth-century papacy, but perhaps…” Indeed, from this “perhaps" or "just possibility” was born, for example, the essential differentiation between the papacy as an institution and the individual popes who served at the time, as asserted in the title.

 Crusader Institutions compiled Prawer’s lifelong interest in the organization of the Kingdom of Jerusalem and the Crusader principalities, while shifting the focus from the history of the Crusades, to the different establishments, regulations, and customs of the Crusaders in the Levant.
 Similarly to former publications, the book got the welcome of most reviewers. According to Colin H. Brooker and Ernst Axel Knauf, it “forms compulsory reading for those interested in the social and economic history of Palestine, well before and after these events.”
 Jonathan Riley-Smith, as well, asserted that along with Jean Richard, Joshua Prawer "wrote institutional studies of lasting value and... rewrote the constitutional history of the Kingdom of Jerusalem."
 Peter Jackson, on the other hand, considered the title of this monograph someway misleading, since its core resides, mostly, in the sections concerning feudal and burgess laws.
 
The multifarious character of this book is perhaps due to its compiling essence: its nineteen chapters comprise nine revised articles, only four of them previously written in English. As Prawer himself acknowledged, “They have appeared over a long stretch of time and in diverse periodicals which are not all accessible, it seemed useful to gather them together, along with the ten new studies, in a single volume.”
 The result is a collection of articles in a shape similar to the Variorum series, while Prawer took care to update his articles written in the early fifties and the sixties, and added new ones.  The book thus comprises five sections that complement each other, namely. The feudal system and constitutional history; colonization and economy; social history; legal sources and legal history; and military history.  
 The first section of the book and perhaps the most important, deals with the feudal system of the Latin Kingdom, of which Prawer had convincingly cancelled its thirteenth-century image of a feudal paradise. The existence of non-feudal elements is reflected in the Cour des Beourgeois and the role played by the burgesses and the patriciate in both the royal and the seigniorial administrations, a subject that had not received special attention before.  Prawer pointed at the allods and the enjoyment of extensive rights of jurisdiction and prerogatives embodied in the regalia of early kings among the non-feudal elements in the kingdom organization. The early supremacy of the crown, indeed, was faithfully reflected in the Livre du roi, written by the end of the twelfth century. The balance of power, however, gradually changed on behalf of the higher nobility.  
As an integral part of his colonial thesis, Prawer emphasized the peripheral essence of the Crusader population, confined as it was to a narrow strip of cities along the coastal plain. Still, the burgesses never evolved into a distinct corporative body.
 Crusader cities lacked the freedom that characterized those of Christendom, especially throughout the twelfth and thirteenth century, the golden age of the communes. The communitas that emerged in Acre in the 1230s had nothing in common with European urban institutions, but it was primarily an opposition mechanism against Emperor Frederick II. Instead, one can detect in many cases some similarities with Islamic cities since both were designed to separate between different ethnic stock and sectarian allegiance to the surrounding population.
 
The subsistence of former Muslim institutions and customs obviously existed at different levels in the Crusader period. In the section devoted to colonization and economy, Prawer convincingly discusses the possibilities of continuity or disruption of property relations and rural institutions. For example, the mushã’a (collective landownership with a periodical redistribution of the arable in the village territory between the peasant households) that emerged within an economic system characterized by absentee-landlordism.
 Crusader Jerusalem, as well, conserved indigenous commercial activities around the sūq, while the merchant class enjoyed some official recognition. On the other hand, the Italian communes were completely absent from the city, perhaps due to their members’ livelihood from international trade that dictated their settlement in harbor cities.
 According to Prawer, Baldwin I and II “deserve the title of colonizers of Jerusalem” for their contribution to ameliorate the situation of its inhabitants by primarily encouraging imports of cheap foodstuffs and lowering the cost of living.
 The section on social history focuses on the wide category of burgesses, which included different social strata with diverse status and privileges. The Kings of Jerusalem, indeed, distinguished between their subjects from the Italian City States vis-à-vis other inhabitants. It was not exceptional that the Pactum Warmundi (1123), therefore, entitled the Venetians with one third of the city of Tyre, thus actually representing their attempt to create a “semi-independent state in the framework of the kingdom.”
 Such large concessions, however, were not the rule nor dictated royal policy in other fields. 
Of major interest is the chapter devoted to the Patriarch’s lordship in Jerusalem (chapter 11). The well-known conflict between regnum and sacerdotium, which characterized much of Christendom history at the Central Middle Ages, left its mark only at the early stages of the kingdom, without being influenced by the Gregorian Reform.  Instead of claiming for the libertas ecclesiae, indeed, the popular belief that Jerusalem pertains to God could had favored the Patriarchs earthly claims over the holy city. Still, this early claim did not influence the balance of power between the Church and the crown to the long range, perhaps because the rather low papal influence across the Mediterranean.
Beyond the limits of the Latin Kingdom of Jerusalem, Prawer also wrote a refreshing research on the agrarian and social history of the lordship of Tyre. This chapter (6-1) is based on the report of a Venetian agent in Syria (1243) complemented by early-twentieth-century Turkish administration records, thus widening our knowledge of the fellahin farming methods throughout a long period.
  
Basing on textual criticism, Prawer further clarified the legal structure of the realm while strengthening its particular, complex characteristics. In his introductory remarks to this section, he claims, “One of the more remarkable aspects of the Crusader Kingdom was the legal status of the conquered population. As the Crusaders did not replace the population of Syria and Palestine, they were faced with the problem of defining its social and legal position.”
 The Crusaders established a uniform policy towards the conquered population as a whole, while disregarding their different religious affiliations. All non-Franks were defined by the legal status of the Muslim dhimmis, and as such subjected to the payment of the jizya or capitatio. The three appendixes to this section clearly display the close relationship between the Provençal code, Lo Codi, and Crusader penal law, thus clarifying the influence of European legislation. By so doing, Prawer further asserted the colonial essence of the Crusader settlements in the Levant.
 
The last section, devoted to military history, comprises two chapters, one dealing with Crusader security and the Red Sea,
  complemented by an analysis of the geographical factors in the crucial battle of Hattin, and the strategy followed by Raynaud of Châtillon, Lord of Transjordan since 1175.

It is not surprising that because of its extensive scope, Crusader Institutions turned into a canonical reading for historians, jurists, and people interested on the different and sometimes still obscure institutional facets of the Crusader Kingdom. More than in former or later monographs arranged by a strict chronological order, Prawer displayed here his mastery on Crusader institutions in the widest sense of the word, while benefitting from his close links with other researchers. Thus, Claude Cahen is often mentioned in a positive way. 

Perhaps its largely being a compilation of articles dictated the absence of conclusions, which would otherwise be welcomed if not absolutely necessary at the end of each section. Robert B. Paterson concluded in what sounds ironical piety, that “it is partly due to Prawer’s own scholarly contributions that he can in this case be held gently to account.”
 Moreover, following the former criticism of Prawer’s colonial thesis, his argumentation and analysis in Crusader Institution, as well, encountered some criticism and new interpretations. Prawer had approached the economy of the Latin Kingdom from a Eurocentric, colonial perspective and as such as being underdeveloped and exploited by Western traders.  It was the merit of another of Prawer's students, David Jacoby, to prove the vitality and market-orientation of agriculture and industry, the crucial role of local traders, and the importance of the service sector to the kingdom’s economy.
  His new reading of primary sources provided a new perspective of Mediterranean trade with Venice at the lead, and the economy of the Frankish States.
  Benjamin Z. Kedar, as well, discussing the road system and water resources, later contributed additional information on the material and physical factors that influenced the crucial Battle of Hattin, thus basically revising Prawer's reconstruction.

In his introductory remarks to the History of the Latin Kingdom, Prawer had rejected any possibility of a biased, pro-Jewish approach. Indeed, the massacres of Jews during the First Crusade -- in both the Rhine area and in Jerusalem -- and later on in England, prior to the Third Crusade, are reviewed and evaluated as an intrinsic part of the ideological and socioeconomic history of the Crusades. The Jewish communities in Jerusalem and Acre, as well, were both described as an inherent sector in the social structure of the kingdom (especially in chapter 13). It is not surprising therefore that Prawer’s posthumous monograph was The History of the Jews in the Latin Kingdom of Jerusalem, a subject to which he had devoted much attention throughout his life.
 Although D. S. Richards claims, “this volume records much that is moving and illuminating, but in the historical circumstances it remains a marginal story,”
 this study covers an important face in Crusader history, giving attention to its early victims and coreligionists. As Prawer claimed, “The Jews, despite being a small minority amidst the conquered population, left far richer sources regarding their life and fate than the Oriental Christians, let alone the Muslims, who made up the bulk of the Palestinian population. This offers the possibility of a deeper insight and better understanding of what happened to at least some of the anonymous conquered population under Crusader rule.”
 Chronology dictated the contents of the book, namely, on the eve of the Crusades; the conquest; survival and reconstruction; rebuilding Jerusalem; the thirteenth century. All these sections were followed by an analysis of Jewish life in the Latin Kingdom, mainly, The Jewish community and its organization, legal and social position; pilgrimage, immigration, and settlement; and the Hebrew itineraries. Beyond the limits of Jewish history, the book thus complemented our understanding of Crusader life in the Levant, primarily the complicated web of relations between the conquerors and the conquered. Basing his analysis on the rich documentation of the Cairo Geniza
 and the Hebrew itineraries to the Holy Land, Prawer was able to reconstruct the major trends of community life, first and foremost in Acre, the capital of the Second Crusader Kingdom, but in other major cities, as well, like Tiberias, Jaffa, Ashkelon, Gaza, Jerusalem, and Tyre.  
One should note in this regard that after the slaughter that characterized the First Crusade, the Jewish communities in the Levant enjoyed a relative security and comfort under the king and Latin overlords, to whom they paid taxes and whose laws they strictly obeyed. Being a corporation among many others, the Jews enjoyed religious freedom and conducted their lives according to their own ritual laws. Fortified by a continuous current of pilgrims, especially from the second decade of the thirteenth century, they were united by their age-old belief in the forthcoming redemption in the Promised Land.  This belief turned the Crusaders into a kind of punishment for the Jews’ sins (Peccatis nostris exigentibus), but still transitory as have been the Greeks, Romans, Byzantines, and Muslims before them. Overall, the history of Jews in the Crusader Period reflects the power fluctuations between Christians and Muslims, while their trading professional background as well as their lack of indigenous languages, brought most of them to leave the relatively poor Muslim hinterland on behalf of the Crusader urban centers. 
Thirty-three years after Joshua Prawer passed away, it is rather clear that many of his premises and conclusions had been altered or completely reversed.  This scholarly mechanism is rather logical, bearing in mind the growing interest in the Crusades, first and foremost, by the many students of Prawer himself and medievalists all over the globe.  Such intellectual change of generations, both logical and expected, cannot and should not per se invalidate Prawer’s significant contribution to the history of the Crusades.  One should note in this regard Plato’s illuminating view of human life and the constant pursuit of eternity (The banquet, 207-209). Bearing in mind the continuous research on the Crusades, one may conclude that Prawer did achieve the kind of perpetuity to which Socrates alluded in this illuminating dialogue.
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