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[bookmark: _GoBack]Brief biography: I received my PhD from Bar-Ilan University (Israel) in 2021. I am currently an independent scholar, specializing in Islamic theology, and the study of emotions in religion particularly during the Mamluk period (13th-15th centuries). In 2023, I published a book in Hebrew (Between Faith and Love, IDRA, 2023). I am currently preparing a book-length study of Shihāb al-Dīn al-Qasṭallānī's mystical biography of Muḥammad, al-Mawāhib al-laduniyya, for publication.

Brief description of the book
Purpose: 
The proposed book aims to examine the special status of the Prophet Muḥammad, as described by the Cairene Sufi mystic Shihāb al-Dīn al-Qasṭallānī (d. 1517). The study examines spiritual, material, and theological aspects of love for the Prophet as expressed in his al-Mawāhib al-laduniyya bil-minaḥ al-muḥammadiyya (“The Divine Bounties [Granted] Through the Gifts of Muḥammad”). 
Al-Mawāhib presents Qasṭallānī's complete theory of love: what is love, reasons for love, and how to express this love. Indeed, love is a prominent feature in Sufi doctrines, and Qasṭallānī is not the first to discuss love, nor unique in many of his conceptions of love. However, he is among the very few Muslim Sufi scholars of his time who address their love towards the Prophet Muḥammad rather than Allah. 
This book seeks to fill two significant gaps in the research. First, to trace Qasṭallānī’s life and his intellectual environment—this will help to situate him and his work in intellectual, cultural, and polemical contexts. Furthermore, it will allow tracing the development of theoretical and theological ideas and controversies regarding the concept of prophecy in the post-classical period. The second is to conduct an in-depth examination (textual and emotional) of al-Mawāhib's structure. Modern research is yet to devote a significant study to Qasṭallānī. His name is mentioned from time to time, but until now, no monograph has been dedicated to him or to his writings, despite his great influence in the late Middle Ages and the popularity of al-Mawāhib. This book will be the first extensive study of Qasṭallānī and al-Mawāhib. 
This book will discuss an unknown layer in the religious literature written in the late Mamluk period and explore the vast intellectual legacy of a scholar who stands between two periods, the end of the Mamluk and the very beginning of the Ottoman. This study will allow us to delve into his complex insights and relationships with his contemporaries and with scholars in the post-classical period, as well as locating him within the debates and developments of post-classical Islamic theory and theology. This study will join previous ones that argue that the Mamluk period was very fruitful in terms of the scope of the literary activity taking place within the sultanate.[footnoteRef:1] [1:  Thomas Herzog, “Mamluk (Popular) Culture,” in Stephan Conermann (ed.), Ubi sumus? Quo vademus?: Mamluk Studies-State of the Art (Goettingen: V&R unipress; Bonn University Press, 2013), 131-158; Thomas Bauer,  “Mamluk Literature: Misunderstanding and New Approaches,” Mamluk Studies Review 9.2 (2005): 105-132.] 


Methodology:
Love is a central feature in al-Mawāhib. Thus, emotions are a significant aspect of this work. In order to analyze the components of religious emotions presented in al-Mawāhib, and to explore how emotions are expressed in a religious text, I use methodological tools offered by theories from the study of religion and emotions: emotional communities, textual communities, emotional vocabulary and emotional rhetoric as motivation to act. The study of emotions in the Islamic tradition is a new field in modern Western research, and to the best of my knowledge, there are few works on the subject. 
In addition, al-Mawāhib is a sīra work (a biography of the Prophet), and in accordance with the genre is structured as a tangled web of quotations and maintains a dialogue with many works of contemporary as well as earlier scholars. It combines Hadith, folk tales, miracle stories, poems, qur’anic verses, quotations from various texts, and more. This complexity raises questions about its originality, which become even more acute in light of accusations of unfair use of sources and of plagiarism associated with Qasṭallānī. Thus intertextuality, as suggested by Genette, will help me analyze the relationship between al-Mawāhib and other works, the degree of their presence in it and the processes of change (reduction and expansion) that the original texts on which Qasṭallānī depended underwent.

Summary
In 1492, towards the end of Mamluk rule in Egypt, Qasṭallānī made his fifth and final pilgrimage to Mecca to perform the hajj. On his way back to Cairo, he paid a visit (ziyāra) to the grave of the Prophet Muḥammad in Medina. Upon his stay there, he experienced an overwhelming inspiration in which mystical knowledge and divine secrets were bestowed upon him. Two days after his return, he began writing al-Mawāhib with the intention to share this experiential knowledge. 
Al-Mawāhib is flying the banner of love of the Prophet. Moreover, al-Mawāhib teaches how to achieve the divine bounties through loving the Messenger of God. 
The proposed book explore how Qasṭallānī builds a complete theory of love in which he changes the object of religious emotion. He views the Prophet Muḥammad as the immediate object of respect and love, and as a mediator between humankind and God. Love for the Prophet is an integral part of faith, it is an integral part of love of God, and it is an integral part of the religion of Islam, therefore—one who does not love the Prophet does not love God.
Al-Mawāhib is evidence that emotional life is shaped by religion: Qasṭallānī addresses the believer’s heart and emotion and describes a variety of religious rituals that carry within them strong emotional experiences. Al-Mawāhib evokes the emotion of love, involves the senses, provides a spiritual response to an emotional need and sets in motion a chain of actions. It brings a person closer to their God through proximity to the Prophet: Thanks to the believer's love for the Prophet, Allah showers graces, bestows gifts, envelops them in mercy and brings the believer out of the darkness of disbelief into the light of faith. Qasṭallānī’s love and respect for the Prophet was criticized by a number of Muslims, both during his lifetime and after his death. Their main point of contention is that Qasṭallānī tends to exaggerate his glorification for the Prophet and attributes to him supernatural and divine qualities to the point of belief that he is not an ordinary person. 

Comparison to existing literature: 
Several groundbreaking studies have been dedicated to Divine Love, encompassing Islamic philosophy, theology and mysticism. Published studies can be divided into several categories. The first category discusses Divine Love in Sufi literature and aims to provide a full exploration of love theory.
Binyamin Abrahamov, Divine Love in Islamic Mysticism: The Teachings of Al-Ghazālī and Al-Dabbāgh (London: Routledge Curzon, 2003). 
William C. Chittick, Divine Love: Islamic Literature and the Path to God (New Haven: Yale University Press, 2013) 
Omneya Ayad, Love in Sufi Literature: Ibn 'Ajiba's Understanding of the Divine Word (New York: Routledge, 2023). 
Chittick and Abrahamov examine 12th and 13th century scholars, whereas Ayad dedicated her study to an early modern Moroccan Sufi scholar. Abrahamov focuses on two Shāfiʽī scholars from well-established intellectual centers (Qayrawan and Khurāsān). Chittick focuses on expressions of love as evident in poetry and contemporary Persian and Arabic literary anthologies. All three books demonstrate the importance and centrality of love and knowledge of the Divine for complete faith, as argued in my book as well. Similar to these studies, my book also provides a theory of love as presented by a late 15th century scholar: how to become closer to God, how to express love and what are benefits of love are. Therefore, my study also fills chronological and geographical gaps by presenting the work of a Cairene scholar from the late Mamluk period. In addition, my book takes a fresh approach by incorporating new methodologies and concepts (religion and emotion and the link between them). Moreover, most existing studies focus on theories of divine love, but my work, following Qasṭallānī's arguments, delves into love and devotion addressed specifically toward the Prophet Muḥammad. Through this lens, my book examines a different facet of love and highlights an intriguing shift within Sufism—a shift that becomes widespread in the modern period.[footnoteRef:2] [2:  Valerie J. Hoffman, Sufism, Mystics, and Saints in Modern Egypt (Columbia: University of South Carolina Press, 1995); Valerie J. Hoffman-Ladd, “Devotion to the Prophet and His Family in Egyptian Sufism,” International Journal of Middle East Studies 24. 4 (1992): 615-637.] 

The second category is books dealing with rituals: mawlid celebrations, samāʿ and dhikr.
Marion Holmes Katz, The Birth of the Prophet Muḥammad: Devotional Piety in Sunni Islam (London & New York: Routledge, 2007).
Kashshaf Ghani, Sufi Rituals and Practices Experiences from South Asia, 1200-1450 (Oxford: Oxford University Press, 2023). 
Katz discuss the mawlid as a prevalent ritual among all social strata and throughout the Sunni world, whereas Ghani focuses on dhikr and samāʿ, in 13th-15th century South Asia. Katz’s study deals with love towards the Prophet and discusses emotions, but focuses on a particular ritual and does not refer to theoretical or methodological issues of the history of emotions. My study discusses several rituals rather than concentrating on a single one. Ghani discusses dhikr and samāʿ devoted to God, while the proposed study focuses on a shift in the addressee of the rituals: the Prophet Muḥammad. 
A third category of studies focus on physical locations. 
Daphna Ephrat, Ethel Sara Wolper, and Paulo G. Pinto (eds.), Saintly Spheres and Islamic Landscapes: Emplacements of Spiritual Power across Time and Place (Leiden: Brill, 2021).
Daniella Talmon-Heller, Sacred Place and Sacred Time in the Medieval Islamic Middle East: A Historical Perspective (Edinburgh: Edinburgh University Press, 2020).
Both books discuss sanctity surrounding particular spaces; Talmon-Heller also discusses the sanctity of specific times. My study adds another perspective to the discussion, the visitation of the Prophet's grave as part of the expression of love toward the Prophet, hence focuses on the emotions of the practitioner, and less on the sanctity of the place or that of the holy-man imparting sanctity.
The fourth and last category is biographies of Sufis. 
Th. Emil Homerin, Aisha al-Ba‘uniyya: A Life in Praise of Love (Oxford: Oneworld, 2019).
Hamza Malik, The Grey Falcon: The Life and Teaching of Shaykh ʿAbd Al-Qādir Al-Jīlānī (Boston: Brill,
Both books examine the writings of a particular Sufi individual. They use different methodologies and situate their protagonist in a wider intellectual network or follow possible textual influences and borrowings evident in the texts under scrutiny. My study implements intertextuality to both locate Qasṭallānī within an intellectual network, as well as to analyze his rhetorical and intellectual endeavor. 
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Chapter summaries:
In al-Mawāhib, Qasṭallānī offers the believer a multi-faceted and multi-layered way to express and even experience devotion to the Prophet, the main vehicle for which is love. Kalām discussion methods will be examined in three different chapters (4, 5, 6) and in each one, the rational interpretation will prove the connection to love of the Prophet.
 Chapter 1 will discuss Qasṭallānī's biography and the social, political and intellectual environment in which he operated. This chapter will situate him in the group of moderate, sober Sufis who were committed to Islam and the laws of the sharīʿa, in contrast to those enthusiasts who externalized their feelings and stopped observing the commandments. The chapter will also seek to present Qasṭallānī's motivations in writing al-Mawāhib and will try to propose several methods of obtaining mystical knowledge. At the center of Chapter 2 will be the figure of the Prophet Muḥammad and his role as a conduit (wāsiṭa), as an intermediary factor through which divine bounties pass to humankind. The chapter will focus on the introduction to al-Mawāhib, the genres it is composed of, and its content, and will present the works from which Qasṭallānī drew. Intertextuality will allow me to analyze the different layers of al-Mawāhib and even assess this work’s degree of originality. This last point is of crucial importance since Qasṭallānī is somewhat disregarded by modern scholarship due to accusations of plagiarism. 
Chapter 3 will deal with Qasṭallānī’s theory of the believer’s love for Allah. In this chapter, it will be demonstrated that in Qasṭallānī's eyes the achievement of perfect love and faith is possible only through the love of the Prophet. Chapter 4 will emphasize the connection between faith and love according to Qasṭallānī. It will deal with the reasons for loving the Prophet (physical beauty, good qualities, gifts, graces), and will ask what the role of the senses (hearing, sight, touch, taste) is when striving to achieve love. Chapter 5 will focus on the signs of loving the Prophet and will present expressions of devotion and loyalty to the Prophet (both as a living entity and a dead one) that the believer is required to perform. Here, too, I will use intertextuality in order to explore the ways that Qasṭallānī manipulates the sources on which he relies and how omissions, additions and replacement of words allow him to create fundamental changes in their messages. Chapter 6 will deal with the ritual aspect of the believer's love for the Prophet Muḥammad, namely the visitation (ziyāra) to his grave in Medina, and will focus on the technique of justifications and proofs on which Qasṭallānī bases his assertion that this visitation is a religious duty. This chapter will shed light on Qasṭallānī as an expert and an authority in Hadith interpretation and explicate his great contribution in all of the above in providing answers to dilemmas related to Islamic law.

Restructuring of dissertation into book manuscript: 
The dissertation consists of nine chapters. In the transition from dissertation to book, I shortened the text. I omitted many convoluted explanations taken from the research literature, many expansions and repetitions, quotations, and examples, and I abbreviated the footnotes significantly. I also made sure to write in a language comprehensible not only to experts but also to a reader who is unfamiliar with the world of Islam and Sufi terminology. In addition, I constructed an entirely new chapter, in which I expanded on Qasṭallānī’s biography and his intellectual environment. Moreover, I added references to studies written since submitting the dissertation and adapted the work in light of new information. I changed the title of the dissertation and subheadings and wrote a new introduction and summary. In contrast to the dissertation, in the monograph I made sure to make my voice heard and shared my own thoughts and insights with the reader.

Technical matters: 
Target audience 
The book's natural audience would be scholars of Middle Eastern Studies, Arabic literature, Sufi Studies, history of the Mamluk Sultanate, as well as historians of emotions, Interreligious Studies, and Comparative Religion.
In addition to scholars, the book will be of interest to graduate and postgraduate students as well as advanced undergraduates. Moreover, the subject matter—love and devotion to a religious figure—might arouse interest among the public in general, and libraries. I hope that even an individual educated reader without a deep background in the field will be able to find interest in the book and to purchase it. 
Approximate word count (including bibliography and footnotes): 99,000
Images and tables: 
4 tables (Timeline, Appendix 1, Appendix 2)
Maps of Cairo, Mecca and Medina in the 15th century (if readily available)
6 images from the manuscript of al-Mawāhib held at the National Library of Israel, Jerusalem. (Public Domain).  N.990033710400205171
Non-Latin text: equivalent to approximately a page
Approximate submission date: November 2024






