From Judah to Israel
: Territory and Identity
מערכת היחסים הדינאמית בין הזהות העצמית לבין הטריטוריה, משתקפת באופן שבו משתנה (דינה אפשר גם לתרגם: מומר מלשון המרה) השם יהודים לישראלים וכן באופן שבו משתנה שמה של הטריטוריה. בכוונתי להצביע על כך שלאלסטיות של תחומי הארץ בה גרים היהודים או לחילופין "שראל", יש זיקה ישירה לזהות העצמית שלהם. זהות זו מתחלפת תוך זיקה לשיוני בתחומי הטריטוריה.    
The
 dynamic 
relationship between Jewish ethno-national identity and the geographical space inhabited by Jews in antiquity can be traced through the shifts in the names employed for both land and nation in the biblical and rabbinic periods.

 The present chapter focuses on the relationship between space and identity during the period extending from the Second Temple to the Byzantine period. I open with an analysis of the names of the land and the nation in literature dating to the Second Temple period—biblical literature and other contemporary sources—along with verification found on contemporary coins. I then trace the transformation of these names from Yehudah (Judah or Judea) to Yisrael (Israel),
 discussing evidence from the interval between the Great Revolt of 70 CE and the Bar Kokhba revolt of 135 CE. The nation’s name-change from Yehudah to Yisrael is examined, as is the corollary shift in the name of its members from Yehudim to members of the nation of Yisrael living in Erets Yisrael (the land of Israel). Particular attention is given to the use of both nomenclatures in rabbinic literature, and these texts are compared with previous compositions and archaeological artifacts. 
The correspondence between the nation’s names, territory, and members at particular junctures in history reflects the link between national self-concept and view of the geographical expanse that the nation identified as its land. It was only later on, in the modern period, that the name of a nation began to adhere to one side of these dichotomies while the name of the land and/or polity reflected the other. 
Yehudah and Yisrael in Biblical Literature

The
 primary 
name 
of the nation in biblical literature is Yisrael (Israel)
. The Pentateuch employs the term Bnei Yisrael (Sons of Israel, often translated as “Israelites”) to identify the people. Yet upon returning 
to the land after slavery in Egypt and wandering in the desert, the congregation enters what is simply referred to as ha’aretz (the land) or Erets Canaan (the land of Canaan)—and not Erets Yisrael (the land of Israel).

 The 
name Yehudi (Judahite, Judean, and later Jew) appears only in late biblical literature, mostly in the books of Jeremiah and Esther
. This name relates to the inhabitants of the Southern Kingdom of Yehudah after the fall of the Northern Kingdom of Yisrael in 720 BCE. Seals and coins dating to the Persian period identify the region according to the official name of the administrative province of the Persian Empire. Persian districts extended across what had formerly been the Kingdom of Yehudah; in the Aramaic, it was rendered as Yahud
 (Judea).

[Illustrations of seals and coins]

In the books of Chronicles, which also date to the Persian period
, the name Erets Yisrael (the land of Israel) appears four times; the books of Ezra and Nehemiah, from the same time period, do not employ the term for the land at all. The reason for this is tied to the territorial significance of the term in Chronicles: it is the area that encompasses the entire territory of both the Kingdom of Yehudah and the Kingdom of Yisrael.

 The author of Chronicles, who composed his text in the Persian province of Yahud—which corresponded roughly to the territory of the defunct Kingdom of Yehudah—was primarily interested in historiography. He considered districts located in what was once the Kingdom of Yisrael to his north as part of his own land, just as he considered the remnant of its population that had not gone into exile as part of his own nation.
 
In contrast to Chronicles, the books of Ezra and Nehemiah, which recount primarily the events of their time, concern the Persian province of Yahud alone. The Aramaic passages in Ezra describe the exiles returning from Babylon as Yehudaia (Judeans; see Ezra 4:12, 23; 5:1, 5; 6:7, 8, 14). However, when the authors of Ezra and Nehemiah discuss the people of the historical past, they employ the name Yisrael.
 Accordingly, the name Yisrael appears in the Bible at times as the exclusive name of the inhabitants of the Northern Kingdom, but at other times it appears in reference to both the Northern and Southern Kingdoms— all depending on the time period the text addresses.
 Nonetheless, Yehudah and Yehudim refer to the Southern Kingdom and its people alone; they never include the Northern Kingdom and its people. In later time periods, the terms Yehudah and Yehudim also signify the Persian province Yahud.
Second Temple Literature
In Second Temple literature,
 the common name used by Jews and Gentiles for the district inhabited by the community throughout most of the period was Judea; the name used for the ethnos was the corollary Yehudim.
 These designations are corroborated by coin evidence and the same picture emerges from official documents quoted in 1 Maccabees (p. 90 n. 33
), which refer to “the Jews” or “the nation of the Jews.” However, Second Temple literature does contain a number of cases in which Yisrael refers to the nation as well as to the land.

I posit 
distinguishing between the employment of Yehudah and Yisrael in the following fashion: The former relates to the core district heavily inhabited by Jews, according to its official name from the Persian period onward. However, when expressing the living memory of the biblical Bnei Yisrael (Sons of Israel), Yisrael serves as the name of both the nation and the land. 
Thus, for example, the name Yisrael in the book of Ezra 
שם מתואר ששבי הגולה מקריבים 12 צפרי עיזים 'למניין שבטי ישראל' כדי לכפר על 'כל ישראל' פרק ו, טז.
 (p. 262 n. 11
) relates to the memory of the biblical tribes. Similarly, in the first half of 1 Maccabees, Yisrael connotes the land at the time of the united kingdom in the days of David and Solomon as preserved in collective memory. It therefore reflects the author’s motivation in illustrating Judas Maccabeus and his brothers as fighting across all the districts of the former united kingdom with a restorative aspiration. 
However, the usage of the term Yehudim for the nation is not restricted to writers native to the province. Josephus and Philo both generally refer to the nation as Yehudim.

 Both writers employ both Yehudah and Palestina in reference to the land. Some writers employed Yisrael as the name of the land when expressing an aspiration to restore the golden age of David and Solomon; Philo and Josephus, both of whom were committed to their Hellenic
 present, would not have adopted this name.
From Judah to Yisrael
The shift from 
Yehudah to Yisrael

 can be traced through the coins from the Great Revolt of 70 CE as well. While coins from the earlier Hasmonean revolt are marked with the terms Ḥever ha-Yehudim (Council of The Jews), coins from the Great Revolt read Shekel Yisrael, indicating the “unit” or “measure of Israel.”

 
The name Yisrael also appears in documents from Wadi Murabba‘at
,
 which likely date to the Great Revolt (66-70 CE) as well. The letters of Shimon Bar Kokhba, written during his revolt circa 135 CE, continue to employ the nomenclature of the previous revolt, identifying the nation as Yisrael; coins are stamped with Bar Kokhba’s rank as Nasi Yisrael (Patriarch of Israel). It is difficult to determine if in these sources Yisrael refers to the political regime or the ethnos—or to both. However, recently published letters
 include the terminology Beit Yisrael (the House of Israel) as the name of the regime.

 It bears mention that the official Roman name for the province up until Hadrian was Judea—despite the fact that the name Yisrael appeared on the coins and documents of the inhabitants of the province who rebelled against the Empire. 

The name “Palestine” is first found in the writings of Herodotus from the fifth century BCE, indicating his geographical orientation.
 As a Greek, he encountered the land from the sea; thus he referred to it using the name of the coastal plane, which was the historical domain of the Philistines. “Palestine” is mentioned by Aristotle as well.

 However, most of the Greco-Roman writers refer to the land inhabited by the Ἰουδαίos (Judeans) and use the corresponding name Ἰουδαία (Judea) for the land.
 This practice continued up until Hadrian suppressed the Bar Kokhba revolt, when the official name of the province was changed to “Syria-Palestina” in retribution. Despite the official change, the name Palestine appears only three times in rabbinic literature, ostensibly reflecting either some degree of ignorance about the official name of the province, disinterest, or perhaps even ideological resistance to foreign administration. 
The shift from Yehudah to Yisrael is significant in rabbinic literature. It is the first corpus since the Pentateuch to employ the latter consistently as the name of the ethnos; the term Yehudim primarily reflects a gentile nomenclature, usually with a pejorative connotation.

 One prominent example of this appears in Lamentations Rabbah, the midrashic compendium of early rabbinic interpretations of verses in the book of Lamentations, which dates to the second half of the third century CE.

R. Abbahu opened his discourse with the text They that sit in the gate talk of me (Ps. 69:13), saying “this refers to the nations of the world who sit in theaters and circuses...scoffing at me and saying: ‘We have no need to eat carobs like the Jews.’ They ask one another: ‘How long do you wish to live?’ To which they reply: ‘The Jews observe the law of Sabbatical year and they have no vegetables, so they eat this Camel’s thorns.’”

But in the next passage, in a reference representing the perspective of the rabbinic sages, the name used is Yisrael: “Another interpretation: They that sit in the gate talk of me [refers to] Israel, for they sit in Synagogues and Houses of Study....”
 This source, discussing the same biblical verse from two different perspectives, distinguishes between the ventriloquizing of gentiles, whom the sages imagine to refer to the nation as Yehudim, and their self-identification as Yisrael.

Similarly, rabbinic literature generally refers to the entire biblical land as Yisrael, while Yehudah describes only the southern province south of the Galilee and Samaria. This, too, reflects a gentile perspective, for Judea is one of the three administrative divisions of a land split by foreign authorities, along with Galilee and Transjordan. The picture that emerges from these rabbinic sources is that that the sages identify their nation as Yisrael but ventriloquize gentiles—often hostile ones—referring to them as Yehudim.
The employment of Yisrael as a name for the land is found in several Tannaitic sources, rabbinic texts ascribed to the generations of Yavneh between the two revolts. For instance, Rabbi Akiva is quoted as laying down a “general rule” that establishes “the like of whatsoever is permitted in the Land of  Yisrael may be Performed in Syria.”

 And “when he 
came to Rabbi Akiva, he said to him, ‘All your labor has been in vain, you also would have to search out all the known graves of the Land of Israel.’”
 In the Mekilta, a Tannaitic midrash on the book of Exodus, we find Israel used as both the name of the land and that of the nation:

Before the land of Israel had been especially chosen, all other lands were eliminated...but Jonah thought: I will go outside the land where the [Divine Presence] does not reveal itself. For since the Gentiles are more inclined to repent, I might be causing Israel to be to be condemned.



Why the Shift from Yehudah to Yisrael? 
The consistent 
employment of Yisrael to connote the land and the ethnos reflects a completion of the transformation from Judean identity to that of Israel.

 
Here
, I would like to emphasize the territorial dimension as the main factor in this transformation. The name Yehudim refers to the inhabitants of Yehudah, the southern biblical kingdom that remained after the destruction of its northern counterpart and the exile of much of its population. The name Yehudah connotes the southern polity, even in the days of David (2 Sm 5), but Yehudi and Yehudim are only attested after the Northern Kingdom is destroyed and its people exiled. After the later fall of the Kingdom of Yehudah, the official name of the Persian province was Yehud. 

The employment of Yisrael in late biblical literature was intended mainly to preserve the memory of the earlier biblical period, including that of confederation of the twelve tribes and that of the united kingdom under Saul, David, and Solomon.אחרי נפילת ממלכת ישראל בשנת 720 לפנה"ס, נותרה לבדה ממלכת יהודה ושבי ציון חזרו לישות ששמה יהד שישבה על תחומי ממלכת יהודה. This form 
is also employed up to the Hasmonean period, when Yehudim appears on the coins and official letters. The change in the political regime’s self-identification is reflected in the coins of the Great Revolt. 
The transition from Yehudah to Yisrael, then, occurred between the Hasmonean period and the Great Revolt. Territorially, the Hasmonean state in Yehudah was founded on the basis of the biblical Kingdom of Yehudah. Over the years, the boundaries of the polity extended to the sea, and—by the time of John Hyrcanus—Samaria and Idumea. At the end of the second century BCE, the Galilee added by Judah Aristobulus.

Although Alexander Jannaeus still minted coins with the words Yonatan and Ḥever ha-Yehudim impressed upon them, the constellation
 was quite complicated. The name Yehudah related to the historical kingdom and the southern province, while the Hasmonean state extended to Samaria and the Galilee. The rebels of the Great Revolt saw themselves as part of a polity that extended to the Galilee as well. While the Hasmoneans maintained their Judean identity, the rebels of the Great Revolt, who were not restricted to the province of Yehudah or Yahud and were part of a much larger political entity that encompassed all of the regions of the biblical land, replaced it with Yisrael and revived the ancient identity, which included the biblical memory of the twelve tribes, named for Bnei Yisrael. This identity was fitting for another reason; in the wake of the uprising, Yehudah was emptied of its Jewish population. The institutions of leadership moved initially to Yavneh and, after the Bar Kokhba revolt, to the Galilee. 

The rabbis who moved their center northward did not refer to themselves as Galileans. This name would have expressed an abdication of their Judean identity. But Yisrael is a name that includes that identity, when understood according to its broad meaning, like Bnei Yisrael in the Pentateuch. Yisrael in essence has a double meaning in the Bible: as we saw, the Pentateuch relates to all of Bnei Yisrael more broadly; more narrowly, it relates only to the northern tribes in the later biblical literature. Yisrael thus includes the entire nation, just as Erets Yisrael includes the entirety of the land. 

The territorial dimension of this terminology can be distinguished from the communal dimension. One example of this is found in Christian attempts to co-opt the identity of Israel and promote themselves as “verus Israel,” the true Israel, as early as the second century CE.
 The Christian preference for the name Israel, as opposed to Hebrews or Jews, reflects a motivation to replace and complete the identity of Israel, as reflected in rabbinic literature. Accordingly, the consistent preference of the rabbis for Yisrael when referring to both the ethnos and the land relates to the territorial dimension and reflects the dominant preoccupation with territory as shaping ethnic self-identification. 

Conclusion

הכינויים יהודים וישראלים משמשים בספרות העברית זה לצד  מאז שלהי תקופת המקרא. לחלוקה הפוליטית של הממלכה המאוחדת מימי דוד ושלמה הייתה משמעות טריטוריאלית. תושבי יהודה היו ליהודים ותושבי ממלכת ישראל הצפונית לישראלים. תהליך זה של זיקה בין הזהות לטריטוריה התנהל גם בימי הבית השני ולפי המוצע כראן גם אחר כך במהלך המאות הראשונות לספירה, תקופה בה עיקר משקל הישובי של העם היה בגליל, שמצפון ליהודה 
Medieval Jewish literature, which leans heavily upon rabbinic texts, regularly employs Erets Yisrael as the name of the land. But the common use of Yehudim for the ethnos during the same period is surprising. Over the years, the terminology of Yehudah and Yahadut (Judaism) displaced the identification of Yisrael. This shift away from traditional reliance on rabbinic preference for Yisrael is therefore unexpected. It seems that with the prolonged distance from the territory of Yisrael, members of the nation adopted the ways in which foreigners referred to them—often pejoratively—as Jews.

This issue became particularly relevant when David Ben-Gurion decided what to name the nascent Jewish state. The available options at the time included Der Judenstaat, “The Jews’ State,” using the title of the book by Theodore Herzl (whom Ben-Gurion mentions in the Declaration of Independence). But after wrestling with indecision, he declared “The State of Israel.”

 As a result, the Declaration mentions Ha‘am ha-Yehudi (the Jewish nation) but Medinat Yisrael (The State of Israel). 
This difference reflects a rare divergence between the name of the nation—or ethnos—and that of the polity. And while Ben-Gurion regularly documented his decisions and actions in detailed diaries, he left no explanation of his decision regarding the name of the state. We can only speculate about the degree to which his tendency to de-emphasize diasporic Jewish identity informed his decision. 
Ben-Gurion’s choice
, however, reflects the complex relationship between nation and land that has been the legacy of the people of Israel and Judah for centuries.
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� Mekilta Pisha. יש צורך בנקודה מתחת  לה - פיסחאTrans. Lauterbach, Mekhilta De-Rabbi Ishmael' , Trans. Jacob.Z Lauterbach , Philadelphia: Jewish Publicatin Society.2004, p.3


� As Goodblatt has noted in Jewish Nationalism, 108-139?. 


� For the true spiritual Israel, and descendants of Judah, Jacob, Isaac, and Abraham (Justin Martyr, � HYPERLINK "http://pvspade.com/Logic/docs/justin.pdf" �Dialogue with Trypho�, XI) …As, therefore, Christ is the Israel and the Jacob, even so we, who have been quarried  out from the bowels of Christ, are the true Israelitic race. (CXXXV)


� The composition of the Declaration of Independence took around three weeks. It was first drafted by a committee and went through many subsequent changes. See Yoram. Shachar, “Ha-ṭiutot ha-muḳdamot shel Hakhrazat ha-Atsma‘ut” [The eEarly dDrafts of the Declaration of Independence]”, Iyyunei Mishpat (Tel Aviv University Law Review) 26, (2002/3): 523–600. Examination of these drafts reveals that the earlier versions were entitled Declaration of Independence of “"The Jewish State.”" In the draft of May 9.5., 1948, the pertinent phrase is left incomplete: “the name of the state will be_____.” In the very next draft, prepared by Moshe Sharett, the title appears with the term “The Jewish State,” crossed out; and for the first time, it cites the name of the state as “"The State of Israel."” This became the draft declared used by David Ben- Gurion.





�זו כותרת חדשה


�One idea that I didn’t see that you may want to include here or in the introduction is that the Jewish nation is fairly unique in having preserved its name and a link to its territory despite its repeated exiles and wanderings. That is to say, the reason this book is written, the reason this question is asked, is because the nation was destroyed and exiled and returned; it preserved a connection to its territory, which evolved over time—and so did its name. I’m not sure that the idea that the nation is in some way different from regular nations, which are bound to territory, is something you’d like to bring out as a theme, but I did want to suggest it. It could also be added in to this chapter’s conclusion.- אני מסכים שהנקודה חשובה ומתאימה לסיכום


�This introduction needs to be rewritten. At the very least, it should begin with an additional paragraph that presents your thesis in this chapter; it should also link to the previous chapter (the introduction). As the previous chapter will no doubt be changed it’s a little difficult to know how to do this.





My suggestion is that we begin with a paragraph that is more general. You may want it to say something like:


אני מנסה להיזהר מלהשתמש בביטוי לאומיות ביחס לעת העתיקה. אני אמנם מאמין בכך אבל זה מסובך מאוד. כמו כן אני נזהר מלקשור באופן כל כך חזק מפורש (למרות שאני מאמין בכל: בין יהודי העת העתיקה ליהודים היום) – פוליטיקה 





The relationship between boundaries and ethnic or national identity in the  is a complex one, as we will see time and again throughout this volume. For the nation known today as “Jews,” the shifting boundaries of the space they inhabited—and later left—was reflected in their name as a national entity. As the space they settled in evolved and changed, so, too, did the term that designed them.





Then I would go into the next paragraph. 


�I changed the year of publication of the Cohen book; the versions I found online listed either 1999 or 2000. Even Amazon.com, which said the book was published in 2001, gave a scanned version of the book that said it was published in 2000.





I couldn’t find page numbers for the first of the two Gutbrod sources. Are you able to access it? מספרי העמודים מתייחסים לשני הערכים, האם אפשר לתת אותם עבור שני הערכים? אם אגיע אפריד בינהם


�In other chapters I believe we used “Judea” and “Israel” rather than the Hebrew names. My instinct is that we should use these terms in English throughout the book; we can give the Hebrew versions once at the beginning but after I’d like to use only the English. (If you agree, I can make the changes; I just want your go-ahead.) מסכים


�Generally speaking, I’m making an effort to slow down the pace of this chapter. It tends to run through things without pausing for breath, and lacks a little color and detail. I will be making suggestions in the comments about sentences and details that can be added.


מצויין זה מה שאני צריך


�Again here, I’d like to add an opening sentence. Something like: 





We begin our discussion by looking more closely at the names employed for the community and the land in biblical literature.   מצויין, אלו הם בדיוק סוג המשפטים שחסרים לי





�I’d like to flip the Hebrew terms in this paragraph (and in other places) so that the English is used and the Hebrew is given in the parentheses. Is that all right with you? כן בהחלט


�It may be a good idea to add a few words about Israel the individual, forefather. Not all readers will know where the name comes from. 





You can likewise add a paragraph about Judah and the distribution of the tribes. 





In fact, it may be a good idea to add a very, very short survey of the biblical Israel and Judah and the tribes’ settlement of the land so that the reader has a fuller picture.מקוה שהחומר שיעלה מהערות יעשה את העבודה 


�I think some of the verses you give in the note should be moved into the paragraph itself, so the reader can see the examples of the biblical language. I’m happy to move it and smooth out the language a bit if you agree.בהחלט תודה


�I can’t find a page or column number for the Zobel source at the end of the note. Can you add?לא נגיש לי, אבל היות וזה ערך אנציקלופדי נראה לי שנסתפק בזה


�If you agree that we should move some of the biblical language into the main text, then we should begin a new paragraph here; it’s a new subject. מצוין


�Would you like to add the dates of these books in parentheses? It might be a good idea for the less familiar reader.זה מסובך מדאי...


�In a different chapter, we had spelled this Yehud. Which do you prefer?


לפי בדיקתי באמת עדיף Yehud


�Do you want to give years here in parentheses? Keep in mind that this is now the first real chapter and the reader is settling into an understanding of the different periods you discuss. אולי בסוגריים (מסתיימת עם כיבוש אלכסנדר בנת 332 לפנה"ס) 


�This note states that the name appears five times in Chronicles but only lists four verses. 


גם בתחילת הפיסקה מדובר על ארבע, צריך להיות ארבע


�Here we need another introductory sentence. Something about the nature of the transition between biblical literature and Second Temple literature. Naming the years from which the literature comes might also be a good idea.


גם כאן זה מורכב כי אם אומר post biblical  הרי שדניאל מתוארך לתקופה החשמונאית. המונח ספרות ימי הבית השני די מוכר אבל יש מקום להוסיף: מהמאה השנייה לפני הספירה ואילך


�Is this referring to the very long note on page 90 of the Hebrew book? Do you want to translate the entire note? Or would you consider using parts of it here in the main text. I’m not sure it’s wise to include such a long note.


בפרקים 1 – 9 הכינוי האתני של העם הוא ישראל, בעוד שבפרקים י-טו שיש בהם שימוש נרחב בתעודות רשמיות המצוטטות שם הכינוי מתחלף ליהודים בדרך כלל. שהוא הכינוי המופיע בתעודות הרשמיות.


�This paragraph is very short; my sense is that you could say a lot more and give more details and examples. Otherwise, this subsection is two paragraphs long. Can you add? 


�Here you need to draw out your conclusion, to set the reader up. There’s not enough suspense. You can begin this paragraph with something like:





But what is the underlying distinction between these two names? What meaning did each of the Second-Temple sources relate to when choosing the name with which to refer to the nation? I posit that Yehudah relates to etc…. מצוין


�I think you’re referring to a note in the original Hebrew book here. However, again, I wonder whether it might be a good idea to include some of the language from the note in the main text.  השלמתי


�I’m not sure what you mean about Philo seeking to “identify” the land of Canaan. What Hebrew word would you use here? כוונתי: לזהות להגדיר


�Some very quick research indicates that “Hellenic” relates to the years 510–323 BCE; “Hellenistic” relates to 323–146 BCE or later. Can I change this to “Hellenistic”?


כן בהחלט, מכל מקום כוונתי הייתה ל"אטמוספירה" הלניסטית


�Can we add a sentence that relates what the point of this subsection is? Something like 





The time period from the Hasmonite period into the rabbinic literature reflects a transition from the name Yehudah to Yisrael— as it reflects both in its literature and in its coins.





ערכתי את התוספת מצויין





�What’s the third word in this note supposed to be? מחקתי את המילה


�Can we give a page number for the Goodblatt source?תיקנתי בהפניהי למאמר ולא לספר


�Will your reader know about Wadi Murabba‘at? Should we include a sentence explaining a little more about the discovery? Or a note?הרחבתי בהערה


�Are these from Wadi Murabba‘at? לא ידוע, זה הגיע מסוחר עתיקות


�This was the Hebrew title I found for the Eshel/Yardeni source, even though it does not perfectly align with the English version given here (which I also saw online). Please let me know if you have any insight into this.


לדעתי יש רק מאמר אחד בקתדרהשאת ציטטת 





�Is this the source you meant? כן מטלרוגיה של אריסו


�In the note, I’d like to refer to the terms in the same language—either “Yisrael” and “Yehudim” or in English, but not mixed. What do you prefer? אני מסכים איתך שכדאי להשתמש בכינוי באנגלית


�


Can you give me information about the Fisch translation of Shevi’it? I can’t find it.








Will your reader know what “MS Kaufman” refers to? And “ans. Parma 138”?





Your reader may need a little more information on the Babta’s ketubah. Does the Yadin source relate to Babta? Or is it separate?





I also came across a few similar Yadin sources with the same name; I was unclear whether this was an article in a journal or a separate publication. Can you give me more information?


�Who? Can we add it in bracketsלא הבנתי את השאלה


�Do you have information on the Lauterbach translation (title, publisher, etc.)? 


�Here you need a closing sentence to the entire subsection. Something like





Thus a nation once referred to as Yehudah was referred to increasingly often as Yisrael, with Yehudah becoming the perceived language of the gentiles.


מצויין אלא שצריך להדגיש שתופעה זו מאפיינת את ספרות חז"ל מראשיתה ונכונה גם לשכה האמוראית המאוחרת יותר


�As an introduction here, you can add a sentence like





The change in nomenclature is no small matter. It speaks to the very identity and self-concept of the nation as it evolved. 


מצויין אבל במקום "לא עניין קטן" הייתי אומר השיוניים הם בעלי משמעות ל... 


�Can you give a page number for the Goodblatt source?


�This is your main


 contention for this chapter. I’d like to draw it out more, to make sure the reader knows that it is very significant. 





Can we write the paragraphs more like this?





This crucial shift in identity resulted from one very significant factor: territory. The land on which the nation lived was the primary reason behind their name—and their identity. 





Yehudah, the southern biblical kingdom that remained after the northern kingdom, Yisrael, was destroyed and exiled, is reflected in the name Yehudim. Although the name Yehudah existed in the days of David (2 Sm 5), the name for a member of the community, Yehudi, or for the nation as a whole, Yehudim, is only seen in the sources after the Northern Kingodm was destroyed. After the later fall of the Southern Kingdom of Yehudah, the Persian rulers named the province Yahud.





מצויין - אבל צריך לזכור שהדברים האלו מוכרים, החידוש שלי הוא בהמשכת קו המחשבה הזה לימי הבית ההשני ותקופת המשנה והתלמוד


�Which? You say here that it’s Yehudim that appears on the coins, not Yisrael.את צודקת חסר כאן משפט


�This is something we will see in a later chapter, right? We should add a few words about that (“as we will see in more depth in chapter X”).


�What do you mean כאן תירגמתי מעברית – קונסטלציה, כוונתי היא המורכבות של המציאות או המצב


�I think you’re referring here to a note in the original Hebrew book about Tryphon. Should we add it השלמתי את ההערה


�I wonder whether this ending could be sharper. Is it making your point clearly enough?


מסכים ! יש לך רעיון


�I’ve added an introduction here. I hope that’s okay. If you’d like to go in another direction, let me know and give me a few thoughts and I’ll try to pull them together.אני חושש שאני צריך להיות מאוד זהיר עם אפליקציות מודרניות תוך כדי הדיון יתכן שפרק המסכם – וכך הצעתי בהצעה


�It seems to me that parts of this note should be moved to the main text. It will add color and detail to the paragraph. I’m happy to take care of it if you agree.דווקא כאן אני מתלבט, היות והעננין הזה מסיט אותנו לעת החדשה בעוד שהספר ממוקד בעת העתיקה אבל מצד שני אולי אני נוטה


�This sentence seems unnecessary to me; can we remove it?


�I added a conclusion here, but I think you can add a little more, or make it more specific. We can add a few sentences about the fact that Israel is unique in its destruction, exile, and return.


We may also want to add a few words about the next chapter. 


את צודקת לגבי התוספת על בן-גוריון. לגבי החזרה לארץ – צריך לזכור שמדובר בהוצאה שכוללת את ברקלי למשל, אני צריך להיזהר כאן...


את צודקת לגבי הקישור לפרק הבא אולי:


הפרק הבא יסקור מגוון גישות של כותבים יהודים מימי הבית השני ביחס שבין זהותם היהודית למרחב שנחשב בתפיסתם כ"ארצם".





