Conclusion

Hezbollah has gone through an impressive developmental process for the past three decades, turning from a small-radical organization, into a major player in the Lebanese, regional and even international arenas. One of the main reasons behind the change in the organization’s status is its ability to carry the torch of resistance in the region, and to articulate the Muqawama, in a successful and effective way, with the Shiite history, serving as a source of inspiration, and with the history of different resistive forces: nationalist, leftist and Islamist.
[bookmark: _GoBack]	This book presented an unprecedented interpretation of the Lebanese politics as one of the hegemonic-projects that compete and fight against each other, in the Middle-Eastern arena in general, and the Lebanese in particular. This interpretation sheds light on the potential existent in the Lebanese arena, deemed one of the most agitated arenas in the region for many years, until the eruption of the “Arab Spring”.
	Reference to the Lebanese system through Garmscian lenses would not have been possible, hadn’t the Lebanese system been distinct in the Middle-Eastern arena. Although the Gramscian perception seeks to find new ways to deal with the politics of strong, industrialized and strong countries, based on a developed civil society, rather than security and power mechanisms. However, as demonstrated throughout this book, the Lebanese state, considered for many years the weakest state in the Middle East (in the Weberian sense), has enabled the different political forces to experience hegemonic politics, and to develop alliances that would promote hegemonic projects capable of ruling the country through “soft power” rather than coercion. This was made possible specifically due to the state’s weakness; the dispersion of power in the state, resulting from its complex sectarian system; its relatively broad democratic space, compared to other countries in the Middle-East and its religious and ethnic pluralism. 
	The soft power convinced the Lebanese people to obey the governing authority, to accept the dominant Lebanese nationalism and to internalize its founding narrative and ethos, sparing the country the need for drastic power, practiced in other countries in the region. This does not mean that there were not “pockets of resistance” and clashes between the different forces in the Lebanese state. Yet, these clashes did not pose threat to the existence of the state and its regime, until the early 1970’s and the outbreak of the civil war, which put an end to the hegemonic project that ruled the country for three decades, and the involvement in “the war of all against all”, which ended by reaching a new balancing point, considered, to a certain extent, an unsuccessful reconstruction of the previous project, with cosmetic changes and some improvements in the distribution of internal power between the different sects.
	The history of the establishment of the Lebanese state provided a better starting point for the Maronite community, and for the Sunnites, to a certain extent, that constituted the basis of the merchants and bankers project that controlled Lebanon over three decades, since the state’s independence (even before that) until the outbreak of the Civil War in the mid-seventies. This project was comprised of an economic basis dependent on service economy, which hitched the Lebanese economic system to global and Western countries’ economies, firstly France, and later the USA and its allies.  
	Upon the establishment of the state, this economic structure, alongside the Lebanese system, marginalized the third largest community in Lebanon at the time of its independence, and the largest one nowadays, according to recent figures, at the economic, social and political levels. The Shiites community was not granted a considerable position in the Lebanese political structure, hence its transformation into a fertile arena for the emergence of radical and revolutionary movements. The first were the left-wing parties, including the Communist party, the Ba’ath party and others, which developed within the Shiite community and got the sympathy of young Shiites, who sought a platform on which they could unite and express discontent regarding the Lebanese system and the socioeconomic injustice, which positioned them at the bottom of the socioeconomic scale. 
	Later, upon the development of “Al-Hala al-Islamiyya” in Lebanon, and the appearance of Musa al-Sadr, who became the spiritual leader of the Shiite community in Lebanon, and tried to organize the Shiites as a political force claiming its position in the Lebanese framework, and the activism of clerics like Mohammad Hussain Fadlallah and the young clerics, who were schooled in “Al-Hawzat” in Iraq, to be later expelled by the Ba’ath regime, and return to Lebanon loaded with revolutionary Shiism, inspired mainly by Shiite thinkers and philosophers, like Muhammad Baqir al-Sadr, Ali Shariati and others, the Shiite community became more oriented towards active Shiism, as a new platform for gaining their share of the Lebanese “cake”, within the context of the Civil war that raged in the country during those years, and the increasing religious, social and political tensions and clashes between the different groups in Lebanon.
	The young clerics who thrived mainly in the Beqaa area, and not those belonging to the families of traditional ‘Ulama in Lebanon, and then returned to the torn and burning Lebanon during the raging civil war, became the organic intellectuals of a new social stratum that developed among the Shiite community in Lebanon. This stratum was aware of the momentum gained by the Shiite radical Islam in the region, and underwent a socialization process through “al-Mahroumoun” movement of Musa al-Sadr, who make them understand that they did not belong to a small community, living on the margins of the small Lebanese state, but rather an integral part of a stream comprised of tens of millions of believers.
	The success of these young clerics depended upon two intellectual foundations. The first was the preparation of the ideological ground and the adoption of activist and revolutionary perceptions developed by the radical Left organizations and parties in Lebanon, mainly among the Shiite community. This way, these parties and organizations enhanced the activism of the young Shiites, distancing them from the traditional leadership of the Zu’aama and preparing the grounds for the adoption of radical perceptions in a later stage, based on activist Shiism. By the late seventies, the Shiite community was ready for absorbing radical and revolutionary perception regarding its socioeconomic and political position in Lebanon. 
	The second intellectual foundation that contributed to the success of these young clerics, as the leaders of the Shiite community, was their adherence to the principles of the activist thought, which prepared the grounds by clerics like Khomeini, Baqir al-Sadr and Fadlallah, and philosophers like Ali Shariati, who developed a revolutionary and activist perception of Shia Islam. On the one hand, this perception detached itself from the passive political conduct of mainstream Shiʿa Islam, which lasted for centuries; on the other hand, it hooked up to the resistive roots deeply instilled in the Shiite perception, conducting a re-activization of Shiite founding myths, and connecting them to the resistive and revolutionary demands, claiming social justice, elimination of oppression and fighting against occupation in present time, not in the afterlife. 
	At the very beginning, the movement established by these young clerics was a fundamentalist-religious movement, that followed the supreme leader of activist Shiʿa during those years, Ayatollah Khomeini, who succeeded, a few years before the public appearance of Hezbollah, to bring about a popular revolution in Iran against a tyrant regime and a loyal ally to Israel and the USA, hence the great impact on these young Shiites. Their original plan was to try “copying” the Iranian model in the Lebanese arena.  The conditions that prevailed in Lebanon at that time, the war of all against all and the shattering of the whole Lebanese system, helped reinforcing their plan and enhanced the radicalism of these youths who supported complete abolition of the Lebanese state and the establishment of a global Islamic state under the leadership of Imam Khomeini. 
	However, with the passage of time, and following the end of the civil war, the death of Imam Khomeini, and transferring the control to a more pragmatic stream in Iran, alongside the fall of the Soviet Union and additional intra-Lebanese and global events, the Lebanese system re-adhered to the sectarian method, with a massive Syrian intervention in internal affairs. This adherence led Hezbollah to change its strategy, moving gradually to a more pragmatic position in the intra-Lebanese arenas (although it still adopted radical positions towards Lebanon’s external enemies). These pragmatic positions were first reflected in the election of Abbas Musawi Secretary-General of the movement, instead of Subhi al-Tufayli, followed by the organization’s decision to run for the first parliamentary elections following the Taif Agreement, and the end of the Lebanese civil war. The elections were conducted in 1992; earlier in the same year, Israel assassinated Abbas Musawi (together with his family members, while they were in a car that was bombed), and the election of Hassan Nasrallah as the organization’s third Secretary-General.  
	Under Nasrallah’s leadership, the organization’s politics moved in the direction to “openness”, “Lebanonization” and “pragmatism”, as maintained by different researchers, interested in Lebanon and Hezbollah.  As shown in this book, the organization moved in the direction of the “hegemonic policy” of establishing alliances and developing a joint project with different streams, parties and organizations in the intra-Lebanese and regional arenas. This policy was initially a natural reaction of the organization to the external events that imposed on it its coping methods. However, since the mid-nineties, mainly since the liberation of Southern Lebanon in May 2000, this policy has become a conscious and planned policy of the organization, although it was also influenced by its physical and psychological war against Israel, the USA and the Gulf states. 
	The organization faced many challenges within the Lebanese arena following the Syrian withdrawal from Lebanon in 2005, and the division of the Lebanese political arena into two major camps. The first is the March 14 Alliance, including Al-Mustaqbal Movement, led by Saad Hariri (son of the former prime minister Rafic Hariri, assassinated on February 14, 2005), the Lebanese Phalanges Party, the Lebanese Forces Party of Samir Geagea, the Progressive Socialist Party of Walid Jumblat, the Free Patriotic Movement led by Michel Aoun (who left the March 14 Alliance in favor of an alliance with Hezbollah) and other smaller organizations. On the other hand, there stood the March 8 Alliance, including Hezbollah, Amal Movement, the Lebanese Ba’ath Party, the Syrian Social-Nationalist Party, smaller Druze parties led by Talal Arslan, Wiaam Wahhab and others. 
	Considering these challenges, Hezbollah started to “have interest in every single detail of the intra-Lebanese politics”, as indicated by Nasrallah’s speech following the withdrawal of the Syrian troops from Lebanon. Hezbollah’s move towards hegemonic politics was based on the development of a hegemonic project, capable of articulating different forces and parties that would grant Hezbollah legitimacy in the intra-Lebanese and the global arena and allow it to lead and obtain its status in the complex Lebanese system.
	For Hezbollah to establish this hegemonic-project, it had to diminish its Islamic essentialism, mainly considering the pluralistic arena in which the organization operated in Lebanon, alongside many other religious groups. Instead of religious essentialism, the organization highlighted, in this stage, its national and popular dimension. To achieve this goal, Hezbollah developed the Muqawama from a purely military tactic into a central axis of the hegemonic-project that it attempts to establish together with its allies. Hezbollah has transformed the Muqawama into a central axis through which it re-articulated its religious Shiite perception with its national-Lebanese perception, while supporting popular classes and calling for social justice as a central motif of the project.
	In the new project led by Hezbollah, the Muqawama replaced commerce and banking, while manufacturing economy replaced the service economy of the former project.  The statement of “Lebanon’s strength lies in its weakness” was replaced by “Lebanon’s strength lies in its power and resistance”. Yet, these changes, namely the substitution of symbols and the economic dimension of the Muqawama project, as opposed to the merchants and bankers project, does not mean that the new project has totally disregarded all the dimensions of the project it sought to replace. In fact, Hezbollah, the initially fundamentalist and radical organization, appropriated the symbolic dimension of the former project- the Lebanese pluralism, which constitutes an integral part of the popular-national essence and perception of Lebanon. The organization maintains that Hezbollah, and the project it seeks to promote, is the force that can protect this pluralism from an Israeli attack on the one hand, and not less importantly, from a potential attack by the radical Islam of ISIS and Al-Qaeda, alongside other radical organizations that threaten Lebanon and the region. 
	As indicated previously, the degree of the success of the counter-hegemonic project is measured by its ability to permeate and gain control over all the domains withing a certain state or region. The Muqwamah project, is still facing serious and real challenges, like the sectarian essence of the Lebanese society, the strength of the old elites in Lebanon and in the Arab world in general and the last “Arab Spring” developments in Syria and other places.  In addition to the fact that these difficulties pose a real obstacle to the development and the dominance of the Muqawama’s hegemonic project, they are also deemed an opportunity nourished by the world’s division into opposite camps of new versus old, and of “Mustad’aafoun” versus “Mustakbiroun”. The organization has recently added to the Mustakbiroun camp not only Israel and the USA, but also Saudi Arabia and the Gulf States, in addition to the different radical organizations fighting in Syria. 
	The Muqawama project is, by definition, a counter-hegemonic project. Its ability to become a dominant hegemonic project in a country like Lebanon is a possible, provided that the conflict with Israel, the USA and the Jihadist movements continues. For this Muqawama project to endure, it needs an opposing camp. Therefore, all external attempts to fight against this project will further enhance it and increase its relevance. 
	I have also shown in this book how Hezbollah continues to develop the conceptual, psychological, cultural and physical infrastructure of the project, via the different hegemonic mechanisms that it owns directly, or that exist in its surrounding. These mechanisms prepare the grounds for the ongoing relevance of the project, even if ceasefire or “cold peace” is achieved with the forces operating against the Muqawama project. For survival, it needs a persistent state of struggle, or at least a “cold war” against the great external powers, and “their metastases” in the country and the whole region. 
	The continuous struggle is the element that keeps the hegemonic-project alive. It is also a solution, to Hezbollah, for the internal dilemma regarding Shiʿa Islam as a resistive religion, that would cease to be so the moment it gains total control in a certain state. 
	Much of Hezbollah’s power and prestige is based on the credits it gained through its military struggle against Israel in Southern Lebanon. Within the framework of the Muqawama project, Hezbollah attributes great importance to the armed struggle directed towards the external military enemies, especially Israel. Yet, this hegemonic or counter-hegemonic project was developed without the need to use armed force to enforce hegemony. Moreover, the use of armed force by the hegemonic body in the local arena shows its weakness. 
	In May 2008, when Hezbollah used armed force against its intra-Lebanese enemies, there appeared some cracks in the hegemonic project that the organization has been promoting over the past two decades (also its intervention in the Syrian civil war). Blurring the boundaries between the intra-Lebanese arena and the resistance to external forces is the hardest challenge confronting Hezbollah and its Muqawama project nowadays. The success of the project is greatly dependent on the organization’s ability to redraw these boundaries. 
	The more Hezbollah seeks to expand its hold in the Lebanese arena, the more it needs to lower its religious profile, provided that this would not lead to complete detachment from the organization’s roots of power, namely the inexhaustible resistive reserve of the activist Shiism on the one hand, and its close contact with its “natural” surrounding, on the other hand, thus constituting a stable supportive basis and a starting point for the organization. In other words, the development of the organization’s counter-hegemonic project is based on slight balancing between the organization’s openness and expansion and its readiness to integrate into non-presumed interactions and alliances on the one hand, and its adherence to its basic identity, on the other hand. 
	The difficulty to maintain this balance is quite evident at least in two incidents that occurred in the last decade of the organization’s life. The first incident was when the organization had to use weapons in the intra-Lebanese tensions against Al-Mustaqbal movement and its other opponents, in the events of May 2008, symbolizing Hezbollah’s ability to refrain from using explicit force to maintain its objectives and project. This incident revealed the slits existing in Hezbollah’s hegemonic project. The very use of force (although moderate) demonstrates that the organization’s hegemonic-project has not permeated yet through all the strata of the Lebanese society, as expected of any hegemonic-project, and that the pockets of resistance to the project are not small at all. 
	The second incident is related to the war in the neighboring Syria, briefly addressed in the last chapter. This war has reclarified (similarly to the Lebanese civil war, yet more strongly) the religious tensions between the different communities in Syria and Lebanon, a fact always playing against the hegemonic politics which Hezbollah chose to follow, as the arena is of “war of all against all” and of “Blitzkrieg”, according to Gramsci.
	In this incident too, namely the organization’s intervention in Syria’s war, and despite its damaged image, at least from the perspective of a large part of the Arab public, the organization has turned its involvement in the Syrian war into an opportunity for enhancing the commonality with its potential partners amidst minorities in the local and regional arenas, and amidst seculars, left-wing movements and national forces in the Arab world, that have also seen ISIS (and not only Israel and the USA) as the embodiment of evil and a threat for religious and ideological pluralism in the Levant.
	The organization’s degree of success in the game between the danger and the opportunities lying in its intervention in the Syrian war, will remain a mystery. It also depends on the organization’s ability to develop, based on its Islamist roots, a new and alternative horizon of an open and embracing Islamism, as an alternative to ISIS and to Jihadist movements, and not as a mirror to these organizations.

