 (
צדק 
צדק
 תרדוף
“Justice, Justice you shall pursue”
) (
כל
 ישראל 
ערבים
 
זה
 
לזה
“All of Israel is responsible for one another”
) (
אִם־שָׁמ֤וֹע
ַ
 
תִּשְׁמְעוּ֙
 
בְּקֹלִ֔י
 
וּשְׁמַרְתֶּ֖ם
 
אֶת־בְּרִיתִ֑י
 
וִהְיִ֨יתֶם
 
לִ֤י
 
סְגֻלָּה֙
 
מִכָּל־הָ֣עַמִּ֔ים
“If you will obey Me faithfully and keep My covenant, you shall be My treasured possession among all the peoples
"
) (
A Covenantal Jew sees him or herself as part of the covenant sealed between God and the Jewish People, which imposes obligations and commandments on those involved.  Irrespective of denomination or levels of observance, the Covenantal Jew enters the Jewish arena through this Biblical or religious framework. Jewish history is seen as the ongoing dialogue that began at Sinai between the Jewish People, and Jewish faith and practice. The covenantal approach to Judaism says that what matters  is that we live within a particular set of visions. values, dreams, and experiences that we are all  products of and keep  retelling  and passing on. This covenant is seen as the road  map directing as to where we (today) are coming from and where we are headed, as well as what the larger purpose of the journey is. The Covenantal Jew can find easy connections to the Communitarian and the Cosmopolitan, but will always interpret these two modes from the Covenantal.
) (
Cosmopolitan  Jews see  the ultimate Jewish purpose as bringing Justice to the world. A Cosmopolitan Jew is one who says and believes "I am fully living and expressing my Jewish identity by fixing the world [and not necessarily, or not only by fixing Jews)".  Some Cosmopolitan Jews will maintain an easy relationship with the Covenantal, finding inspiration and wisdom in religious text and liturgy. “
Tikkun
 Olam” is a familiar if not defining concept. The Cosmopolitan may find the Communitarian approach more of a challenge. When faced with Hillel’s "If I am not for myself, who will be for me? But if I am only for myself, who am I?" (Ethics of the Fathers, 1:14) the Cosmopolitan Jew might embrace the second half of the statement with more alacrity than the first half of the statement.
) (
A Communitarian Jew champions that regardless of geographic and ideological diversity, all the Jews of the world are one extended family, and therefore worry  about each other, care for  one another, celebrate together, etc. The experience of feeling proud of  Jews’ achievements is not foreign, nor is the habit of looking out for Jews in distress. A  communitarian   Jew makes sure to visit the synagogue in any city they visit on their travels (regardless of whether or not they go to synagogue in their own town!). The most ardent communitarians   may  be secular  in   their theology, but are committed  to supporting  fellow Jews worldwide in any   plight. Being a communitarian   Jew  is about tapping into the abundant social capitol of world Jewry. A Communitarian Jew does not feel bound by the Covenantal nor necessarily obligated to the Cosmopolitan.
)[image: ]



The 3 C's: Gateways to Jewish Peoplehood



Auschwitz or Sinai?
By David Hartman

The  model  of  Sinai  awakens  the  Jewish  people  to  the  awesome  responsibility  of becoming a holy people. At Sinai, we discover the absolute demand of God; we discover who we are by what we do. Sinai calls us to action, to moral awakening, to living constantly  with  challenges  of  building  a  moral  and  just  society  which  mirrors  the kingdom of God in history. Sinai creates humility and openness to the demands of self- transcendence. In this respect, it is the antithesis of the moral narcissism that can result from suffering and from viewing oneself as a victim.

… Sinai  does not tell us about the moral purity of the Jewish nation, but about the significance of aspiring to live by the commandments. Sinai permanently exposes the Jewish people to prophetic aspirations and judgments. Jews were never frightened for the failure to implement covenantal responsibilities.

Immediately after the account of the revelation at Sinai, we are reminded of Israel’s unfaithfulness to the covenant in the vivid description of the Golden Calf incident. Sinai teaches  us that there is no meaning to election  without  judgment  - there are no privileges without demands.

…It is important to remember that the Jewish people did not go from the suffering conditions of Egypt directly into the land. We first went to Sinai, made a covenant with God, and pledged absolute allegiance to the commandments. We spent years in the desert casting off the mantle of the suffering slave.
 (
Through which Gateway do you connect to the Jewish People? What resonates with you in each Gateway? What don't you agree with
?
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Address of Anatoly (Natan) Sharansky
to the Second International Congress on the Soviet Jewry, February 1976. “Our rebirth as Jews gave us new feeling of responsibility for our people. In some days,  on  the  24th  of  February,  there  will  be  the  1st  anniversary  of  our demonstration on behalf of Prisoners of Zion, after which two participants of the
demonstrations…were imprisoned. But we continue [the] fight for our friends just
as you continue the fight for us, for them, and for the fate of all the Soviet Jewry. We share today with you your feeling of responsibility for our people. Your support, the  strong  support,  and  your  solidarity  with  us,  gives  us  relief  and  hope.
…Leshana haba’ah b’Yerushalayim [Next year in Jerusalem]. Thank you.”



Rabbi Abraham Joshua Heschel,
The Insecurity of Freedom: Essays in Human Existence
(New York: Noonday Press, 1967)
“There is a dreadful moral trauma that haunts many of us: the failure to do our
utmost…to save the Jews under Hitler. There is a nightmare that terrifies me today; the unawareness of our being involved in a new failure, in a tragic dereliction of duty. Eastern European Jewry vanished. Russian Jewry is the last remnant of a spiritual glory that is no more…Let the twentieth century not enter the annals of Jewish history as the century of physical and spiritual destruction.”



In  2010,  the  Israeli  government  allocated  50,278,000  NIS  to  Birthright,  and
49,808,000 NIS to Jewish education outside Israel, totaling over 100 million in Israeli
governmental funds directed towards Diaspora Jewry.
Source:  http://budget.msh.gov.il/#00040228,2010,0,1,1,1,0,0,0,0,0,0




A Discussion with Ruth Messinger, President, American Jewish World Service
Berkely Center for Religion, Peace, and World Affairs, 2009)


AJWS wanted to hire me. What appealed to me was that they were a not-for-profit and emphasized a grassroots approach to humanitarian work... Those things were much more relevant than the fact that AJWS was a Jewish organization... Then I realized that this was quite an amazing opportunity. It gave me a chance to learn more about Jewish text, and gave me a chance to talk explicitly, as I had not done in politics, about Jewish connections to social justice. It gave me a chance to talk to lots and lots of people in the Jewish community about the fact that Judaism seemed to be insufficiently emphasizing the social justice aspect of the religion. 

What makes AJWS Jewish, in your understanding? 

Our mission statement says that we have a dual mission. The first part is the eradication of poverty, disease, and hunger, and the second is to educate the Jewish community about global social responsibility. Too often Jews are, or seem to be, focused on the Jewish community, and not on others in need. We at AJWS think that the Jewish faith requires that people pay attention to the other, to the stranger. Jewish sages said that if all the problems of the world were on one side of a scale, and poverty was on the other, poverty would be heavier. That idea guides us.

There were many Jewish organizations doing humanitarian or poverty work, but that was mostly within Jewish communities. There weren’t that many that had expanded the circle of obligation to the rest of the world. 

From the point of view of rooting our work in Judaism, we reference often the words and concept of tikkun olam, which means “to heal the world.” More often I talk about how scripture teaches that each person is made in the image of God, and emphasize that this teaching leads directly to a humanitarian, or mitzvah obligation.

Source: https://berkleycenter.georgetown.edu/interviews/a-discussion-with-ruth-messinger-president-american-jewish-world-service 
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