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In recent years, the historical and geographical study of Mandatory Palestine has begun to turn its attention to a largely forgotten settlement genre, which until recently has not been the focus of attention: The creation of permanent Jewish presence – in some cases communal and extensive in number, and in other cases much smaller in number and significance - in a large number of Arab towns throughout the country: Gaza and Beersheba in the south; Ramle, Lod, Jenin, Tulkarem and Bethlehem in the central districts; And Beit She'an, Samakh, Acre and Nazareth in the northern districts.

Such Jewish presence, based on various ideological and economic motivations, was originally created in a number of towns during the last two decades of the 19th century, and existed in several cases until near the outbreak of the Arab Revolt. In some of the places, the number of Jews at it`s peak reached several hundred, and led to the establishment of fairly stable community institutions. In other places the number remained very small, and thus the establishment of stable community institutions was not possible.
The unique characteristics of the Jewish presence in Arab towns, fascinating in itself, also offer us the possibility of dealing with seemingly familiar historical issues, from a historically neglected point of view, and in a geographical context which has yet to receive sufficient attention. Moreover, the manner in which Jewish-Arab relations were shaped in such cities, far from the limelight, may shed new light on the constantly changing nature of the bi-national conflict throughout the land, and on various forms of relations forged between Jews and Arabs, while well removed from the focal points of the national and political confrontation.
Against this background, this paper seeks to shed light - even if only in a preliminary manner - on a phenomenon that has not yet been extensively dealt with, namely, the settlement of Jewish medical personnel in Arab towns and villages, from the beginning of the Mandate period and until the outbreak of the Arab Revolt. This, by focusing on the story of two Jewish physicians - Olga Feinberg and Joseph Lehrs - who worked for several years in Jericho and Beit She`an; by trying to understand how their activity in the two Arab towns could have been perceived by others, and what might have lead to the repeated attempts to harm them, which eventually led to the cessation of their activities. Their story may also shed light on events which occurred in a number of other parallel cases, some of which will also be briefly reviewed.
As there are very few references to the activity of the two Jewish doctors - despite its clear importance in both cities - in Palestinian journalistic and academic sources – this paper is based on a wide variety of primary,  scholarly, journalistic and prosaic sources, mainly (but not only) Hebrew. Thus, despite the clear challenge of the lacking Palestinian/Arab sources, it seems that one can nevertheless attempt to examine the manner in which the presence of Jewish physicians in Arab communities was interpreted, during this period, by Jews and Arabs alike.
"A Lone Jew in Jericho": Dr. Olga Feinberg`s activities, 1928/1929-1938

Dr. Olga (Fickman) Feinberg was born in Nikolayev (Russia) on 12.09.1889.
 A few years later her family was forced to emigrate from Russia to Bulgaria, where she attended school. Later she studied medicine for five years in Zurich, and during the Balkan War, in the years 1912-1913, she served as a doctor and an army medic in the Bulgarian army.
 In 1914 she emigrated to the United States, and after a period of time working in New York, she moved to Chicago and opened a private practice.
 In 1927 she decided to travel to Eretz-Israel, where her brother, Alexander Fickman, apparently had already been living for several years. 

She arrived in the country initially using a tourist visa, but after several months applied for a permanent one, receiving the assistance and the warm recommendation of the American consul in Israel, who wrote on her behalf to the government`s immigration department, stating that her presence in Israel will greatly benefit all residents of the country.
 Interestingly, in her application Fineberg stated that she intended to integrate into the local activities of the "Hadassah" organization, as well as to help her relative, Dr. Boris Schatz, in his work at the "Bezalel" institution in Jerusalem.
 However, not long after that she decided to settle in Jericho.
Not much is known about the circumstances which led to her initial settling in Jericho, nor the exact timing in which it occurred. However, in the most profound journalistic review of her work there, published in early 1939, a few months after she left Jericho for the second (and final) time, it was noted that she first arrived in early 1929, after spending a short period of time for medical recuperation in nearby Kalia, a developing health and recreation resort.
 During her stay in Kalia, it appears, she also visited Jericho, where she stayed for a few days at an local Arab family's house. During that short visit, and after her hosts learned of her profession, she was brought to the bed of a sick child, the son of one of the city notables, and was able to offer him effective medical assistance. After that, almost naturally it was suggested by several local residents that she remain in Jericho, and thus become the only doctor to live permanently in the city. Indeed she decided to do so, but only after she had managed to lease a house for herself, including a small plot of land and a banana plantation nearby. The money for the leasing was raised from her relative, Boris Schatz, who gave her the money in exchange for a partnership owning of the assets and the annual refunds. The plot, it should be noted, was for various reasons registered as a joint lease with the city`s Ismail Husseini.

Before settling permanently in Jericho, Feinberg asked Prof. Saul Adler of the Hebrew University in Jerusalem to inoculate her against Leishmania (known in Hebrew as "The rose of Jericho"), but later she discovered that the vaccine did not match the mosquito species found in the area, and she was indeed bitten and became ill, despite the vaccination.

At the time of her arrival there was no significant Jewish presence in Jericho. Except for Feinberg herself, only a very small number of Jewish officials or traders stayed in the city for short periods of time. Beyond that was only one local Jewish farm, established more than 20 years earlier by Moshe Yosef Mizrahi of Jerusalem, where one or two Jews worked and lived for varying periods of time, until the outbreak of the Arab revolt in 1936.
 This minimal Jewish presence was in effect meaningless, from a Jewish national or public standpoint, and so throughout the period Feinberg was once and again described (even if mistakenly) as "the only Jew living in Jericho".

Like the motivation for her initial settlement in the city, not much is known about the professional or operational nature or Feinberg`s activity in Jericho, and even the few featured reports of her story do not reveal a full and clear picture. However, it is clear that shortly after settling in the city, Feinberg built on her plot a small building that served as a clinic, not far from her private home. In the clinic she cared for many patients every day, as she was effectively the only permanent medical authority in the city. As such, she treated almost all areas of sickness, as well as personal and family hygiene.
 However, it seems that the two areas with which she dealt the most were the treatment of eye diseases (which had been very common among the local population) and the treatment of respiratory difficulties and asthma.
 Apart from her medical activities in the city itself, Feinberg would also visit the Bedouin encampments and small villages surrounding the city, and regularly treated patients in these localities. This she did while riding alone on a donkey from the city and back, apparently winning the respect of the inhabitants of the city and its environs alike:

"In addition to her routine duties of treating diseases and setting broken legs and prescribing for the common cold, she received calls which might have balked one of fainter heart. Many were the times when she set out for the hills, to treat law-breakers who had been injured in an affray with the police […] sometimes she was called out to treat the police, wounded on duty. And once she sewed up the wounds of seven people who had been mauled by a hyena".

As mentioned, as part of her medical activities Feinberg also engaged in teaching and instilling a culture of family and community hygiene, thus aiming to reduce the high rate of local infant mortality, which reached over 20 percent at the beginning of her work. During these first years she also learned to speak Arabic, greatly easing her relations with the local Arab population. After several years she also opened beside the clinic a small complex where she could hospitalize a number of patients at a time.

However, alongside her medical and professional activities, which were her main priority, the Jewish doctor`s home quickly became also a unique cultural and social center, where Jews, Arabs and British guests met each other regularly. Feinberg apparently designed her private house rather flamboyantly, and was more than happy to host in it various public figures who were visiting in the area, either as part of their duties or on private tours. Thus, amongst her visitors were also several leading figures from the Jewish national institutions, as well as Arab dignitaries and regional leaders from neighboring countries, who were on their way between the two Jordan banks.
And so, for example, Colonel Frederick Hermann Kish, who served as the head of the Zionist Executive from 1923 to 1931, described in his diary at length a visit to the Jewish physician`s home, during which he also met with another Zionist executive, Maurice Hechster, And with Dr. Y. B. Berkson, a member of the Jewish Agency's Education Department.
 Chaim Weizmann also visited Feinberg's home on several occasions, and Among the Arab leaders who visited her home were the Emir Abdullah of Transjordan; The Egyptian Hadi Abbas Hilmi II; And the Egyptian King Fuad I.
 Among leading British officials who visited or stayed at her home were High Commissioner Arthur Wauchope; Sir Charles Tegart; Members of the Peel Commission; and many more.
 Other than these, it seems that the most frequent guest who stayed at Feinberg's house - apart from her brother - was the Scottish Major Thomas Tullock, who was Moshe Novomeysky's partner in the concession to produce natural resources from the Dead Sea. Tullock stayed in the area for long periods of time until his death in 1938, and when in Jericho stayed either at the "American Villa" which operated in the city, or with Feinberg, with which he had a very close friendship.

Thus, the home of the lone Jewish doctor, who created deep friendships with her neighbors as well as with many prominent figures in Eretz-Israel and abroad, became the center of a cultural, social and sometimes even political encounter, and somewhat of a neutral space, in which everyone could freely express their opinions, Without fear of being attacked by the landlady or one of the other guests.

Feinberg's medical and social activities in Jericho continued almost without interruption until the end of 1938. Indeed, a few weeks after the outbreak of the Arab Revolt in 1936, her house was set on fire for the first time by Arabs (it is unclear whether from the city itself or not), while she herself was staying in it, with her brother and Tullock. The three did their best to deal with the fire, the police and the fire department were also hurried to the scene, and after several hours the incident ended, with Feinberg's home and property badly damaged.
 However, her friends` encouragement to leave the city notwithstanding, she refused to do so and soon returned to work, restoring her home and the clinic and again treating the many patients who applied for treatment: "She did not leave her job despite repeated requests from her many friends One day, when I was staying at her sanatorium [...] she told me: 'I stayed here because of my Arab patients, none of whom would be able to say that I am afraid of them'."

However, two years after her return to Jericho, on September 16 1938, a number of Arabs attacked the doctor's home, shortly after she was apparently warned by one of her employees. After hiding for hours in the garden next to her house, witnessing from there how the house itself was breached and looted, Feinberg was smuggled out of Jericho by an local Arab driver, and after a while arrived in Jerusalem, staying there with friends.
 When she returned to Jericho a few days later, to see if anything was left of her house, she discovered that it had been completely looted and then burnt down, and that almost nothing remained of her possessions or of the plantation and gardens around it.

The circumstances of Feinberg's departure of Jericho were covered in the Hebrew and British press, along as brief reviews describing the nature of her long-standing activity in the city:

"Visitors to Jericho will recall the charming residence of original design, which Dr. Olga Feinberg occupied [...] For many years Dr. Feinberg lived in Jericho and had a large practice among the Arabs of the place and it`s vicinity [...] which doors were always open to any who sought Dr. Feinberg`s company or advice".

 Following a period of several months in Jerusalem, and after reproducing her  medical license which was lost in the fire,
 Feinberg decided to move from the country to work in India, among local Jewish communities, as one of WIZO's senior missionaries, and perhaps also as a missionary of other institutions.
 Later she moved on to To Aden, where she served as the director of the Jewish refugee camp in Hashed, staying at the camp at least until late 1948, with the gradual evacuation of the camp and the immigration of the refugees to Israel. Several times, it should be noted, Feinberg confronted the camp`s population, as well as other doctors and senior officials, and various complaints were filed against her, accusing mostly her behavior as being condescending and sometimes even Violent.
 After some time in the United States she returned to Israel, working in the MALBAN Institute for the Treatment of underprivileged immigrants, and later managing for several years a home for Yemenite immigrants in Ein Shemer.
 
Feinberg died in 1967, and except for a short letter she sent to David Ben-Gurion in the 1960s, in which she briefly referred to her stay in Jericho, and a very brief description of her resume, which she drew up in her final years, we have no real account of hers of her activity in Jericho or of the events which led to her leaving it.
 However, one literary work that may have been inspired by Feinberg's activity in the Arab city is the novel "Bifro`a Pra`ot (In the Wild of the Pogroms)", revolving around the life of a fictional (male) Jewish doctor in Jericho in the 1930`s. As in Feinberg`s real life, The novel - written by Chava Patai and translated into Hebrew by Dov Kimhi (Tel Aviv 1939) - ends with the doctor and his wife leaving Jericho in panic, shortly after the outbreak of the Arab Revolt, after receiving several warnings from local friends. In Patai`s story, as in reality, it turns out that it was no longer possible to maintain a Jewish presence in the Arab city, in light of everything that took place around the country.
"A Despicable Murder": Yosef Lehrs` activity in Beit She'an, 1936-1937

In some respects, Dr. Yosef Lehrs` activity in Beit She`an was similar to that of Olga Feinberg`s in Jericho, a few years earlier. Like Feinberg, he too acted in the city on his own initiative, without any significant assistance from other institutions or sources. Like Fienberg, he too lived in the Arab city (albeit for a much shorter period of time) even after the outbreak of the Arab Revolt, and after the rest of the local Jewish community - which numbered only a little more than 10 families at it`s final stage - had abandoned the city in April 1936, never to return.
 But in other respects the activities of the two doctors differed from each other in scope and character, especially in respect to that which exceeded their professional medical work. The circumstances which led to the end of the two doctors activity in the two Arab cities were also quite similar in both cases: while Feinberg's house in Jericho was set on fire twice, and she was forced to flee secretly from the city, Lehrs was murdered by Arabs in his home in Beit She`an, thus tragically ending the episode of his year-long activity there.

Lehrs was born in Worms, Germany in 1882. He was known to have served during WW1
as a physician in the German army, and immigrated to Eretz-Israel in 1933. His family origins, on the other hand, are not well known, and some believed that he was not originally a Jew, converting and immigrating only after marrying a Jew.

After immigrating to Eretz Israel Lehrs settled in Haifa, where he opened a private practice and also learned Arabic.
 In late 1935 (or early 1936), he decided to move to Beit She`an, hoping to find a better livelihood, serving both the remnants of the local Jewish community and the local Arab residents, whose language he had by now come to speak, and who otherwise were granted only meager local medical services.
 Indeed, upon his arrival in Beit She'an he opened a private clinic in his home, and for a few months worked there, quickly becoming very well liked by the city's residents, who visited his clinic in large numbers.
 He treated the patients for a fairly low fee, many times even for free.
 Like Olga Feinberg in Jericho, Lehrs also found himself providing medical services not only to the residents of Beit She`an itself but also to several Bedouin villages and tribes living in its broad area, as described after his murder:

"In times of need he would go to visit sick Bedouins at night, and he would heal them and give them medicines without money [...] He would say: The doctor who provides help to all those in need and who seek his help has nothing to fear, and can be a bridge for rapprochement between the two peoples".

In these cases, and if necessary, Lehrs was assisted by an Arab interpreter.

However, despite the welcoming attitude he received from the city`s Arab population during the first months of his activity, with the outbreak of the Arab Revolt he decided (with the warm recommendation of the British authorities) to leave Beit She`an, like all other remnants of the local Jewish community, and apparently after he was also wounded during a demonstration organized against him by a number of Arab locals.
 After a short stay at Beit Alpha he returned to Haifa, and at first apparently intended to completely stop his activity in Beit She'an. Thus, in his letter to the Jewish Agency in Jerusalem after his depareture, he sought compensation for the property he was forced to leave behind:

"A few months ago I settled as a general physician in Beit She'an, an Arab town, and I managed to earn enough money for this short period of time [...] When the current situation began, I was forced to leave my practice against my will by the English police chief in Nazareth [...] as they told me that my leave would last only a few days, I was not given time to take even the necessary things with me. I got to an unforeseen distress without my fault".

After a short stay in Haifa, where his wife remained, he decided to return to Beit She'an for several days each week, relying on the promises of some of the local Arab leaders, who assured him that he would be safe while remaining in the city.
 However, on the night of Friday, February 26, 1937, a number of people knocked on his door late at night, and as he went to the door – even before he could open it - several shots were fired through it, killing him on the spot.

The police, summoned by one of the neighbors upon hearing the shots, immediately opened an investigation into the incident and arrested a number of suspects the following morning. Later, the mayor and several other dignitaries from Beit She`an were also asked to clarify, in front of the British District Officer, their role in the incitement that preceded the murder. Two weeks later one of the city's locals, Farid Fakhr a-Din, was tried for his part in the targeted incitement against the Jewish doctor, which eventually led to his murder.

On the morning after the murder, Chaim Shturman of Ein Harod and Moshe (Musa) Goldenberg, a local official for the JNF, came to Beit She'an, learned of the incident and immediately evacuated the body to the cemetery.
 News of the murder was soon after published prominently in the Hebrew press, and to a lesser degree also in the Palestinian press.
 The funeral took place in Haifa, in the presence of his wife and a large crowd of mourners.

Even in Beit She'an itself, it is noteworthy, there was a public stir when the news of the murder became known, many residents expressing their sorrow and gathering next to the doctor's house, expressing shock to local Arab reporters. In the palestinian "Falastin", for example, it was noted that the deceased was loved and appreciated by the general population, and had good relations with the Arab environment.
 However, among other local Arabs, as well as in other newspapers, a completely different approach was expressed. Thus, other reports in "Al-Ahram" claimed that the murder was committed not on nationalist ground but rather with regards to a romantic context, relating to Lehrs` wife.
 Others claimed that the traces of the murderers led to one of the Jewish settlements around Beit She`an,
 some later adding incorrectly that Lehrs was actually a member of the Haganna.
 All this, apparently as a means to clear the local Arab community of what was perceived generally as a heinous crime against one of the city`s benefactors. However, the police was convinced the murder was indeed carried out by Arabs on an impersonal basis, later arresting one of the instigators who eventually brought about the murder.

With Lehrs` death, the permanent Jewish presence in Beit She'an finally ceased. In the Hebrew press the murder continued to be discussed for a few more days, but was later forgotten by the flow of events taking place throughout the country, and was no longer mentioned.
 In this case as well, we do not have descriptions by Lehrs himself (or by his immediate family) regarding the circumstances in which he decided to move to Beit She`an, or the nature of his activity during the year he spent in the city.

An ambiguous national presence? Different Perceptions of the attacks on the Jewish doctors

The attack on the two Jewish doctors in Jericho and Beit She`an, who were in fact the only Jews living in these cities, at the time, should be seen first and foremost as a part of the entire range of confrontations between Jews and Arabs during the Arab Revolt, and a long series of attacks by Arabs on Jews throughout the country, including in mixed or mostly Arab neighborhoods and towns. Attacks of this kind, it would seem, don`t require any more in-depth explanation or interpretation. However, for several reasons, the events in Jericho and Beit She'an do in fact require additional interpretation, while attempting to understand the local background to the tragic events, and the exact context in which they occurred.

First and foremost, the relative uniqueness of the two cases stems from the fact that - with few exceptions - even during the revolt there were not many Arab attacks on Jewish medical workers, including those working in distinctly Arab areas.
 Moreover, in light of the close ties between the two doctors and the local population, and the fact that the attacks greatly affected the everyday life in each of the cities (which lost a main part of their medical services), it seems even more justifiable to try and examine the broader ideological context in which their presence in these cities was perceived, before and after the revolt, Both by the Jewish side and (perhaps mainly) from the Arab standpoint.

Indeed, as stated earlier, initially it seems that the presence of the two doctors in the two Arab towns was devoid of a broad ideological or national context, certainly not a declared one. Thus, in brief statements given by the two doctors themselves regarding the circumstances of their settlement in these cities, there was no explicit ideological or national reference to be found, but rather only an economic argument (in Lehrs` letter to the Jewish Agency after his first evacuation from Beit She`an in 1936), Or a human-philanthropic context, lacking any national components.
 
The absence of an explicit ideological justification for the presence of the Jewish doctors in the Arab cities, and it`s perception as purely philanthropic or professional-economic in nature, is ostensibly reinforced by the fact that until the outbreak of the Arab Revolt, there were apparently no meaningful incidents – if at all - between the two doctors and their Arab surroundings. This was the case in Beit She'an, where Lehrs` worked and lived for several months before the outbreak of the revolt, and also in Jericho, where Feinberg worked for seven full years before the start of the widespread clashes. This was true, it should be noted, even when at least in Beit She'an there were indeed various national conflicts between the remnants of the Jewish community and the local Arab population, which led to the continued numerical and organizational decline of the community.
 Even in the few correspondence we have between the two doctors and the various Jewish national institutions, we find almost no attempt to explain or justify their choice of residence using an ideological reference, and rather find only technical-related litigation. The only time that either one of them expressed any kind of an ideological background, motivating him to live and work in an Arab city, occurred several decades later, when Feinberg - who was rewriting her professional experience, perhaps for the purpose of applying for a new position in Israel - wrote that during the years 1928-1939 she lived in Jericho, "Sanatorium and pioneering work for Jewish settlement".
 However, it seems that this manner of description was intended to achieve practical professional goals at the time in which it was written, and there is no other similar expression of her actions to be found, from the time of the events themselves.
Yet despite all this, it seems that such a clear, non-ideological interpretation of their activities in Jericho and Beit She`an may not be sufficient. Furthermore,  it might be missing at least a part of the way in which the presence of the two doctors - both on the Jewish and Arab sides - had been perceived and interpreted, and which might help us further understand the background to the attempts to harm them with the outbreak of the revolt.

As described, in the years 1929-1936 Feinberg's home in Jericho became also somewhat of a cosmopolitan, humane and cultural space, in which visitors from different nationalities and identities met with each other naturally and almost regularly. In this sense, as in other respects, Feinberg`s activity resembled much of Western philanthropic activity, both in medicine and in other fields, which had been expanding in various cities throughout Palestine since the middle of the 19th century. But on the other hand, at least in the eyes of some of the Jewish visitors to Feinberg's home, The presence of the sole Jewish physician in Jericho also symbolized (at least to a certain extent), the presence of the entire Jewish nation in the historical city, even if not explicitly, or not in the doctor's own intention. Thus, in a number of descriptions of visits to her home, her presence in the city is presented in this manner, emphasizing (through the doctor and her activities) the very existence of the Jewish national presence in an otherwise totally Arab city. And so, for example, after such a visit to her home in the company of several members of the Zionist Executive, Kish wrote that: "She is the only Jew in this place [...] and all this has been done in a region that Jews have left until now. This is indeed a wonderful woman!".

In another description of Feinberg's work, first published in Germany and then quoted briefly by the Hebrew press in Eretz-Israel, such an interpretation was even more explicit:

"A nation that has women like the 'doctor from Jericho' will win, must win. There will be difficulties, as great as they may be, and the difficulties are really great in a country where there are so many religions and the number of Arabs far exceeds the number of Jews. But there are masses of Jewish women and Jewish men, who have the same courage and wonderful faith as Dr. Olga Feinberg".

In a much later review of her activity in the city, things continued to crystallize, in this respect, as Feinberg's initial arrival at Jericho was also granted a new explanation:

"This feeling led her to settle in Jericho in 1927, thinking of creating a new 'island' for Jewish settlement there [...] but she remained a lonely name, dangering her life until 1938 [...] When the war broke out she went to India, where she worked both as a doctor and as a missionary, disseminating the Zionist idea".

Indeed, While it`s quite possible – even probable - that such descriptions reflect only the writers' own interpretation of things, and not the way Feinberg herself saw them, unassuming any formal or implied representation of Jewish settlement or national Hebrew presence in Jericho, perhaps more significant was the way her presence was perceived by others, and not the way she herself perceived it.
Not surprisingly, on the Arab side there were also at least a few who apparently interpreted the ideological nature of her activity as such, perhaps even before the first attempt at harming her and her property, and the outbreak of the Arab Revolt. Evidence of this can be found, for example, in the fact that after seven years of partnership in the land, in 1935 Feinberg was sued in the Jerusalem Magistrate's Court by Ismail Husseini, claiming that the joint lease agreement was no longer valid and that the land which she built her home upon belonged solely to him.
 True, both the initial lawsuit and the latter appeal were rejected, but it may very well be that their initial submission was intended to demonstrate other feelings regarding the presence of the Jewish doctor in the city, even at this early stage. 
With the outbreak of the revolt, and the quick spreading news of the tensions and clashes between Jews and Arabs throughout the country, it was almost natural, therefore, that someone would try to harm the scarce Jewish presence in Jericho, which by then consisted only of the Jewish doctor and one additional landowner, Moshe Yosef Mizrahi, whose property was also looted and burned.
 This, regardless of the close ties forged between the doctor and the local population for many years, or the fact that by doing so, medical services in the city would be dealt a devastating blow.

Such an complex interpretation of Feinberg`s stay in Jericho, seems to be relevant also in trying to figure out how Lehres' activity in Beit She`an was perceived by his neighbors.

Indeed, in his letter to the Jewish Agency, Lehres described the  circumstances of his arrival in the city using a purely economic context. Doron Niederland, who studied the group of doctors who immigrated to Eretz-Israel from central Europe in the 1930s, also described Lehres` settlement in Beit She`an as an example of the economic despair that gripped many of the medical professionals, who after arriving in the country found that they could not make a decent living as they had wished: 
"Some German doctors, who had passed the brink of despair following their failure to achieve a Jewish clientele, tried their luck in the non-Jewish sector and opened private clinics in the heart of Arab cities. Their fate, however, was no better: One of them, Dr. Lehrs, was murdered in Beit She'an by Arab rioters, while the others were forced to abandon their clinics and return destitute to Jewish settlements".
 

However, in this case, too, it was certainly possible to interpret the matter in a completely different way, and to see his activity in Beit She`an as a means of maintaining – albeit symbolically, against all odds and despite the abandonment of the local Jewish community - some kind of Jewish national presence in the city, thus marking another Jewish national "point" on the evolving settlement map of the Beit She`an valley. This, especially in light of the fact that only a few years earlier, before the 1929 riots, a Jewish community of more than 200 people had actually existed in Beit She'an, and that since the 1929 riots (during which the city was abandoned by the Jews for almost a year), it had experienced repeated clashes with the local Arab population.

Indeed, unsurprisingly, there were Jews who also interpreted Lehrs` activity in this context, as a means of continuing the Jewish national presence in a growing and geographically important Arab city, and not as one of professional, economic or philanthropic nature. And so, during Lehrs` funeral, David Bar-Rav Hai, a notable member of the Hebrew Assembly of Representatives and the National Committee, described it using these words:
"This grave is not only of the individual victim, […] but he has fallen in vain for all of us. The Yishuv and the Jews of the world will remember him as one of the saints who fell on the altar of the homeland".

If this was in fact the way Lehrs` presence in Beit She`an was perceived, at least in the eyes of part of the Jewish public, it can be assumed that there were those who saw things similliarly on the Arab side as well. And so, it should not seem surprising that after the murder, there were those who claimed that it occurred because of the doctor's membership in the Haganah (a claim without basis), Or as a result of the connections between Lehrs` and  members of the neighboring Jewish settlements surrounding the city. Such, for example, was the claim by Ajani Juweihad, a reporter for Al-Ahram, who emphasized that reference to Lehrs` presence in Beit She`an in a manner that detaches it from the surrounding Jewish settlement activities, would be missing an integral part of its significance and implications.
 
Such an interpretation of the activities of the two doctors, in the eyes of parts of the Arab population, even if miss-reading the doctors` own intentions, may nonetheless have had some basis to it. This, In view of the clear ideological nature of the settlement of several other lone Jewish physicians in Arab towns, during those very same years.
Beersheba, Hebron, The Etzion Bloc: Lone doctors serving the national struggle
The circumstances that led Dr. Reuven Mayer, for example, to work in BeerSheba for almost a year, until the outbreak of the revolt, were quite different than those of Feinberg and Lehrs, and were of clear national significance. 

Mayer, a young and newlywed physician, who was born in Berlin in 1908 and immigrated to Eretz-Israel in 1933, was sent to BeerSheba by Yehoshua Hankin and Yaakov Tahon (representatives of several Jewish national institutions), in order to aid the few Jewish representatives which were working in the city at the time, mainly in the purchase of land in the Negev, as well as to forge good connections with the local Arab community and aid the Bedouin population around Beersheba.
 This, presumably in hope of re-establishing (in the future) the small but permanent Jewish presence in the city, which existed from 1900 until the 1929 riots.
 Indeed, Meir himself was undoubtedly aware of the purpose of his mission in the Arab city: 
"Smilansky and Hevrat Hacsharat Hayishuv were preparing to settle Jews, and the idea of being the doctor who would serve those preparing the settlement and perhaps even the first settlers electrified me […] My job was to serve the Bedouin population With the hope that this service will create friendly relations and facilitate the purchase of land ".
 
In this case, at least, the lone doctor`s settlement in the Arab city had unquestionable national significance. As such, the fact that In spite of the medical assistance he provided to the local population during his stay, he and his wife had to leave the city hastily, with the outbreak of the revolt, seems much less surprising than the events which took place in Jericho or Beit She`an.
 

Another case of several similar characteristics was that of Dr. Meir Holtzman (Hollman), who opened a private clinic between Bethlehem and Hebron, on the site of the future Jewish "Etzion Bloc", where in 1935-1936 he treated almost exclusively Arab patients. Here, too, the national ideological context was clear to all, as his father, Shmuel Zvi Holtzman, brought his son to the area in hope of easing tensions between the local Arabs and himself, while intending to establish 3 Jewish Settlements on purchased lands near by.
 But just as was the case in Beersheba, he too was forced to leave his clinic shortly after the beginning of the Arab Revolt, apparently for fear of harm by the local population.
 Another case worth mentioning in this context was that of Dr. Binyamin and Dr. Luba Elkana, who both worked as physicians in Hebron almost continuously during the years 1928-1942 (Luba Elkana even until 1947), treating Jews and Arabs alike, even after the Jewish population of Hebron left the city for the final time in 1936. Elkana`s activity and it`s ideological nature were in several ways even clearer than that of Mayer and Holtzman, as they worked closely also with the Haganah, and to a certain extent saw themselves as representatives of the Jewish national movement in Hebron.
 In this case too, it should be noted, the two doctors left the city for several months with the outbreak of the Arab Revolt in 1936, but unlike most others, they trusted enough the ties they created with the local population,  and thus returned to the city later, working solely among the Arab population.         
In light of these and other attempts of Jewish physicians to settle in Arab towns while serving clear ideological goals, and during the same period of time as Feinberg and Lehrs, it is therefore not surprising that their activities were also perceived in such a manner, by people on both sides of the growing by-national conflict. This, even though in these specific cases such an interpretation had no true basis.  

The interpretation of presence, and the full scope of the confrontation: an assessment
Feinberg and Lehrs – as well as the other aforementioned doctors – were by no means the only Jewish physicians to work in Arab towns and villages throughout the British Mandate period: several others stayed in Arab settlements for different periods of time – amongst them, for example, Dr. aryeh Majaro in Lydda, 1921
 - and in more than one place, medical clinics established by Hadasah operated in Arab towns and neighborhoods, serving almost mainly (and sometimes only) the local Arab population.
    

Yet apparently, it seems that at least in the eyes of those who were so interested in doing, on both sides of the by-national confrontation, it was certainly possible (maybe even logical) to refer to such activities as an integral  part of the by-national struggle. And so, despite the almost entirely different nature of Feinberg and Lehrs` decision, the two doctors` activities in the Arab cities was looked at by some from a broader perspective, as being part of the widespread Jewish and national settlement struggle throughout the country. In perceiving these cases as such, the attack on the two doctors may have become more "understandable", and somewhat less detached from the local context of their activities through the years.

Such an interpretation of their activities – as well as other medical personnel throughout the country - attests to the depth and to the intensity of the Jewish-Arab conflict that took place from the earliest stages of the revolt, and to the constantly rising rift between the two communities, which made the very existence of joint presence almost no longer possible: this, even in relatively small towns, that were far from being the centers of events and confrontations, and where the mutual contact between Jews and Arabs could have been interpreted as being detached from the overall national struggle. In this sense, it seems that the attacks on the two doctors should be seen as part of a much wider range of events which took place during the revolt, as a result of which other lone Jews or small communities were forced to leave their places of residence, in or near Arab neighborhoods or towns, amongst them The Ard El-Yahud neighborhood in Haifa;
 The Kfar HaShiloah (Silwan), Shimon HaTzadik and Shama'a neighborhoods in Jerusalem;
 The small Jewish community that had been renewed in Hebron in the early 1930s;
 The remainder of the Jewish community in Peqi'in, and more.

Obviously, there were significant differences between the Jewish communal presence in these neighborhoods and towns, and the presence of the lone Jewish doctors in Jericho and Beit Shean – as well as in BeerSheba and the Etzion Bloc -  even though they all ceased to exist in a relatively short period of time. While the renewed Jewish presence in Hebron, for example, could not have been interpreted in isolation from the national context or the Jewish-Arab struggle, the presence of doctors such as Feinberg and Lehrs could certainly have been interpreted in a completely different way. But the intensity of the events during the revolt - even in terms of consciousness - was so significant and so deep, that it could not ignore even Jewish presence of such limited scope and vague significance, as described in this paper.

Moreover, in the context of the ongoing historiographic attempt to determine when the most significant rupture between Jews and Arabs occurred during the Mandate period, we should take into account even some seemingly marginal phenomena, such as these, illustrating perhaps even more clearly the depth and the scope of the crisis brought on by the events, beginning with the outbreak of the Arab revolt and continuing during the following years.
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