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Although there are only few detailed studies on this issue, it is universally accepted that the extant Greek version of 1 Maccabees is a translation from the original Hebrew text of the book that did not survive.
 In recent decades, however, a new approach to the original language of several apocryphal books has begun to emerge. In light of the fact that many of the texts customarily considered to have been written originally in Hebrew or Aramaic have not been preserved in these languages in the Qumran library, some scholars are now proposing that they were composed in a Greek dialect approximating the style of the Septuagint. While some scholars make this claim recently with regard to Judith,
 Baruch,
 and Psalms of Solomon,
 for example, no such assertions have been made with regard to 1 Maccabees in recent decades. Only Ernst W. Hengstenberg and Wilhelm Vatke many years ago have briefly tried to question the common assumption of a Hebrew Vorlage of 1 Maccabees, but their unfounded remarks have not been addressed in Maccabees research.
 

The new interest in the study of the original language of the apocryphal books, and the new methodology and arguments brought in these studies, require a renewed and detailed examination of 1 Maccabees. In this framework it will be examined whether a Hebrew Vorlage stands behind the Greek text, or rather it was originally composed in “Targumic Greek,” imitating the style of the Septuagintal version of the canonical books, and in fact no Hebrew version of 1 Maccabees ever existed. The scholarly assumption concerning the Hebrew Vorlage of 1 Maccabees is traditional based on four main types of evidence which will be reexamined below: (1) the testimony of the Church Fathers; (2) the heavy Hebraistic style; (3) lack of typical linguistic features of standard literary Greek; (4) the appearance of errors that could have emerged only in translation from Hebrew. In light of the new arguments raised in the Apocryphal research I will investigate in this paper two new criteria: (5) citations and literary allusions of biblical texts in 1 Maccabees; (6) and reflection of Hebrew of the Hellenistic period. My reexamination reveals that although recent studies of several Apocryphal books are rightly require greater caution in those cases that in the past were thought to constitute clear indication for a Hebrew Vorlage, there are still more signs that the Greek text of Maccabees was proceeded by a Hebrew text, than to the assumption that the book was originally composed in “Septuagintal Greek.”  
(1) How valuable is the testimony of the Church fathers? 
The two most important testimonies from antiquity on 1 Maccabees are those of Origen (early third century) and Jerome (late fourth century). The testimony of Origen preserved by Eusebius (Historia ecclesiastica 6.25) listed the books of the Hebrews. Following that, Origen mentioned the books outside the canon, and the Hebrew or Aramaic title of the book of Maccabees: “And outside these there are the Maccabees, which are entitled Sar bēth sabanai el (ἔξω δὲ τούτων ἐστὶ τὰ Μακκαβαϊκά, ἅπερ ἐπιγέγραπται Σαρβηθσαβαναιελ).” Many hypotheses were raised in an attempt to explain this Greek combination of letters, based on the assumption that the original Hebrew/Aramaic title was corrupted in the transmission of Origen’s text.
 If this title reflects a positive approach to the Hasmoneans, it can reflect a Hebrew/Aramaic title such as ספר בית שר בני אל (“book of the dynasty of the prince of God’s sons”).
 However, the title wording can also reflect a negative approach to the Hasmoneans, as reflected in Rabbinic sources and reconstructed as ספר בית סרבני אל (“book of the dynasty of God’s resisters”).
 A similar Midrashic explanation for the name of the Hasmonean family יהויריב (literally: YHWH contends [with his enemies]) appears in the Talmud Yerushalmi, Ta‘anit 4:6: א"ר ברכיה יהויריב יה הריב עם בניו על שמרו וסרבו בו (“R. Berekyah said: Yehoyarib (means) the Lord (Yah) contended (hērib) with His sons because they rebelled and resisted Him”).
 This Talmudic explanation and the reconstructed title in Origen both use the root סרב (resist, rebelled). Notably, however, regardless of which version we hold to be the correct title in Origen’s original text, the title does not necessary prove that Origen was actually familiar with a Hebrew version of 1 Maccabees—and particularly not the original version of 1 Maccabees from which the Greek text was translated.

Jerome, in his preface to his translation to Samuel-Kings, also listed the canonical books and then mentioned 1 and 2 Maccabees among the Apocryphal books: Macchabeorum primum librum hebraicum repperi, secundus graecus est, quod et ex ipsa φρασιν probari potest (Prologus galeatus, vol. 28, cols. 593-604 [PL]), which can be interpreted as “I found the first book of Maccabees in Hebrew”, but according to the continuation of the sentence it is better interpreted as “I found the first book of Maccabees to be Hebrew, but the second is Greek, as can be proved from the very style.”
 Even if we accept the first possibility that according to this testimony a Hebrew copy still existed in Jerome’s days, some scholars are skeptical, believing that Jerome is based on the dubious testimony of Origen mentioned above,
 or he had mistaken some sort of an Aramaic recension or translation from the Greek text for a Hebrew original.
 Indeed, in this period there are no signs of corrections from the Hebrew, either in the Greek manuscripts or the Latin or Syriac versions. All of them were translated from Greek texts. If Hebrew texts were existed in Jerom’s period we could have see some reflections of it in the various manuscripts. As Charles C. Torrey summarizes the topic many years ago, the testimony of Origen and Jerome is in fact “less valuable than it at first appears to be.
 […] The original Hebrew text of 1 Maccabbes seems to have disappeared at a very early date. There is no evidence of its use by early writer, not even by Josephus.”
 In an extensive article Étienne Nodet has recently argued that Josephus used a Hebrew version of 1 Maccabees.
 If this assumption will be approved, it could serve as another piece of evidence in favor of the existence of Hebrew Vorlage of 1 Maccabees. However, even for this assumption there is no decisive evidence, the communis opinio still supposing that Josephus used only a Greek text of 1 Maccabees, even if a different versions from the extent Greek text.

(2) Hebraism or Septuagintism? 
The heavy Hebraistic style of the Greek text constitutes usually another argument in favor of an original Hebrew text.
 However, heavy Hebraism can be explained as an attempt to imitate the Septuagintal style, i.e. Septuagintism instead of Hebraism.
 The following are several examples of Hebraism in 1 Maccabees: 
2.1. Paratactical constructions: The syntax throughout 1 Maccabees is not Greek, but rather a sequence of sentences connected with καί—as in biblical Hebrew.
  
 2.2. Some sentences are introduced by καί and a verb of being, such as the first sentence of the book starts with καὶ ἐγένετο, which reflects the biblical idiom ויהי (cf. also e.g. 1 Ma. 1: 25, 33, 36, 38, 64; 2:53; 5:1, 30; 6:8; 7:2; 9:13, 23, 27; 10:64, 88; 13:44).  
2.3. Constructions of “καὶ +verb (usually aorist)+subject”: The subject in these cases appears as the second word of the sentence, after the verb. This construction seems to be a clear imitation of the biblical style “waw-consecutive+yiqtol (wayyiqtol form)+ subject.” For example, 1:3—καὶ ἡσύχασεν ἡ γῆ ἐνώπιον αὐτοῦ…καὶ ἐπήρθη ἡ καρδία αὐτοῦ—may reflect a biblical construction such as ותשקוט הארץ לפניו...ויגבה לבבו.
2.4. A singular verb with more than one subject: In certain sentences, a singular verb introduces several subjects, whereas a plural verb is expected in Greek; for example, καὶ εἶδεν Ιουδας καὶ οἱ ἀδελφοὶ αὐτοῦ (1 Macc 3:42), or καὶ ἦρεν Ιωναθαν καὶ Σιμων Ιουδαν τὸν ἀδελφὸν αὐτῶν (1 Macc 9:19). This may reflect a normative biblical style such as וירא יהודה ואחיו or וישא יונתן ושמעון את יהודה אחיהם respectively.
 
2.5. Hebraistic phraseology: Many Greek sentences, which make no sense (or have a different meaning) in Greek, may reflect Hebrew formulations. Thus, for example, the phrase in 2:40, καὶ εἶπεν ἀνὴρ τῷ πλησίον αὐτοῦ, literally “and a man said to his kinsman, neighbor,” is better interpreted as the equivalent of the Hebrew idiom ויאמר איש לרעהו, i.e., “and each one said to the other” (cf., e.g., Exod. 18:7; 1 Kgs 8:31; 2 Chr. 6:22; Est. 9:19, 22; Jer. 23:27; 34:15; Zech. 3:10). The sentence καὶ ἔπεσον τραυματίαι πολλοί (8:10, cf. 1:18; 3:11; 8:10; 9:17, 40), literally “and many wounded fell,” actually means “many were killed”—similar to the Hebrew phrase ויפלו חללים רבים (cf. Jdg. 9:40; 1 Chr. 5:22; 16:8; Dan. 11:26), etc.

2.6. Calque translations of idioms: 1 Maccabees contains a long series of idioms or expressions that seem to be calque translation or a literal translation from Hebrew. Thus, for example, ἀπὸ μικροῦ ἕως μεγάλου (“from small to great,” 1 Macc 5:45) may reflects מקטן (ו)עד גדול;
 ὡς ἐχθὲς καὶ τρίτην ἡμέραν (“as yesterday [and] the third day,” 9:44) כתמול שלשום;
 ἐν στόματι ῥομφαίας (“[to strike] with mouth of the sword,” 1 Macc 5:28, 51) may reflect בפי חרב;
 ἔνθα καὶ ἔνθα (“here and there”, 6:45), הֵנָה והֵנָה;
 ὡς ἡ ἄμμος ἡ παρὰ τὸ χεῖλος τῆς θαλάσσης (“as the sand upon the seashore,” 11:1)כחול אשר על שפת הים ;
 καὶ ἦραν […] τοὺς ὀφθαλμοὺς αὐτῶν καὶ εἶδον (“and they raised their eyes and saw,” 4:12, cf. 5:30) may reflect the formula וישאו עיניהם ויראו. This well known formula goes back even to pre-biblical times to the literary heritage of the ancient West-Semitic epic.

Likewise idioms such as ἐν ὀφθαλμοῖς αὐτῶν (“[was good] in their eyes,” 1 Macc 1:12, cf. 2:23) imitate in a literal way the Hebrew phrase בעיניו, where a better Greek would prefer ἐναντίον.
 Note especially the artificial idioms κατὰ πρόσωπον (“in front the face of”, 1 Macc 1:22; 3:53; 4:10, 57, 61; 5:37, 44, 52, 55; 7:36; 10:72; 13:13; 15:39; 16:6), πρὸ προσώπου (“before the face of,”1 Ma. 3:22; 5:7, 43), ἀπὸ προσώπου (“from the face of,” 1:18; 5:21, 34; 6:6), all of which reflect an exaggerated literal translation of Hebrew propositions such as לפני, מפני, מול פני etc., where the Greek language uses a simple preposition.
 A comparison to 2 Maccabees for example, which represents a better Greek style, reveals that that a similar expression appears only once, in a paraphrase of a biblical verse (2 Macc 7:6 cf. Deut. 31:21).
 
2.6. Supposed transliteration: several geographical and proper names seem to be a direct transliteration from the original Hebrew text.
 Thus for instance the following names, which do not documented elsewhere in the Septuagint: Αμμαους (עמאוס) 1 Ma. 3:40, 57; 4:3; 9:50); Γαζηρων (גזר) 4:15 (in contrast to Γαζερ, see Jos. 10:33; 12:12; 16:10; Jda. 1:29; Jdg. 1:29; 1 Ki. 2:35; 5:14; 10:22; 1 Chr. 6:52; 7:28; 20:4); Λυδδα (לוד) 11:34 (in contrast to Λοδ, see 1 Ezr. 2:33; Neh. 7:37; Chr. 8:12) etc. 
The interesting case in I Macc 12:38 καὶ Σιμων ᾠκοδόμησεν τὴν Αδιδα ἐν τῇ Σεφηλα (“and Simon built Adid [חדיד] in Sephela”) reveals an example of transliteration of the noun שפלה as it was a geographical proper name (Cf. LXX to Obad. 1:19; Jer. 39:44; 40:132 Chr. 26:10) instead of translating it as a common noun.
 Two important manuscripts (S, V) add here a gloss to the Greek reader πεδινῇ (“in the level ground”). 
See also the use of transliterated names from the Jewish calendar and the Jewish names of the months:  Σάββατον (שבת) 1:39, 43, 45; 2:32, 34, 38, 41; 6:49; 9:34, 43; 10:34;Χασελευ (כסלו) 1:54; 4:52, 59; Αδαρ (אדר) 7:43; Ελουλ (אלול) 14: 27; Σαβάτ (שבט) 16:14. However, all these examples do not necessarily proof a Hebrew Vorlage. 
(3) Absence of typical linguistic features of standard literary Greek 

The other side of the token of the former section is the absence of typical linguistic features of Greek language. The most famous example is the absence of μέν and δέ sentences. To illustrate, the particle μέν does not occurred at all in 1 Maccabees, while in 2 Maccabees, which represents the literary koine style of the same period it appears 57 times.
 Similarly, typical Greek particles are relatively infrequent. The particle δή appears only one time in 1 Maccabees (9:44) reflecting probably the Hebrew particle נא. τε appears only 4 times (8:7; 11:34; 12:11, 21), while γε is not found at all, and ἄρα is found only once (9:8). Even scholars who recognized Greek literature influence on the author 1 Maccabees describe adaption of themes and motifs alone, rather than style. They also prefer to regard the style as biblical and Hebraistic.
 
(4) Translation Errors 
A significant evidence for a Hebrew or Aramaic original can emerge from the ostensibly faulty translation. The commentators of 1 Maccabees have mentioned several difficult cases that can be explained on the ground of faulty translations. But even here, we must admit that there are only a few compelling examples, while others are explainable on several grounds. I will mention here some of the striking examples of errors that could have happened during the process of translation from Hebrew into Greek:

4.1. The best known example is found in the report about the campaign of the ἄρχων φορολογίας (literally “chief collector of tributes”) to Jerusalem (1Macc 1:29). In contrast to this, in the parallel description in 2 Maccabees (5:24), this officer is called Μυσάρχη, i.e., the commander of the Mysians. This force of soldiers from Mysia, which is located at northwest Asia Minor, served according to this description as a special mercenary corps in the Seleucid army. It is reasonable to assume that the translator incorrectly interpreted the Hebrew source שר המסים, referring originally to the commander of the Mysians, as “the chief collector of tributes,” under the influence of the biblical expression שָׂרֵי מִסִּים (Ex 1:11).
 On the other hand, it has also been suggested that this term in 1:29 is not a mistranslation, but rather an ironic wordplay used here intentionally.
 Compare, for example, the Syriac translation of 2 Maccabees 5:24, which translated the term Μυσάρχη in a Midrashic way as ܛܡ̈ܐܐ  ܕܟܠܗܘܢ ܪܝܫܐ  (“head of all defied [men]”), from the Greek μύσος, i.e., “uncleanness, defilement”,
 or the Latin translation which interpreted the same term in a different Midrashic interpretation as “odiosum princeps” (hateful prince), probably from μῖσος “hate, hatred”.
  
4.2. At least twice the Greek text reads “brother” in singular, where the plural is needed. In 13:8 the people give Simon the leadership: Σὺ εἶ ἡμῶν ἡγούμενος ἀντὶ Ιουδου καὶ Ιωναθου τοῦ ἀδελφοῦ σου (“You are our leader in place of Judas and Jonathan your brother”). Since Simon mentioned the death of his brothers in plural three times in his speech earlier (13:3–5), the Greek text should have been here in the plural too (τῶν ἀδελφῶν σου) referring both to Judas and Jonathan. It seems therefore that the Hebrew text here was אחיך, and this term was wrongly interpreted by the translator as singular form. In 16:3 Simon commands his two sons to inherit his place:  γίνεσθε ἀντ᾽ ἐμοῦ καὶ τοῦ ἀδελφοῦ μου (“took my place and my brother’s). Here, again the singular is used instead of the plural. This time the Hebrew might have been אחי that could be interpreted both as singular and plural, and it was wrongly translated as singular.    
3.2. Another example of possible faulty translation appears in the description of the elephants in the Seleucid army in 1 Macc 6:37. According to this narrative, a wooden tower was fastened to each elephant, and several warriors fought from it. The common editions read in this place καὶ ἐφ᾽ ἑκάστου ἄνδρες δυνάμεως τέσσαρες οἱ πολεμοῦντες ἐπ᾽ αὐτοῖς “and on each one [of the towers] were four men of strength, who fought upon them.” However, this text is based on Rahlfs’ conjecture.
 Some of the Greek manuscripts, e.g. Alexandrinus and Siaiticus, read δύο καὶ τριάκοντα “thirty-two”, as well as the Vulgate (triginta duo), while other Greek texts, e.g. Sinaiticus, read a similar number τριάκοντα “thirty.” Clearly, these numbers are exaggerated—even for 1 Maccabees; therefore, scholars have suggested that the text was corrupted. Rahlfs regarded it as an error at the Greek level which happened when the scribe switched the Greek numeral sign Δ [=4] and Λ′ [=30]). Goldstein, on the other hand, suggested that the error might had occurred at the translation stage from Hebrew into Greek, assuming that the original text שְני שָלִישים (i.e. “two officers [third-man] on each”) was mistakenly translated as שניים ושלושים (“thirty two”), and the Greek text became δύο καὶ τριάκοντα. The fact that the term שלִש appears in biblical literature (cf., e.g., Ex 14:7; 15:4 Ezek 23:15, 23) and in Ugaritic texts (e.g., KTU3 1.14 ii, 2-3; iii 24, 36; v 36-37; vi 6-7, 20-21) in the context of chariot warriors can support this thesis.
 This is a highly interesting proposal, but it requires cautious application because it is based on a reconstruction.
3.3. In 1 Macc 3:15 there are two oddities. First, it opens with the verb καὶ προσέθετο, literally “and he [did something] again.” Usually, this verb indicates a double action (cf. e.g. Num. 22:15, 26; Judg. 9:37; 1 Sam. 3:6, 8, 21), but here it refers to the first action Seron makes after his speech in verse 14. Second, the continuation of verse 15, καὶ ἀνέβη μετ᾽ αὐτοῦ παρεμβολὴ ἀσεβῶν ἰσχυρὰ, literally “and a strong force of impious men went up with him,” has an unexpected change of subject, which transitions from Seron to the camp of impious men.  This problem is solved if we assume that the Hebrew original was ויאסוף ויעל עמו (all verbs referring to Seron). The first verb ויאסוף (“and he gathered together”) was misread as ויוסף (“and he/it [did something] again”), although there is no double action in the verse.
 The misinterpretation of the second verb ויעל as Qal (“went up”) instead of Hiphil (“and he took up with him”) created the awkward change of subject from Seron to the army. According to this proposal, the original meaning of the verse should have been, “And he [Seron] gathered together and took up with him a strong force of impious men”—which is the opposite of Judah’s action, since the latter gathered “an assembly of faithful men with him (ἐκκλησίαν πιστῶν μετ᾽ αὐτοῦ)” (3:13). However, a mistranslation made it “and he [did something] again and a strong force of impious men went up with him.”
 Alternately, the original first verb may have been the Niphal form of אסף. In this way, all verbs refer to the camp, i.e., ויֵאָסף ויעל עמו (“and [the camp] gathered itself and went up with him”), and there is no need to suppose a wrong translation for the second verb (cf. Josh. 10:5).
3.4. 1 Macc 14:27, which describes how the people placed tablets with an inscription in honor of Simon, includes a vague text at the end of the verse: “This is a copy of the document: on the eighteenth day of Elul, in the year 172, the third year of Simon the great high priest in (ἐν) ασαραμελ.” The strange word “Asaramel” has been explained as a misunderstanding of a Hebrew term such as שר עם אל (“Prince of God’s people,” cf. 1Q33 col. 1, 5; col. 3, 13), orחצר עם אל (“court of the people’s God”) wrongly copied from the Hebrew original text.
 All these suggestions are dubious, however; and in any case, this situation can also reflect a corruption made during the stage of merging the inscription within the book, rather than at the stage of the supposed translation from a Hebrew text of the book into Greek.
*
The accumulated data points to the conclusion of Hebrew Vorlage, but we must admit that none of the evidence presented so far is decisive. As mentioned above, the testimony of the Church Fathers is vague indeed. Moreover, the heavy Hebraism can be explained as an attempt to imitate the Septuagintal style. The only significant evidence for a Hebrew or Aramaic original can emerge from the ostensibly faulty translation. But even here, there are only a few compelling examples, and some of these are explainable on several grounds. In the next sections therefore I will add two new arguments that may strengthen the Hebrew Vorlage theory.
(6) Quotations and allusions of biblical texts in 1 Maccabees

The Scholars who recently dealt with some of the apocryphal books (Baruch, Judith and Psalms of Solomon) and suggest that no Hebrew Vorlage exists in these cases, show that when some of these books cite or allude to biblical text they use the Septuagintal text, and the Greek meaning, instead of the Hebrew equivalent. In the case of Judith, for example, Jan Joosten, rightly demonstrates that some of the biblical quotations and allusions go back to the Greek text rather than the Hebrew. His cautious methodology deserves special attention and is brought here: 

Of course, use of the Greek text as such is not proof of original Greek composition. A translator, too, confronted with a biblical phrase in a Hebrew text may adopt the corresponding expression from the LXX. However, when the point of the quotation or allusion is found only in the Septuagint and not in the Hebrew, one may legitimately infer that it was created in Greek. A New Testament example springs to mind: if in Matt. 1:23, Isa. 7:14 is quoted to show that the Messiah was to be born from a virgin, one can be fairly certain that at least this part of the gospel was originally conceived in Greek. Indeed, the LXX alone states that “the virgin will conceive and bear a son” while the Hebrew text speaks of a “young woman”.

The case in 1 Maccabees goes, however, in the opposite direction. The following examples show that quotations and allusions to the biblical text work better in a supposed Hebrew Vorlage, but lost in the Greek text. 

6.1 Thus for example, chapter 7 describes the people who met with Alcimus and Bacchides who seek justice (7:13–18). The author calls this group “the first Asidaioi among the sons of Israel” (καὶ πρῶτοι οἱ Ασιδαῖοι ἦσαν ἐν υἱοῖς Ισραηλ, 7:13). After the murder of sixty Asidaioi in one day, the author quotes Ps. 79:2–3. 
The quotation is almost identical to the Septuagint wording: 

	1 Macc 7:17 
	Ps. 79 (LXX: 78):2-3

	Σάρκας ὁσίων σου 

καὶ αἷμα αὐτῶν ἐξέχεαν 

κύκλῳ Ιερουσαλημ, 

καὶ οὐκ ἦν αὐτοῖς ὁ θάπτων.
	τὰς σάρκας τῶν ὁσίων σου τοῖς θηρίοις τῆς γῆς· 

ἐξέχεαν τὸ αἷμα αὐτῶν ὡς ὕδωρ
κύκλῳ Ιερουσαλημ, 

καὶ οὐκ ἦν ὁ θάπτων. 


However, the reader of the Greek text may not understand the connection between the verses from Psalms mentioning Σάρκας ὁσίων σου and the narrative dealing with Asidaioi. On the other hand, the connection was obvious in the original Hebrew: נתנו...בשר חסידיך לחיתו ארץ שפכו דמם כמים סביבות ירושלם ואין קובר (“They gave […] the flesh of your faithful for the wild beasts. Their blood was shed like water around Jerusalem”, 79:2–3). We can suppose that the Hebrew Vorlage could have mentioned the term חסידים both in the narrative and in the cited verses. 

6.2. Another example of allusion of biblical text in 1 Maccabees – which perfectly works in the supposed Hebrew Vorlage, but lost in the Greek text – appears in the battle scene between Jonathan and Apollonius (10:67-89). As the commentators have noticed, the literary design of this narrative is clearly influenced by the biblical story in 1 Kgs 20:23–32.
 Both these narratives describe an attack of army from Aram / Coele-Syria.
 In both cases the enemy is trying to drag the battle into the plain, because the Aramean/Syrian leader is afraid of coping with Israelites in the mountains. Apollonius said to Jonathan “why do you have authority over us in the mountains (ἐν τοῖς ὄρεσι)? […] if you are confident in your forces, come down to us on the plain (εἰς τὸ πεδίον)” (1 Macc 10:70–71). In a similar way in Kings the ministers of the king of Aram advise him to fight with Israel in the plain because “Their God is a God of mountains (אלהי הרים); that is why they got the better of us. But if we fight them in the plain (במישור), we will surely get the better of them.” (1 Kgs 20:23). The man of God discovers this plan of the Arameans and told the king of Israel in order to show that Yhwh rule in the lowlands as in the mountains (1 Kgs 20:28). In both cases at the end of the scene Israel defeats the Aramean / Syrian governor in the plain. The author of 1 Maccabees avoids mentioning direct divine intervention, emphasizing Jonathan strategy (10:79-81) and the resourceful of Simon and his army (10:82) as the main reasons of the victory. However, the literary allusion to the biblical text puts in the reader’s mind a divine support in the background of the Hasmoneans acts.
  

Having said that, it appears that a Greek reader, who knows the Septuagint version of this story, cannot recognize this biblical allusion. First, while the Greek translation of 1 Kings (3 Kingdoms) use the word κοιλάς (vv. 23, 28) for translating עמק in the expression אלהי עמקים, this word does not appear at all in 1 Maccabees. Moreover, the Septuagint text of 1 Kgs (3 Kgdms 21) translates the word מישור (“plain, level place”, vv. 23, 25) as κατ᾽ εὐθύ i.e. “straight” referring to motion or direction, not to the topographical features of the place. See for example Ezek. 46:9 where the same Greek idiom κατ᾽ εὐθύ translates נִכְחוֹ, i.e. “in front of, straight.”
 Although the Greek text of Kings (3 Kingdoms) keeps the contrast between high region and low region using Θεὸς ὀρέων θεὸς against θεὸς κοιλάδων (parallel אלוהי הרים vs. אלהי עמקים in the Hebrew), he misses the difference between a rugged mountainous area compared to flat battle field, because the use of κατ᾽ εὐθύ (“straight”) for מישור instead of πεδίον (“plain”), for instance. This is exactly the contrast that the author of 1 Maccabees emphasizes in Apollonius’ words: καὶ νῦν οὐ δυνήσῃ ὑποστῆναι τὴν ἵππον καὶ δύναμιν τοιαύτην ἐν τῷ πεδίῳ, ὅπου οὐκ ἔστιν λίθος οὐδὲ κόχλαξ οὐδὲ τόπος τοῦ φυγεῖν (“And now you will not be able to withstand the cavalry and so much force on the plain where there is no stone or rock, nor any place to flee” 10:73). However, if the word πεδίον (“plain”) in 1 Maccabees, which appear four times in this short story in contrast to ὄρος (“mountain”), represents in the Hebrew Vorlage the word עמק (as in LXX Gen 14:17; Jer 30:20 [MT 49:4]), or the word מישור (as in LXX Jo. 20:8), the allusion to the Hebrew text of 1 Kings 20 is obviously clear.  

6.3. After the death of Jonathan, Simon speaks to the people and received his trust. His speech (13:3–3) definitely alludes to the story of Elijah in Horeb (1 Kgs 19:3–18).
 As Elijah who said ואותר אני לבדי (“and I alone am left,” 1 Kgs 19:10, 14), Simon said καὶ κατελείφθην ἐγὼ μόνος (“and I alone am left,” 1 Macc 13:4), which seems as an exact citation including the same word order. In the next sentence Simon said οὐ γάρ εἰμι κρείσσων τῶν ἀδελφῶν μου (“I am not worth more than my brothers,” 1 Macc:5) paraphrasing Elijah words כי לא טוב אנכי מאבתי (“for I am not better than my fathers,” 1 Kgs 19:4). The purpose of this allusion is to strengthen the picture of Simon as zealous to the Law as Elijah, in similar to the comparison between Mattathias and Phineas in the beginning of the book (1 Macc 2:17-27, 54). Moreover, as in the former example, it puts in the reader’s mind a divine approval to the appointment of Simon. Since God is not mentioned at all in 1 Maccabees, the echoes to the biblical story keep the divine support in the background.         
However, here too, a Greek reader who know the Septuagint version might not notice the allusion to the biblical text. Simon words in 1 Maccabbes are καὶ κατελείφθην ἐγὼ μόνος (“and I alone am left,” 1 Macc 13:4), where the words of Elijah (appears twice) use a different verb καὶ ὑπολέλειμμαι ἐγὼ μονώτατος (3 Kgdms 19:10, 14). While the sequence of the words is similar (and reflects Hebrew order) the selection of different Greek words suggests that the Greek translator of 1 Maccabees did not made efforts in this case to imitate the Septuagint. The similarity therefore is belonged probably to the Hebrew Vorlage.

(5) Reflection of Hebrew of the Hellenistic Period

The Scholars who recently reexamined the original language of some of the apocryphal books emphasized that signs of Hebraism are better understood as Septuagintism, i.e. imitation of the Septuagintal style.
 However, when we find in the Greek text reflections of unique idioms or phrases that are typical to Hebrew of the Hellenistic period – and therefore less common in the biblical literature as a whole – we can assume that it is not imitation of the Septuagintal style, but rather a live and natural resonance of the Hebrew dialect of the author. The following show examples of idioms and Hebraitic phrasing that cannot be regarded as imitation of classical Hebrew, but rather a reflection of the Hebrew of the author. At the very least it can be thus said that the author of 1 Maccabees thinks in Hebrew, the Hebrew of his days:

5.1. The idiom ἱερεύς μέγας in 1 Macc 12:20; 14:20; 15:2 (cf. also ἀρχιερέως μεγάλου13:42; 14, 27) is most probably reflect the Hebrew formula כהן גדול without the article. In the Septuagint the regular idiom is ὁ ἱερεὺς ὁ μέγας reflecting the common articulated form הכהן הגדול (e.g. Lev 21:10; Num 35:25; 2Kgs 12:11; 2Chr 34:9). Even the late biblical Hebrew uses always this form with articles (e.g. Neh 3:1, 20; 13:28; Hag 1:1, 12, 14; 2:2, 4; Zec 3:1, 8; 6:11). However, the omission in 1 Maccabees of the article is not accidental. It reflects the form used by the Hasmoneans, John Hyracanus, Judas Aristobulus, and Alexander Jannaeus, in their coins, and it becomes later on the common form in Mishnaic Hebrew (e.g. m. Maʿaś. Š.5:15; Šeqal.6:6; 7:6; Yoma 1:1, 5, 7; 3:2, 5; 4:5).
 
5.2. More examples can be found in cautious attempts to reconstruct the Hebrew text of 1 Maccabees. In his review of Kahana’s translation into Hebrew, Gedaliahu Alon have noticed for example, that the Greek text τοὺς ποιητὰς τοῦ νόμου in 2:67 should not be translated as שומרי מצוה as Kahana translated, but ratherעושי (ה)תורה .
 A similar Greek formula appears again in 13:48, reflecting here too the Hebrew idiom עושי התורה. Although Kahana’s proposal seemingly sounds more typical to the classical biblical Hebrew, Alon’s correction seems to be justified; First’ because this is the ore literal retrovation into Hebrew; second, this Hebrew formula better fits the language of the Author’s day. In general, “the verb עשֹה + תורה as the direct object” is found only in late biblical Hebrew (Neh. 9:34; 2 Chr 14:3), and later in Rabbinic literature (e.g. m. ʾAbot 1:15; 2:8; Sifra, Acharei Mot 8:3 [Lev. 18:5]; Behuqotai 1:3 [Lev. 26.8]; t. Qidd.5:21). However, the formula עושי התורה (the participle of עשה+ the noun התורה) as an epithet of a group of people cannot be found in the Hebrew bible. It appears now in the Qumranic pesharim in similar context (1QpHab col. 7, line 11; col. 8, line 1; 4QpPSa col. 2, line 15; cf. 1QpHab col. 12, line 4-5; 4QpPSa col. 2, line 23). In both corpora the author uses it to identify the righteous group (from his point of view) of observers of the Law.
 
5.3. The people who joined Mattathias in 1 Macc 2:42 is described as πᾶς ὁ ἑκουσιαζόμενος τῷ νόμῳ (“every one that volunteers for the Law”). This Greek idiom appears few more times in the Septuagint (Ezr. 2:68; 3:5; 7:13, 15-16; Neh. 11:2) always against the Hebrew verb “hitpae‘l form of נדב (+ ל)” i.e. “to obligate oneself freely to, to volunteer to.” As scholars have noticed all occurrences of נדב in hitpae‘l conjugation with cultic or religious object appeared in late biblical Hebrew and biblical Aramaic, exclusively Ezra-Nehemiah and Chronicles.
 This usage appears later in Mishnaic Hebrew and Aramaic Targumim. In fact, the exact equivalent to the idiom in 1 Macc 2:42 ὁ ἑκουσιαζόμενος τῷ νόμῳ is found in the Aramaic Targum to Ps. 110:3 עמך דבית ישראל דמתנדבין לאוריתא ביום אגחות קרבך, which freely interpreters the biblical verse עמך נדבֹת ביום חילך (“Your people will be voluntariness in the day of Your battle”).

5.4. The phrase “Εὐλογητὸς εἶ (‘Blessed are you’)+ God’s epithet” (1 Macc 4:30) in Judah’s prayer reflects the prayer formula (ברוך אתה [...] ) so typical to the Jewish liturgy.
  In the bible it appears only twice, in latest strata of the biblical Hebrew (Ps 119 [LXX 118]:12; 1 in Chr 29:10).

All these examples and several others which should be discussed in a separate study can serve as a better argument in favor of a Hebrew Vorlage, in comparison to Hebraism which often can be explained as Septuagintism.
 This topic can also help us better understand the lexicon and the phraseology of the Hebrew of the Hellenistic period. 
Conclusions

In sum, the new trend in Apocrypha research requires greater caution in those cases that in the past that were thought to constitute clear indication for a Hebrew Vorlage. Nevertheless, our reevaluation find that there are still more indications that the Greek text of Maccabees was proceeded by a Hebrew Vorlage, than to the assumption that the book was composed originally in “Septuagintal Greek.” After reexamining the arguments that were presented in the past, this paper investigated two issues that may enlighten new literary and linguistic aspects in this question: citations and literary allusions of biblical texts, and reflection of Hebrew of the Hellenistic period. The former shows that the allusions and citations discussed refer to the Hebrew text of the bible or presume a Hebrew reader. Although one clear citation seems to be based on the Septuagint, it is meaningful only in the presumed Hebrew Vorlage. The allusions to the biblical text, on the other hand, do not imitate the Setptuagintal text. The next case reveals series of Hebrew idiomatic phrases and coinages reflecting the mode of the Hebrew thinking of the second century BCE. The Greek text of 1 Maccabees cannot be regarded therefore as merely imitation of the Septuagintal style.
These two arguments, together with data already suggested by other studies, force us to assume that a Hebrew text is underlying the extant Greek text of 1 Maccabees, even if it was probably little read and copied in Hebrew and therefore disappeared at an early stage. In addition, these linguistic and literary aspects can help us also to open up new directions for improved methodology concerning the question of Hebrew Vorlage of additional texts of the second temple period. 
* This article grew up from the joint project of Prof. Doron Mendels and me on the commentary to 1 Maccabees, to be appeared as part of the Hermeneia series. I am grateful to his comments and insights on earlier version of this paper. I am indebted also to Profs. ??? for their invaluable help and comments.       
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