This study suggests that the words בֹּרא רוח in Amos 4:13 describe YHWH as “loosing [or: separating] the wind repeatedly,” against the common understanding as YHWH “who creates (or: is the creator of) the wind.” In favor of this new interpretation it presents four arguments; first, the participle (ברא) describes a continuous action; second, regularly YHWH’s actions concerning the wind in the Hebrew Bible are of a spatial nature, and indicate moving the wind from one place to another; third, several scholas have suggested that the verb ברא in other texts in the Hebrew Bible denotes “to separate” rather than “to create.” Fourth, in ancient Near Eastern, Levantine, and ancient Israelite worldview, we can find sometimes traditions about the existence of the wind before creation as one of the primordial elements in the world, that precede the creation of the earth (alongside water and darkness). Considering these arguments, the author concludes that Amos 4:13 does not serve a doxology, but rather as a warning for the destruction to come.

Although this paper contains an impressive bibliography and has some interesting insights, it fails to exhibit the necessity of the new suggestion. In my opinion, these four arguments (separately or as a whole) do not expose serious failures in the common interpretation of Amos 4:13 and do not success in replacing it; first, it is not clear why the author invests so much efforts (almost 1/3 of the paper) to contend that the participle must describe a continuous action, while it can simply serve as an epithet of YHWH (as in many other cases refers to action that is already concluded, see bibliography on the hymnic participle / hymnische Partizipien) ; second, although God is described sometimes as one who moves the wind from one place to another, it does not obligate our verse. The statistics represent the data, but it does not compel the biblical writers in determining their content, especially if the biblical author polemizes an ancient worldview; third, the meaning of ברא as “to separate” suggested by several scholars can hardly fit our verse as it parallels יוצר הרים (“who forms the mountains” – a parallel that does not sufficiently explained by the author of this paper); forth, several texts indeed present the mythological nature of the wind as a primordial substance, but it is not necessary that this doxology, which may be later than Amos’s days (in contrast to the author’s conclusion, p. 13) hold the same mythological concept. In sum, the reader can get the impression sometimes that the author is not trying to propose a solution to existing exegetical problems, but to establish a pre-given assumption.  In addition, the paper lacks an adequate reference to the interpretation of the phrase in the context of the full verse and pericope, as well as a comparison to other doxologies in Amos and other prophetic literature.                    
I cannot therefore recommend the publication of this paper. Since there are some good points in it, however, I would suggest the author to revise the paper after changing the focus and referring more thoroughly to the context of the verse and its meaning within the pericope and other doxologies and to resubmit.   
