Chapter Five
The Story and Its Reading: Dialogic Reading

To speak of the meaning of the work is to tell a story of reading (J. Culler).
Each reading of a book, each re-reading, each memory of that re-reading, reinvents the text. (J. L. Borges).

[bookmark: _GoBack]Since the very first chapter, I have emphasized the nature of the homiletical story as a reading of the Biblical narrative with a combination of narrative fiction and exegesis, and I have endeavored to expose the diverse implications of this duality on the various levels of the genre. Until now, I have not touched upon the vital axis connecting narrative fiction and exegesis – namely, the reader. In the previous chapter, when I tried to characterize the narrator in the homiletical story, we came to realize that there can be no discussing the narrator without bringing up his counterpart – the narrative addressee, who usually merges with the implicit reader. One of our most surprising findings was the dominant role of this addressee in the various stages of realizing the text’s implications, and in forming a coalition between narrator and reader against the active characters. When we said that the narrator is concerned with the creation of a hermeneutic partnership, we meant that this partnership is developed alongside the implicit reader. The narrator’s positions, both stated and implied, are an invitation to the reader to adopt these positions and join the narrator in regarding the world being represented. The reader’s luck when analyzing midrash is no better than the narrator’s, and if literary approaches to Aggadic literature have largely overlooked the narrator as an important source of literary authority, they have almost entirely ignored the reader and his role in creating the texts’ meaning. With this chapter, I shall try to begin the process of filling in this gap.
	“To speak of the meaning of the work is to tell a story of reading.” This assertion by Culler is made all the more forceful with respect to the homiletical story, because such a story is itself an exegetical reading of the Biblical narrative. The event that transpires between reader and text defies easy description. First of all, to which reader do we refer? In literary theories of the “reader-response” school, there exists a profusion of readers and addressees. I do not refer here to any empirical reader whatsoever, but rather to the implied reader. Every author has a certain reader in mind, a “worthy reader” capable of realizing the semantic patterns of the text. He is encoded in the text by the very rhetoric with which he is asked to construct the author’s imagined world. As someone who accedes to the rhetorical structures that invite reconstruction, the implied reader constructs frameworks through which the text is granted substantiation, coherence, and meaning. The advantage of such a conception, in the words of Rimon-Kenan, is that it “implies a way of looking at the text as a system composed of reconstruction-inviting structures, not as an autonomous object.” But the implied reader does not merely reconstruct the models of reality in the text. Every work of fiction offers not just a pattern of characters and events, but also a pattern of attitudes, norms, and values, and the reader is invited to adopt a particular attitude towards these structures.
	While most researchers studying the dynamics of reading have emphasized how the reader creates the meaning of the text, with one degree or another of autonomy, they have paid less attention to how the text creates the reader. Every author designs his story in accordance with a specific implied reader. On the most basic level, he is incapable of beginning to write without making a host of assumptions about the reader’s knowledge, his attitudes, his worldview, and his expectations, in the sense of “everyone would listen according to his capability” (Tanhuma Buber, Exodus 22). The encounter between text and reader is always a conditional and intertextual one. In the view of Bennett mentioned in the previous chapter, different forms of reading produce the texts, the readers, and the ways in which they encounter one another.
