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The Fourth Article:


The Stages of Human Life

The First Stage

The Teleological argument and the philosophy behind existence

1—why was man created?
2- Was the world created for us?
3. And were the creatures made subservient to Man?
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The philosophy behind the creation of man goes back to one origin and that is the general philosophy behind the existence of the universe. Is there a known philosophy behind the creation of the universe?

Or is it that the manifestations of the universe, with all the phenomena and creatures it consists of, nothing but the result of a meaningless automatic system?

The debate between the two views started since old times in Greece. In the beginning, it was a general discussion addressing the phenomena of the universe, in an attempt to understand it and system behind it. That first phase lasted until Socrates’s ideas opened up the discussion to go beyond phenomenon of the universe to address the creatures in general, and the human being, in particular. 

Attributing the phenomena of the universe to the anger and contentment of the gods:

In old Greek mythology, the teleological cause of the universe was deemed naïve, as they were continuously obsessed with the gods, their anger, and their contentment. Every time something good happens they attribute that to the contentment of the gods, and whenever they face misfortune, they knew that it goes in direct correlation to the gods’ anger. It was as if those gods are continuously obsessed with people. Everything the gods do and create amounts to nothing more than an emotional reaction to the actions of human beings.  

But the first founding school fought this idea, as its leader Democrite asks: “Does matter—being in constant movement—have a pre-ordained path, and a pre-determined objective, or does it move haphazardly?” Democrite answers without hesitation that the blind haphazard mechanism is the only drive force of those atoms, without their having a pre-determined destination, a specific reason, or objective that it is headed to achieve. 



That was the view of the first atomic school before the sixth century B.C. However, that school of thought did not last long as Anaxa Gore fought against it in 500 B.C. Aristotle notes about him that: “it seemed as though he was the only one to maintain his sanity in this regard amidst the hallucinations of his predecessors.” 

Anaxa was mesmerized by the organization, beauty, and harmony of the universe. He immediately came to the realization that it is impossible for a blind force to have created that acutely harmonious world. As it appears, the world is not moving randomly, but serves a specific objective. How can the mind accept the claim that the harmony of the universe is directed by a blind automatic force? Would not a blind force, if empowered, release nothing more than blindness and chaos?[footnoteRef:1] [1:  The History of Greek Philosophy by Mr. Youssef Karam p. 56] 



Anaxa gore has overestimated the logos power that, in his view, it is a mechanical power, as if he eventually reverted to what his predecessors believed. 

Socrates’s school of thought propagated that nothing in this universe was created haphazardly. Aristotle noted that what we see in this universe is not a set of absurd, ungrounded intersecting paths. Instead, there has to be an ultimate goal, that all creation is heading to achieve, with the intuitive knowledge of its purpose. In fact, all movement in the universe is neither mechanical nor aimless, but are headed to a predetermined destination. 


In refining the idea, the followers of Socrates’s philosophy sought to find a purpose behind all the creation of the universe. That led them to set up an order of the universe that came to be known as the Great Chain of being or the Universal Ladder. The ideas was that the universe is hierarchical in existence and value. 


The first seeds of being start with metals, which is the lowest rank of existence. On a higher rank lies plant and animal life, which constitutes partly of metals. Finally, the Chain ends with the human being, who is at the highest rank, as at its core lies the purest form of all creation. 

They noted: “every species is created for the benefit of the higher order rank, which accordingly has the right to dominate it, for otherwise the creation is to no avail.” Socrate noted:[footnoteRef:2] “What is good has to be beneficial,” and by that he means that the beneficiary fulfills the purpose of its creation. As such, all creatures are subjugated to Man being the most sublime. Hence, attacking animals is a good deed as it fulfills the purpose of the universe creation. Aristotle used to glorify Man and in Timaous he noted that “Aren’t we humans the creation of the heavens not the earth?"[footnoteRef:3] Aristotle emphasizes that “Every creature has a function to perform, and the perfection or benefit of the creature lies in the accomplishment of that purpose.”[footnoteRef:4] [2:  L. Robin-La Morale Antigue p. 27-32 ed. 1938]  [3:  Morals by Artistotle—Localized by Lotfy Pasha El Sayed about Santihilir. P. 64
]  [4:  L. Robin-La Moral Antique—(Aritstorle--) p. 45-50



] 


The followers of that school of thought have attributed all meanings in life to that humanistic interpretation. All creatures are evaluated along the scale of how beneficial they are to Man (The creation of Heaven). As such, everything in this universe including seas, rivers, stars, plants, and animals are primarily created for the benefit of human beings. In fact, even earthquakes, volcano eruptions, diseases, and disabilities are meant to be useful as well in their indication to the anger of the gods, which ultimately leads to Man’s revert from the road of sin. 

Aristotle has pointed out the exaggeration in that school of thought and noted that: “It is important to not focus on the thought that the whole universe is moving for the service of Man.” However, he follows that by noting: “All things that are below man in the hierarchy towards the sublime in fact have their direction set towards Man.[footnoteRef:5]” [5:  The Corruption of the Universe by Aristotle—Arabized by Lotfy Pasha El Sayed, from Senthlir. P. 234
] 


The followers of that school of thought have received strong backlash initiated by the Greek philosophers who blatantly refused the teleological philosophy of creation as well as the concept of a divine force that created this universe for Man. They mocked those who attribute the phenomena of the universe to a predetermined rationale that aims at Man’s benefit. They believe that rain, fertility, deserts, and health are not necessarily in direct correlation to people’s obedience to the gods, and neither are other phenomena like lightning, volcanoes, earthquakes, and diseases an indication of the gods’ discontentment with Man. According to this view, the whole Universe is subject to an automated system that no outside force could intervene into. The sacrifices that people offer to the gods is a twofold absurdity, because neither do they accept these sacrifices, nor do they repay for them. Further, the gods are never angry at Man as anger is a human emotion that has no place in the Ultimate Divine Power[footnoteRef:6].  [6:  Lucretius—The Nature of things (De Rerum Natura) Book II Para. 167-183] 


The gods did not create things for man’s use, as they never were nor will they ever be in the limited space of our world. Further, not every creation that is below Man in the ranking hierarchy is subject to his service. In fact, Man has the biggest if not the whole share of hardship and misfortune. In this light, the world was not created for man, and creatures were not subjugated to him, but rather, every creation has its own independent right to existence. 

The poem of ‘Le Crise’ “The Nature of Things” is a complete denial of the knowledge of the philosophy of existence. It mocks the arrogance of Man and represents an elegy to his burdens and hardships, as well as an acknowledgement to the right of independent existence to all creation. He noted: “There are those who claim that a divine hand created that whole universe for the benefit of human beings. However, it is ridiculous to make that claim and believe that all things have been created but for the sole purpose of serving man, for every creature has its own right to existence.”
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The Islamic Philosophy


The Philosophy of the Creation for Man’s Benefit:

In the Islamic philosophy, it is common to discuss the reason behind the creation of the universe. The Mo’tazilites [footnoteRef:7]attribute all creation to the benefit of Man and those who are entrusted from God to follow his word on Earth.  [7:  Articles of the Islamists by Al-Ash’ary p. 247-252
] 


That issue has been discussed in Islamic philosophy and the different religious sects—Mo’tazilites, Sunnis, and others—all agreed that God created the universe for a reason. However, they did not reach a consensus that there is an ultimate teleological reason for God’s creation, as we humans have a goal that drives us to work to achieve that goal that aligns with the saying: “Thoughts lead to actions.” The refusal of the teleological reason of creation does not necessarily entail the denial of a philosophy behind God’s creation of the universe.  In fact, that philosophy has to involve a beneficial objective that is achieved, and that is different from a reason that is the only solid foundation for the existence of one creation or another. The philosophy of the creation of the universe for the benefit of Man is common. The Mo’tazilites note that “God created Man for his own benefit, not for harming him. The mission of the creation that is not assigned religious duties is to be a point to the glory of the creator whose actions are necessarily never in vain.”

When asked why, in light of their beliefs, they think that snakes, scorpions and pests were created. Their answer was that they will possibly be ways of torture for those in hell, without being harmed themselves, as the angels of Hell are not harmed[footnoteRef:8]. They were then asked, what about Hell? Was it also created for the benefit of man? They answered that it is true that hell is equally useful as it scared away people who were redirected to do good deeds. And when asked about the harming of children, they explained that their pain helps others reach maturity through lessons learned from the experience. As such, the Mo’tazilites continued to defend their viewpoint of finding in all creation a benefit for man.  [8:  Articles of the Islamists by Al-Ash’ary p. 254
] 


In his book “The Philosophy of God’s Creation,” Al-Ghazali attributes all that is in the universe to this humanistic interpretation. He noted that: [footnoteRef:9]“if you reflect on the universe, you find it is like the house where everything that is needed is set up for its residents. The skies are held up as a ceiling, and the land stretches like a carpet, the stars are luminous lamps, and the jewels beneath the ground are the resources. As such, everything is set up for a specific purpose and Man is the owner of that house, who is authorized to make use of it, whether that be plants or animals.” [9:  See the Introduction to the book ‘The Philosophy of God’s Creation’ by Al-Ghazali] 


He emphasized that “The highest purpose of plant is for it to be the source of food for the next category in the hierarchy, animals, which then becomes food for man.[footnoteRef:10]” [10:  “Given to the Non-deserving”—Al-Ghazali p.11-12. 
] 


He adds that “Objection to that is but ignorance of the ordinance of the universe. The wise knows that the deficient is always sacrificed for the perfect, while being its subservient. In fact, that is the essence of wisdom, and there is no injustice involved.[footnoteRef:11]” [11:  “””””””””””””””””””””] 


The philosopher Ibn Rushd emphasizes that the harmony of the universe cannot be a coincidence of good organizing. In fact, that is the ultimate purpose of God’s creation[footnoteRef:12]. At another instance, he notes that “The things that are done for no specific purpose, are in fact, absurd.[footnoteRef:13]” [12:  Investigating Methods of Evidence by Ibn Rushd p. 82.
]  [13:  “””” “ “ “ “ “ “ “ “                                                         p. 89.
] 


Ibn Rushd attributes the universe to a predestined purpose, and that is the benefit of Man. He Highlights the Quranic verse to the meaning of: “Have We not paved the Earth for Man’s purposes? Have We not created the mountains to maintain the balance of the earth? .…have We not created intertwined gardens.[footnoteRef:14]” He notes that reflecting on this verse reveals how the universe creation attests to its harmonious structure for man’s existence. [14:  Quran Chapter 78, verses 6,7…16 [My Translation]] 


As regards the argument of the creation of the universe for the benefit of man, and the hierarchical structure of the creatures and man’s right to usurp animals, in a debate with Abu El ‘Alaa, the preacher noted: “animals usurp plants, using their given potential as the plant is a growing, yet nons-sensitive being. If that was not the case, plants would be of no use. Similarly, Man force, which is based on intellect and reason, is used in capturing animals. All of the creation is submissive to Man, for otherwise the creation of animals would have been of no use.[footnoteRef:15]”   [15:  Dictionary of Literary Figures” p. 190] 




Rebuttal of the creation of the universe for a purpose:


The belief that the universe was created for a specific purpose was highly debated in Islamic discourse as much as it was debated in Greek tradition. That rebuttal was first announced by Ibn Hazm in Al-Maghreb, and Abu El ‘Alaa in Al-Mashreq. 

None of them denies that there is a philosophy behind the creation of the universe, but they refute the claim that there is a pre-determined purpose that we know if, that drives God to create the universe.

Ibn Hazm, however, goes far in his rebuttal and uses swear language. The third section of the chapter presents a heated argument with the different sects, and a clear rejection to his opponents’ arguments[footnoteRef:16]. [16:  The third section of the book ‘An explanation of the sects’ by Ibn Hazm] 


Ibn Hazm holds that such a philosophical idea about the creation of the universe for a purpose is a false creation of our minds[footnoteRef:17]. He holds that the Creator, unlike the creation, can do and create whatever He wants and not necessarily for a specific reason, other than the desire to do it. He emphasized that idea and noted that: “While all the action of the creation is necessarily for a specific purpose, it has been shown with concrete evidence that the Creator is nothing like what He created, and as such, His actions are not meant to be for a pre-determined purpose.[footnoteRef:18]” [17:  ‘The explanation of Sects.’ By Ibn Hazm, Part 1 p. 71]  [18:  “ “ “ “ “                                                            part 1 p.70] 



Ibn Hazm strongly believed in animals’ right to life, and notes that we normally make the mistake of forming a hierarchical structure of the creation, thinking ostensibly about the matter and falling under the illusion that each category is higher than the one below it. In reality, we all fall under the term ‘species,’ which entails that we all share the common aspect of being alive, and in that we are all equal as no species is more alive than the other. We observe the animals have feelings of pain when hit, and they voice anxiety when in pain, exactly as we humans do. We go through the same life and after life, and if there is any superiority for man over other species, it is that of his ability to speak, and to carry out the mission ordained by the creator. 



Abu El ‘Alaa and the Causal Philosophy of the Creation

Abu el ‘Alaa has his own way of laying out his argument—as in poetic reflections that speak to the non-existence of the causal philosophy, and an expression of sadness for the hardships faced by man and his arrogance with his reasoning capabilities, while refusing the common criteria of evaluating life issues. 

He believes that God, the creator, is the only capable King, and we are all his helpless servants. He also holds that God created man for a philosophical purpose. However, we need to further investigate his views about that purpose. Let us observe him as he contemplates that matter. 





The Logic of Man:

We hear him discuss the logic of man noting that: 

If the rope was given authority over the Aramean, and the barbeque were given authority over the masters, the afflicted would be relived from the aggression. (Explanations and Objectives p. 152)

He discusses the idea of Man’s denial of the right to light for creations that are of no benefit to him: “If I ever had a farm, and would slaughter whatever I choose every day, and one day a father who has nothing to offer his children steals one of the livestock for their sake, that would sadden me and I would blame it on the guards.” (56)

The owner of the livestock is not guilty before slaughtering a hundred of them, whereas if the wolf captures one, he is guilty.” (410)

This is man’s reasoning, and why not? Isn’t the whole universe and what is in it created and subjugated for his service?

The hardships of humankind:

Abu-El ‘Alaa continues to contemplate this matter noting that if God afflicts people with hardships that they cannot wrap their minds around the benefits of, how is it possible to claim that the whole universe is created solely for the benefit of man?

On every land there are serious incidents – challenging singles and collectives 1/155
Take it easy! Are you escaping a deadly disease? In fact, Earth is nothing but an infected house.1/62

In Explanations and Objectives, he notes:

And time is toying with us changing us from one state to another (291)

Like when a pretty woman feeds the dog the hump of the speedy camel, and the woman of beauty is brought to the exhausted lustful lover, and the barren land drives strong-willed people to re-locate, and those who are deserted would survive on insects. 

Abu-El ‘Alaa continues his reflections, noting that God afflicted man with pests, and gave beasts the power to prey upon man and the livestock he uses for his benefit. How then can this fact be reconciled with the claim that animals are subjugated to the benefit of mankind?


 As a man was trying to avert the wolf……                 A lion wandering for a prey appeared 2/13
 If the creator of the lion had not ordained the beast to feast on its prey…….he would not have created its canine and claws. 1/352

He notes in Explanations and Objectives:

The wolf feeds on the trees, and God gave it livestock meat. (189)
The flea sucks our blood and that is by God’s permission 	(54)

Asad’s horse fell, on As’ad’s, Labad’s armor on Zerd’s, and God gives power to his soldiers over whoever He chooses.  (198)

The wood gatherer actively heads out, the tool in his hands, the rope on his back, and becomes ready by sunrise. (407)

Oh God, you are the Sufficient for the heedless. You are the source of content for the serpent, it takes the deadly poison, then it raises its desperate head, with its movement like the kneading of the empty land, and it was quicker than the prayer of close friends…what a desperate soul! He fell hard and failed to stay strong, and so his fate was to be buried beside those who left the world before. (473)


It is likely that the one who escapes from the sting of the scorpion, cannot escape the cobra (365)

God inspired the lion to eat someone, and then wailing on him is heard, with torn shoes in their hands. (437)


3. Why would the universe be created for us, when all creatures have the right to life

It is not true then that the whole universe was created and subjugated for man, but every species has its right to existence. God created the creatures and provided them with the means of life, and His mercy extends to animals as much as it extends to man…

He notes in ‘The fall of the wrist’:


Let the birds fly in chaos as they all .…    seek the daily subsistence while not causing harm


In The necessities he notes:

The blessings of God are shouting to humans to work and enjoy the rewards of your work...
oh you gazelle come have your share, oh you bird catch yours

And if the creator of the lion did not want it to prey upon its food, God would not have given it its canine tooth and claw

And if the creator did not pre-determine for some birds to prey upon the sand grouse, He would not have granted it its beaks. (1/377)

In Explanations and Objectives, he notes:

The mercy of God extends to all animals and He has granted food for all species alive.  (175)

The voice of the crow is neither a bad nor a good omen, it is the language of a bird asking God’s blessings and He is the Giver for all animals. (54)


Brutality kills the lion in the midst of the day, while the lion preys upon others before sunset, and God is the all-knowing and the all-wise. (237)

The man seeks warmth and yet it is hard to find because of escaping lions at all times, God has even ensured the food of the lion.  (242)

Yes, the creatures to whom we are superior do have their own right to life, but we deny it that right, because we evaluate matters based on our own benefit, and we make use of everything in this universe, and who knows? Maybe some of those beasts or insects are living an illusion just like us, thinking that we do not deserve life, or that man was only created for his benefit. 

In Persian heritage a symbolic funny story is narrated about a guy who looked at the universe and became filled with arrogance, that he shouted saying: “the sun rises for my sake, and the plants bloom to feed me, and those livestock in the meadows and the valleys are subjugated for me. Everything in the universe is created for my sake. Oh how grand is my status in the eyes of the creator!” A mosquito used to hear those words and dislike what he was saying. So it flew to his ears and started sucking his blood, saying sarcastically: “you might be right, but there is no doubt that the creator had granted me a higher status—for if He had created the universe for your sake, He created you, human beings, for my benefit!”

And this brings to memory Ghazali’s story of the house and the owner.

And it also brings to memory Abu-el ‘Alaa’s verse of “God had permitted him that food” (54)

And him saying: “God inspired the lion to eat someone, and then wailing on him is heard, with torn shoes in their hands.” 

The universe has not been created for us, and its phenomena are not affected by us

Abu-el ‘Alaa refuses to recognize that there is a causal objective of the universe, and refuses to determine the philosophy behind the creation. He pities the man who, it is claimed, that God created everything for his benefit, and the whole universe is subjugated for him. Abu el ‘Alaa mocks those who believe that man is the main cause for which all species and the phenomenon of the universe have been created. 

We have been afflicted by epidemics, disease, beasts, and pests. If God was willing, he could have protected us as well as weak animals from such afflictions. However, God gave some species power over others, and it is probable that it is for the reason of controlling their arrogance and creating the understanding that the world has not been created for one species only. In fact, every creature has the right to existence and has been granted the means of life, even if that is at the expense of another. 


The phenomena of the universe are not affected by us—matters are attributed to the Creator

He notes in The Necessities:

You did not experience dryness as a result of your bad deeds, nor were you rewarded by rain for your repentance (1/319)

God had ordained that a certain time of your year would have less life, or more darkness to it.
You pray: Oh God quench our thirst without overflowing us, but this is how the Arabs and foreigners are similar. (2/252)

In Explanations and Objectives, he notes:

God’s ordinance is significantly a grave matter, it is unalterable as it does not decrease by the deceit of the deceitful, neither does it increase by the prayers of the pious. However, fasting and prayer are beneficial to the devout. (438)


Abu-el ‘Alaa refuses our criteria and defends animals’ right to life:

It was normal then to read about Abu-El ‘Alaa’s refusal of the human framework of the hierarchical structure of creation. He notes that we humans scare the beasts, and take control of birds and livestock, and there is no blame or reproach. However, when a hungry wolf catches a weak chicken, to ease its hunger, or to feed its little ones that had no food for days, we revolt and pray for its destruction. The wolf did not choose to be hungry, neither did it create its meat-eater nature. He notes in his book The Necessities:

If the sheep were to converse with you, the wise of them would say ‘the wolf is an aggressor and Man is an even worse aggressor’
You keep from us the wolf that hunger and dark night brought to us, 
Further excused by its perplexity, not knowing what it is doing
You wish for our safety, and are careful of our wandering, and your spears are more lethal than those of beasts. (2/274)

Oh you crow, be unjust and corrupt, for you will see no one……. But harmful, and who amongst humans who have not been unjust?
If you were the guard of their blooming fruit, and they meet you by coincidence, you would still not get your full compensation 1/385

He notes in Explanations and Objectives:

God has the ability to make the cow say: Man has forced me, hit me, and milked me, he cut my fur, drank my milk, slaughtered my male offspring, and rode on my back to the end of the earth, and in attempting to complain, he criticized me. He kept me away from him, and rallies me when he needs me, and he hit me to go away from the sink of the food, not showing politeness.

Oh you unjust, will you not do justice? If I had a herd of roosters, and would slaughter whatever I choose every day, and one day a father who has nothing to offer his children steals one of the livestock for their sake, that would sadden me and I would blame it on the guards. (75)

Man never blames himself for slaughtering hundreds of roosters, but blames the wolf when he catches one to feed his hunger. (410)

And it happens that the guards could long for a barbeque, and they blame it on the innocent wolf—they betray their master and God is the all-Knowing. (410)

Is the animal that follows travelers in search for food and returns empty-handed safe from torture? God has given him means of living on small islands, so why should it be killed when it captures young goat? (410)

The hunter stood and in his left hand a bow that undoubtedly scared the beasts away, and threw the hyena in hell, and for that reason it stopped coming. Did he do any good? Why can’t he differentiate between what is useful and what is repulsive?

He notes in his book The Necessities:

If you knew how hungry the wolf is     …        you would have handed him the sheep
How deceitful man is…how much has he destroyed from their comrades, and so they eventually leave him killed after being the source of his nurture


**************************


 



Abu el ‘Alaa has defended animals’ right to life, and in that respect, came his ‘Ha Poem’ that starts by the following verse:

You became sick in mind and religious beliefs so meet me, to hear about what is right 1/232

In The Necessities, there are other poems that also oppose cruelty to animals, and defend its right to life.. 






It is the same when the mother of a caryopsis and that of a pigeon …. Feeding its young in the nest
So never extend your hand to destroy a bird in its nest as it lies by its youngsters.   1/209

When I open my hands to let go of a flea that I caught, that is a better deed than giving money to someone in need 1/212

I see that animals on earth fear their fate….. frightened by thunder and excited by lightening
Oh bird lead me, and you deer do not be scared …… of my odor, for there is no difference between me and you. 2/116


And the female deer scared of me…..they pass by the plantations or stay there 
So do not take the life from those creatures of feathers…. For you man do not have gains from wasting them away 2/348

He also notes in Explanations and Objectives:

Oh you poor man, you, like the pigeon, that settled in its homeland, on a branch of a wide valley, 

Taking care of two little ones who are in no capacity to fulfill their needs, as she takes the seed to its beloved. So pass by her and do not shoot her. (260)
  
When you read his message to Abu Mansur, the librarian of Dar Al ‘ilm in Baghdad, you see how Abu Al ‘Alaa empathizes with the pain of the animal, and add to that lament and nostalgia. 

His debate with the Lead preacher
 Abu al ‘Alaa presented his viewpoint on the categories of creatures and animals’ right to life, as poets usually do. That was worthy of freeing him of questions like why and how. 

But those who lived during the time of Abu Al-‘Alaa were not deceived by his method. They say that his poetic reflections reveal a school of thought that opposes the majority of Muslims. Hence, they debated his ideas. One of those opponents to Abu el ‘Alaa’s ideas is Abu Nasr Ibn Abu Omran. He was a smart, stubborn and an eloquent opponent. 

He saw more to it than just the reflections of a poet whose thoughts are wandering all over, and he became confident that Abu el ‘Alaa believes in what he says and follows what he preaches in real life. As such, he liked to discuss matters with him, and put him on the spot, but how can he drag him to the debate, when Abu el ‘Alaa is the ascetic who chose the poets’ way of presenting his reflections and ideas. 

This needs a well thought of trick. 
Abu el ‘Alaa said:
I became sick in mind and beliefs so meet me…. to listen to the true ideas and views 1/232

Abu Nasr decided to pretend to be sick and go to the doctor of the mind and of religion claiming he needs to get diagnosed! 

They exchanged letters where the preacher succeeded in showing the true self of the man and revealing that behind his poetic reflections something bigger and more dangerous than the reflections of a poet thinking in all possible directions and saying things he does not mean. Abu el ‘Alaa saw through the man’s real purpose behind the consultation. As such, he attempted to circumvent a confrontation. However, he stayed firm in his defense of animals’ rights to life, and his reprimand of man’s cruelty and refusal of the laws set by humans. 

The lead preacher asked him about “the reasoning behind his abstain from the consumption of meat and milk—a question for someone who believes they were created for human beings…the human power is usurping animals as much as animals are exercising power over plants. That goes back to the fact that man is endowed with speech and intellectual capacities, which make other creates subjugated to Man power. If that was not the case, then animals being inferior would be of no sense. “


Abu el ‘Alaa responded to that noting: “animals have feelings and can sense pain…Arabs use lots of proverbs that involve animals’ feelings as the saying about the pain they feel when the animal gets lost from the herd,, and that people hate to leave home as much as the fish would hate to leave the water, and that bees would fight for its honey with everything they have.”

The lead preacher responded that: “Its creator is the most Merciful, and most gracious and you cannot be kinder to such creatures than their creator.”

Abu al ‘Alaa continued to note that: “if the creator was merciful to human beings, then it makes more sense that He would be more merciful to animals that find pain in the least of exposure. God did not grant that mercy particularly to humans who sin and disobey their creator. He knew that man can approach a herd of sheep, kill them, to no mistake they had done. How can mercy befall humans who do that, when animals do no sins. Then he adds: “how about the bird that finds content in a grain, heading back to its loved ones, and then is preyed upon by an eagle…. The sand grouse would leave its youngsters thirsty, leaves the nest in the early morning to bring water and yet a hawk preys upon its young. How come the hawk did not have mercy or become disturbed to take the young ones from their mother?”

He was told that God subjugated animals to man as in the creation hierarchy. He mockingly responded that: “then why would a lion devour a non-sinning human being, and why have groups of people died of snake bites, when they were not known for wrong doing?” 

Abu al ‘Alaa remained true to his stance and stated in his fourth article addressing the lead preacher that “he agrees to meet the Creator, not requesting more than what he sticked to in his life in terms of abstaining from meat.”



Abu el ‘Alaa continued to defend animals’ right to life, and continued to abstain from meat, in showing of his deep conviction that man is not created to usurp all creation and in refusal to the concept that the universe is only created for human beings, and everything in it is for the benefit of man. However, a lot of people would only consider the appearances of things and would attribute this to the “influence of the Indian culture” or that of “progressive philosophers.[footnoteRef:19]”  [19:  The Death of the Dignitaries for Ibn Khalkan part 1 p. 42 ] 



Others are attributing this argument only to his mercy on animals. Accordingly, they did not understand why he abstained from eating meat that was slaughtered by others. They wonder: “He might not want to slaughter the animal as a merciful act, but of others already slaughtered it, then what mercy remains?”

Some claim that “he was driven by economic reasons” and we do not know how poverty led him to be vegetarian, when the poorest Arab would feed mostly on milk, birds, and sea creatures. Further, he was offered a fortune when he left Baghdad, as was offered to him in the last phase of his life from the lead preacher. 
I believe that his defense of animals stems from his belief in animals’ right to life, and in refusal to the human logic in considering the whole universe created only for the benefit of man. 

The Universe does not care for us:

As such, Abu el ‘Alaa refused to accept that the saying that the philosophy behind the creation of the universe is the benefit of man, and continued to mock man’s arrogance and the claim that the world was created for our benefit, and the phenomena of the universe is affected by us. He believed that it is all in the hands of God, and the whole universe cares nothing about Man. 

He notes in The Necessities:

Oh Mankind have some fear of God and refrain from lying….for the one who created you has power over you 1/319

The stars and the Pleiades have no pity over people, who have closely contemplated them during bed time

no towns or valleys have been filled with hidden Yemeni bliss 2/353

he also said 

No one knew people would die on Uhud battle day,, neither did they know they will be victorious on Badr battle. 

In Explanations and Objectives, he notes:

Are the two tribes Mazen and Hawazen, in God’s Kingdom, worth anything more than an ant or a bird, respectively? Same with the dog of Ibn Rabi’a and the dogs of Sons of Wabara


were we created unavailingly?
Abu el ‘Alaa almost believed in that. However, his belief in God the all-Wise who would not create human beings uselessly made him not stick to this belief. 

If it were not for the marvelous universe that points to the Creator as the all-knowing and all-Wise, we would have wondered why we were created. 2/264

and your creation by God is for a noble philosophy, for God, all Glory is ascribed to him, would not create unavailingly 2/203


In Explantions and Objectives:

The world affairs are being heeded to (81)
God has not created you for no reason (6)


God is the one we seek refuge in, He knows everything that involves the solid and the living, and He goes only by His will, No wrong doing, or injustice can be ascribed to him (321)




God is the All-Wise,  and he is Exalted from all vainness, and doubt. He has not created Man in vain, but what is the rationale behind our creation?
That is something Abu el ‘Alaa acknowledges he could not have an answer to. 

It is wrong and unfair for someone to claim that Abu el ‘Alaa became content with that in imitation of others or in improvisation, or to put his thinking capacities to rest from the attempt of finding a true reason, for you will notice that he had worked hard to find answers to his questions.

He sought answers in our creation and the creation of other species, but he reached no answer. 
He also sought the truth in the distribution of bliss and fortune, and still reached no conclusion. 
He sought it in Guidance and misguidance, and still to no avail. 
He attempted to find the answer in death, but reached no conclusion as to why the creation took place. 

As such, it came as no surprise that he refused the view that man was created for a reason, and accordingly, he attributed everything to the will of God who knows what he is doing and what he is creating, and that could be for no reason other than He wanted it to be so. As for what is beyond that, Abu el ‘Alaa knows nothing about. And he painstakingly admits that ignorance of what is beyond. 

I see a core that has come to life, all glory to the creator, what is the purpose? 2/63
God created us for a reason only He knows…the slaves flee and yet His slaves never do 2/124

We have been created for an unclear reason, and yet we live a short life, then we die
we leave the earth with no knowledge of the meanings associated with people.
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