COMMENTARY

On al-Samarqandi’s Treatise on the
Protocol for Dialectical Inquiry

(Sharh al-Risala al-Samarqandiyya ft Adab al-Bahth)

by Qutb al-Din Muhammad al-Kilani
(fl. ca. 830/1426)
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Part1

In the name of God, Most Compassionate, Most 1 I I X
Merciful. SEACAE =
Praise be to God who directed us to the straight 2 Lt N
L)y s ) &l | L A all st

path and guided us to the acquisition of virtues & B el el S ble
via demonstrative proof (burhan) and indicant v . T

Loes lg % JJdly ola Jb | ¢lus)
(dalil); and blessings upon Muhammad, the o Bhaly x Bl ol Jladl
envoy of moral probity and perfection. Sly Jaald Eognne)

Now then, these are the glosses we have written T . . 4, o3
’ — el olsl PO labeS™ 7 plg> ol
for the treatise named ‘The Adab al-Bahth A Al Faprgedl DLl alesS i 048 Amyy
oy ) s ) Ll Lol sl

(Protocol for Dialectical Inquiry)’—belonging to
the eminent Imam, most distinguished of latter-

day scholars, Shams al-Milla wa’l-Din (Sun of our
Community and Religion) al-Samargandi, may

God shelter him in His mercy, and set him to . T :

! (,.@J.» i) Coaly A0l Cmts Ole oY) 2ny  wledl
dwell in the paradises of His forgiveness— 7 T = PO
answering the request of some scholarly Ol

companions, and asking help from God, the
Giver of intellect (wahib al-‘aql), and Inspirer of
rightness (mulhim al-sawab).

Caosd 4y s (@) G

. el Adle 5 g AT Lol e LgilSe (368 4y 53K i Al () (A5 ¢ ey 1 du ety 1 (0 e ) B2
@y 1 Ju am Wy s () B3

el sadhy 1 (o eo) (A

cadling (1) s ¢ ity 1 e Yo @iy ¢ () B0
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his is a treatise on the adab al-bahth (protocol for e e . T .
dialectical inquiry), which every student has need 05 e I8 L iy ol ] & Ul oda

of, that it preserve him from error in dialectical . P L) oes
’ (..@_d\ b ade 1else M)l e el b o) dbasl
inquiry, and make easier for him the path to m 7 ST

understanding and to making others understand. < ] . .
Lo A . \ . AJ \ o el \f y \ 3% o \
Such [adab], though current among the o 2 Agldae SIB Oy (A el

uhaqqigiin (Verifiers), had yet to be strung along R ST , L
a single thread and gathered up in a necklace. I o Sl Mg (B ey 2l (B D o

had in mind to put their scattered fragments in : e K
eVl jed2)l Glle el =D dass bygile La )sitns
order, and to synthesize what has been handed R 2 O

down of them—a gift to the dear brother, king of R T N
’ Las )l alsl . o -l 41391 LY v
religious] dignitaries and notables, eminent of S ol o) e 2 = oLl JLA 24

exemplars and peers: Najm al-Din ‘Abd al- Gl ol e ol Al & sdls wlS, AL
Rahman, may God Most High perpetuate the days B o el el e
of his blessings—and I solicited inspiration for

accuracy (ilham al-sawab) from [God] Most Wise,

Most Giving.
e e T T | 5 i o b3 i

i . ) 7

A A M RPN PR

s provs,sfegarnghintion "l i, g s e

compelingenes ppereninertle | o, s ka8 ol o i

(et i) oy IS |2 g

Foromost Sheikh (a-Shaykh o R 1o S e ot 2l (3]

said—"“it is confirmation (ithbat) of the

affirmative or negative relation (nisba) between

¢ With adab (s. adab) meaning the protocol, the proper guidelines or rules of comportment and etiquette, and bahth

meaning dialectical inquiry or investigation. For more on the term adab al-bahth see: al-Jurjani, Ta'rifat, p. 14 (Gloton,

Définitions, pp. 50-1, no. 0066); Miller, Disputation Theory, pp. 196, 202-5; Karabela, Development of Dialectic, pp. 1-2, 16-17, 123-

4; Belhaj, Argumentation et Dialectique, pp. 119-24.

7 The Arabic sina‘a [4=\isa] being a translation of the Greek techné, or “art.”

8 [FNR] Importantly, al-Jurjani (Ta'rifat, p. 14) may have quoted his (identical) definition of adab al-bahth directly from the

sharh of al-Kilani, with certain manuscript witnesses of the Ta'rifdt attributing the definiens to him, saying: “Thus is it

(kadhd) in Qutb al-Kilani” (see my brief discussion in section XXX of the introduction).

LS Al a5 Us ¢ Gl Tl ()50 ¢ JalSIL ¢ gasia (5238 jandl (fia (2) gy . il ] B Al 03y () s ¢ (o e e ) 81810

i s du e s () S
gl JB L ey (7) 222

M5 ) Caday (g 1 (L) 413
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two things, by way of drawing forth a dalil (bi-
tariq al-istidlal).”

1.2 |«Dalala (error)» is losing track of what leads to e 14 e o
the sought-after conclusion (matliib); and such s oSy Toplaall ) oo e olas > Dl
occurs either by taking something to be the
cause (sabab) of something which has no cause,
or by losing track of the cause, or by taking
something other than the cause to be the
cause—with regard to what has a cause. This
remains open to speculation (wa fihi nazar), but
the truth is that it be said: “[error] is following a
course which doesn’t lead to the sought-after
conclusion.”

1.3 |[«Fahm (understanding)» is the conceptualization e . .. ) v . .
(tasawwur) of the inte?;lsion (mana),'® from the 32 oty s Bl Bl e g i g F%

expression of the speaker. And «tafhim (making Bl fate el 2 I aadl |
others understand)» is the conveyance of the bl bl ot ) )
intension to the understanding (fahm) of the
listener through the medium (wasita) of the
expression.
1.4 |The meaning (mand) of «Mutadawala (current)» 204 - . .

J| ‘§M\9 * 8)sima alixe 4.59\.)\:.,4;
is: “in circulation.” And «the Muhaqqiqin»" is et N s °
plural; one of them is «the Muhaqqig», which
comes from their saying: “You've verified the
matter (hagqaqta al-amr),” when you’ve proven it . 2 .
true and become certain of it. S

o) Ty & e Y L dsL )
:;’Jb%leﬁ‘é}%l&wéww\gﬁw‘ﬂ;b;b

Al ) Jon Y ab S s Jle F

° [FNR] Cf. al-Jurjani (Ta'rifat, p. 43); he provides, verbatim, the same customary and technical definitions, though without
citing Ibn Sina. [At the time of writing, T have not been able to locate the definiens in a work of Tbn Sina’s (having so far
checked Shifa’, Qaniin, Hudiid, and Isharat, and scoured the listings in Janssens, « Le Livre des définitions d’al-Jurjani »).] As
for adab (pl. adab), al-Jurjani (Ta'rifdt, p. 14) defines it thus: “an expression of the knowledge of that by which one
safeguards oneself from every kind of error.”
. é_m.ﬂ\ ‘_g «haally Dhaialy 3 paidasale «gjﬂad\» - 4. 14
() e bt (Lalyy ¢ A TS
i emb W] 330 el (a ¢ \) L.é 16
O () (B ¢ty ¢ (@) B
18 Al-Jurjant’s definition of ma‘nd is more than usually terse (Ta'rifat, p. 236). The ma'nd is: “what is intended by something”
(ma yugsadu bi-shay’in). Goichon, on the other hand, provides a lengthy discourse on the Avicennan meaning of ma‘’na
(Lexique, no. 469), the first part of which reads as follows: « Idée, ou mieux en latin intentio. Ma‘'nd désigne presque toujours
I'intelligible, cependant cette traduction convient plutét a ma'‘qil, d’autant que ma'na est employé quelquefois pour un
degré d’abstraction inférieur a I'abstraction intellectuelle. S’il s’agit de I'idée d’une phrase ou de la compréhension d'un
mot ma'na signifie le sens de cette phrase ou de ce mot. Au plus bas degré, ma'na se rapporte a I'idée particuliére, a la saisie
par I'estimative [....] Parfois ma'nd prend le sens de concept: c’est ainsi qu’une énumération des qualités (sifat) [....] ». For
extended discussions on the meaning of ma‘ng, see also al-Kafawi, al-Kulliyyat, pp. 841-3; al-Tahanawi, Kashshaf, pp. 1600-1.
1 [FNR] Meaning those who engage in tahgqig, or “verification commentary.” See the discussion on tahgiq and its
practitioners in the introduction.
G&Aﬂlh)&j@)ﬂ\h@ ¢ (e)%ﬁ@%;ﬁ&«e;»;wzo
(2) O a9 gy Adadl 21
ey L Jy ey (i) B2
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15 |And «manziama (strung; organized)» comes from: .25 . u 1.5
' ’ o Pl P Eadas ¥ e agliney [18a
“you’ve strung the pearls,” that is, you've & -l o Aughasay [18a] ¢!

gathered them on a thread. «Silk (thread)» SIL [2a/1] sl 5 dosdl obine ULLIle &
means: “string;” and «‘igd»—with a short “i"— ¢ [2a]1] 2y = )«

1123
means: “necklace. sl oline

1.6 |«Manthiir (scattered)» means: “dispersed;” and
«ma’thiir (transmitted)» means: “narrated,” from

ol M) 6)/,&}\ olixs \ @J.AMJ\ olixs %

which [we say]: “a transmitted report (hadith » 5
2 - ” JJJ
ma’thiir).
1.7 |«Tuhfa (gift)» is what you present to a man out . S . 1.7
ofge];d(fhality. o A or S e Sl L [2af6] dislly
1.8 |And «ilham (inspiration)» is what is instilled in . . 3 ¢ 1.8
% ,4,\45 3 | |
the heart by way of divine emanation (bi-tariq al- 2 Al )l g Al [22/] el
fayd). But this remains open to speculation (wa Gl 32 0w 2l N
fihi nazar), because such is [the meaning of] At J& o e # el Y
“mulham (inspired).” And the correct solution is ol 33 L3

to say: “it is the instilling of an intension (ma‘na)
in the heart, by way of divine emanation.”

1.9 |«Sawab (rightness)», in customary linguistic NS 1 : 6 1.9
; ’ s daliwY) 2L slacd) i ‘?“J\
usage, is sadad (correctness)—with a short “ S C‘A 2 St s ant
“ 7134_ . . . o - . R P
a"—which is istigdma (soundness). But in 5 A0 Gilas oS b e B |

technical usage, it is whatever is in precise
conformity with the the thing as in itself it is.”

w,_n

» As opposed to ‘agd—with a short “a”’—meaning the tying of a knot, or contract.
«?@J_,s Cray ;830 (g_\) ‘_‘,A Lig 24
c_\mﬂlhk@()@\.@&wm}ﬁa«d\» 4.43525
M\MJ&;@M\&@ (a) m&m}&«ahm» .l 26
U:u; By «bj).ﬂl» (u,u) ‘_g iy 2l - ‘djﬁ 27
«a‘)}u‘d\» (\) ‘; Ciela 28
) «J;"JU\ Euaally @ (@) & el 2
30 [Tham is the verbal noun (masdar) of Form IV alhama, yulhimu: “to inspire.” Al-Kilan is saying that the first (and
apparently accepted) definition of ilham—beginning with “what is instilled (ma ulgiya)”—is in fact more appropriate to
mulham (“inspired”), which is the passive participle (ism al-mafil) of Form IV alhama. Note the second, “correct” definition
matches ilham with another verbal noun: ilga’, meaning: “instilling”.
€ lly 1 Ju wily (2 ¢ ) 83
L« pall g () (A2
oSl et e ¢ Ay RS () s e (el s 2 b (<) s ¢l gl £l b £ () s (2 ¢ 1) o S
() Rl GG e
* As opposed to sidad—with a short “i”—meaning stopper, or cork.
% That is, it is an assertion that “X is the case” when X is indeed the case. Al-Jurjani (Ta'rifat, pp. 140-1) sheds more light
through his detailed definition: “Al-sawab, in customary linguistic usage, is sadad (correctness). And in technical usage it is
the confirmed case (al-amr al-thabit) whose rejection (inkar) is not tolerated. And it is said: ‘al-sawab is hitting upon the
truth (isabat al-haqq).” And the difference between al-sawab (rightness), al-sidq (trueness), and al-haqq (truth) is that al-sawab
is the confirmed case with regard to the same case whose rejection is not tolerated; while al-sidg is such that what is in the
mind (fi'l-dhihn) finds a match outside the mind (fi'l-kharij); and al-haqq is such that what is outside the mind finds a match
in the mind.” It appears one of Gloton’s sources provides a further definition for al-sawab, which he translates: « C’est le
contraire de la faute (hata’) » (Définitions, p. 246, no. 0954).
el Adle as ¢ (7) Adlan s ¢ rmaatll Adle 5 g Al bk pa ¢ () (B LS (55 Ay 51 (shy 1 AWIS 30
sl B oy (@) B
s cadlal gy () S48
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1.10 |And the «Hakim (the Wise)»: He is the perfect S 1.10
; -,,w | |
master of things. W » 5y

I A g o e | o o e g
om0 e
pestece s Lo () o s one |Gy i i s
Zigiiﬂeeriﬁlizr;;;,Provocatlon for students to iela)l oin ¥ e s

1.12 |And his saying: «and I solicited inspiration for 4ty Sl o lpaall ol ey 1.12

I
finding the right solution from [God] Most Wise, b A 2

Most Giving», remains open to speculation, too. Ll e Le LY s Bl
For iltimas (soliciting), according to how most g il et b e S L
people interpret it, is “request (talab) with 7% 5 13b Lo N Ll
equality of rank between demander and o (3611 yelally 31 e 55

demanded from”—and such is clearly not the ot . vt 48
' L o -S.g 5 SAS ,,«.J L.@.A YIS ~,MJ"\
case here. But to this one might respond: “What e o o i s o

is intended by ‘soliciting’ here is the customary xSV Y el “L LG it A
linguistic usage, not the technical. Indeed,had | ™ ¢ Gl Thes ¢ 2l ol

he [only] said: «<and I asked»,” this question sl ) [14 00 a2 et G
would not have come up in the first place. thisd i [140) 2] 7elis 5 o s i S

And it is arranged in three parts. The first, on " : LA o 5
? ity s ”\.m,d‘\ N 3% ,.,,494:.15 3
definitions (ta'rifat); the second, on the proper P Sl B I SR

ordering of dialectical inquiry (tartib al-bahth); and| s N . TR e
the third, on the masa’il (problem-cases) I have el P Pl B 2 A S
contrived.

2.1 |He said: «And it is arranged...», etc. I say: this 56, 1, o 55y A S4 53,9 .
’ &l 25,0 Bl I ol F 70 A B
treatise is arranged according to three parts. s B Al e ™ d

Part I is for defining (ta'rif) the intensions ol ol L , T .
‘ \ _LLA.N\ \&ﬁ ) \ P
(ma‘ani) of expressions in technical usage among| < sl I = s

CKOsSy (@ e l) S8
@Ay du o (7) SO
il QL ey 1 e Yoy daanty Gl (7) A4
42 That is, instead of «and I solicited».
el gy () (B4
(1) e bt e gl aSall ey ; Alen 44
(9 0o b (Ll ¢ AalS 95
@y ¢ Ja @i pally ¢ (1) 896
i g e duweran () B Y
Loy - Ja ol (@ e ) 898
(3) e il (ighy 1 AS ¢ el Cadag Ly ; (T) 840
C«dlldy s dy (o) £
L« pad A ey ;) (2) 853
L@SM\@YJM (J)é&\.m:ﬂ : «éJ\» 54
. el Aadle 5 Al bl aae ¢ (@) Andlag A 5 (J BT A A e o8 g ¢ Alen 5O
caly (e g) G
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munazirin (dialecticians): like dalil, dawaran, and
others.”! Part II is for being acquainted with the
protocol for inquiry (adab al-bahth) and its
proper ordering, of the attentive observance of
such conditions (shard’it) as are enjoined upon
the two sides [of a disputation], and of the end
(ghaya) at which dialectical inquiry teminates.
Part III is for being acquainted with the masa’il **
which the author contrived for explaining how
to utilize the stated protocol and rules in
particular disciplines.

o ol e o b Lleyy 4y o) Ol

Do &Iy o) )l gy L Lley L) )
BasS ol Tiitasl [18b/7] Les ! u-"j‘ Bl

5l Slsedl b 8,,S el el 1N Jlems)

2.2 |And «ikhtird' (contrivance)» is a synonym for . . 62 . 2.2
CMJ' 2J) J6 L oY) Cdsl | a1
ibda‘ (invention), which is—according to what e ey CH 2 LA
the Shaykh [Ibn Sina] said in his Isharat . : 2t 63 .
Sase 004 2 e [2b/1] 055 31 oyl
(Pointers)*—“that an existence (wujiid) proceeds o) 27y sl o [26/1] o5 31y
from something to something else contingent Pt . .
3oy of AV o) 33Le e Joligne yes Jodb
upon it alone, without any material, OW ST ot e 092 “
instrumental, or temporal intermediary.”®!
2.3 |To be certain, the treatise was only limited to 2.3

these parts because: if what one seeks to
examine in this treatise is that upon which
commencement of its objective (magsid) per se
here depends, then it is Part I; otherwise, if it is

Eogeadl :;‘Y Jgadll odn & Bl )) & 64\-‘@)
S ol ade Ui W ol8 of ALl sde 5 ws

o8 36 Yy s IV Lty Cligs 1L spai

an objective per se, then it is Part II; otherwise, it

is Part III. Ladl 56 Yy S Jadl pp “ o By

e

Part I: On Definitions (Ta'rifat). o s .”

5! In defining ta'rif (pl. ta‘rifat), Belhaj notes that « dans adab al-baht c’est la définition selon la tradition d’Avicenne. Dans la
dialectique juridique (jadal), les juristes emploient plutét le terme hadd » (Argumentation et Dialectique, p. 169).
%2 Singular: mas’ala, meaning: probléma, a contended problem-case or question. The masd’il comprising Part I1I of the Risdla
appear, in fact, to be more for practice than illustration, while the mas’ala found in the second half of Part II aims clearly at
illustrating key terms, concepts, and procedures of the adab al-bahth.
. «dﬁ.ﬂﬂ\j QU;J\S» . (J ¢ \) @ Giela 57
.@M\Lﬂs}@)ﬂ\ﬁ@c (J):‘:LA;LA..\RQ}:\SA«J:ILM”»::\A&SSS
. é_uﬂ\ ‘_g «u‘-““» J\...a;;h 3_paida sale (aiadlly : 4alS 59
% That is, his famed Kitab al-Isharat wa’l-Tanbihat, or Book of Pointers and Admonitions.
8! See Ibn Sina, Isharat, gism 3, namat 5.8 [tanbih] (Forget ed., p. 153; Dunya ed., vol. 3, p. 95). Al-Kilani reproduces Ibn Sind’s
definition verbatim. Inati (Physics and Metaphysics, p. 139) renders it as follows: “Immediate creation (al-ibda’) is a thing’s
giving existence to another that depends on nothing other than it—without the mediation of matter, instrument, or time.”
L oe Yu@aYlgy 1 (b z) B2
caspy sy (b ) A8
sl sl aday (il () (20
o s (2 T) By ¢ ligdy 1 e Y ey 1 (o) S5
€Il 12 geaie (IS G Y gy Do (@I 13 sl DS O gy 1 () (b el 66
@l Jaasdll S ) gy (U“) & Alaall oda Caela 67
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3.1 |He said: «Part I: On Definitions (Ta'rifat)».* I say:
the particular components (ajza’) of sciences are
three: [1] subject (mawdi’), being such as whose

72 71 70
. | oy b any e s il il
essential accidents (‘awdridihi al-dhatiyya) are of el g ima by b
examined in a science; [2] first principles

v 74 4 A 73 .
L@.J& 43 o, X %Y g w a5l ans
(mabadi’), being the things upon which the Ao iy U A LBV gay Tlsolay w L) ar)lpe
masd’il of a science depend; and [3] masa’il, being 77&; L;J\ R o RO ¥

the points of inquiry (matalib) which are
demonstrated in a science. L
o e

el I Pl I Jaill [2b/0] J6

3.2 |To be certain, the particular components of the v oy : .
’ 8) (..LJ\.: s Lo Y hall gl o hamesl L)
sciences were limited to only these because: if o sl b OV L ol sl o -

what is attached to a science belongs to such as

s 451001 [dafs] Mas e e ad oy L oIS
whose essential accidentals (‘awaridihi al- 54 B [42)3] Tamle oo o w

dhatiyya) are examined in it, then it is the TR, T . )

’ “\JJL\,_M'K'U‘.,\5~,§» 3) |
subject (mawdii); and if not so, if it is an Tt ol o b - VJ O @Mprj
objective (magsid) per se with regard to that sbdl g8 791}!b Bladl g ool 115

science, then it is the masa’il; otherwise, it is the
first principles (mabadi’).

3.3 |And, inasmuch as this art is among the 8005 . - ] . .1 ]33
T ) 1 , 3 Alows D B! aglall - Ll ol sls” L
established sciences [with its own literature] © At tati o = g

(‘uliim mudawwana), there is no doubt that it L e ) 81, s :
’ 75.&;.3\ Q\.ﬂ.:,x...!”\ <« L.A—:}:—c\.il.? B \\.@J 7§.|
should possess three components: [1] first ¢ 2 SEEY el P o

principles (mabadi’), being the definitions e U s ™ e L s Ladll Plia
(ta‘rifat) mentioned in this current section; [2] # o bl b gy Pl 5 7 Jaad
masd’il, being what is contingent in [this art]

% In his Book of Definitions (Kitab al-Ta'rifat, p. 64), al-Jurjani defines “definition” (ta’rf) itself as: “An expression (‘ibara)
denoting the statement of something the cognizance (ma'rifa) of which necessarily entails cognizance of something else.”
As a technical term, ta'rif goes back at least to Ibn Sina, subsuming both hadd, the classical, Aristotelian definition, and rasm
(“descriptive definition”); (Miller, “Ta‘rif,” EF, §1). The Glossary and Index of Terms in the EF provides a classical definition
for ta'rif: “lit. making known; in logic, a word or a statement that is a definition, hadd, or a statement that is a descriptive
definition, rasm. ‘Man is a rational animal’ is an example of the first, and ‘man is an animal capable of laughter’ is an
example of the second.”
. aie a0 Jlaall 8 ) 5 i il 8 U gy Bal e U (3) B gl U 69
L@y ¢ () (B8 TO
Lol sy (o 1 () Bt
sl Gy s () ST
eyt dpal) e G Cela T
(1) e i Sy ; AIS T4
() e Db (Sl ¢ 2SS
a1 J sl (3) (27O
Cqpom () AT
s e Y« sy (o) 78
el lady Ayt IV ¢ (1) G358 (Y5 il gy : Alea 79
. il Adle 5 («Oly s «@laay () AT b ae ¢ ol Alae My (358 4 53 aay AalS () GBs ¢ () 0o babs Oy AalS 80
C€den ¢ () o Celas ¢ (09) o b A 5§ ey 1 (36 z 1) (b ela BT
Loy 1 (9) A elay ¢ () Andlan A 5iSa (a1 A 82
) L «aaillaa iy : (1) b caels 83
o (1) s ¢ il e Yo «omm (7) @by (U ¢ 2 ¢ Q) B 1 8
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upon a dalil; and [3] subject (mawdii‘), being the
subjects of inquiry (mabahith) and individual
investigations (abhath) themselves, with respect Ll B s el sl e s ]
to composition of argument (ta’lif) and proper S st i 3l o s el
formulation of rebuttal (tawjih). And since, by Lop e .

’ | sl Gl i | e
nature, first principles (mabadi’) precede masa’il, B @2 Bl B L @l
[al-Samarqandi] set them down first, in order
that composition coincide with nature.

unazara (dialectical disputation) is nazar . . } ) .
’ : ot ! S00] P | RN SOOI | PRt 911 L
(rational speculation) by way of inspired insight Ot et P o O S s Ut

(bastra), from both sides, with regard to the Dyl bl 2

relation (nisba) between two things, as a means of
making clear what is correct (izharan li’l-sawab).

4.1 |He said: «<Mundzara»,” etc. I say: To be certain o~ ¢ s g 90 4.1
‘ ’ . ’ Y 8 bl Caya o) L) Jgdl 7 A 8 bl JB
he began with the definition (ta'rif) of munazara OY ablall Ciyprs ) 3] gl 7l J
only because the goal in composing this treatise i Goae 1) . ,
iaS LwJl oda [19a 2y a2
is being acquainted with the practical method of AS B Al oda | /C] &2 o oA
mundzara with an opponent, effecting his L 92wt o . , o1
g ’ 5) Y >8] anl) (..,A,J\ Lod)
inexorable concession (ilzam) and Bore 0oy Ny el )y & U
dumbfounding (ifham). And there is no doubt b B R , .2 .
: e do ly LYy L CPR VWA
that being acquainted with its practical method | <" ™ 7 I W N e e D L,
rests upon acquaintance with the thing itself. AN )
And because [the term munazara] occurs in i i
every one of the subsequent inquiries (abhath).
4.2 |Once you acknowledge that, we say: munazara, in e e %6 e alte ok ta]42
’ Y e dizae Bl AN 8 LU [3afl] Jeis 23 < 13
customary linguistic usage, is derived either o : ol [B3a/1] dy2s elis ede 1y
from [1] nazir (counterpart), in that the . . :

: ’ NI 5Ly el ks bl 5L el
dialectician (munazir) becomes a counterpart to St & by ol s Bl e ol
the one with whom he disputes in a discussion— ] . I NP

At ) 2 legie  J>l 3
in the sense that their discussion is directed to o Bl Sl b g5 O e

Lwspy i dup (7)) £
el g ana gl s ey (B8 JPLEPENFXTRGITEN 86
sy 1 dy by 1 (os) 2
. (Badiayy () 488
% Meaning mutual, rational investigation of some contended problem-question, in the form of a question and answer
debate, in the service of truth. For more on the term munazara see: al-Jurjani, Ta'rifat, p. 250 (Gloton, Définitions, p. 407, no.
1680); al-Kafawd, al-Kulliyyat, p. 849; al-Tahanawi, Kashshaf, p. 1652. Belhaj (Argumentation et Dialectique, p. 168) provides a
useful definition of mundzara in his glossary: « débat (dans le sens général qui englobe toutes sortes de débats littéraires,
scientifiques, réels, imaginaires, didactiques...). Dans adab al-baht, mundzara est une discussion scientifique entre un
questionneur qui vise a réfuter une thése et un répondant qui la défend. »
. @y Jais (1) s ¢ bl gy 1 (@ f) 390
. aaladly () (A S Aalailyy ;4 @91
il g 1 () B ela %2
L e Va1 (g) &8
() e had (@il ;A 96
@S Lna oy 1 () (o8 oS O sinn oy Alan Ciela s ¢ oy dadle 5 g Al lad aa ¢ (7) Al & 58 (2 2US) ¢ AWl 97
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the relation (nisba) between two things, as a 1 8ndly ) e Uy o olald Blgls] ons

means of making clear what is correct (izharan

li'l-sawab);” or from [2] “nazar (rational . . . .

; ? : 2 ,.JQ.J\ o By s e ,LJ\ 8 umad) 8 LI
speculation)™ by way of inspired insight ¢ ot D @t O >
(bastra),”” since the type of munazara o Lo 100 Al IS Ll 3 e S ” »

acknowledged in the sciences is of this sort; or
from [3] that nazar which is in the meaning of N
L L B
intizar (anticipation), as though each of the two

anticipates (intazara) the objection-response
(jawab) of the other.

4.3 |But in technical usage, according to what the L 103 . z
’ Lo NN a6 L =Ml
author of the Mugaddima (Introduction) [Burhan Calhs i L’b J

al-Din al-Nasafi] said,'” it is: “nazar (rational . . . .
’ : il o [14b] ] 2] 5 il e 8 adl
speculation) by way of inspired insight (basira), 2ol o [146/0] & @ O O S
from both sides, with regard to the relation _
’ | | |
(nisba) between two things, as a means of bl Dl
making clear what is correct (izharan li’l-
sawab).”'*

4.4 |What is intended by «nazar by way of inspired TR . s N
insight (basira)» is “thought” (fikr)—which is Gl e Jyde sy S By ) o ol

something said, homonymously, for two 104010 *
7 ’ 2 Aled) oS ) Lads! [4b ¥ pims
meanings (manayayn). The first is “imaginative i (401] s grine S

motions” (harakat takhayyuliyya). The second is

% Meaning intellectual examination and investigation. For more on the term nazar, see: al-Kafawf, al-Kulliyyat, pp. 904-5; al-
Tahanawi, Kashshdf, pp. 1704-10; Goichon, Lexique, no. 709.
% Al-Jurjani (Ta'rifat, p. 47) defines basira: “a faculty (quwwa) belonging to the heart/mind (qalb) enlightened by the light of
the Holy, by means of which it sees the essential truths and intrinsic natures of things (haqa’iq al-ashya’ wa bawatinaha),
having the same function as visual sight (basar) for the psyche (nafs), by means of which it sees the forms and extrinsic
natures of things (suwar al-ashya’ wa zawahirahd); and it is what the philosophers (hukama’) call rational-speculative
understanding (al-‘dgila al-nazariyya) and the sacred faculty (al-quwwa al-qudsiyya).”
,(a‘i)gﬂuﬁu«ﬁ»;w%
(@) Ox b aal gy ¢ LIS 100
101 Al-Mugaddima al-Nasafiyya / al-Burhaniyya: a work on juridical dialectic (jadal) and disagreement (khilaf) by Burhan al-Din
al-Nasafi (Hanaft; 600-687/1203-1288). As Miller notes, al-Samarqandi wrote a commentary on this work, the Sharh al-
Mugqaddima al-Burhaniyya (he cites, as witness, Chester Beatty no. 4396), “which he completed according to I. Baghdatli in
the year 690..., and in which he implies that he studied with al-NasafT” (EF, s.v. “al-Samarkandi, SHams al-Din”).
192 NB: this is a precise match with both al-SamarqandT’s definition in the grundtext, and al-JurjanT’s in his Ta'rifat (p. 250).
And, as al-Kilan tells us, it is indeed found, though not precisely as conveyed here, in the longer version—rather, the self-
commentary—of Burhan al-Din al-Nasaft’s Mugaddima. In fact, al-NasafT's rendering seems not to have included the
qualifying bi'l-basira (“by way of inspired insight”). See, e.g., MS Istanbul, Siileymaniye Kiitiiphanesi, Amcazade Hiiseyin
403; fol. 1b; and, as cited by Miller, MS Princeton, Princeton University Library, Yahuda 2246, fol.1b (the section is lost from
MS Berlin, Staatsbibliothek, Landberg 72, which witness is missing its first folio). Al-Samarqandi’s rendering of the lemma
in his Sharh of al-Nasaft’s Muqaddima / Fusil at once confirms that al-Nasaft’s definition lacked the qualifying bi'l-basira, and
that the longer version of the Mugaddima / Fusiil is indeed al-NasafT's self-commentary. See, e.g., MS London, British
Library, Or. 11183, fol. 3b, lines 9-11; and MS Istanbul, Siileymaniye Kiitiiphanesi, Esad Efendi 3034; foll. 2a, lines 1-3: [ J&5
Gl guall | ledal il G dpil) 3 cpilal) cge aill o6 as )3 8 Casadll], Miller, referencing the Princeton MS of the longer version,
translates its definition thus: “...it is (1) speculation (nazar) from the two sides about (2) the relation between the two
things with (3) the goal of making plain which one is true” (Islamic Disputation Theory, p. 189 and n. 248, parentheses are
his).
gl s 3al ) (e e @) GBlas e «dly o (z) S8
. Ayl ¢ (@) (8104
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“the ordering of known matters to arrive at an
unknown.” And the first sense is more general
than the second, absolutely.

U s S ) ol duglas pl i Sy

4.5 |And what is intended by fikr, here, is not the (’j “.yb Sl Lgn Sl [3a/c] s, s 4.5

second meaning. Otherwise, the definition

(ta'rif) of munazara would not be comprehensive : sl CUUE s 1 _
: s o Lasld) g 5 Rals 3 L) S
(jami’), due to the exclusion (khurij) of munagada 2Hdy & m Bl iy S

from it—and such is obvious.'” Rather, what is oAy ) . R
intended by fikr here is the first meaning, so as otad VI el bgn S bl e s 2o
to encompass munagada. This is because the
Mani‘ (opponent exercising man’), when he
denies one of the premises of the dalil, cannot
possibly avoid “imaginative impulses”—the man’

Y ) Sl e dalie e 13) L) Y dsslead)

36 oy & sl ol — ob Ml S e d D

is either stated or it isn’t, and if it is, then PEX o S STIT

? ? 78 ¢ M A Sladde - Aas (gl :Ja.e 13,09 oS
against which of the premises of the dalil? After | o = ot e 30
all, many types of premises—like self-evident PRPEIA g fly S Lzl .

propositions (badihiyyat)'® and generally
conceded propositions (musallamat)'*—do not ol
have man’ directed against them.

Cadly s AY ll iy (3¢ @) 1S 105
sl (¥ (o) 0 108
197 Which is to say, mundqada is not an “ordering of known matters to arrive at an unknown.” NB: We will see many
formulae such as these, using both jami‘ (comprehensive) and mani‘ (exclusive); and they evoke the classical definition of
“definition” (hadd) itself: it is al-lafz al-jami‘ al-mani‘, “the comprehensive-exclusive expression.” That is to say, the
definiens should comprehend all that should be properly subsumed beneath the rubric of the definiendum and exclude all
that ought properly be excluded. See Brunschvig, « Gami‘ Mani‘ »; and the EF, s.v. “Hadd,” where it is noted that, in
philosophy and kalam: “A perfect or complete definition (hadd kamil) must be djami‘ mani‘, ‘universal and proper’; this is
achieved by giving the genus proximum and the differentia specified.”
198 Al-Jurjani (Ta'rifat, p. 44) defines al-badihi as follows: “such as whose obtaining is dependent upon neither rational
speculation (nazar) nor inference (kasb), whether or not it requires some bit of intuition (hads) or experience (tajriba) or
something else. It is synonymous with al-dariiri (immediate knowledge); and one might intend by it ‘that which, after
directing the intellect (‘agl) to something, requires no epistemic foundation (asl)’—thus being more particular than the
dariiri—like the conceptualization (tasawwur) of heat and cold, and like the assertion (tasdig) that denial and affirmation
can neither both combine nor both be eliminated.”
19 Al-Jurjani (Ta'rifat, p. 227) defines al-musallamat as follows: “propositions conceded by the opponent, and upon which
argument is built in order to refute him, whether mutually conceded between the two opponents, or among authoritative
scholars (ahl al-ilm). [This is] like the Jurists’ concession to the problem-questions of legal theory (masa’il usiil al-figh); such
as when the jurist draws epistemic indication for the obligation of zakdt on the female major’s jewelry, citing the Prophet’s
saying—God’s peace and blessings upon him—‘There is zakat on jewelry.’ For if the opponent says: ‘This is a solitary report
(khabar wahid), and I don’t concede that it constitutes proof (hujja),’ then we say to him: ‘Such has been confirmed in the
science of usiil al-figh. So you've no choice but to embrace it here.”” Goichon’s definitions (Lexique, no. 298) are instructive.
The musallamat are: « admises, sans étre accompagnées de démonstration, dans I'un des quatre sens suivants: 1° les
prémisses admises quand on tire la conclusion du syllogisme... 2° D’'une maniére plus large les choses admises, au sens des
données qui fondent le raisonnement non rigoureusement logique, tel qu'il est expliqué sous Jadali... Qiyas Jadali et Qiyas
Hatabi... 3° C’est aussi 'opinion que le Maitre a admise comme belle et séduisante et qui devient pour lui liminaire... 4° Ce
sont les jugements que I'éléve doit accepter par taslim, puisqu'ils lui sont présentés comme wad"... Ce sont les postulats; par
rapport a celui qui le pose, le postulat est le wad', et par rapport a celui qui 'admet, c’est la prémisse musallama. »
L @alpdty (@) A 10
oA bd s (@) Andlag 4 5 (ledie (e dediay 4l 8 ) ¢ Aaluasy 41 g8 11
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4.6 |What is intended by «from both sides (min al- "R r Ll s
janibayn)» is: [1] the Mu'allil;" and [2] the sail.™ | ** ol Jdly omldl o 2l

By Mu'allil is meant the preserver of the thesis , . SN a e Al e
| Ldly 5 3l 468l Ll
(wad’) by way of establishing argumentative oA el a Pl s ol L o2l

proof (igamat al-hujja); and by Sa'il: the destroyer | 116 s |+ g LS s i e sl
of the thesis by way of man‘and mu‘arada. 1t has J o | /C] el T s Aoy
[also] been said: “What is intended by Mu‘allil is Uine s alasle BLUl oae s 2ol 205l (el 3l
the contradictor (naqid) of an opinion by way of g o 4l LN ooy o ol LB (] ad

establishing argumentative proof; and by Sa’il: . . A ; nr o,
’ Ldldcls b Bl Ly Olazdl o8 Lo OBy
its preserver.” But this is at varience with the 4 @ ot o e S ;

convention of the Ancients in the art of Jadal R I . .
Sl Bl LBl o d) 28U o) gy s O3l )
(Dialectical Disputation); for the convention S : i cﬂjj Ol e

among them is that the contradictor of the 1200 (el e st 19 sy s M8 il
thesis by way of establishing argumentative ' o el T e 7

proof is a Sa’il (Questioner), and its preserver a U s R o ..
Mujib (Respondent). And it has [also] been said: i 4l i Tl P ey Vi’d\ Y et
“What is intended by Mu'allil is the one who
appoints himself to the confirmation (ithbat) of
the judgment-assertion (hukm); and by Sa’il: the
one who appoints himself to its rejection
(nafyihi).”

4.7 |By wad' (thesis) is meant an opinion which is 123 a2 N AT 4.7
b?)lth believed in (mu‘tagad) arlljd adhered to ey ks oS @l s yjj b sl

(multazam)—like the variant doctrines A AV T )
(madhahib) to which religious folk subscribe. ooV ol Lzl (A dileseal) alillS

4.8 |By «the relation (nisba)» is meant the assertoric 66 bbieel) 5.dl LaSondl a2l 51, 4.8
relation (nisba hukmiyya) that conveys a s = : T ’

complete meaning to the one addressed, be it e o SIS foleul 26

affirmative or negative.'” O I

3 1it., the “causal justifier"—the Respondent (R), when engaged in ta'il, or “causal justification.” In his glossary, Belhaj
translates Mu'allil as « le répondant (également mugib et mustadill) », noting that « Dans ddab al-baht, il est le promoteur
d’une thése ou d’un raisonnement (littéralement d’une cause légale, ‘illa) » (Argumentation et Dialectique, p. 168). To be
certain, whether R is Mu'allil, Mujib, or Mustadill depends upon whether he is engaged in causal justification (tafl),
formulating a [proper] response (jawab), or drawing indication (istidlal). Note also, as will be made clear in both grundtext
and commentary, the ‘illa with which the Mu'allil is concerned in the adab al-bahth will be the “cause” of philosopy and
theology, rather than the “occasioning factor” of jurisprudence.
114 That is, the Questioner (Q). As Belhaj notes in his glossary (Argumentation et Dialectique, p. 169), « le questionneur » is
« également mani' et mu'tarid ». Again I would add, whether Q is S@’il, Mani', or Mu'tarid depends on whether he is engaged
in asking a question (su’al), blocking R with a denial (man’) of his premise, or raising an objection (i‘tirad); he might also, as
Mu'arid, attempt to supplant R’s dalil with his own, in the move of counter-indication (mu'arada).
) VB By (b e ) S
. i) Aadle 5 Al Tad e ¢ (1) Al 4 53 Jlaall oy 4158 () o i) gy A1 8 (e s ¢ el oy 1 J el 1 () (S8 116
el s DAy ¢ (7 1) 1
e Gy (1) L3118
Lol G iy (peg) S0
ko s Qo (@) S
ko s Qv (@) SA
. (C) Al i) Adle @);.\J\ L o Al &5) e Adall 4 ¢S (Jaizayy 4alS g ¢ (ladinay (C) Lﬁ A o2 Caela 122
haile shy : (@ e l) 8128
124 Al-Jurjani (Ta'rifdt, p. 260) defines nisba: “the bringing about of a connection (iga‘ al-ta'allug) between two things.”
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4.9 |By «two things (al-shay’ayn)» is meant the two 1 LS s (bl s |40
extreme terms of the judgment-assertion (tarafa LS [3D/1] B o ‘ b sl sl
al-hukm), be they: [1] two “simple” terms so126 ¢ 125 o

: ’ | % by condd 5 b i &)
(mufradayn), like our profession that “intent 7 Bty e ol Tepidl) B b
(niyya) is a condition (shart) for ritual ablution s ) , 127, . .

! sl 38 o) sz Ul . niss
(wudit’),” or “it isn’t a condition for it;” or [2] two o] W >
propositions (gadiyatayn), either conjunctive I esls sl 2l 5 m
(muttasila)—like our profession that “if the sun is =SS 13 ad ey | afo] # apse Jl4d
rising, daytime is present (mawjiid),” and “it is ] T Ll WiS dsdne of % R
never the case that when the sun is rising, 5 O B Ll Lo o 3 G
nighttime is present”—or disjunctive S s 1285 s 0 e sl
(munfasila)—like our profession that “it is always T oS STEL ) Tl s 155 4 By
the case that numbers are either even or odd,” 0 T
or “it is never the case that a thing is either a 7 :
human or an animal.”

4.10 |And by «making clear what is correct (izhar al- Sl s . . 4.10

: ) | L | Ol Ll s o)
sawdb)» is meant making apparent what really SRS b 2l
comes about in reality.

4.11 |His saying: «it is nazar» is like the remote genus o lade 3 1t dod] sl Jadt «|4-11
(al-jins al-ba‘id), due to [its] inclusion of both ot Yanty BBLa gl A 45
;rtlundzara and other things that are distinct from 10 o EXN

4.12 | And his saying: «by way of inspired insight B e o C ] . [4.12

224800 s Lol e sl 8 el
(bastra)» is a safeguard against [including] et ading? sl 2l e et 6y Ay
regular eyesight (al-nazar bi’l-basar). This Lol s [3b A
qualification (qayd), taken with the first, is like ) S [3b/ 2]
the intermediate genus (al-jins al-mutawassit).

4.13 | And his saying: «from both sides (min al- 132 2 . e . |4.13
janibayn)» is a safeguard against [including] that | Aot @ a2 oo el ol o Ay
“nazar (rational speculation) by way of inspired | 133 . TR . ..

‘ B % A [N]] CRII
insight (basira)” which proceeds from a single s Y Sl 2 & & o
individual on a problem-question of a scientific . ¥ o oatt 1 .

A S I LA e ) Va8 bl
nature—for indeed such is not called munazara. = IS o et g e ey e 8B
And this qualification, taken along with the first
two, is like the proximate genus (al-jins al-garib).

4.14 | And his saying: «with regard to the relation .. " . e s s 414
(nisba)» is a safeguard against [including] that o e o ey o) oo el o o by
“nazar by way of inspired insight (basira) from ded)l T S s Lol s
both sides” which is not “with regard to the orEI R o )

e sl Gy (1) 8 ad Cela s ¢ e ) By 1 Ju e sy 1 (7) 510
c(09) e bt Ay ¢ AaIS 126

. il Adle 5 ATl ek aa ¢ () Aadlag A 5iSa (@dliaic Wiy ¢ Alea 127
L (o) 128
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Ly 1) (3) B 190
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