[bookmark: _Hlk131498317]Xīnjiāng Huǒguō: A Multicultural Analysis of Silk Road Numismatics

Introduction
Growing up in Canada, we often heard the comparison of a salad bowl versus a melting pot when discussing immigration. The implication was that Canada is like a salad bowl, every different culture gets thrown together, but they all still have their individual features. This is in comparison to other countries like the United States, which is always seen as a melting pot, everything combines but it forms into something on its own identity, void of the key markers of the original culture. Looking at the history of the Silk Road, we often find it described using a very binary “Salad vs. Melting Pot” approach. The region is looked at and analyzed within set parameters that fit into a certain cultural mould. We use terms like Silk Road numismatics, Chinese numismatics, Islamic numismatics, and Central Asian numismatics. These terms are very binary, in the sense that it always places the region as a “one or the other”. What may provide a more accurate description of the region is to look at it not simply as a place of trade place or diplomacy, a place where goods and services are exchanged but within this “Salad vs. Melting Pot” comparison and submit a third food into the mix, hot pot. If we look specifically at what is now Xinjiang, we have a variety of cultures and people that are mixed together. Although they do still keep their separate identities, the different groups also combine and affect each other. This way of thinking can look at Xinjiang and its history in a much less binary or linear form. You have a variety of cultures and places, and people who are combined to form something new, but they have also retained aspects of their own culture. In this chapter, I will analyze examples of how different cultures have influenced the numismatic traditions of Xinjiang and created the image of the Silk Road as we know it. I will look at case studies such as the Sino-Kharoshthi coins featuring Chinese and Indian script, the use of Byzantine and Sasanian coins as tools of trade and diplomacy, the use of silver in the later Qing period and the influx of Western coinage and the influence that diplomacy and trade had on the numismatics of the region. These case studies will not be limited to one time period or site, but show the overarching nature of this region and the need for a non-binary approach to numismatic study. Although there is an emphasis on the earlier periods in the history of Xinjiang, from the Han (202 BCE - 220 CE) to the Tang (618 – 907 CE), a case study from the much later Qing Dynasty (1644 to 1912 CE) has been added to provide some evidence of how this is not an isolated case. What these case studies will show is that Xinjiang as a region historically cannot be seen as an area that simply adopted, or transformed to fit into one culture or another, but was a constantly moving and swirling broth of cultures influencing each other.

Hot pot (火锅/huǒguō) is a very popular dish in China, with slight variations based on region. The dish features a boiled broth based on a particular flavour, usually described as spicy, mushroom, or tomato, served in some form of metal bowl that can be separated by flavour. People will then take the raw ingredients such as meat and vegetables, and place them into the broth to cook them. The cooked pieces are dipped into dipping sauces for additional flavour. The key to a good hot pot is the timing and mixing of the various flavours. The difference from a melting pot though is that although everything is mixed together, the various flavours affect each other while still keeping their individual nature. Additionally, there is a communal aspect of hot pot as it is generally eaten in a group, so each person contributes to the overall meal.
When looking at the “Hot pot” that is Xinjiang, we see that its multicultural nature is very much the fabric of what makes Xinjiang Uyghur Autonomous Region what it is.[footnoteRef:1] This region is home to a rich and diverse mix of ethnic and cultural groups, and in fact has the highest concentration of the 56 recognized ethnics in China with the majority being the Uyghurs, Kazakhs, Kyrgyz, Han, Hui, Mongols, and Russians. Of course, historically there has been an ebb and flow to this population, but this has affected the material culture in a way that can only now be analyzed. [1:  Although the region has changed shape and name several times over the course of the centuries, for the purpose of this chapter, Xinjiang will refer to the general area that is now Xinjiang Uyghur Autonomous Region. ] 

If we want to discuss the concept of a “Salad Bowl vs Melting Pot”, we first must define what this means. In the Salad Bowl model, different cultures are brought together, like salad ingredients, but do not form together into a single homogeneous culture; each culture keeps its distinct qualities. Examples of this can be seen in modern cities that contain “Chinatowns” or districts that tend to be inhabited by specific ethnic groups. The key thing with the Salad Bowl concept is that the individual ethnic groups keep their original form and contribute to the bigger cultural identity. Canadian, American, British etc. This is different from a Melting Pot, as the latter involves a heterogeneous society becoming more homogeneous, the different elements "melting together" with a common culture. Examples of this can be seen in debates about what it means to be American, or issues in immigration in Europe and the idea of what it means to be European.[footnoteRef:2] For this study, we can see how there is a similar debate occurring in the use of the term for the region which is often referred to by myself and others as the Silk Road. Since the nineteenth century, the term has been used to refer to parts of Central Asia and is very much a misnomer which some have argued that the term “Silk Road” is a reflection of more Eurocentric views or dare I say Sinocentric views. The phrase tends to imply that there was a single route in which people travelled one way and back. As one author notes, the area is not simply a resting point much kin to a modern “gas station on a highway” which ignores the cultures in between and only give them enough agency to act as the middle, between powers such as Rome, the Byzantine Empire, and China.[footnoteRef:3] I believe that this use of the term Silk Road has also caused a form of othering where the area it encompasses is relegated to the back of people’s minds and is void of having an identity that needs to be explained or elaborated on further. For this chapter, I will use the term “Silk Road” simply as it is what it is called in a myriad of sources and this will make the analysis easier to understand.  [2:  Kalman 2010: 4; Pooch 2016: 53]  [3:  Rezakhani 2010, 420–33; Franklin 2021. 4] 

To decolonize the study of the Silk Road, it is important to recognize the diversity of societies and cultures that were connected by this network. A more inclusive approach to the study of the Silk Road should acknowledge the contributions of peripheral regions, such as Central Asia and the Caucasus, and explore the ways in which these regions interacted with the more dominant societies along the route. This could involve engaging with local scholars and communities, using local languages and perspectives in research, and recognizing the cultural value of the sites and artifacts along the Silk Road. Decolonizing the study of the Silk Road also requires a critical examination of the Eurocentric narratives that have dominated the field. This includes re-examining the biases underlying these narratives, such as the emphasis on trade and commerce over other aspects of Silk Road society, and the prioritization of certain artifacts over others. As stated by La Vaissière “Though certainly a necessary step in historiographical thinking, this idea does not rest upon any clear historical concept, and mixes commercial, diplomatic and religious features in an approach dominated by historical geography”.[footnoteRef:4] By challenging these biases and re-evaluating the evidence, a more nuanced and comprehensive understanding of the Silk Road can be developed. Another important aspect of decolonizing the study of the Silk Road is recognizing the role of politics and power in shaping the interpretations of sites and artifacts. As the Silk Road spanned many different societies and regions, it was subject to a variety of political and economic influences. These influences can be seen in the architecture, art, and material culture of Silk Road sites, and understanding them is key to developing a more nuanced understanding of the network. The Eurocentric and Sino-centric nature of this network is important to understand because this concept shaped our understanding of the site through the histories of the majority of the strong resources that we have with the early literature of the region and the Silkroad are usually from English, German, Russian, and Chinese explorers. These views have affected how we view the sites, furthermore, with the collapse of the Soviet Union, and with the emergence of various states, such as Kazakhstan and Uzbekistan, there's been a major push, which will be elaborated more on later, using the Silk Road and many these sites as part of their identity. [4:  Vaissiere 2005: 1] 

Turning to numismatics, we may start our analysis by looking at the simple question “What is money?” It seems like a simple sentence and an obvious answer. But the concept has changed time and time again in world history and even in how our modern world operates. In the Late Antique Period trying to purchase a camel with Roman/Byzantine gold solidus or with Sasanian dirhams would have been perfectly acceptable when before knife money in China or other forms of currency would be acceptable. Even now, if I bring my Canadian dollars to most countries in the world they are not accepted, but the same cannot be said for US dollars, British Pounds, or Euros. Something with relevance to this chapter can be seen in Chinese currency, the paper money used for the RMB, or 元, also called 块 is perfectly acceptable in most places. But if you try using the smaller coins and paper notes 毛 or 角 they often won’t be accepted, except maybe in small rural areas or as change for buses. This is not a formal policy but a practical one that has developed due to coin size and lack of value. One may compare this to the practice in large parts of the world of only accepting digital payments or cashless payments during the COVID pandemic. The money itself has not changed in the sense that its value is the same, but the form in which it is used has changed. These ideas of the regional value of coins and money will be discussed later, especially with reference to Byzantine, Sasanian and later Western forms of currency used in Xinjiang.
These thoughts are echoed by Francois Thierry who comments on the value of money and how it “…is in fact not a physical object per say”.[footnoteRef:5] Thierry expresses how many foreign visitors in the later Qing period spoke about the lack of a “proper” monetary system and how the Chinese economy seemed very backwards. This view is extremely colonial and harkens back to a time of perceived European superiority. The irony in all this is that the Chinese cash system lasted around 2000 years and was much more well-established and accepted in China and Asia as a whole than its European counterparts. Theirry notes that many travellers highlight how the Chinese system relies on copper coinage, which is inferior to European systems which rely on silver and gold. This to me is a strange sentiment as copper coinage has been around in many monetary systems since the very beginning of coinage. Even now we use copper for smaller transactions. Additionally, as noted by Richard Frye, “One can characterize China's bronze or copper per currency as similar to modern currency, with the coins themselves in the shipped representing certain values determined by the state and were essentially worthless due to their metal content.  In contrast, in Iran, the silver coins had an intrinsic value for the silver they contained.”[footnoteRef:6] It is worth taking a look at copper usage and seeing its value in a trading system beyond petty cash and small transactions. The Qing monetary system will be elaborated on further later, as Xinjiang becomes unique in the way that its system works, even into the Qing period. [5:  Wang, Thierry, Jankowski 2022: 20]  [6:  Frye 1993, 73] 

As a society, we also tend to look at coinage in a linear binary sense. We do this because we simply use coins to buy things or to exchange for goods and services. This is too much of a simple concept, though that goes beyond how we use coins in the modern world. It's not just a simple exchange of “the coffee cost one dollar” and “here's a one dollar coin” and that's the end of the transaction. We can give tips, we pay taxes. We have to decide which coins are we going to use for some things. If something costs one dollar, do we use four $.25 coins or do we use 10 $.10 coins or do we use a one dollar coin? These transactions, although meaningless in the bigger scheme of things structures are ideas of how coins are used. It is this very menial everyday task that we must also look at ancient coinage. Somebody living in Xinjiang in the sixth or seventh century would've had a similar decision to make. If they are going to use copper, silver, or gold if they had access to it. Do they use the Chinese-style coin or the Iranian/Persian style? Why are they using those particular coins? Is it because one is more popular? The way we might use pounds or euros right now to get to a deeper understanding which I will do in the following text, we need to break this linear way of looking at coins and go beyond to find a deeper understanding of how coins are used.

History of Xinjiang
[bookmark: _Hlk131974455]Before going into specific case studies of Xinjiang and numismatics, it may be beneficial to highlight some of the key parts of the history of the region. Historically it’s important to summarize the history of Xinjiang before going deeper into the details of the numismatics. The region was significant for the Chinese from around the 3rd century BCE, and later with the establishment of the Protectorate of the Western Regions in 80 BCE. The region was split between a variety of local oasis states for some time after the fall of the Han Dynasty and only during the Tang Dynasty was it controlled again. It was successively subject to the Tibetans, Uighurs, and Arabs and was conquered by Genghis Khan in the 13th century. Under Chinese rule during the Manchu dynasty, it was established as Xinjiang province around 1884. It came under Chinese communist rule in 1949. It was reconstituted as an autonomous region in 1955.

Figure 1 Xinjiang Region (Milward 2021; XXVI)

In this summary of the history of Xinjiang, one of the initial issues that become apparent is the categorization of history. The region's history is often categorized in ways such as the Kingdom of Khotan, First Turkic Khaganate, Tang Protectorates, Tibetan Empire, Uyghur Khaganate, and Kara-Khanid Khanate. Now from a purely mythological point of view, this is of course necessary because we need to know what periods we're talking about. This situation also creates a problem. This periodization makes it sound as if the occupants of Xinjiang were there, and then suddenly weren't. There's an assumption that Xinjiang falls into a category, whether it is Han, Turkic, Buddhist, Uyghur, or Tibetan, in a very linear history with little room for individual cultures. This method of looking at history creates the idea that when the Tang Dynasty took Xinjiang, Xinjiang simply became Tang, Chinese or Sinicized. Additionally, when the Kara-Khanid took Xinjiang, it didn't magically become Islamic. This continues when looking at when the Mongols took the region, it didn't magically become Mongol overnight. These characterizations that we put in history are problematic when we want to look at something like the Silk Road because it forces the cultures and people in the region into a binary/linear history. This causes cultures to disappear because they're not big enough to either show up in the archeological record or be mentioned in historical texts. This is also why we have issues in Chinese history with certain "barbarian tribes”, who get one mention in some Han dynasty or Tang dynasty texts and then never get mentioned again. To understand the Silk Road and Xinjiang as a case study, we have to take the binary approach apart and look at what's written between the lines. As stated by Milward “Long-lived, territorially vast empires are convenient for mapmakers and students of history.”[footnoteRef:7] [7:  Milward 2021: 39] 

One of the key features of this region is the oasis cities of the Tarim Basin. Located in the Xinjiang region of northwestern China, is a large, arid region surrounded by mountains. Despite its challenging environment, the basin has been home to thriving oasis cities for thousands of years. These cities, depending on the time period up to 36 different cities or kingdoms, played a crucial role in the development of the Silk Road, a network of trade routes that linked China with the Mediterranean world. The Tarim Basin is unique in that it contains a series of interconnected oases, each with its own distinct culture and history. The largest of these oases is the Turpan Depression, which is located in the eastern part of the basin. This area is known for its vineyards, orchards, and ancient ruins, including Jiaohe and Gaochang, two sites which are very important for the numismatic history of the region. Another important oasis is the Kashgar region, which is located in the western part of the basin. Kashgar is a bustling city with a rich history, and it has long been a hub of trade and commerce. The city's famous Sunday Market is a testament to its enduring importance as a center of trade and exchange.
In addition to its economic importance, the Tarim Basin was also a center of cultural exchange. The oasis cities were home to a diverse array of peoples, including Han Chinese, Uighurs, Persians, and Greeks. These different groups brought their languages, religions, and customs to the region, creating a rich and vibrant cultural tapestry.

Copper Coins in Antiquity
Due to these oasis cities, we see the emergence of some of the first coins that bear a unique look in the region. These coins are unique in their inclusion of Chinese and Kharosti script. Between CE 30 and CE 150, evidence would suggest the oasis rulers Khotan and Kucha issued their own hybrid coinage. These bilingual coins show a clear blending of languages and cultures and a local desire for coinage, not one from a central power. These copper coins were struck instead of being cast in typical Chinese fashion, which may seem odd, but also fits within the nature of coins that could be used within two monetary systems. The coins usually feature Chinese characters on one side conveying the standard weight (五銖 wu zhu, or liu zhu 六銖 for example) and a variation of Kharosthi script on the other side denoting the king’s name with a horse image.[footnoteRef:8] It should be noted that there are around 13 variations of these coins which all follow the same general pattern.[footnoteRef:9] These coins have also only been found in the area of modern Xinjiang, especially in the southern Tarim Basin, near Kucha (Kuqa) and Khotan (Hotan). They are also unique in the sense that they do not follow the usual Chinese pattern of coins with a hole in the middle. This may simply be because these coins date to an early enough period before Qin coinage had crossed into Xinjiang therefore the concept of stringing coinage had not been fully embraced. [8:  Cribb 2020: 9]  [9:  These coins have been catalogued and described extensively by Joe Cribb, see Cribb 1984 & 1985] 


Figure 2 Copper 5 zhu coin of unknown ruler of Kucha found at Bachu, 2.05 g, 20 mm (Chris Liu collection) (Cribb 2020; 9)

Figure 3  Kucha coins from the Northern and Southern Dynasties Period (386-589 AD) and Eastern Han Dynasty (AD 25-220) uncovered in Kucha. From the Xinjiang Uygur Autonomous Region Museum Collection (Chinese History Museum 2002: 82)

The role of the Sino-Kharoshthi coins as local currency shows that they were accommodated to both the Gandharan or Indian and Chinese systems, which would have been needed to conduct trade between the two major unified powers at the time. Jianbing notes that “before the Han dynasty, although market transactions existed in the Western Regions, there was no fixed currency as a general equivalent”.[footnoteRef:10] The two systems although not coordinated officially, seemed to have a standardized weight system comparable to the Greek system. Despite this, Cribb notes that the Chinese inscriptions on the Sino-Kharoshthi coins differ between Khotan and Kucha with some of them being closer to the Kushan system while others are closer to the Chinese system.[footnoteRef:11] These differences in hybridization could reflect the different needs of the individual oases or reflect an ebb and flow to the need for different coins at different times.[footnoteRef:12]  [10:  Jianbing Dai 2022: 41]  [11:  Cribb 2020: 13]  [12:  Horesh 2014: 37] 

Furthermore, there is evidence to suggest that the Kucha Wuzhu(五銖) coins, a variation on the normal Wuzhu coins but with some form of Tocharian script on them, are also used until around 621 CE when the Kai Yuan Tong Bao (開元通寶) are introduced.[footnoteRef:13] This is somewhat confirmed by reports by Xuanzang (602 – 664 CE) who mentioned small copper coins being used there.[footnoteRef:14] [13:  Klimeš  2004: 110]  [14:  Li Rongxi. 1996 17] 

I believe that the presence of coinage featuring not just Chinese and Kharosthi script, but featuring them in a bilingual coin and one that appeared to function for several hundred years is a clear sign of a multicultural society functioning in a very non-linear fashion. This is a fascinating aspect of this region because it shows a bilingual or multi-lingual world that's existing because of trade, and where trade, combined with the different people has formed a new system. This coinage shows that the people of Kucha and Khotan and the other cities of Xinjiang are having to work between two models of economies, and they are adapting and becoming different. Furthermore, there is not a singular Xinjiang system as the different oases seem to function independently but within similar ideals. This speaks to the original idea of money and what we use it for.  
Beyond coins that bear distinct markings of other cultures, we also see examples of unique minting practices for emergencies in Xinjiang. One coin type which is usually associated with Kucha is the Dali Yuanbao(大曆元寶) type (Figure 9). One recurring issue with the Dali Yuanbao coins is that they are always defined by references to their find spots. The find spot in question seems to be in reference to a single find of around 3000 coins, mostly Dali Yuanbao, found by a Chinese team in Kucha.[footnoteRef:15] Often the coins are given the simple description that because of their find spots, these coins were likely cast by the local government in the Kucha area of Xinjiang around 760-780 and ordered by emperor Dai Zong during the Dali Period or some slight variation.[footnoteRef:16] The usual explanation is because of conflicts with the Tibetan Empire or rebellions, the region of Xinjiang was caught off and lost the ability to have coins produced. Despite their unique nature and lack of proper research, many of the Dali Yuanbao coins from the initial finds were lost at the time and have appeared in auction houses. Despite this lack of study, it is a curious aspect that the same city that would also produce the unique Sino- Kharoshthi coins, and the Kucha Wuzhu coins, is also the city to produce unique Kaiyuan tongbao coins. These Dali Yuanbao coins require more research and for a collection of them to be studied with methods such as XRF and other forms of scientific study for academics to get a true understanding of their meaning. [15:  Wang Yongsheng 1995: 21]  [16:  Hartill 2017: 110] 

With regards to copper coins in antiquity, it is interesting to note the unique presence of multicultural coins in Xinjiang, in part because it is only within Xinjiang, that this multicultural system is needed. This multicultural system doesn’t simply stop either, because, during the Tang Dynasty, we see a new material become more important. 
Byzantine Gold and Sasanian Silver
[bookmark: _Hlk132472368]The topic of Byzantine gold and Sasanian silver often appears when examining the more recent research on Xinjiang and Silk Road numismatics. While the coins are categorized and well documented, what is not looked at in detail is the nature of the coin's deposition and imitative design. Several researchers have noted the presence of Byzantine gold and Sasanian silver coins in and around the modern Chinese province of Xinjiang, mainly around the modern city of Turpan. 
The presence of Byzantine gold and Sasanians silver has often been seen as a by-product of the Silk Road, implying that the connection between Constantinople and Changan was the only reason these coins would be seen. As noted by Hansen, the Gaochang kingdom, one of the primary powers of the period outside of the Tang dynasty collected a tax every time someone bought items that had to be weighed. We still have a great number of documents speaking of these taxes. Due to its fineness and purity, the merchants often paid their taxes with Sasanian silver, usually in documents referred to as “Persian silver”.[footnoteRef:17] This understanding of the use of coinage plays into the Eurocentric binary idea though because it implies that the Silk Road was simply a road that went from one end of the world to the other and that nothing occurred in between. The use of silver was a conscience choice that would have had to have been taken by enough individuals that it caused a monetary shift.  [17:  Hansen 2015: 291 ] 

The Byzantine gold coins have only been found in the context of graves, similar to Greco-Roman ones, with coins placed in or around the eyes. It is in this spot that the narrative often falls into the melting pot and assumes a simple transfer of culture without recognition of local customs and traditions. This implies that this is not simply a Byzantine or Sassanian material culture, but a blending of local Sogdian and Central Asian ideas with pre-existing items from another culture.
The first thing that needs to be dispelled is the idea that coins as grave goods were a Greco-Roman tradition or a simple result of being a part of the all-encompassing Silk Road. There is a long tradition in China that persists to this day of giving monetary offerings to the dead for their journey in the afterlife. We know from at least the Shang Dynasty that shells were used as money, and in the Han Dynasty, the presence of clay coins used speaks of a tradition which continues today as paper money.[footnoteRef:18] Additionally, as Xin Wen notes, “We are expected to imagine a scenario in which a merchant from a caravan was wearing the goods that he was supposedly trading, died suddenly while travelling on the road, and was buried by his companions still wearing the gold plaque and rings and carrying the gold coin” (Xin Wen 342). These sorts of finds of Byzantine gold coins especially tend to be shown as examples of a purely economic network void of any real cultural or practical essence. [18:  Ebrey 1996: 26–27; Psarras 2015: 13] 

When looking at the Sasanian coins, it becomes very clear from the amount found and their distribution over a long period of time and long range that these silver coins were of economic benefit. The fact that coins from almost every Sasanian ruler have been found in hoards, mostly buried in Gaochang and the nearby Astana cemetery would indicate that there is a trading network that is present over some time and not simply some sort of cultural event that occurs which causes the people of Xinjiang to “adopt” the coinage.
What we need to look at in this case study brings us back to the original question of what is money for. If we look at silver as a case study, we see that there is a simple economic reason. Silver is a highly sought-after commodity and a mainstay in the economies of Iran. Frye notes that if we go back to the Parthian period, which conveniently is almost contemporary to the earlier discussed horse coins, throughout their rule there does not seem to be a particular effort given to silver purity, which possibly is why their coins did not circulate as widely as later silver.[footnoteRef:19] The Sassanians on the other hand seem to have gone to great efforts to make their coins of high quality, which may be why even after the fall of the dynasty, the Islamic caliphate uses their coins as the standard for the new currency. These Sasanian coins became the US dollar of their day and were accepted by merchants of the oasis states throughout Central Asia. What is interesting though, even though the coins would have been extremely valuable, and needed for trade, as noted by other scholars, many of these early coins show little wear.[footnoteRef:20] This would make sense that the coins were basically used only as far as Xinjiang and then not beyond because once deposited in Xinjiang, the system then switched to a local Chinese system. This evidence makes sense when comparing the physical Chinese square hole coins and the Persian silver coins belonging to different cultural systems but due to their weight systems and ease of use, they could be used in tandem only in Xinjiang. With regards to the weights, according to Jianbing Dai, in 1955, ten Sassanian silver coins were unearthed in Gaochang, Xinjiang, eight of which weighed 4.2 g, on average. Dai notes that compared to contemporary Chinese coins, which are noted in documents from the time as “wen”, the Sasanian silver coins and Chinese coins are almost the same, with the Chinese coins being around 4.2g in weight. This means that a one-to-one conversion was very possible and in fact, the Chinese coins may have in fact been made with Sasanian silver in mind.[footnoteRef:21] This is also corroborated by looking at the find spots of the Sasanian coins and comparing them with other parts of China (Figure 6). Although coin finds are present in other parts of China, the majority clearly stay in Xinjiang. These charts also show a clear increase in coins during the reign of Peroz (459–484 CE), which was a time of turmoil for the Sasanian Empire and resulted in several defeats against the Hephthalites and several ransoms being paid (Figure 7).[footnoteRef:22] These influxes of Sasanian silver into Hephthalite hands during the reign of Peroz would certainly explain the number of coins from his reign that end up in Xinjiang. [19:  Frye 1993: 73]  [20:  Hansen 2012: 95]  [21:  Dai 2022: 63]  [22:  Rezakhani 2017: 127] 


Figure 4 coins unearthed in Wuqia County in 1959, Museum Collection of Xinjiang Uygur Autonomous Region. Note one is in fact an Arab-Sasanian coin. (Chinese History Museum 2002: 84-85)
 
Figure 5 Byzantine Imitation, British Museum


When looking at the Byzantine coins, only a cursory glance shows that many of these coins are imitations. Some are only slightly altered, but many others are almost unrecognizable and feature several distinctive features of Sogdian culture. When looking carefully at some of the coins, for example, two coins from the BM collection, in Figure 5 we can see some clear elements being altered. Beyond the obvious fact that they are bracteate and the coins are the same on both sides and the writing is altered, we see that the shape of the face has taken on several more Asian features and the decoration is more like that of Sogdians then the Byzantines. One coin is also pierced, indicating it was probably used as some form of ornament.
This emergence of Sogdian or Central Asian features on the coins shows that the people making these coins are not simply taking Byzantine coins and adopting them. The coins show a fusion of local traditions and foreign ones. Although unknown why they did this with gold coins and not silver, there may have been a prestige aspect and the fact that they are from graves and do not find areas associated with economic functions. As noted by Hansen, “Many have holes punched in them, an indication that they were sewn onto clothing, most likely for use as protective talismans.[footnoteRef:23] Additionally, it’s important to note that none of the Astana documents record a transaction using gold coins, and most of the finds are of single coins, with the most being found at one time being 5. One example of this is in the Wuqia hoard, which contained 947 silver coins and thirteen bars of gold. Although the hoard has been dated to the later period due to the inclusion of Arab-Sasanian coins, this hoard would hint at a desire for the use of gold bars, as opposed to gold coins.[footnoteRef:24] This is further supported by the fact that only around 200 gold byzantine coins have been found in China, in comparison with the nearly 4000 found in India.[footnoteRef:25]  [23:  Hansen 2012: 97]  [24:  Hansen 2012: 98]  [25:  Dai 2022: 56] 

This certainly hints at a much more complex and multicultural system than has been seen before. If silver and gold were merely just a reflection of economic activity, we would see them being used much more frequently, and in a much wider geographic area. Due to its unique position along the trade routes, Xinjiang takes this currency and uses it in a much more non-linear fashion. This shows a unique cultural system , more akin to a modern free trade port, than a pit stop used by merchants moving east or west. 

Figure 6 Chart showing the breakdown of Sasanian coin finds in China from two scholars (Cribb 2019: 9; Sun Li 2006: 191) 
Figure 7 Breakdown of coins found in Xinjiang to show the distribution of Shahs and find sites, with Xinjiang Highlighted in the second picture.

Qing Xinjiang
	Although most of our research on Xinjiang has been focused on the ancient and medieval periods, it is worth noting that the Qing period also has some relevance. This later case study makes it very clear that the multiculturalism or mixing of cultures that we see in the antique and medieval periods is not just a product of the medieval Silk Road, but one of the region as a whole. By the Qing period, we see a very well-established monetary system that was virtually unchanged since the time of the Tang Dynasty, with the Kai Yuan Tong Bao style cash coins strung together being the mainstay in their economy.[footnoteRef:26] Even with this clear system, we see that Xinjiang ends up having a separate system. This is in part because the Qing Dynasty struggles to gain full control of the region until around 1758 with the destruction of the Dzungar Khanate. Xinjiang’s geographic position once again becomes important because it’s due to this location and its connection with the Middle Eastern/Islamic World that we see how two monetary systems need to be used, those being copper and silver. [26:  Hartill 2017: iii] 


We see this use of silver and copper is needed because the two currencies were needed to fill two distinct roles, much in the way the earlier coins had. During this period two copper currencies circulated, those being the Central Asian pul and the Chinese cash coins, the silver tael (silver weight measuring around 40 grams) remained the official unit for government uses in Xinjiang. The Qing Dynasty seems to have used silver as the main currency for salaries and taxes, much like the earlier Tang Dynasty. Chinese silver appeared in a number of forms, some coming from China proper, and some being of Central Asian origin (examples shown in Figure 8). Additionally, there was a large market for foreign silver, mainly Spanish and British due to its quality. Despite this need and demand for silver, much like in our modern world, small change was necessary for small transactions, such as for the buying of food by the Qing army when on a campaign. This led to a system in which the government in Altishahr (Southern Xinjiang, including cities like Kashgar) paid soldiers and officials a portion of their wages in pul, using an official exchange rate in order to calculate the value of copper to silver. This need for an exchange rate caused issues within the central government as there was a concern for what the copper to silver conversation rate would due for things like inflation. As noted by Milward “The pul-tael exchange rate in Altishahr presented special challenges, since the military government had in effect taken control of an established currency and grafted the silver tael onto it at an arbitrary rate of exchange.”[footnoteRef:27] This unique system in Xinjiang is worth evaluating not simply as an economic one, but as one as a reflection of culture. It is also worth noting that much like in the earlier Tang period, gold does not circulate in Xinjiang. [27:  Millward 1998: 66] 


Figure 8: China, copper pul, Qing, Jia Qing Tong Bao, Aqsu #307109 #14921: China Xinjiang Jia Qing tong bao Aksu mint 1 cash, Ya'qub Beg, 1865-1877, AR tanga (1/2 miscal) (1.76g), Kashgar, AH1291, Ya'qub Beg, 1865-1877, AE falus (2.72g), Kashgar, AH(1292), #284143: China, Xinjiang, Imperial coinage, Kashghar, AR 5 mithqal / qian, AH1313, #290813: Xinjiang 5 Fen Kashghar 1295 AH

This new demand for silver was in part a reflection of the needs and wants of Muslim merchants and other trades who were a part of the Islamic world, which had substantial value in silver and gold and not copper. The position of cities like Kashgar after the Qing conquest and the emergence of a new “pax-sinica” made the area very lucrative for many Central Asian and Indian merchants to the region made the area have more of a desire for silver. However, this was not without its issues as several government officials noted that the demand for silver was much different from that of other parts of the Empire. One particular complaint which was noted by officials is that in the early nineteenth century, much of the silver coming from central China never stayed within Xinjiang.[footnoteRef:28] Interestingly enough this is a similar issue that emerges elsewhere in China and arguably leads to things like the Opium Wars and the Taiping Rebellion.  [28:  Kim 2020: 53] 

The demand for silver due to needs from what would have been the former Persian territories of the Sasanians in the form of Mughals, and Safavids, and further West, the Ottomans, is a clear marker of a distinct nature of Xinjiang as a place where peoples mix and where different systems are needed, from antiquity to the present.
	The use of multiple currencies for different purposes is not that much of a novel concept. Even in our modern world, it’s not that uncommon to see someone having to think in multiple currencies, such as when I get paid by my employer in Euros, but then need to convert to Canadian when I send money home. A merchant or soldier living in the Qing period, or even earlier Tang or Han periods would have needed to have a working knowledge of what was needed for them to perform multiple transactions.


Conclusion
In conclusion, the comparison of a salad bowl versus a melting pot has been a common way to describe immigration in Canada and the United States, and has been critical in the understanding of multiculturalism in the modern world. It was the intent of this chapter to break from this clear binary approach as it fails to fully capture the complex and dynamic nature of a region like Xinjiang historically. Instead, a third food analogy, the hot pot, may provide a more accurate description of how different cultures and people are combined and influence each other. By analyzing examples of numismatic traditions in Xinjiang, such as the coins of Kucha, Sogdian coinage, western coinage, and the influence of trade and diplomacy, it becomes clear that the region cannot be seen as simply adopting or transforming to fit into one culture or another, but rather as a constantly evolving and diverse mixture of cultures.
The coinage of Xinjiang cannot follow the linear pattern so often seen in our understanding of coinage. This linear way of looking at coinage has resulted in the very binary and problematic way we look at the Silk Road and the material culture related to it. The Silk Road needs to be decentered, in order to avoid the paradigm of East-West, West to East that has long plagued our understanding of it. This decentering concept is echoed by Bleda Düring who notes that the use of globalization when discussing the archaeology of West Asia as being “thus highly deterministic, and starts from a false dichotomy between cores and peripheries that is inaccurate for ancient West Asia, and, most importantly, completely ignores the people and societies that were creating connections and exchanging things.”[footnoteRef:29] This example with West Asia can just as easily apply to Central Asia and the Silk Road. When we looked at the Sino- Kharosthi or Horse coins of the Tarim basin, we saw several hints that they were not made by some overarching empire but were a reflection of local needs and desires to be a part of the Indo-Chinese trade system. During the early medieval period, it becomes clear that the presence of silver and gold from the West are not just items of trade from the very active trade networks at the time. The Sasanian coins show evidence of being used in a variety of forms, both economic and cultural, with a constant stream of coins to facilitate their uses. This continues and arguably culminates in the Qing dynasty where we see an almost entirely new marketplace exist just for the people of Xinjiang which does not continue into the rest of China. This final example is an interesting one as there is government intervention, but it’s because of the frontier or periphery of Xinjiang, not because of the centre itself. It is the merchants from the Islamic lands that cause the need for silver, not the Chinese themselves. [29:  Düring 2023: 6] 

As we enter a period of time when many people are looking to the economies of the East, especially China, which is also ramping up efforts for a “New Silk Road”, academics must look to the past and the history of the Silk Road, in order to understand and how it can help us to understand the present. The use of money has also come under scrutiny, as with the COVID pandemic, less attention has been paid to physical cash and more to digital payments. Although some of this is top-down, it is worth noting that much of this decision-making comes down to what individuals prefer. With this in mind, we may conclude by spending more time looking at the individuals of the Silk Road, not the overarching network. Maybe instead of looking at Xinjiang and the Silk Road as a salad bowl with all sorts of separate elements, or a melting pot with a singular identity, we need to look at it communally, as a bowl of hot pot, with each element adding to the rich texture and history of the region.
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